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Abstrakt

Predkladana disertacni prace se zabyva povahou zkusenosti, kterou
vnimajici jd €ini s jinymi jsoucny, a podminkami, za jakych je takové
setkavani mozné. Vyzdvihuje pfitom zejména roli prostorovosti, ktera
je urCujicim znakem télesnych smyslovych jsoucen. Prace se fadi do
proudu post-fenomenologické filosofie.

V ivodni c¢asti jsou vystizena hlavni metodologicka voditka
fenomenologického pfistupu a zarovenn je odstinéna post-
fenomenologie jako typ mysleni, které se odklani od egocentrismu
typického pro klasickou, zejm. husserlovskou fenomenologii. Vlastni
vyklad vychdzi od naértu fenomenologické teorie smyslového vnimani
(kap. I) a pokracuje vystizenim zdkladnich ontologickych
charakteristik ~ smyslové danych jsoucen, zejména jejich
transempirické povahy (kap. Il). V nasledujici kapitole se vyklad
kratce dotyka otazek spojenych s povahou fenomenalniho pole, jejz
charakterizuje jako strukturu moznych danosti jsoucen (kap. III).
Nasleduji kapitoly, které tvofi vlastni jadro prace atykaji se
prostorového zpiisobu byti davajicich se jsoucen (kap. IV) a jd, jez ¢ini
se jsoucny zkuSenost (kap. V). PodtrZena je zejména bytostna vazba
jsoucna na kontext, pfi¢emz uvaha je vedena aZ k zasazeni jsoucna do
prostorového celku svéta. V ptipad¢ prostorovosti jd je rozvijena
zejména dvojpolovost vlastniho téla jako vnimajiciho i vnimaného,
daného zevnitf 1 zvenci, a role prostorovych diferenci pro utvareni
arozliSeni zkuSenosti jd se sebou samym a sjinymi jsoucny.
Zaverecna kapitola naznacuje, ze k prostorovosti sdileného svéta patii
| mozna druhd jd, coz zakladda moznost intersubjektivni platnosti
zkuSenosti (kap. VI).



Summary

The thesis focuses on the nature of experience which a perceiving
self has with other beings and on the conditions which make such an
encounter possible. It emphasises the role of the spatiality, seen as a
defining characteristic of corporeal sensible beings. Broadly speaking,
the work belongs to post-phenomenological philosophy. The
Introduction summarises the main methodological principles of a
phenomenological approach and presents post-phenomenology as a
specific discourse which rejects the egocentrism typical of classical,
especially Husserlian phenomenology. The exposition proper starts
with an outline of a phenomenological theory of perception (Ch. I) and
continues by offering an outline of the basic ontological characteristics
of sensibly given entities, especially of their trans-empirical nature
(Ch. 11). The following chapter briefly treats some issues related to the
nature of a phenomenal field, which is described as a structure of
possible ways in which beings can manifest themselves (Ch. I11). The
subsequent chapters form the main core of the thesis. They deal with
the spatial manner of being of entities which manifest themselves
(Ch. 1V) and of the self which experiences them (Ch. V). The main
emphasis is on the essential bond which connects the given entities
with their context, whereby this idea is generalised to the level of
situating them within the spatial unity of the world. Regarding the
spatiality of self, the main focus is on investigating the bipolar nature
of one’s own body as both perceiving and perceived, an entity which
manifests itself internally and externally, and the role of spatial
distinctions in the formation and differentiation of the experience
which a self has with itself and with other beings. The concluding
chapter implies that a possible other self may be an integral part of the
spatially differentiated shared world, thus establishing an
intersubjective validity of sensory experience (Ch. V).
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Uvod

Predklddana disertacni prace se vychazi ze zkuSenosti, kterou vnimajici
Jja ¢ini s jinymi jsoucny, popisuje jeji povahu a klade si otazku po tom, co ji
vtéto form¢ zaklada a umoziuje. Soustfedi se pfitom na analyzu
prostorovosti jako sdileného zplisobu byti té€lesnych smyslovych jsoucen a
vyzdvihuje jeji roli pro konstituci zkuSenosti i povahu jednotné skutecnosti,
Kterou ja zakousi a jejiz je zaroven soucasti. Prace se svym obsahem i svou
metodou fadi do proudu post-fenomenologické filosofie, navazuje zejména
na pozdni filosofii Jana Patocky a Maurice Merleau-Pontyho.

Cile prace

Préce si klade za cil popsat prozivanou smyslovou zkusenost metodou
fenomenologické deskripce a vykazat na této pudé zakladni prostorové
charakteristiky, které jsou urcujici pro povahu setkavani jd a jinych jsoucen.
Nasim cilem je urcit takto ptivodni fenomenalni smysl prostorovosti jako
zpiisobu byti veskerych télesnych jsoucen.

Material a metoda

Prace predstavuje systematicky vyklad danych témat, ktery vychazi od
elementarnich fenomenalnich faktli vykazatelnych na pidé kazdodenni
zkuSenosti. Na takto vpracované pude si posléze klade otazku po podminkach
moznosti takto utvarené zkuSenosti. Drzi se pfitom zakladnich metodickych
voditek v pfistupu ke skutecnosti, vypracovanych na poli fenomenologické
filosofie. Tato voditka jsou strué¢né vystiZzena v uvodni ¢asti prace (bytim je
bytim ve zjevu; ontologicky smysl fenomenalnich faktl). Zde je zaroven
odstinéna post-fenomenologie jako typ takovy mysleni, které se odklani od
egocentrismu typického pro klasickou, zejm. husserlovskou fenomenologii.
Dhiraz je kladen zejména na filosoficky projekt asubjektivni fenomenologie
Jana Patocky a pozdni filosofii Maurice Merleau-Pontyho, s jejichz texty své
zavéry v pribéhu prace postupné konfrontujeme.



