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ANOTACE:

Cilem disertacni prace je ucelené predstavit emancipacni
vyvoj zidovskych Zen v obdobi Zidovského osvicenstvi v 18.
a 19. stoleti v Evropé. V ivodu své prace se vénuji seznameni
shaskalou ajejimi vid¢imi predstaviteli v kontextu
jednotlivych evropskych zemi udavajicich hlavni smér
ideologie. StéZejni ¢ast prace je vénovana zZidovskym Zenam
ajejich roli vprocesu emancipacniho proudu osvicenstvi.
Podrobné je rozebran postupny vyvoj spoleCenského
arodinného postaveni Zen, stejné jako transformace
spolecnosti, jeji pohled na gender béhem haskaly a vysledny
statut po procesu reformace. Zmény v sociologickém vnimani
Zen jsou promitnuty v zivotnich ptibézich vyznacnych
predstavitelek haskaly.

ANNOTATION:

The aim of this dissertation is to acquaint with the
emancipatory development of women during the
Enlightenment spread among European Jews in the 18th and
19th centuries. At the beginning of my thesis i deal with the
Haskalah and its leaders in the context of individual European
countries, which set the main direction of ideology. The main
part of the thesis is devoted to Jewish women and their role in
the process of the emancipation stream of the Enlightenment.
The gradual development of the social and family status of
women in the period shortly before the Enlightenment, the
transformation of the society during the Haskalah and the
resulting status after the Reformation process are discussed in
detail. Changes in the sociological perception of women are
reflected in the life stories of prominent representatives of the
Haskalah.
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UvoD

Po dlouhou dobu bylo osvicenstvi vnimano historiky jako ryze
muzské hnuti, ve kterém Zeny nehraly vyznamnou roli.
Souvislosti mezi postavenim Zen a osvicenstvim v evropském
kontextu zacaly byt zdlraznovany teprve nedavno. Téma
zidovskych zen a osvicenstvi bylo historiky vnimano pouze
okrajové navzdory skutecnosti, Ze osvicenstvi bylo
nejvyznamnéjsSim kulturnim proudem Evropy 18. stoleti.
Absenci tohoto tématu lze do znacné miry vysvétlit
skutecnosti, Ze zidovské osvicenstvi haskala bylo az do rozvoje
feminismu vnimano predevSim jako muzské hnuti. Cilem
zastancl haskaly, maskilim (plurdl od maskil), byla
intelektualni obnova a socidlni transformace zidovskych
komunit. Maskilim vnimali sami sebe jako predstavitele
intelektualni elity, tvofené pouze muzi, jejiZ spisy a instituce
byly primarné vytvareny pro jejich vlastni potrebu.

Az v poslednich letech zacali historikové, prevazné zeny,
zabyvajici se obdobim haskaly a studiem genderu zkoumat
vztah mezi Zenami a osvicenstvim. Jejich vyzkum tak umoznil
zdlraznit vyznam a zapojeni Zen do osvicenstvi a jejich aktivni
prispéni k rozvoji spolecnosti. Role Zeny byla ¢asto v obdobi
osvicenstvi vnimana pasivné, nicméné dnes se zda, Ze Zeny
byly aktivnimi ¢initelkami v osvicenstvi, podilely se na tvorbé
a Sifeni modernich myslenek a nazort a jejich vliv v tomto
obdobi byl z hlediska promény spolec¢nosti signifikantni.

Jak tedy nahliZet na spojeni vlivu osvicenstvi a na zmény
postaveni Zzidovskych Zen ve spoleCnosti? Badani vétSiny
historikii se doposud zamérovalo na geografickou diverzitu,
ktera se vyznaCovala mnozstvim lokdlnich odliSnosti
arozlicnou dynamikou provazejici modernizaci spolecnosti



v jednotlivych zidovskych obcich. Osvicenstvi bylo zkoumano
z hlediska komplexni promény Zidovské spole¢nosti a predni
historikové, ke kterym patril napriklad Jacob Katz, Shmuel
Feiner, Michael Meyer a dal$i, zminovali zmény, které nastaly
v obdobi haskaly v postaveni Zidovskych Zen, jen okrajové.

