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1 Objectives, significance and potential impact

The aim of the dissertation is to present the complex system of Buddhist rituals of death.
Being the first lengthy study on the topic written outside Korea, this work introduces these
rituals in the context of the rich Korean religious scene and indicates its connection to other
religious and philosophical ideas present in the Sinitic cultural area. Studying these rituals is
also an excellent way to grasp Korean Buddhism and its traditions. From this treasury of various
beliefs and doctrines that constitute Korean Buddhism, we can learn more about its pedigree.
The dissertation should be also a meaningful contribution to Korean Studies as it addresses not
only questions of Korean Buddhism, but also discusses the relation with neighboring religious
traditions of Korea.

In my research, I attempt to connect a textual Buddhological approach with
anthropological fieldwork. A shift from mere textual study to anthropological research in the
has been an important change in the Buddhist Studies in past two decades Several inspiring
studies were published shortly before or during my dissertation research. My dissertation is an
attempt to contribute to this global trend, which already covered Japan, Sri Lanka, Tibet and

several regions of China.

2 Methodology

2.1 Theoretical Framework

My preliminary understanding of the rituals is based on theories found in some key
anthropological works on the topic, especially those by Hertz (2004) and van Gennep (1960). I
understand the rituals of death in Korean Buddhism as a rite of passage (Gennep 1960, 1-25,
146—65) or a cluster of such rites, as a basic threefold structure recurs in various parts of the
ritual process. Buddhist cosmology is quite suggestive because the numerous stages of the
transition from one life to another are described in emic terms, in one form or another, already
in the Buddhist texts. The threefold structure of the rites of passage consists of separation,
transition, and incorporation, which allow or support various changes in both individuals and
groups involved. Hertz draws our attention to the three main foci of the rituals: the soul, the
dead, and the living mourners. The closely related notion of liminality, which is present in each
of these categories. Turner (1973, 1995) Huntington and Metcalf (1991) have further developed
Hertz’s analysis and expressed it in a triangular scheme (66) that not only includes the three

main objects of the ritual but also expresses the relationships between each. In my work, I focus



especially on the “soul side” of the tripartite structure represented by different notions of
“spirits,” as the core Buddhist rituals are spirit-oriented. Grimes’s analysis of different modes
of ritual sensitivity (2010, 33—48) aids my understanding of ritual activity in the context of
rituals of death. His concept of “liturgy” as a mode of ritual sensitivity different from ceremony,
magic, or celebration is useful in evaluating the figures involved in various rituals and the

performances one may encounter in Korea.

2.2 Textual Research

The first step in conducting textual research was acquiring textual material. However, it
was already obvious to me at this stage that textual research would be inseparable from
fieldwork. Based on the study of secondary sources, I located wonderful primary sources for
the study of this topic, the Han 'guk pulgyo tiirye charyo ch’ongso H S 2 it & £l w5 £, or
Collected Ritual Texts of Korean Buddhism I-IV (Pak 1993), and the Songmun tiibom TP {0
(SMUB), or Rules for Buddhist Rituals (An 1977, 1982).

Over the past two decades, Korea has witnessed a new wave of ritual text publication.
The central authorities of Buddhist orders publish ritual collections and manuals, which serve
as standards in the temple education system. Hence, a variety of primary sources that reflect the
contemporary practice exist. Studying and comparing them was an important preliminary part
of my research. Among them, I have selected the Pulgyo sangyong tuiirye chip (abbreviated as
PSURC), or 4 Collection of Common Buddhist Rituals (Tachan pulgyo chogyejong 2013, 2016),
published by the Chogye order of Korean Buddhism, the largest order in Korea, the Sangyong
uisik chip 7 A (abbreviated as SUSC), or 4 Collection of Common Rituals, (Ch’oe
2012) is a ritual manual published by Tongbang Buddhist University (Tongbang pulgyo tachak
MR ZOREL). Both texts list the ritual sequences based on ritual type. Hence they feature an
ideal structure of the rituals, at least of their textual part.