Obsah prace

Kapitola 7. Smyslova zkuSenost pojednava o povaze vnimani a podava
jeho zakladni fenomenologicky popis. V souladu s fenomenologickou tradici
je setkani ja a jsoucen na pud¢ smyslovosti pochopeno jako archetyp ¢i
modelovy ptipad zkuSenosti (§1-2). Je tfeba trvat na tom, Ze vnimani je
fenomenalné neredukovatelna na tzv. ,,smyslova data“ (§3) a jakoZzto vychozi
konceptualni pidu zde shrnujeme teorii vnimani v Sir§Sim smyslu, kterd je
nacrtnuta a kriticky zhodnocena v Platénoveé dialogu Théaitétos (§4).
Zdiraziiujeme zde aspekty, které jsou relevantni i pro fenomenologicky
ptistup (§4.1), ovsem platonska kritika nam umoznuje téz odhalit momenty,
které jsou potencialné problematické a s nimiz se fenomenologie musi
vyrovnat — zejména jde o moznou ndmitku, Ze smyslova zkusenost nema
jinou nez Cisté subjektivni platnost (§4.2-3). Nasledujici pasaz shrnuje
vyznaéné momenty Heideggerovy koncepce z Byti a casu, které mohou dale
rozvinout a obohatit platonskou teorii vnimani (§5.1). Soustiedime se
piedevsim na pojem rozumeni (Verstehen) a jeho strukturu (§5.2). Na zavér
stru¢né vyznacujme systematické body, kde se od Heideggerovy koncepce
kriticky odklanime (§5.3).

Po tomto nacrtu fenomenologické teorie smyslovosti nasleduje kapitola
1. Transempiricka povaha daného jsoucna, ktera vystihuje zékladni
ontologické charakteristiky smyslové danych jsoucen. S pouzitim
fenomenologické deskripce postupné ukazujeme, Ze jsoucno se dava jako
cosi odlisného od ja (§6), jako nezavislé na ja a jeho zkuSenosti (§7) a jako
to, co tuto zkuSenost predchdzi a co je jeji podminkou moznosti (§8). V tomto
smyslu mizeme hovofit o ontologické hodnoté smyslové daného jsoucna,
ktera vyjadfuje, Ze jsoucno se dava jako cosi nadaného viastnim bytim (§9).
Ackoli Husserl chtél tuto hodnotu ,uzavorkovat“ aplikaci své
fenomenologické metody redukce, jeho pfistup byl kritizovan Merleau-
Pontym a Patockou. Shrnujeme tuto kritiku, pficemz diraz klademe zejména
na Patocku a jeho metodu epoché (§9.1-2). Dale objasnujeme predpoklady,
ze kterych PatoCkova epoché vyrista, abychom se mohli zfetelné vymezit
proti nékterym jejim problematickym bodim (§9.3). Tuto kapitolu uzavira
dulezity odstavec, kde zavadime jako pojem transempirickou povahu
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jsoucna: davajici se jsoucno umoziuje vzdy jesté dalsi zkuSenosti, coz
znamend, ze transcenduje ¢i piesahuje kazdou jednotlivou aktudlni
zkuSenost, aniz bychom ovsem postulovali, ze pfesahuje moznost zkusenosti
vibec. Odsud plyne, Ze kazda zkuSenost je nezbytné dilci a Ze jsoucno samo
sebe zptitomnuje jako cosi, co zaroven ziistava vzdy i neptitomno (§10).

V nasledujici kapitole I11. Struktura jeveni jako pole moznosti se vyklad
klatce dotyka otazek spojenych s povahou fenomendlniho pole. Nacrtavame
zde mysSlenku kontinuability zkuSenosti (§11), coz nam posléze umoziuje
charakterizovat fenomenalni pole jako strukturu moznych danosti jsoucen
(§12). V zavéru se strucné dotykame otazky po ontologickém statusu tohoto
pole, zejména si klademe otazku, zda je ve svém byti nezavislé na byti
jednotlivych jsoucen. Tato otdzka je v obecnosti zodpovézena zaporng;
ovSem s tim, Ze jeveni vykazuje autonomni struktury, které nelze odvozovat
Z byti konkrétnich jsoucen (§13).

Nasleduji kapitoly, které tvoii vlastni jadro prace a tykaji se prostorového
zplsobu byti davajicich se jsoucen a jd, jez Cini se jsoucny zkuSenost.
Kapitola 7V. Prostorovy zpiisob ddavani se jsoucen podtrhuje zejména
bytostnou vazbu jsoucna na kontext, pfi¢emz ivaha je vedena az k zasazeni
jsoucna do prostorového celku svéta. Nejprve je v ndvaznosti na Patocku
prostor charakterizovan jako ordo coexistentiae jsoucen a ja (§14). Poté je
analyzovana zakladni prostorova diference mezi hloubkou a povrchem; oba
pojmy jsou zde definovany na fenomenalni pid€. Ukazujeme, Ze tato
diference je zcela zasadni pro transempirickou povahu jsoucen (§15).
Diference povrchu a hloubky je tzce spjata s neprostupnosti jsoucen, ktera
predstavuje zakladni rozliSujici charakteristiku télesnych jsoucen (§15.1). Na
této pude je posléze mozné podat zdiivodnéni nasi vychozi fenomenologické
teze, Ze vnimani predstavuje ptivodni danost, v niZ je pfitomno davajici se
jsoucno samo (§15.2). V nasledujicich paragrafech zaméfujeme pozornost
zejména na bytostnou vazbu mezi jsoucnem a jeho kontextem. Zkoumame
perspektivni povahu smyslového davani se jsoucna a definujeme zde davani
se zvenci (§16). Dale objasnujeme fenomenalni smysl vnéjsku a vnitiku
smyslového jsoucna, ktery se opira o prozivané meze jeho moznych danosti:
perspektivy neni mozné variovat bez omezeni, aniz bychom narusili télesnou
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integritu jsoucna (§17). Konstatujeme, Ze jsoucno ma svou vlastni kontinuitu
(§18) a kjejimu zachyceni uzivame tradi¢ni fenomenologické pojmy
vuitrnich a vnéSich  horizontii, které predstavuji  vlastni  zdroj
nevycerpatelnosti jsoucna v jeho danostech (§19). Tento motiv pak spiSe
naznakové vedeme az k zahrnuti jsoucna do ,horizontu vSech horizontd*
(Husserl), tj. do prostorového celku svéta (§20).