Soucasna generace historikli nahlizi proménu postaveni
zidovskych Zen jako nedilnou soucast studia tohoto dtilezitého
obdobi. Pri blizSim zkoumani piechodu zZidovské komunity
z tradi¢ni do moderni spolecnosti je tfeba zohlednit nejen
geografickou rozmanitost, ale i rozdily v oblasti genderu a
riznorodou zkuSenost muzi a Zen v modernim svété.
Zahrnuti konceptu genderu do studia déjin nabizi moZnost
zkoumani minulosti z nové perspektivy.

Tento novy pohled pfimo vyzyvad k vyzdviZeni zkuSenosti
zidovskych Zen v kontextu po¢atku moderni doby a soubézné
k rekonfiguraci genderového radu. Tyto nové poznatky mohou
zménit zplsob, jakym nahliZime na toto obdobi a zidovskou
modernizaci. Vnimani Zidovského osvicenstvi jako Cisté
muzského fenoménu se postupné meéni a studium haskaly
prochazi dilezitou transformaci, béhem které se klade vétsi
diraz na studium mikrohistorie, coZz vede keliminaci
desinformaci zaloZenych na obecnéjSich a méné presnych
tvrzenich a k detailnéjSimu pohledu na zidovské osvicenstvi.

Vnimani osvicenstvi z pohledu zidovskych Zen bylo
inspirovano uvahou Odpovéd’ na otdzku: Co je osvicenstvi
némeckého filozofa Immanuela Kanta (1724-1804) z roku
1784. Kant definoval podstatu osvicenstvi, jako ,Clovéka, ktery
se vynoril z vlastni nezralosti, [a ktery svou nezralost skryva]
jako neschopnost pouzivat vlastni pochopeni bez vedeni
jiného.“ Clovék, ktery dobrovolné a poslu$né ptijima autoritu



jiného, misto toho, aby pouzil sviij vlastni rozum, je dle
Kantova nazoru zodpovédny za svou zavislost na staté. Musi
prokazat odhodlani a odvahu, ktera je nezbytna pro zménu
tohoto stavu. Ale i presto Ze v téZe eseji Kant vidi urcité limity,
které jsou kladeny na autonomii jednotlivce v zajmu ochrany
spoleCenského adu a statu. Jeho slavné motto: ,Sapere aude!”
(lat. Méj odvahu pouzivat svého vlastniho rozumu) je tedy
heslem osvicenstvi. Mit odvahu pouzivat vlastni rozum a
porozuméni predstavuje jakysi vykiik osvicenstvi a je dnes
vniman jako jeden z jeho nejvyznamnéjsich aspektd. Také
Kant nesmyslel o Zenach jako o raciondlnich bytostech a
nechtél, aby se na né vztahovala jeho slova.

Zmého vyzkumu je ale zrejmé, Ze tyto Zeny veédomé
kultivovaly svou mysl a pouZzivaly vlastni usudek, coz jim
umoznovalo lépe analyzovat spolecenské déni ve sfére
kulturni i politické. S védomim podradného postaveni Zen ve
spolecnosti se Zeny stavély kriticky k institucim, které je
omezovaly a vystavovaly muzskym autoritdm. Kantovymi
slovy ziskaly ,odvahu pouzivat vlastni rozum®, myslely
ajednaly podle vlastniho uvazeni a chapani a snazily se
zménit své spolecenské postaveni. Jejich snaha uniknout slepé
poslusnosti tradici a spolecenskym konvencim byla doplnéna
usilim o ziskani osobni autonomie. Soucasti vySe zminénych
tendenci bylo také prijeti sekuldrniho pohledu, ktery silné
ovlivnil oblast kritické schopnosti uvédomeéni si sebe sama
avlastnich hodnot, a tim vyznamné oslabil silu tradice
a naboZenstvi.

Nedavné studie vyvraceji diivéjsi tvrzeni, Ze Zeny nemaji se
svétem osvicenstvi nic spole¢ného. Ackoli Zeny tohoto obdobi
vétSinou nepatfily do institucionalizovanych  kruht



vytvorenych vramci hnuti haskaly, rozhodné tvorily
neodlucitelnou soucast osvicené verejnosti 18. stoleti.

vvvvvv

postav v muZském svété jsou vramci soucasného vyzkumu
Zeny vnimany jako nositelky a zprostifedkovatelky myslenek,
které pronikly do verejné sféry, jako Ctenarky, divacky
a spisovatelky, jez zanechaly vlastni odkaz v kulture dané
doby. Tento kulturni fenomén, ktery se objevuje v 18. stoleti,
zejména u Zen z vysSSich socialnich kruhti poukazuje na jejich
neoddiskutovatelny vliv, kterym se podilely na Sifeni
osvicenskych myslenek a kultury v fadé evropskych mést.