After comparing various texts and creating my own digital corpus of primary sources, |
immersed myself in translating. Translating these texts brings about specific problems. The
texts, regardless of their type (invocation, educative verse, requesting prayer, verse of praise,
etc.), are written in a form of Chinese-style poetry (hansi {55+F). Hence the lines or phrases are
very dense utterances referring to the vast treasury of Buddhist sources. I examined the ritual
texts of the Chinese Buddhist canon using the Chinese Buddhist Electronic Text Association’s
digital tools (“CBETA” 2017), which include the Taisho Tripitaka KIEHE KL, the
Shinsan Zokuzokyo HHTEAEAS, the Jiaxing Canon ZBAJKAS, and several other
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collections of Buddhist texts, to trace the sources of the texts I work with. I have also consulted
the Han’guk pulgyo Chonso Collection of Korean Buddhist Texts. To introduce the context of

these texts I have employed a system of footnotes and commentaries.

2.3 The Fieldwork

I employed techniques ranging from mere observation to active participation. I was also
afforded the unique experience of playing the role of an actual mourner. I conducted most of
my fieldwork between winter 2011 and my departure from Korea in summer 2012 and during
three approximately two-month-long stays in the subsequent summers of 2013, 2014, and 2015.
Based on a preliminary study of secondary and primary texts and observations at Chijang
chongsa, I opted to conduct qualitative research among clergy and laity in the form of interviews
and by participating in, observing, and recording the various rituals accessible to me.

My fieldwork mainly focused on extensive research of guiding ceremonies, ch ’ondo
chae, in various forms and on various occasions. I documented dozens of instances of sasipku
chae, the forty-ninth day ceremonies, ranging from an intimate occasion performed by two nuns
and one female patron to a ceremony celebrated by seven monks, two professional performers,
and several participating laypeople and visitors, as well as approximately twenty instances of
ch’ondo chae ceremonies performed ad hoc upon request from patrons or as organized group
ceremonies. I planned my summer fieldwork “to coincide with the Paekchung ¥ ' or Ullanbun

chae T %275 on the fifteenth day of the seventh lunar month, when chondo chae ceremonies

are also performed.

The interviews I conducted with various ritual participants differed according to type of
participant. I prepared a bank of questions that focused on motivations, efficacy, and
economical aspects. | posed special questions to the clergy, which focused on performance,
learning the rituals, the importance of certain ritual elements over others, and the evaluation of
other temple’s performances and differences. Laypeople were asked about their religious
affiliation, ability to comprehend the ritual, ritual life outside the ceremony attended,
satisfaction with the ritual practice, and so forth. I have learned, as many anthropologists before
me, that if the silence of an informant lasts more than two seconds then it was better for me to
remain silent. When reviewing the first interviews, I realized how much my preunderstanding

of the rituals distorts the interviews.



3 Content

3.1 The Ritual Constituents

Chapter 2, “The Ritual Constituents,” is an attempt to define an apparatus for analysis
of the rituals. I propose examining rituals along their vertical and horizontal axes, which allow
us to see the fundamental relationships between the basic ritual modules and their contents. The
two-axis scheme is an attempt to provide a tool which will help us grasp not only the relative
“richness” of the ritual but also its variability. The horizontal axis representing the structure of
the words, phrases, rites, and ritual sequences used and their ordering and the vertical axis
representing the relative richness and complexity of the ritual mise-en-scéne.

The second part of the chapter is dedicated to two key elements from the vertical axis,
the spirit and the corpse. The spirit-body duality is crucial for the structure of the rituals of death.
There is a clear distinction between the rituals aimed at the corpse and those focused on the

spirit.

3.2 The Structure and Typology of the Rituals

Chapter 3, “The Structure and Typology of the Rituals,” presents an overall analysis of
the ritual process from the deathbed, to rebirth, and beyond. Its structure is based on
contemporary rituals. I also use examples from Korean historical sources to demonstrate that
certain types of rituals have been standard ritual activities throughout the history of Korean
Buddhism. Buddhist rituals of death have developed into a today’s complex system covering
the period from the time before actual death until the forty-ninth day after the death when the
spirit of the deceased is supposed be reborn in its new destination. However, the spirit never

leaves, and is present in one form or another and the ritual practice continues.

3.3 The Key Sequences of Ch’ondo Chae Ceremonies: An Annotated

Translation
Chapter 4, “The Key Sequences of Chondo chae Ceremonies,” takes the reader deeper
into the structure of the rituals and presents a translation of selected ritual texts with a twofold
commentary—a commentary on doctrine and a commentary on performance. The former
relates the meaning of the sections to Buddhist teachings, the latter draws from my field

observations.