Kapitola V. Prostorovost télesného ja pojednava o modu prostorového
byti, jak je vlastni zakousejicimu jd. Rozvijena je zde zejména dvojpolovost
vlastniho t€la jako vnimajiciho i vnimaného, daného zevniti i zvenci, a role
této prostorové diference pro povahu a rozliSeni zkuSenosti jd se sebou
samym a s jinymi jsoucny. Kapitolu otevira formulace otazky, jaké jsou
podminky moznosti smyslové zkuSenosti na stran€ ja (§21). Na fenomenalni
pudé je ziejmé, ze jd se ukazuje jako télesné jsoucno, které je situovdano
vzhledem ke jsoucniim, ktera se mu davaji (§22). T¢€lo ja je to, v ¢em jsou
vjemy jsoucen umistény (§23) — toto vnimajici télo nazyvame v souladu
s fenomenologickou tradici viastni telo (corps propre) (§24). Vlastni télo
zkoumame detailné v paragrafech, které nasleduji. Nejprve konstatujeme, ze
soubézng¢ se zakousenim jinych jsoucen jd zakousi i samo sebe; zkusenost,
kterou télesné ja Cini se sebou samym, je ovSem znacné specifickd, protoze
momenty ,,co se dava“ a ,komu se dava*“ spadaji vjedno (jsou striktné
identické) (§24.1). Poté se detailn&ji zamétujeme na povahu toho, co je takto
dano. S viastnim télem mizeme Cinit zkuSenost i nezavisle na zkusenostech
S jinymi télesnymi jsoucny (§24.2). Narozdil od jinych tél je viastni télo dano
samo sob& aperspektivné, coz definiéné vymezujeme jako danost zevnitr
(8§24.3). Viastni telo je také urCeno svou podstatnou jednotou: jde o celek,
ktery Merleau-Ponty oznacoval ve Fenomenologii vnimdni jako télesné
schéma (§24.4). Tento jednotny celek je nicmén€ rozlehly a wvnitiné
diferencovany (§24.5). V zavéru této pasaze zminujeme kratce aktivni aspekt
byti viastniho téla, ktera mize byt charakterizovano jako byti ke svétu
(§24.6).

Dale rozvijime odlisny moment v byti télesného jd, a to jeho vnéjsi
aspekt: ja neni pouze viastni telo, ale stejné bytostné i ,,véc mezi vécmi
(Patocka) (§25) a jeho wvnéjsi dimenze predstavuje podminku moZnosti
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setkavani jd a jinych vné&jsich jsoucen (§25.1). Je tedy tieba uznat, Ze ja je
stejné tak télo zakousejici jako télo zakouSené, dané zevnitt 1 zvenci nardz
(§26). V tomto kontextu se kriticky vyrovnavame s dualistickou koncepci
raného Merleau-Pontyho, ktery ve Fenomenologii vnimdni odmital pfipustit,
ze by viastnimu télu piinalezela dimenze vnéjsku (§26.1). Opirame se o
nahledy pozdniho Merleau-Pontyho a také Jana Patocky, abychom rozvinuli
jiny zpusob, jak pojimat vztah mezi vnitini a vnéjsi dimenzi jd, a abychom
na fenomenalni pudé vykazali, jako se oba aspekty sob&-danosti jd prostupu;ji
(§26.2). Tuto pasaz uzavirame struénym shrnutim koncepce univerzalni
telesné masy (chair universelle du monde), kterou rozviji pozdni Merleau-
Ponty. Ten se pokusil pojmout veskeré télesné byti podle vzoru ja jako
dvojpoloveé, tedy jako zakouSené-zakouSejici. Naznacujeme, jaké
problematické dusledky plynou z takového pristupu, a kriticky se vii¢i nému
vymezujeme (§26.3). Posléze objasiiujeme roli prostorovych diferenci pro
konstituci fenomenalniho rozdilu mezi ja a ostatnimi télesnymi jsoucny
(§27). Tuto kapitolu uzavira vyvozeni disledkll naértnutého piistupu pro
sobé&-danost ja (§28).

Zaveérecna kapitola V1. Vnéjsek jako oblast sdileni: blizni ve
fenomenalnim poli uvkazuje, ze a jak patii k prostorovosti sdileného svéta
i moznd druhd ja, ¢imz je podloZzena moznost intersubjektivné platné
zkuSenosti. Vracime se tak k otdzkam zformulovanym na pocatku, pti shrnuti
teorie vnimani z Platénova Theéaitéta, které se tykaji moznosti dosahovat
sdileného smyslového poznani skutecnosti. V danosti veskerych vnéjsich tél,
tedy i jd, jsou nezbytné implikovana jind moznd ja (§29) a roli téchto jinych
ja méni v ja skuteCné zakousSené, tedy jak se dané jsoucno stava nasim
bliznim (§31), abychom ukazali, Ze vn&jSek bytostné piedstavuje oblast
sdileni, kde je zaloZzena mozna intersubjektivni platnost smyslové zkuSenosti.