Takto emancipované a nezavisle jsou zidovské Zeny z obdobi
haskaly zobrazoviany mnohymi soucasnymi historickami,
které prevazné plisobi ve Spojenych statech americkych
a sympatizuji ¢i se otevirené hlasi k idedm feminismu. VétSina
z nich se priklani k nazoru, Ze zakladni myslenky feminismu se
zrodily u Zidovskych Zen pravée v tomto specifickém obdobi.

Predmétem této disertaCni prace je nejen ukazat vyznamnou
roli Zidovskych Zen v obdobi haskaly, ale také rtznorodost
pristupti a metodiku vyuzivani primarnich zdroji u vyse
zminénych badatelek, které zasadné prispély k hlubsimu
pochopeni tohoto obdobi v kontextu genderu.

Téma postaveni Zidovskych Zen v obdobi haskaly ve stredni
avychodni Evropé a jejich vlivu na utvareni spoleCnosti se
v ¢eské odborné literature dosud nevyskytuje. VétSina praci se
zabyva obecné haskalou, zménami, které prinesla vramci
zidovské i nezidovské spoleCnosti, a jejich vyznamnymi
predstaviteli. Pojednani o haskale nalezneme naptiklad ve
studiich Ivety Cermanové, Bedricha Noska a dalSich.



Az do 2. poloviny 20. stoleti byla situace obdobna také
v zahranicnich badatelskych kruzich. StéZzejni dila Jacoba
Katze, Schmuela Feinera, Davida Sorkina, Israela Bartala
a Michaela Meyera se ale tématem Zen v obdobi Zen zabyvala
pouze okrajoveé.

Teprve s rozSifenim feminismu ve Spojenych statech
americkych byl v 2. poloviné 20. stoleti iniciovan zajem
o studium Zen a genderu v kontextu haskaly. Zenské otazce se
ve svych pracich vénovaly historicky a badatelky Deborah
Hertz, Paula Ellen Hyman, Marion Kaplan, Natalia Naimark-
Goldberg a také historik Benjamin Maria Bader.

V disertac¢ni praci jsou vyuZzivany predevsim zdroje, které jsem
méla mozZnost ziskat vramci prednasek Michaela Silbera,
Edwarda Breuera a dalSich badateld na Hebrejské univerzité
v Jeruzalémé, nebo které jsou ktomuto tématu dostupné
varchivech. Jedna se predevsim o reprodukci zachované
korespondence a denikovych zaznami. Dale jsem nastudovala
veSkeré dostupné publikace a odborné clanky tykajici se
problematiky postaveni Zen v Zidovské spole¢nosti a genderu
obecné a tyto poznatky jsem nasledné integrovala do
disertacni prace.



OBSAH A STRUKTURA PRACE

Prace je tematicky rozdélena do Ctyi na sebe navazujicich
kapitol. Kapitoly nasledujici po uvodu maji za cil strucné
seznamit s haskalou a jejimi vid¢imi osobnostmi. Diraz je
kladen na haskalu v zemich stiedni a vychodni Evropy. Ctvrta
a pata kapitola se vénuji stézejnimu tématu prace, a to
zidovskym Zenam v obdobi haskaly. Ve ctvrté kapitole je
podrobné zpracovano téma spoleCenského postaveni Zen
vdané dobé. Je Kkladen dliraz na proces transformace
avnimani Zenské otazky jak zobecného pohledu tehdejsi
spoleCnosti a muzské populace, tak zpohledu Zzidovské
komunity. Patd Kkapitola seznamuje sdlsledky haskaly
v podobé asimilace Zidovského obyvatelstva se zvlastnim
dtrazem na studium genderu.