4 Conclusions

4.1 One Aim: A Better Place

From the data collected in the field, namely through interviews and the study of the
mise-en-scéne of various ritual instances, we have learnt that the Buddhist rituals of death in
Korea function in the broader context of what we can perhaps call a “syncretic religious
environment.” Nearly two millennia of coexistence have created a universal cosmological
“metaframework” in which traditional Korean religious systems function. The metaframework
appears to combine a shared structure and shared symbolic codes. Ritual patrons therefore do
not think in the framework of Buddhist cosmology, but in the metaframework of Korean
religious milieu. The basic underlying structure is the duality of this world and the other world.
There is a whole spectrum of methods for securing well-being of a deceased relative. The
spectrum does not simply end at a Buddhist temple’s gates or where there is no Buddhist monk

to perform rights. It continues via liminal ritual professionals to the sphere of musok.

4.2 Two Directions and Two Powers

Belief in Amitabha has a central position among the various Buddhist teachings in Korea.
For many Buddhists, Sukhavati is not a lesser or secondary goal, but the final goal. Rebirth in
Sukhavati and chanting of the name of Amitabha became also an integral part of musok,
shamanist, religious endeavors. It is the better place they want to arrive in after death. We can
conclude that Korean rituals of death feature two distinct soteriological goals.

Throughout the dissertation, we have learned that Sukhavati can be reached by means
of the ritual. However, the presence of Amitabha in the ritual texts is rather weak. Therefore, I
suggest that the efficacy of the ritual is not based on classical concept of Amitabhic “other
power”. Ritual texts employ the concept of kaji, the compassionate helping power of the
Buddha, which is not the Amitabhic “other power” that helps achieve nirvana through rebirth
in Sukhavatt; instead nirvana can be achieved here and now through self-cultivation or the

helping power of the buddhas through the ritual.

4.3 Many Ways: T’ong pulgyo Reconsidered
One of the clichés in Korean Buddhist studies is the concept of t'ong pulgyo iBHHZK,

literally “interpenetrated Buddhism” or “holistic Buddhism.” It is a term used within Korean

academia as well as among the general public to describe one aspect of Korean Buddhism. Due



to different influences, both internal and external, a tendency towards inclusivity has long been
a feature of Korean Buddhism. Thinkers like Wonhyo, who took such a stance as their doctrinal
position, as well as the measures against Buddhism from the state in Choson or controlling
policies that both forced the Buddhist community to centralize and unify, were another
contribution to this process.

The performance of rituals allows for different doctrinal, or canonical, stances to exist
side by side. As ritual plays an important role in establishing conventions, it helps keep the
different doctrinal stances bound together. Rituals have the ability to communicate universal
orders that are interwoven with self-referential orders. Rituals convey the various doctrinal
messages as the “canonical stream.” Throughout the dissertation, we have seen that the rituals
go beyond #’ong pulgyo because they unify notions from the environment surrounding
Buddhism. Seen through the perspective of the ritual, it is not possible to accent only the
intellectual or doctrinal strata of Korean Buddhism, but it is necessary to admit that in addition

to Buddhist elements, non-Buddhist elements too comprise the “harmonious whole.”



5 Selected Bibliography

Scriptural sources

Chang ahan jing =& 8. CBETA, TO1, no. 1

Hongming ji 5L4E, CBETA, T52, no. 2102, K1080, also listed as, kwon 33, in Tripitaka
Koreana.

Fu shuo Dizang pusa faxin yinyuan shiwang jing 3 a5t My 5 b 78 /O N f% 1 A€, CBETA,
X01, no. 20 // Z 2B:23 // R150

Fu shuo yuxiu shiwang shengqi jing #5358 THIE T 4= 4%, CBETA, X01, no. 21 // Z 2B:23 //
R150

Wuliangshoujing youpotishe yuanshengjie zhu % &S EEHE S FEA/BEE. (CBETA, T40,
no. 1819)

Guang hongming ji B55L914E, CBETA, T52, no. 2102

Faju jing #0188, T 210, no 4.559-574

Chanzong songgu lianzhu tongji T80t ER@4E. CBETA, X65, no. 1295// Z 2:20// R115

Baopuzi ¥ A1, Wi, HIE 4. http:/ctext.org/baopuzi/di-zhen

Apidamo jiyimen zulun [] B2 22 PELE LY /2 5. CBETA, T26, no. 1536

Zhonglun 7. CBETA, T30, no. 1564

Miaofa lianhua jing W153E#E(E. CBETA, T09, no. 262

Wumen guan T&E[[H. CBETA, T48, no. 2005

Dasheng gixinlun XIEFEIS5®. CBETA, T32, no. 1666)
Qianshou gianyan guanshiyin pusa dabeixin tuoluoni.