Systematické zavéry

Ve svém zkoumdni jsme vysli od konstatovani paradoxniho faktu, zZe
zakousSejici jd je zaroven adresdtem vesker¢ho jeveni, tedy specifickym
jsoucnem, jemuz je dano byti ostatnich jsoucen, a zaroven ,,véci mezi vécmi®,
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tedy také tim, kdo do celku skutecnosti bytostn€ a organicky nélezi a je nim
soupodstatny, neni z n¢j vydelen. Pokusili jsme se ukazat, Ze prostorovost
jako zplusob byti jsoucen je tim, co umoznuje tematizovat jak pol
specifinosti jd a jeho diferenci viici ostatnim jsoucntiim, tak jejich jednotnou
ontologickou strukturaci. Na pudé popisu smyslovosti jsme dolozili, ze
prostorovost je zptsob byti veSkerych télesnych jsoucen, a projasnili jsme
jeji fenomendlné¢ plvodni smysl. Prostorove diferencovand télesnost
predstavuje sdileny modus byti vtom smyslu, Ze je u obou momenti
struktury jeveni (co se dava, komu se dava) identicky; pravé diky tomu je
onou pudou blizkosti, na které mize dojit k jejich setkani — ¢i presnéji, na
které k jejich setkani vzdy jiz doslo.

Smyslova télesna jsoucna existuji jako prostorove diferencovand: své byti
zjevuji tim, Ze se davaji vzdy perspektivné, tedy rizné z riznych mist, ze
kterych je odlisné vedena konstitutivni hranice mezi jejich povrchem a
hloubkou, vnéjskem a wvnittkem. Tato diference je vibec zakladni
prostorovou diferenci, uréujici pro byti smyslovych jsoucen. Télesna jsoucna
Niternost ma ptitom obojaky charakter: za své vnéjsi zjevy se jako ona sama
skryva, a ptesto se prave skrze n€ zpiitomnuje jakozto z podstaty neptitomna.
Tento perspektivni zplsob danosti, charakterizovany diferenci vnitiku a
vngjsku, uréujeme jako danost t€lesnych jsoucen zvenci.

Diky této zakladni prostorové diferenciaci jsou jsoucna nadana
ontologickou svébytnosti. Piedstavuji skute¢na individua, z nichz kazdé je
¢imsi, co kazdou svou jednotlivou danost presahuje a co je vzdy jesté nééim
vic nez vlastnimi, principialné vzdy pouze vnejsimi uskuteCnénymi
manifestacemi. Tato dynamicka diferenciace v pribéhu perspektivniho
davani se Cini ze jsoucen transempirické jednoty, které presahuji kazdy
aktualni zjev, a piece jsou pravé jakozto aktualné nevyCerpatelné moznosti
svého zjevovani.

Diference povrchu a hloubky, vnéjsku a wvnittku, vyjadiuje nejen
prostorovou kontinuitu jsoucen — tedy bytostny vztah mezi jsoucnem a jeho
okolim, které predstavuje sit’ mist, odkud mize byt jsoucno nékomu dano —
ale téz jejich kontinuitu ¢asovou: kazda aktualni danost je jednak pochopena
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jako uskutecnéni predchidné moznosti (odkaz na dimenzi minulého) a
zarovenl je jen dilci, coz znamena, ze umoziiuje, ¢i dokonce vyzaduje
doplnéni dal§imi moznymi danostmi (otevienost jsoucna dimenzi
budouciho). Individualni jsoucna tedy svym bytim odvijeji vlastni ptibéh a
rozestiraji vlastni kontextova pole, do kterych jsou zasazena a ktera zaroven
spoluutvareji. Dokonce i tehdy, kdyzZ je jejich t€lesna jednota jednou provzdy
narusena a jedno se rozpada na dvoji, jesté k nam mohou promlouvat stopy
této ptivodni jednoty: zakouSime fragmenty jako fragmenty, vnimame nyni
jiz oddélené, nezcelitelné dily piivodniho celku.

Empiricky védecky pfistup muze byt nasledné pochopen jako
pokracovani procesu davani se jsoucen, ov§em s pouzitim metod invazivniho
variovani perspektiv jeveni: dava-li se télesné jsoucno jako vnitiek, ktery se
¢asteCné projevuje navenek, véda posléze pievadi na vnéjSek dalsi ¢asti
vnittku, az dosud skryté a ustupujici do nezjevnosti.

Setkani jsoucen vyjadiuje fakt, ze dané jsoucno vstupuje do bytostného
existencialniho kontextu jd, ale ovSem zaroven Ze ja vstupuje do bytostného
kontextu daného jsoucna. Jedno i druhé je tedy soucésti kontextu jiného
jsoucna; kazdé samo rozestira své vlastni kontexty, v nichz jako jejich
soucast figuruje i pfisluSny protéjSek. Jakoby se ze dvou center rozvijeli
svébytné sit¢ souvislosti, které se kiizi a protinaji. Svét, podle Hérakleita
bytostné jeden a stejny pro vSechny, je myslitelny jako posledni horizont
veskerych vnégjsich horizontl, jako souvislost, ktera jiz nepouta jen néktera
konkrétni jsoucna, ale veSskera mozna jsoucna vibec, nakolik kdy mohou
tvofit soucasti jednotné, spojité skutecnosti, ktera se rozprostira nejen
v prostoru, ale i v Case.