Nazvy hlavnich obsahovych kapitol jsou nasledujici:

e Strucny prehled déjin haskaly;

e Sititelé haskaly ve stiedni a vychodni Evropé;
e 7Zeny a haskala;

e Modernizace jako diisledek osvicenstvi.



TEORETICKY A PRAKTICKY PRiINOS DISERTACNI PRACE

Motivaci pro vybér tématu prace byla skuteCnost, Ze se
fenoménu genderu v obdobi haskaly, tedy v obdobi zasadni
transformace Zidovského obyvatelstva za posledni staleti,
v eském prostfedi doposud nikdo nevénoval. Tématu
haskaly jako takovému je jak u nas, tak v zahrani¢i vénovan
nespocet publikaci, odbornych ¢lanki a akademickych
prednasek. Otazkou emancipace Zzidovskych Zen se vSak
doposud zabyvalo pouze nékolik badatelli, prevazné
americkych histori¢ek. Cilem prace je podrobna analyza
dostupnych primarnich a sekundarnich zdrojG, jejichz
prostiednictvim lze demonstrovat posun ve vnimani Zen
spolecnosti 18. a 19. stoleti.

Ve své praci si kladu za cil zodpovédét nasledujici vyzkumné
otazky:
e Jak se zménilo postaveni Zeny ve spolecnosti
v disledku haskaly?
¢ Jak se formoval pohled muzi, pirevazné maskilim,
na roli Zeny?
e Jaky vliv méla emancipace na preménu tradi¢ni

zidovské spolecnosti?

Z praktického hlediska by prace méla slouzit jako vyukovy
material a zdroj informaci pro pedagogy a studenty
judaistickych obord, zejména ve smyslu rozsireni poznani
haskaly o fenomén Zenské otdzky. Téma bude také zaclenéno
do vyukovych programi pro lektory a pedagogy Oddéleni pro
vzdélavani a kulturu Zidovského muzea v Praze.
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ABSTRAKT

Geopolitické podminky v Evropé konce 17. stoleti, prechod
z absolutistického uporadani smérem Kk demokratickym
systétmim byl impulsem pro novy kulturni proud -
osvicenstvi. Vysledkem hospodarské, socidlni a kulturni
zmény v 18. stoleti privedlo Zidovské osvicenstvi neboli
haskala evropské osvicenstvi do zidovského svéta. Haskala
byla ideologickym a socidlnim hnutim, které mélo své pocatky
na zacatku 18. stoleti a bylo aktivni aZ do vzestupu Zidovského
narodniho hnuti na pocatku 80. let 19. stoleti. V urcitém
smyslu predstavovala haskala rozSifeni evropského
osvicenstvi 18. stoleti, ale centrdlné se zabyvala politickym
statusem Zidii a jejich vztahem k evropské kultufe. Haskala se
v podstaté snaZila vyuZit novych moZnosti ekonomické,
socialni a kulturni integrace, jeZ zacala byt pro Zidy dostupna
na konci 18. stoleti diky odstranéni pravni diskriminace.

Priznivci hnuti, maskilim, pasobili v rGznych oblastech:
filozofii, = vzdélavani,  kultufe, ekonomice, politice
avneposledni tadé v naboZenstvi. Ve snaze podpofit
zidovskou emancipaci v Evropé maskilim zpusobili socialni
otres, jehoz vysledkem byl mimo jiné také rozpad tradi¢niho
pojeti kehily a jeji teokratické organizacni struktury. Béhem
18. stoleti totiZ prosla tradi¢ni Zidovska spolecnost kulturni
kriz{ zapti¢inénou procesem roztriSténosti, jehoZz hlavnim
znakem byl uUpadek rabinské autority. Pokus o nalezeni
odpovédi na tuto krizi vedl ke vzniku riznych konkurencnich
hnuti, kromé haskaly také k chasidismu a opozi¢nimu hnuti
tzv. mitnagdim. Interakce téchto hnuti je povaZovana za hlavn{
fenomén Zidovské modernity.
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Tento vyvoj vSak nepiinesl zmény pouze v podobé
emancipace evropského zidovstvi na globalni drovni, ale
haskala prinesla také radikidlni zménu Zidovského
komunalniho Zivota. Jednou z mnoha zmén byl posun ve
vnimani Zidovskych Zen ve smyslu jejich postaveni
ve spolecnosti, komunité a rodiné.