T TR e K B e AR Lo FERR JEAE. CBETA, T20, no. 1060.
Apidamo jushe shilun [ B PEHE R CBETA, T29, no. 1559.
Jingtu sui xue 17+ LFEE:. CBETA, X62, no. 1187// Z 2:14// R109)
Choson wangjo sillok (TJGSL: 10.24.18A)

Other sources (selection)

An, Chinho. 1977. Songmun Uibom [Rules for Buddhist Rituals]. Sdul: Pépnyunsa.

. 1982. Songmun Uibdm [Rules for Buddhist Rituals]. Edited by Chong-sop Han. Soul:
Popnyunsa.

Anandamaitreya. 1976. “The Defilements of the Mind (Kilesa).” Mahabodhi 84: 62—65.

Baker, Don. 2007. “Introduction.” In Religions of Korea in Practice, by Robert E Buswell, 1—
31. Princeton, N.J.: Princeton University Press.

. 2008. Korean Spirituality. Honolulu: University of Hawaii Press.

. 2014. “Privatization of Buddhism in the Choson Dynasty.” Sungkyun Journal of East
Asian Studies 14 (2): 153-69.

Balslev, Anindita N. 1991. “The Notion of Klesa and Its Bearing on the Yoga Analysis of Mind.”
Philosophy East and West 41 (1): 77-88. doi:10.2307/1399720.

Bell, Catherine M. 1997. Ritual: Perspectives and Dimensions. New York: Oxford University
Press.

Bruno, Antonetta Lucia. 2002. The Gate of Words: Language in the Rituals of Korean Shamans.




CNWS Publications 117. Leiden: Research School of Asian, African and Amerindian
Studies.

Buswell, Robert E. 2005. Currents and Countercurrents: Korean Influences on the East Asian
Buddhist Traditions. Univ. of Hawai’i Pr.

Ch’en, Kenneth K. S. 1973. Buddhism in China: A Historical Survey. Princeton, N.J.: Princeton
University Press.

Chihwan. 2012. Ch’6nji Myongyang Suryuk Chaetii POmim Sanbojip. Translated by Tu-jae
Kim. Ch’op’an. Han’gtilbon Han’guk Pulgyo Chonsd. Choson 10. Soul-si: Tongguk
Taehakkyo Ch’ulp’anbu.

Ch’oe, Kil-song. 1987. “The Meaning of Pollution in Korean Ritual Life.” In Religion and
Ritual in Korean Society, edited by Laurel Kendall and Griffin Dix, 139-48. Korea
Research Monograph 12. Berkeley, California: Institute of East Asian Studies,
University of California.

Ch’0oe, Wonho. 2012. Sangyong Uisik Chip [A Collection of Common Rituals]. Soul:
Tongbang pulgyo tachak ch’ulp’anbu.

Cuevas, Bryan J., and Jacqueline 1. Stone, eds. 2007. The Buddhist Dead: Practices, Discourses,
Representations. University of Hawaii Press.

Dessein, Bart. 2008. “Of Seeds and Sprouts: Defilement and Its Attachment to the Life-Stream
in the Sarvastivada Hrdaya Treatises.” Asian Philosophy 18 (1): 17-33.
doi:10.1080/09552360701880586.

. 2009. “Contaminants and the Path to Salvation: A Study of the Sarvastivada Hrdaya
Treatises.” Asian Philosophy 19 (1): 63—84. doi:10.1080/09552360802673906.
Deuchler, Martina. 1992. The Confucian Transformation of Korea: A Study of Society and
Ideology. Harvard-Yenching Institute Monograph Series 36. Cambridge, Mass.:
Council on East Asian Studies, Harvard University : Distributed by Harvard University

Press.

Fenn, Mavis L. 2012. “From Texts to People: Developing New Skills.” In Studying Buddhism
in Practice, edited by John S. Harding. Religions in Practice Series. Abingdon, Oxon.;
New York: Routledge.

Gombrich, Richard F. 1991. Buddhist Precept and Practice. Delhi: Motilal Banarsidass.

Gouin, Margaret. 2012. Tibetan Rituals of Death: Buddhist Funerary Practices. London:

Routledge.

Grimes, Ronald L. 2010. Beginnings in Ritual Studies. [Waterloo, Ontario?]: Ritual Studies
International.