Je ptfitom zésadni, Ze k byti transempirickych jsoucen nediln¢ patfi, ze
existuji simultann€ pro vice nez jednoho piijemce svého zjevu: jsou déna
jako cosi, co se vzdy mize dat vice nez jednomu aktualnimu jd. Praveé takto
je druhy nejen mozny, ale je pfimo nutné implikovan ve svété, ktery nikdy
neni jen nas. I kdyby zbylo jen jediné realn¢ existujici ja v celém univerzu,
stejné tento svét bude bytostné spole¢nym svétem, protoZze bude, kdyz ne
jakozto sdileny, pak nezrusiteln¢ jakozto sdilitelny. Oblast vnéjsku je oblasti
vnéjsich horizontu, ze kterych jsoucna vystupuji a v tomto kontextu, v téchto
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rozestirajicich se perspektivach, jsou zahrnuti mozni druzi jako pfijemci
zjevi jsoucna. Lze tedy fici, Ze diky prostorové diferencovaném zptisobu byti
télesnych jsoucen jsou druha ja zahrnuta ve vnéjSich souvislostech jeveni
jsoucen. Zaroven plati, Ze jiny jsoucna mohou v své zjevnosti hrat pro nas
roli druhych ja, tedy mohou se dat ja jakozto ptijemci danosti tychz jsoucen,
ktera vnima ja samo ze své perspektivy.

Trvame-li na tom, Ze jsoucna jsou ddna jakozto moznd druhd ja, dotykdme
se obecnéjsich otazek, které uzce souviseji s problematikou zjevnosti a
moznosti zjevu, skrze které kazdé jsoucno jest tim, ¢im jest. Na pudé
prostorovosti ve fenomenalnim smyslu by bylo mozné uchopit Zivot jako
fenomendalni kategorii, tedy pojmout diferenci zivého a nezivého jako rozdil
ve zpusobech davani se. Takovy pfistup by mimo jiné mohl poskytnout pidu
pro vysvétleni, pro¢ diference mezi zivym a nezivym neni konstantni a je
v riznych kulturach, ale také napt. u déti a dospélych, vedena rizné. Diky
tomu, Ze jevici se jsoucna jsou zvnéjSnélou niternosti a ze jd je také takovym
jsoucnem, které se jesté navic dava samo sob¢ zevnitt, je ja schopno chapat
jina jsoucna jako druha ja, a tedy jakozto Ziva: protoze ja se vnima zvenci,
zahrnuto v oblasti vnéjsku, kde se setkava i s dalSimi podobnymi jsoucny, a
protoze zaroven zakousi ve svém ftéle, je pfipraveno pripustit, ze i jina
jsoucna, nadand unikavymi vnittky, se mohou setkavat s tymiz jsoucny, které
potkava i ono samo. Jinymi slovy, télesna jsoucna se mohou davat jako Ziva;
jestli se ovsem jako ziva skutecné daji, to zavisi téz na nasi citlivosti a
vyladénosti na tyto moznosti, na nasi pfipravenosti a ochoté se s jinym
jsoucnem timto zpusobem setkat. Otevienost a receptivita vii¢i moznostem
zjevu jsoucen je pritom proménliva: individualné, historicky, kulturné, ...

Specifi¢nost ja spo¢iva v tom, ze co je v ptipadé danych jsoucen ptitomno
jako bytostné latentni a nepfitomné, to je zde jistym zplsobem aktualné
prozivano: zatimco jsoucna se davaji zvendci, tj. jakozto zvnéj$nélé vnitiky,
Jjd je ptijemcem jeveni diky tomu a jako to, co se proziva navic i zevnit, tedy
aperspektivné a celé naraz (byt’ se samozfejme v prubeéhu zkusenosti rozlisuji
jednotlivé télesné ¢asti). Ja se diferencuje od jinych jsoucen jako takovy
region byti, kde je zkusenostné dan prekryv téchto dvou zpiisobt danosti. Je
ptitom zasadni, Ze sobé-danost ja zevnitf nerusi latenci, ktera bytostné patii
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k sobé-danosti ja zvenéi: nakolik je jd télem danym zvenéi, je i pro sebe samo
vnittkem, ktery bezprostiedni danosti stdle unikd. Aperspektivni vnitini
sobé-danost totiz neni charakterizovana diferenci vnittku a vnéjsku; sensu
stricto, danost zevniti nezptitomiuje vnitiek, ale zjevuje jd jako jednotny
télesny celek (corps propre), ktery diferencované odpovida na to, s ¢im se ve
sveéte setkava: ukazuje tedy byti ja jako télesné byti ke svetu.

Promysleni jeveni a ddvani se na turovni jeho prostorové-t€lesného
charakteru si nevynucuje chapat cloveka jako jediného mozného piijemce
zjevu jsoucen: perceptivni setkdvani se jsoucny na této rovin€ vykazuje spise
univerzalni, obecn¢ platné rysy. Plati téz, Ze prostorové-télesny modus byti
ptredstavuje rovinu, kterou sdili zivé s nezivym. Metoda fenomenologické
deskripce nam umoznila popsat povahu onoho sdileného prostorové-
télesného byti na pudé nasi zité zkuSenosti. Elementarni ontologicka
sptiznénost v§eho, co je s ¢im a s ¢im se kdy viibec mizeme setkat, tak neni
jakousi metafysickou tezi, ale je skute¢né¢ prozivana — je vzdypfitomnym
aspektem, bez néjz by nase zkuSenost v t& formé, ve které je nam vlastni,
vibec nebyla mozna.
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Introduction

The starting point of the proposed thesis is the experience which a
perceiving self has with other beings. The main aim is to describe the nature
of this experience and to investigate its foundations and preconditions of its
particular form. The author analyses spatiality as a way of being which
corporeal sensible beings share and emphasises the role of spatiality in the
constitution of experience and the nature of shared reality, which the self
experiences and is simultaneously part of. In its subject and methods, this
works belongs to post-phenomenological philosophy, relating especially to
late philosophy of Jan Patocka and Maurice Merleau-Ponty.