Rozsiieni haskaly do vychodni Evropy, potazmo také Ceskych
zemi, predchazely a ovlivnily dva fenomény: tzv. rana haskala
a berlinskd haskala. Rand haskala byla fenoménem sama
osobé s ohledem jak na geograficky rozsah, tak na
sebeuvédoméni svych privrzenci. Mluvime o nékolika
desitkach, ne-li stovkach, jedincti, ktefi byli roztrouSeni po
Evropé, ale presto mezi sebou Casto udrzovali uzky kontakt.
Plivodni maskilim se stali zdrojem inspirace i legitimity pro
své nasledovniky a rand haskala vytvorila alternativni
hebrejské prace zabyvajici se filozofii, védou, hebrejskou
gramatikou a etikou.

Rand haskala ptipravila ideologicky zaklad a socialni
infrastrukturu pro némeckou neboli berlinskou haskalu, ktera
se objevila v poslednich desetiletich 18. stoleti. Duchovnim
otcem berlinské haskaly byl Moses Mendelssohn (1729-
formulace judaismu coby naboZenstvi v souladu s rozumem,
judaismus nemél zadné principy viry, ke kterym by se nedalo
dojit skrze lidsky rozum. Mendelssohn rovnéz tvrdil, Ze
nabozenska piislusnost by méla byt zaloZzena na svobodném
intelektualnim presvédceni bez donucovani. V souladu s tim
se musi Zidovskd komunita vzdat prostredki vynucovani
a trestani, které ma k dispozici ve vztahu k naboZenskému
zpiisobu Zivota jedince. Diskriminaéni zakony proti Zidiim
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byly motivovany snahou o nucenou Kkonverzi Zidd ke
krestanstvi.

Mendelssohn ale predevSim prispél k haskale tim, Ze
ztélestioval perfektni naplnéni jejich ideald: byl to Zid
s tradi¢nim zZidovskym vzdélanim, svédomity v dodrzovani
prikazani a aktivni jménem svého lidu, zatimco byl zaroven
uznavan jako némecky filozof a autor a veleben
prominentnimi  osobnostmi  evropského  osvicenstvi.
Mendelssohn byl proto Zivoucim symbolem Kkulturnich
a socialnich ambici haskaly a nezvratnym dlikazem toho, Ze
jich Ize dosahnout.

Ke konci stoleti vSak doslo v hnuti némecké haskaly ke krizi.
Bohati obchodni mecenasi obratili svou pozornost k
propagovani vlastniho politického statusu a ztratili zdjem
ozménu zidovské komunitu. Ve stejnou dobu se mnoho
mladych 7id@, tasto déti maskilim, stile vice odklanélo od
zidovské tradice a kultury. Organizované instituce haskaly
nasledkem toho postupné slably.

[ kdyZ berlinska haskala upadala, zacalo ve 2. desetileti 19.
stoleti hnuti rist ve vychodni Evropé, predevsim v Halici.
Halicska haskala se soustiedila zejména v Brodech, Lvové
a Ternopilu, kde zila Zidovska ekonomicka a socialni elita.

Prominentnim rysem haskaly v Hali¢i byl od =zacatku
nekompromisni boj proti tradi¢cnim smértim judaismu. Na
pocatku 19. stoleti naldkal chasidismus v Hali¢i do svych rad
mnoho mladych lidi. Maskilim v tom spatrovali vyznamnou
pirekazku v cesté za reformou. Ve svém utoku na chasidismus
nejen skladali literarni dila, ale také se pokusili ziskat podporu
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statnich uiadlt. Na obou téchto frontach byl jejich viidcem
Josef Perl (1773-1839).

vy

Zidovsti obchodnici z Hali¢e $ifili myslenky haskaly a jeji
literatury na svych cestdch do tzv. Linie osidleni v ruském
impériu. DalSim aspektem rozSifeni vlivu haskaly byla
migrace Zidi z Halite do carského Ruska. Jednim
z nejvyznamnéjsich zastancd haskaly v Rusku byl Jicchak Beer
Levinzon (1788-1860).