Harrell, Stevan. 1979. “The Concept of Soul in Chinese Folk Religion.” The Journal of Asian
Studies.

Hertz, Robert. 2004. Death and the Right Hand. Translated by Rodney Needham and Claudia
Needham. Reprinted. Religion, Rites and Ceremonies, in 5 volumes; 4. London:
Routledge.

Holt, John C. 1981. “Assisting the Dead by Venerating the Living: Merit Transfer in the Early
Buddhist Tradition.” Numen.

Horlyck, Charlotte, and Michael J. Pettid. 2014. Death, mourning, and the afterlife in Korea :
from ancient to contemporary times. Honolulu: University of Hawai‘i Press.
http://www.riss.kr/link?1d=M13546140.

Hulbert, Homer, H. 1909. The Passing of Korea. New York: Doubleday, Page & Company.

Huntington, Richard, and Peter Metcalf. 1991. Celebrations of Death: The Anthropology of
Mortuary Ritual. 2nd ed. Cambridge [England]; New York: Cambridge University
Press.

Janelli, Roger L., and Dawnhee Yim Janelli. 1992. Ancestor Worship and Korean Society.
Kindle Edition. Stanford University Press.



Kendall, Laurel. 1987. Shamans, Housewives, and Other Restless Spirits: Women in Korean
Ritual Life. Honolulu: University of Hawaii Press.

Kern, H[endrik], trans. 1909. The Saddharma-Pundarika or the Lotus of the True Law. Sacred
Book of The East. New Delhi: Atlantic Publishers & Distributors.

Kihwa. 2005. “The Exposition of the Correct: Hyeonjeong Non %8 [E5.” Translated by Charles
A. Muller. www.acmuller.net.
Kim, Hydnju. 1995. “Mubul chetii ril t’onghae pon Han’gugin tii chugim kwannyom: saryéng
kut kwa 49chae Ui pigyo yongu MAHREE A & B\BEIAS S8
FEE LI 49 I59] EEER #fFFE Korean View of Death Seen in the Shamanistic and

Buddist Ritual : A comparative study of Ssikim-kut and 49Chae (sic!).” Thesis (M.A.),
Soul: Dept. of Korean Studies, Graduate School, Ehwa Women’s University.
http://www.riss.kr/link?1d=T929921.

Kim, Jeeun. 2008. “The Usage and Symbolic Meaning of a Length of White Cotton Cloth Used
in Shamanist Rituals for the Dead in Korea.” Textile Society of America Symposium
Proceedings, January. http://digitalcommons.unl.edu/tsaconf/109.

Kim, Sung-Eun Thomas. 2014. “Buddho-Confucian Rituals, Filial Piety, and Ritual Monks:
Sketching the Social-Cultural Dynamics of Later Joseon Buddhism.” The Review of
Korean Studies 17 (1): 189-211.

Kinnard, Jacob N. 2004a. “Divinities.” Edited by Robert E. Buswell. Encyclopedia of
Buddhism. New York: Macmillan Reference, USA.

. 2004b. “Indra.” Edited by Robert E. Buswell. Encyclopedia of Buddhism. New York:
Macmillan Reference, USA.

Ko, Yongsop. 2010. “H An’guk Ui Kiindaechwa Wa Chont’ong Pulgyoiiirye Ui Pydnmo gF=r 2]
L ste} AE B o] g 2] ¥ 2 " Pulgyohakpo 55 (August): 391-431.

Kolmas, Josef, trans. 1998. Tibetska Kniha Mrtvych: Bardo Thdodol: Vysvobozeni v Bardu
Skrze Naslouchani. 4. vyd. Praha: Aurora.

KOSIS. 2017. “Song, Yollydng Mit Chonggyo Pyol Ingu /3, 917 2 513 Q15" [Population
by Gender, Age and Religion].” KOSIS Kukka T’ onggye P ot ol: KOrean Statistical
Information Service. May 1.
http://kosis.kr/statHtml/statHtml.do?orgld=101&tblld=DT 1PM1502&conn_path=I2.

Ku, Mirae. 2009. Hangugin Ui Chuglim Kwa Sasipku Chae [Koreans’ Death and the Forty-
Nine-Day Ritual]. Ch’op’an. Soul: Minsogwon.

. 2012. Han’guk Pulgyo Ui Ilsaeng Uirye: Ch’ulsaeng Es6 Chugiim Kkaji. Ch’op’an.
Soul: Minjoksa.