Aims of the study

The goal of the proposed work is to characterise lived sensory experience
using the method of phenomenological description and to outline on this
basis the fundamental spatial characteristics which determine the nature of
encounters of the self with other beings. Our goal is to thus establish the
original phenomenal meaning of spatiality as a way of being of all corporeal
entities.

Material and methods

This thesis presents a systematic investigation of the subject in question.
The investigation is grounded in elementary phenomenal facts which can be
proven from everyday experience. On this basis we enquire about
preconditions of a thus formed experience. In doing so, we follow the basic
methodological principles of approaching reality which phenomenological
philosophy offers us. These principles are briefly characterised in the
introductory part of the thesis (being is being in manifestation; ontological
meaning of phenomenal facts). Post-phenomenology is characterised as a
type of thinking which rejects the egocentrism typical of classical, especially
Husserlian phenomenology. This work has been inspired mainly by the
philosophical project of asubjective phenomenology of Jan Patocka and by

12



the late philosophy of Maurice Merleau-Ponty, and throughout the text, we
confront our conclusions with ideas proposed by these two thinkers.

Thesis’ Contents

Chapter I, Sensory Experience, deals with the nature of perception and
presents its basic phenomenological description. According to the
phenomenological tradition, the meeting of self with other beings on the
ground of sensoriness is treated as an archetype or model case of experience
(§1-2). In this context, it should be emphasised that perception in the
phenomenological sense cannot be reduced to ‘sensory data’ (§3). What we
take as our conceptual starting point is thus a theory of perception in a broader
sense, which is outlined and subjected to critical evaluation in Plato’s
Theaetetus (§4). While in the present work, focus is on those aspects which
are relevant to a phenomenological approach (§4.1), Plato’s criticism hints at
and reveals some potentially problematic aspects which phenomenology, too,
has to deal with, especially the possible objection that validity of sensory
experience is purely subjective (§4.2-3). In the following, we summarise
some of the key elements of Heidegger’s conception as presented in the Being
and Time, which could be further developed and enrich a Platonic theory of
perception (§5.1). We focus mainly on the notion of wunderstanding
(Verstehen) and its structure (§5.2). In the conclusion of this chapter, we
highlight the systematic points where our conception differs from
Heidegger’s proposal (§5.3).

This outline of a phenomenological theory of sensory perception is
followed in Chapter I, Trans-Empirical Nature of Given Entities, by a
description of the basic ontological characteristics of sensorily given entities.
Using a phenomenological description, we demonstrate that each given being
manifests itself as something distinct from the self (§6), as independent of the
self and its experience (§7), and as something that precedes that experience
and is a precondition of its possibility (§8). In this sense, we can speak of an
ontological value of a sensorily given entity, which expresses that an entity
is given as something endowed with its own being (§9). While Husserl
wanted to ‘bracket out’ this value by applying his phenomenological method
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of reduction, this approach was criticised by both Merleau-Ponty and
Patocka. We summarise their criticism with emphasis on Patoc¢ka and his
method of epoché (§9.1-2). Then we explain some assumptions on which
Patocka’s epoché is based in order to clearly define and reject some of its
problematic aspects (§9.3). This chapter concludes with an important section
where the notion of a trans-empirical nature of being is introduced: An entity
that offers its manifestation always enables other, further experiences, which
implies that it transcends any one particular experience. It does not, however,
mean that it transcends all possible experience as such. Rather, it implies that
any experience is partial and a being manifests itself as something that is also
always in part absent, not present (§10).

In the following Chapter III, Structure of Appearance as a Field of
Possibilities, we briefly touch on issues linked to the nature of a phenomenal
field. We outline the notion of continuability of experience (§11) and use this
notion to characterise a phenomenal field as a structure of possible ways in
which entities can manifest themselves (§12). In the concluding part of this
chapter, we briefly discuss the ontological status of the phenomenal field,
focusing on the question of its existence being independent on the existence
of particular, concrete beings. In general, this question is answered in the
negative — i.e., we conclude that the phenomenal field is ontologically
dependent on entities which manifest themselves — but it is also pointed out
that manifesting has some autonomous structures which cannot be derived
from the existence of particular entities (§13).