[ pres revolu¢ni prvky je stadle vhodné oznacit haskalu ve
vychodni Evropé béhem prvni poloviny 19. stoleti za
umirnénou. Jednim divodem je, Ze maskilim i nadale
akceptovali princip boZsky zjevené Toéry a podporovali
dodrzovani prikazani. Mnoho z nich mélo tradi¢ni vzdélani
anadale studovalo rabinskou literaturu. Tomu lze snadno
porozumét, pokud si vS§imneme, Ze vliv samotného osvicenstvi
- jak ve vladnich kruzich, tak mezi méstskymi tiidami - ktery
prispél kristu haskaly vSude jinde v Evropé, byl v Rusku
znacné omezeny.

S narlistem sekularizace, ktera byla nedilnou soucasti haskaly
a nabirala otevienéjsiho a ziretelnéjsiho projevu, se zvétSovalo
také napéti, nevrazivost a opozitni tendence proti haskale.
Spor mezi témito dvéma tabory naplno propukl ve 40. letech
19. stoleti na pozadi epizody zndmé jako Haskala mi-taam
(Vladou sponzorovand haskala). Ru$ti maskilim byli
presvédCeni o spravnosti svého programu, a protoze
predstavovali mensinu, mohli jej uskutec¢nit pouze s pomoci
vlady. Maskilim navic vérili, Ze se urady ztotoznovaly
s hodnotami evropského osvicenstvi a Ze samy mély zdjem na
zlepen{ situace Zidd v duchu téchto hodnot. Epizoda vladou
sponzorované haskaly méla dalekosahlé dtsledky pro jeji
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rozsifeni v Rusku. Podpora uiadi dodala lidem odvahu
verejné vyjadrit své ztotoznéni se s timto hnutim.

[ pres veskeré snahy o zménu postaveni ve spolecnosti se na
Zidy nadale vztahovaly diskriminaéni zakony a ekonomicka
omezeni. Navzdory jejich ocekavani ruska vlada znovu na
konci 70. let 19. stoleti prohlasila, Ze nema v umyslu dat
Zid&im rovna prava.

V Ceskych zemich méla haskala prevaZné charakter kulturni
integrace a emancipace Ceského zidovstva. Obecné se jednalo
o pokus pozvednout sebevédomi Zid@i a obnovit védomi
narodni identity - popularizace Zidovské kultury a historie,
snaha o rehabilitaci biblické hebrejstiny. V Ceskych zemich
patrili maskilim predevsim k zastanciim reforem zZidovského
Skolstvi prosazovanych statem.

Tolerané¢ni patent vydany pro Cechy roku 1781 a pro Moravu
roku 1782 Josefem II. potvrdil princip naboZenské svobody,
a tim podporil vyrazné zmény v Zidovské komunité. Cisarské
reformy zasahovaly do oblasti socialni, ekonomické i kulturni.
Nejrozsahlejsi zmény se neodehraly v oblasti hospodaiské, ale
spiSe v oblasti kultury a vzdélavani. V zemi probéhla celkova
reforma elementarnich $kol, vlada vyzvala Zidovské komunity,
aby zalozily svou vlastni $kolu se statnim dohledem, kde by se
studenti vzdélavali. PrestoZe byla ziniciativy vyznamného
maskila Petra Beera (ca. 1758-1838) zaloZena na konci 18.
stoleti v Praze némecka Zidovskd Normalschule, nevedl tento
podnét kstéZejnimu rozvoji emancipace Zen, jakou vidime
v ostatnich zemich stfedni avychodni Evropy. V ceském
prostiedi byl Kkladen velky diraz na zruSeni tradi¢niho
zidovského vzdélavani ve smyslu chedert a jeSiv.
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Zménami neprochazela zidovska spoleCnost pouze smérem
k akulturaci vevropském méritku, ale také dochazelo
k pozvolnému vyvoji uvniti spoleCnosti. Jednim z velmi
dilezitych faktorli byla zména vnimani pozice Zeny ve
spole¢nosti a rodiné. Transformaci prochazel nejen pohled
muzl na postaveni zeny, ale zejména jejich vlastni uvédomeéni
sebe samych, tedy emancipovanost.

Postaveni Zeny v Zidovské spole¢nosti bylo vZdy zaloZeno na
ucté k jeji roli manzelky a matky a na ucté, ktera je zakotvena
jiz ve starozakonnich naboZenskych a pravnich predpisech. Od
biblické doby tak muZi a Zeny podléhali stejnym zdkonim,
naboZenskym piedpisiim i trestim.