La Vallée Poussin, Louis de. 1988a. Abhidharmakos$abhasyam, Volume I. Translated by Leo
M. Pruden. Berkeley, Calif: Asian Humanities Press.

. 1988b. Abhidharmakos$abhasyam, Volume II. Translated by Leo M. Pruden. Berkeley,
California: Asian Humanities Press.

Ladner, Max. 1948. Gotamo Buddha: Sein Werden, Seine Lehre, Seine Gemeinde. Ziirich:
Rascher Verlag..

Lancaster, Lewis R, and Chai-Shin Yu. 1989. Introduction of Buddhism to Korea: New Cultural
Patterns. Berkeley, Calif.: Asian Humanities Press.

Langer, Rita. 2007. Buddhist Rituals of Death and Rebirth: Contemporary Sri Lankan Practice
and Its Origins. Routledge Critical Studies in Buddhism. London; New York:
Routledge.

. 2012. “Chanting as ‘bricolage Technique’: A Comparison of South and Southeast

Asian Funeral Recitation.” In Buddhist Funeral Cultures of Southeast Asia and China,

21-59. Cambridge, UK: Cambridge University Press.

. 2013. Sermon Studies and Buddhism: A Case Study of Sri Lankan Preaching. Tokyo:

10




International Institute for Buddhist Studies of the International College for Postgraduate
Buddhist Studies.

Lee, Kwang Kyu. 1984. “The Concept of Ancestors and Ancestor Worship in Korea.” Asian
Folklore Studies 43 (2): 199-214.

Legge, James, trans. 2017. “Liji: Qu Li I.” Chinese Text Project. Accessed February 27.
http://ctext.org/liji/qu-li-
ii?searchu=%E5%AD%BA%E4%BA%BA &searchmode=showall#n9570.

Lévi, Sylvain. 1912. “Nilakanthadharani.” Journal of the Royal Asiatic Society of Great Britain
and Ireland.

Liebenthal, Walter. 1952. “The Immortality of the Soul in Chinese Thought.” Monumenta
Nipponica.

Loori, John Daido. 2009. The True Dharma Eye: Zen Master Dogen’s Three Hundred Koans.
Shambhala Publications.

Lopez, Donald S. 1996. Elaborations on Emptiness: Uses of the Heart Siitra. Princeton, NJ:
Princeton University Press.

Lusthaus, Dan. 2002. Buddhist Phenomenology: A Philosophical Investigation of Yogacara
Buddhism and the Ch’eng Wei-Shih Lun. London: RoutledgeCurzon.

Miyazaki, Tensho. 2010. “Defilement (Klesa) Originating from Erroneous Judgment
(Ayonisomanasikara) According to the Mahayana Sitras.” Journal of Indian and

Buddhist Studies (ENEZIAZZFME) 58 (3): 76-81.

. 2016. “Revision of Baizhang’s Pure Rules ®UEBE#R.” Edited by Charles A.

Muller. Digital Dictionary of Buddhism. http://buddhism-dict.net/cgi-bin/xpr-
ddb.pl?65 xml+id(%27b6555-4fee-767e-4e08-6df8-8981%627).

Myodngyon. 2012. Yombul Pogwonmun. Translated by Uyong Chong and Chongjin Kim.
Ch’op’an. Han’glilbon Han’guk Pulgyo Chonsd. Choson 9. Soul: Tongguk Taehakkyo
Ch’ulp’anbu.

Nadeau, Randall L., ed. 2012. The Wiley-Blackwell Companion to Chinese Religions. 1st ed.
Wiley-Blackwell.

Nanamoli, and Bodhi, trans. 2009. The Middle Length Discourses of the Buddha: A [New]
Translation of the Majjhima Nikaya ; Translated from the Pali. 4. ed. The Teachings of
the Buddha. Boston: Wisdom Publ.

Orzech, Charles D, and Henrik Hjort Sorensen. 2011. “Mudra, Mantra and Mandala.” In
Esoteric Buddhism and the Tantras in East Asia, 76—89. Leiden; Boston: Brill.

Paekp’a Kingson. 2010. Chakpop Kwigam. Translated by Tujae Kim. Ch’op’an. Han’guk
Pulgyo Chonso. Choson 1. Soul-si: Tongguk Taehakkyo Ch’ulp’anbu.