The subsequent chapters, which form the core of the thesis, deal with the
spatial manner of being of entities which manifest themselves and of the self
which experiences them. Chapter IV, Spatiality as a Way in Which Beings
Manifest Themselves, focuses on the essential link between entities and their
context, whereby this line of thought is generalised up to the level of setting
them in the spatial whole of the world. First, following PatoCka, we
characterise space as the ordo coexistentiae of entities and the self (§14).
Then we analyse the basic spatial distinction between depth and surface,
whereby both of these terms are defined on a phenomenal ground. We show
that this distinction is crucial for the trans-empirical nature of beings (§15)
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and that it is closely linked to the impenetrability of entities, which is the
basic differentiating characteristic of corporeal beings (§15.1). On this basis,
we can then justify our initial phenomenological claim that perception is a
primary and primordial givenness in which the entity which presents itself is
itself present (§15.2). In the following section, we investigate the perspectival
nature of sensory manifestation of entities and define giveness from the
outside, i.e., external manner of manifesting itself (§16). We explain the
phenomenal meaning of the inside and outside of sensory beings, a
distinction based on the experienced /imits of the possible ways in which a
being can appear: perspectives cannot be varied endlessly without violating
the physical integrity of the entity in question (§17). We claim that being has
its own continuity (§18) and describe this continuity using traditional
phenomenological notions of internal and external horizons, which represent
a being’s own source of inexhaustibility within its given borders (§19). This
motif'is then briefly generalised all the way to including being in the ‘horizon
of all horizons’ (Husserl), i.e., in the spatial whole of the world (§20).
Chapter V, Spatiality of the Embodied Self, investigates how the
experiencing self exists spatially. We focus on the bipolarity of one’s own
body as both perceiving and perceived, given both internally and externally,
and the role which this spatial distinction plays in distinguishing between the
experience of a self with itself and with other beings. We start by asking about
the conditions under which a self can have a sensory experience (§21). On
the phenomenal level, it is clear that a self appears as a corporeal entity
situated with respect to entities which appear to it (§22). The body of a self
is where the perception of entities is located (§23). This perceiving body is
what we, following a phenomenological tradition, call one’s own body (corps
propre) (§24) and in the following, we investigate it in detail. We start by
stating that in parallel with perceiving other entities, the self also experiences
itself. The experience of an embodied self with itself is, however, rather
specific because in it, that what perceives and what is perceived are strictly
speaking identical (§24.1). Then we pay closer attention to the nature of that
which is given is such a way. One’s own body can be experienced
independently of experiences with other corporeal entities (§24.2). Unlike
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other bodies, one’s own body is given aperspectively, without a perspective,
meaning that it is given from the inside (§24.3). One’s own body is also
defined by its essential unity: it is a whole, which Merleau-Ponty in his
Phenomenology of Perception calls a body schema (schéma corporel)
(§24.4). This unified, integrated whole is nonetheless extensive and internally
differentiated (§24.5). At the end of this passage, we briefly mention the
active aspect of existence of one’s own body, which could be characterised
as being towards the world (§24.6).

We then develop another aspect of existence of the corporeal self, namely
its external aspect, since the self is not only one’s own body but equally
essentially a ‘thing among other things’ (Patocka) (§25). Its external
dimension is a precondition of a possibility of encounters of a self and other
external entities (§25.1). The self is a body that experiences and is
experienced, it is given internally and externally at the same time (§26). In
this context, we critically evaluate the dualistic conception of early Merleau-
Ponty, who in his Phenomenology of Perception does not admit that a corps
propre has an external dimension (§26.1). Drawing on Merleau-Ponty’s later
theory and on Jan Patocka’s writings, we develop another way of viewing the
relation between the internal and the external dimension of the self. Our aim
is to demonstrate, using a phenomenological method, how these two aspects
of self’s appearing to itself interact and blend (§26.2). This section concludes
with a brief summary of the conception of the flesh of the world (chair
universelle du monde) which is developed in Merleau-Ponty’s late writings.
Merleau-Ponty tried to approach all corporeal existence along the lines of the
self, that is as bipolar, both experienced and experiencing. We investigate
some problematic consequences of such an approach and offer some critical
remarks (§26.3). Then we explain the role of spatial differences in the
constitution of the phenomenal distinction between a self and other corporeal
beings (§27). In the last part of the chapter, we draw consequences from the
abovementioned approach to the way a self manifests itself to itself (§28).

The final Chapter VI, The Outside as a Shared Space: Our Fellow Beings
in the Phenomenal Field, focuses on showing that and how other possible

selves are part of the spatiality of the shared world, an aspect which opens
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the possibility of intersubjectively valid experience. In this investigation, we
thus return to the question of possibility of shared sensory grasp of reality,
which we formulated at the beginning in our summary of the theory of
perception outlined in Plato’s Theaetetus. The way in which all external
bodies, including the self, manifest themselves, necessarily implies the
possibility of other possible selves (§29) and the role of such other possible
selves is taken by external bodies (§30). We shortly describe how another
possible self is transformed into an actually experienced self, that is, how the
entity in question becomes our fellow being (§31), in order to demonstrate
that external space is essentially a place of sharing, which opens the
possibility of intersubjective validity of sensory experience.

Conclusions

The starting point of our investigation was the realisation of a paradoxical
fact that the experiencing self is at the same time the addressee of all
appearing, that is, a specific entity which perceives the being of other entities,
but at the same time is a ‘thing among other things’, essentially and
organically part of the whole of reality, a being which shares its essence and
is not something apart. We tried to show that spatiality as a way of being of
entities enables us to grasp the specific aspects of the self, the ways in which
it differs from other entities, but also the uniform, shared ontological
structure of all beings. In our description of spatiality, we showed that it is a
way of being of all corporeal entities and clarified its phenomenally original
meaning. Spatially differentiated corporeality represents a shared mode of
existence in the sense that it is identical in both endpoints of the structure of
appearing (i.e., in that which manifests or gives itself and in that to which it
is given). This is why it functions as a shared ground on which they (i.e., the
perceiving and the perceived) can meet, or rather on which their meeting has
always already happened.

Sensible corporeal beings exist as spatially differentiated. They reveal
their being by appearing in perspective, that is, differently from different
places which determine a different constitutive border between their surface
and depth, inside and outside. That is the basic spatial distinction which
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defines the being of sensible entities. Corporeal entities exist as both internal
and external: they appear as internality which externalises itself. Inwardness
or internality, meanwhile, always has a two-fold nature: on the one hand, it
hides itself behind the external appearance, while on the other hand
manifesting itself through external appearances as something essentially not
present, something absent. This perspectival way of appearing, characterised
by the distinction between the inside and the outside, is the way in which
corporeal entities manifest themselves externally, from the outside.