Pro vzdélané muZe, priznivce haskaly, byla otdzka postaveni
Zen zakladnim kamenem pro potvrzeni a konsolidaci jejich
inovativniho nazoru. Muzi byli nicméné vzdy pokladani za
aktivni prvek spole¢nosti, za prvek ridici a ochranujici,
zatimco kvality Zeny se vnimaly a soustied’ovaly v domacim
arodinném Zivoté.

Jeden ze zastancl haskaly rusky hebrejsky pisici spisovatel
abasnik Juda Leib Gordon (1831-1892) poukazoval na
nejednoznacnost maskilim vici tzv. Zenské otazce. Od 70. let
19. stoleti ho jeho Ctenarky, zejména v oblasti Zidovského
pasma osidleni v Rusku a také studentky v riznych méstech
Evropy povaZovaly za jednoho z mala osvicenct, ktefi
projevili zvlastni citlivost a empatii s ohledem na tézkosti
zivota Zidovskych Zen. Jeho radikalni protestni basen Koco Sel
Jod byla vnimana jako povzdech Zeny vydané na milost
bezcitnych rabinti odriznuté od pokroki osvicenstvi
a svétskych radosti.

18



Erudice Zeny tak méni hierarchii genderu nad ramec
stavajicich zvyklosti a umoznuje zenam zastavat novy pohled
na vlastni emancipaci a identitu. Zeny, které se identifikovaly
jako intelektualky, byly problémem nejen pro osvicenské
Zidovské muze. Vyznamné osobnosti evropského osvicenstvi
se zminovaly o jejich velkych potizich s porusSovanim
stavajicich socidlnich norem a wuznavanych genderovych
vzorct mysleni. Castokrat po vzoru Jeana Jacquese Rousseaua
(1712-1778) zastavali pseudovédecké argumenty, aby
dokazali socialni a intelektudlni ménécennost Zen. Immanuel
Kant (1724-1804), upiral Zendm pfijeti mezi intelektualni
elitu a vylic¢il vzdélané Zeny jako posméchu hodné, protoze
nesly znaky opacné tém, které maji jako nézné pohlavi
mit. Nazor jeho soucdasnika Zidovského filozofa Mosese
Mendelssohna se priliS nelisil. KdyZ se mu jeho snoubenka
Fromet Gugenheim (1737-1812) zminila o usili, které
investovala do svych studii, napsal ji dopis v jidi§, v némz
vyjadiil jak pohrdani, tak obavy ze zvratu vobecné
prijimaném genderovém poiadku:

»Velice prehanis svou pili ve ¢teni. [...] Co tim chce$
ziskat? Erudici? Blih té ochraiiuj! Umirnéné cteni je
vhodné pro Zeny, ale ne erudice. Mlada Zena, jejiz
oci jsou zarudlé od cteni, si zaslouZi byt teréem
posméchu.”

Spor evropské osvicenské kultury v otazce Zenské vzdélanosti
ukazal, jak rozpolcena byla tato kultura mezi deklarovanymi
rovnostairskymi tendencemi a obtiZemi pri pfenaseni téchto
absolutnich, vzneSenych principi na socialni skupiny, které
byly definovany jako jiné a diskriminované, jako jsou chudi
lidé, otroci, ¢ernoéi, Zidé a Zeny.
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Cim vice rostl pocet nezavislych, intelektualnich
aerudovanych Zen, tim bouflivéji byla tato tématika
diskutovana a tim vice zplisobovala neshody v osvicenské
spoleCnosti. Koncem  18. stoleti  spisovatelka  Mary
Wollstonecraft (1759-1797) poukazala na problematickou
povahu osvicenského pristupu k Zenam a nedostatek
soudrznosti v ném. V Anglii, Francii a Némecku se muzi i Zeny
Ucastnili boje za rovnost Zen a uznani jejich intelektualnich
schopnosti.