Pak, Se-min, ed. 1993. Hanguk Pulgyo Uirye Charyo Ch’ongsd &h=i & nl 2] & 2} 534
Collected Ritual Texts of Korean Buddhism. Vol. I-IV. 4 vols. Soul: Samsongam.

Taehan pulgyo chogyejong, ed. 2011. Pulgyo Sangjerye Annae: Chaega Sindo Rul Wihan
Sangnye Wa Cherye Chinaentlin Pop [Information on Buddhist Funeral and Mortuary
Rites: Ways of Performing Funeral and Mortuary Rituals for Lay Believers]. 1-p’an ed.

Soul: Chogyejong ch’ulp’ansa.

., ed. 2016. Pulgyo sangyong tuirye chip [A collection of common Buddhist rituals].
Chogyejong ch’ulp’ansa.

Teiser, Stephen F. 1988. The Ghost Festival in Medieval China. Princeton, N.J.: Princeton
University Press.

Teiser, Stephen F. 1994. The Scripture on the Ten Kings and the Making of Purgatory in
Medieval Chinese Buddhism. Kuroda Institute Studies in East Asian Buddhism 9.
Honolulu, HI: University of Hawaii Press.

11



Turner, Victor W. 1973. “Symbols in African Ritual.” Science 179 (4078): 1100-1105.

. 1995. The Ritual Process: Structure and Anti-Structure. 1969. New Brunswick: Aldine
Transaction.

Vasubandhu. 1988. Abhidharmakosabhasyam. Translated by Pruden, Leo M. Vol. II. 4 vols.
Berkeley, Calif: Asian Humanities Press.

Wonmyong, ed. 2009. Siingga Uibom. Ch’op’an. Soul-si: Hongwonsa.

Wu, Yi. 1989. The Mind of Chinese Ch’an. Kindle Edition. San Bruno, CA: Great Learning
Publishing Company.

Yi, Myongsuk. 2007. “P’ydngando tarikut kwa tonghaean ogukut uii pigyo 3 ¢+ t}2] 53}
&3l QF Q. -5t 2] H] 1l Comparison of Ogu Shaman Ritual Service in East Coast Area
with Dari Shaman Ritual Service in PyonganProvince (sic!).” Hangukhak yongu 26:
117-38.

Yi, Niinghwa. 1992. Choson yosok ko FA#fXZ1A%E [A Study of Women Customs]. Soul:
Minsok won R 3E.

Yi, Séngun. 2014. Han’guk Pulgyo Uirye Ch’egye Yon’gu: Sisik, Kongyang, Songju, Uirye
Ril Chungsim Uro A Study of Ritual Systems of Korean Buddhism. Ch’op’an.
P’urajinya Ch’ongso 24. Soul-si: Unjusa.

Y1, Yongbom. 2007. “Soul i chinogi kut tii chongyo chok songgyok kwa munhwa chok wisang.
Mg Ne7sre] Fud AT £384 9174 The Religious Character and the
Cultural Place of Seoul Ginogigut (sic!).” Hangukhak yongu 27: 5-31.

Y1, Ying-Shih. 1987. “‘O Soul, Come Back!” A Study in The Changing Conceptions of The
Soul and Afterlife in Pre-Buddhist China.” Harvard Journal of Asiatic Studies 47 (2):
363-95. doi:10.2307/2719187.

Zhiru. 2007. The Making of a Savior Bodhisattva Dizang in Medieval China. Studies in East

Asian Buddhism. Honolulu: University of Hawai’i Press.
http://search.ebscohost.com/login.aspx?direct=true&scope=site&db=nlebk&db=nlabk
&AN=236692.

Zhu, Xi. 1999. Chuja karye: Yugyo kongdongch’e riil hyanghan Chu Hui Ui solgye [Zhuxi’s
Family Rituals: Zhu Xi’s Confucian plan towards community]. Translated by Im, Min-
hyok. Séul: Yemun Sowon.

Zori¢, Snjezana. 2004. Yongsan taejae: buddhisticki ritual kao zrcalna slika korejske kulture.
Zagreb: Institut za etnologiju i folkloristiku.

Zwalf, W. 1985. Buddhism: Art and Faith. F First Edition edition. London: British Museum
Press.

12



6 Academic activities
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May 2014 Death in Korean Buddhism: Texts and Practice. Central European Symposium on
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April 2014 Guest Lecture: Korean Buddhist Rituals of Death. Tiibingen Korean Studies
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