Thanks to this basic spatial differentiation, entities are ontologically
independent. They are true individuals, each being something that transcends
its individual mode of existence, each something more than its own,
fundamentally always only external manifestation. In the course of
perspectival appearing (manifestation), this dynamic differentiation
transforms entities into trans-empirical units which transcend every
particular appearance and yet exist as presently inexhaustible possibilities of
presenting themselves.

The distinction between surface and depth, inside and outside, expresses
not only the spatial continuity of beings, that is, the fundamental relation
between an entity and its surroundings, which are a network of places from
which entities can manifest themselves to someone, but also their temporal
continuity. Each particular manifestation can thus be understood as a
realisation of a previous possibility (reference to a past dimension). At the
same time, however, it is only partial, which means that it enables or even
requires other ways in which it could be given (entities are open to a future
dimension). Individual entities thus through their being spin their own stories
and spread their own context fields in which they are located and which they
co-create. Even when their corporeal unity finally disintegrates and they split,
traces of the original unity can speak to us. We experience fragments as
fragments, perceive the now separate parts of the original whole which can
never be mended and united again.

An empirical scientific approach can then be understood as a continuation
of a process in which entities manifest themselves, but one where a method
of invasive variation of perspectives is applied. If a corporeal entity manifests
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itself as the inside which partly appears on the outside, science ultimately
brings out to the outside also other, hitherto hidden and non-apparent, parts
of the inside.

We speak of an encounter of beings when the entity in question enters the
essential and existential context of a self, while the selfat the same time enters
the essential context of the entity that manifests itself. Both are then part of
each other’s context. Each being spreads its own context in which the
relevant counterpart figures as its part. It is as if each being unfolded from its
centre its own network of connections and these networks criss-crossed and
intersected. According to Heraclitus, the world is essentially one and the
same for everyone. One can imagine it as the ultimate horizon of all horizons,
a connection which binds not only some particular beings but all possible
beings together to the extent to which they can be part of a united, integrated
reality, which spreads not only in space but also in time.

It is important to note that trans-empirical entities essentially exist
simultaneously for more than one recipient of their appearance. They are
given as something that can always be perceived by more than one particular
self. In this way, the other is not only possible, but necessarily implied in a
world that is never just ours. Even if just one actually existing self was left in
the entire universe, the world would still be essentially shared, because even
if it were not actually shared, it would remain quintessentially sharable. The
external space is the space of outer horizons from which beings appear, and
this context, these ever extending perspectives, includes possible others as
recipients of appearances of entities. One could thus say that thanks to a
spatially differentiated manner of being of corporeal entities, other selves are
included in the external contexts of appearance of entities. At the same time,
however, other entities can in their appearance play the role of other selves
to us, that is, they can manifest themselves to the self as recipients of
manifestation of those entities which the self perceives from its own
perspective.

In insisting that entities are given as other possible selves, we touch upon
more general questions closely related to the issue of manifestation and

possibility of appearing, through which each entity is what it is. On the
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ground of spatiality in the phenomenal sense, one could grasp life as a
phenomenal category, that is, one could define the difference between the
animate and inanimate as a difference in the ways of manifesting oneself.
This approach could help us explain why the distinction between the animate
and the inanimate is not constant and why different cultures, but also for
instance children and adults, draw it in different places. Because entities
which manifest themselves are externalised internality and the self, too, is
one such being — which moreover also manifests itself to itself from the inside
— the self'is capable of seeing other entities as other selves, and thereby as
animate. Because the self perceives itself from the outside, as included in the
external space where it meets other, similar entities, while at the same time
experiencing itself in its own body, it is ready to admit that other selves,
whose interiors can also externalise themselves, can meet the same entities
the self itself encounters.

In other words, corporeal entities can manifest themselves as animate, but
whether that actually happens and they appear alive depends also on our
sensitivity and ability to attune ourselves to these possibilities, on our
readiness and willingness to meet another being in such a way. Moreover,
openness and receptivity to ways in which entities can appear is changeable
and varies from one individual to the next, between cultures, and between
different historical periods.

The specific feature of the self is that what is given in other entities as
essentially only potential and not actually present is in the self in a sense
actually experienced. While other beings manifest themselves from the
outside, that is, as externalised inside, a self is a recipient of appearance
thanks to and as that which also experiences on the inside, that is,
aperspectivally and all at once (though, naturally, the individual body parts
are distinguished in the course of an experience). A self differs from other
beings in that it is a region of being where in experience the two ways of
being given, i.e. manifesting oneself from the outside and from the inside,
overlap. It is important to note, however, that the self-givenness of a self from
the inside does not cancel the potentiality which essentially belongs to the

self-givenness of a self from the outside: to the extent to which a self is an
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externally given body, it is also to itself an interior, which evades all manner
of immediate givenness. Aperspectival internal self-givenness is namely not
determined by the distinction between the inside and the outside. Strictly
speaking, the givenness from the inside does not make the inside present.
Rather, it manifests the self as a unified corporeal unit (corps propre), which
in various ways responds to what it encounters in the world. It thus reveals
the being of the self as a corporeal being towards the world.

When considering the appearing and manifesting oneself on the spatial
and corporeal level, we do not need to see humans as the only possible
recipients of the appearance of entities. Perception of and encounters with
entities on this level follows universal, generally valid principles. Moreover,
the spatial and corporeal mode of being is a level which animate beings share
with inanimate entities. Phenomenological description helped us describe the
nature of this shared, spatial and physical being on the ground of our lived
experience. Elementary ontological affinity and kinship of everything that is
something, everything we could ever encounter, is thus not some purely
metaphysical claim but rather a real and actually experienced feature of
existence. It is an omnipresent aspect of being, without which our experience
as we know it would not be possible.
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