A7 témér sto let po smrti Mary Wollstonecraft se objevil
zidovsky zastance reforem Isaac Wetzlar (?1680-1751), ktery
dirazné a verejné pozadoval ucast Zen na intelektualnim
zivoté a tvorbé literatury. Ale i mezi zastanci rané faze
osvicenstvi, ktefi sice poukazovali na vady a nedostatky
v soucasné zidovské spolecnosti, bylo pouze par zastupct, jez
Kkritizovali postaveni Zen v Zidovské kultufte.

NejvyznacnéjSim prace Wetzlara poukazovala na zameérné
vylouceni Zen z elitni védecké kultury, ve které byla drtiva
vétSina textl psana v hebrejstiné. Nasledné preklady texti do
jidiS§ se dle autora vzdalovaly pivodnimu vyznéni
a zkreslovaly tak ndboZenské hodnoty. Bylo nemyslitelné, aby
hebrejstina, rodny jazyk Zid@, nebyla mladym divkam
dostupna.

Dalo se tedy ocekavat, Ze hnuti haskala povzbudi tento
kriticky pohled pozadujici zmény. Od jejtho vzniku az do
témeér poslednich let své existence vSak byla haskala prakticky
vyhradné muzskym hnutim. Osvicenska revoluce byla v 18.
stoleti zahdjena mladymi muZzi ve véku dvaceti az tficeti let,
kter{ si nikdy nepredstavovali, Ze by jejich fady mohly doplnit
i Zeny. Na rozdil od muzi, kteri byli vedeni rozumem, byly
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Zeny vnimany stereotypné jako osoby ovlivnéné emocemi a
touhou a nebyly nahliZeny rovnocenné.

Distancovani Zidovskych Zen od tradi¢niho prostiedi, jejich
odstup od nabozenskych textli a jejich vylouceni z instituci
vy$siho vzdélavani jim prakticky branilo mit spole¢ny kulturni
jazyk s maskilim. Vzhledem k tomu, Ze Zeny nebyly v détstvi
v kontaktu s hebrejstinou, nebyly schopny se v tomto jazyce
podilet na literarni tvorbé a jen nékolik z nich mohlo studovat
hebrejské texty v origindle. Pro mladé divky z bohatych rodin
v Némecku vzdélavané v burZoaznich salonech byla némcina a
francouzstina jazykem literatury a kultury. Idedl tehdejsi
spolecnosti, ktery predurcil Zeny k domaci roli manzelky, Zeny
v domacnosti, hostitelky a matky, jim neposkytl ve verejném
prostoru, vytvafeném maskilim, Z4dné misto. Tento pohled
byl prevzat také vnovych centrech haskaly ve vychodni
Evropé 19. stoleti.

To vSak neznamenalo, Ze by mélo byt vzdélani Zen
zanedbavano. Osvicensti ucitelé vyzdvihovali Zeny, které se
chopily iniciativy k ziskani vzdélani, a néktefi z nich na
pocatku stoleti dokonce ziidili prvni organizované koncepty
vyuky pro divky. Nicménég, hranice vzdélani byly velmi jasné
a pevné zakotvené. Cilem takového vzdélavani vsak byla vzdy
jen priprava Zeny na jeji roli vdomadacnosti obohacena
o kulturni nadstavbu nezbytnou pro roli hostitelky.

Ve vychodni Evropé vSak panovaly dil¢i rozdily. Pomérné
pomalé a omezené tempo modernizace v Polsku, Litvé a Rusku
spolu s nizsi Zivotni irovni a socialné-kulturni separaci Zidi
vdaném prostiredi neumoznily stejnou droven akulturace,
jaké dosahly zidovské Zeny ve stfedni a zapadni Evropé.
Demografickd koncentrace Zid ve vychodni Evropég,
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dilezitém stredisku evropského zidovstvi v 19. stoleti, vedla
k obzvlaSté intenzivnimu naboZenskému a komunitnimu
zivotu. Az do 2. poloviny 19. stoleti se zidovsKky zivot skladal
predevsim z hebrejské kultury. Tradi¢ni naboZensky smér si
i pres pnuti vyvolané haskalou udrzel status dany interpretaci
tradiCnich textt.

0d 2. poloviny 19. stoleti vSak zacalo dochazet k vyznamnym
zménam v postaveni Zen. Stale vice jich dosahovalo
ekonomické nezavislosti, odmitaly vstoupit do sjednanych
manZelstvi a nedovolily, aby je rodi¢e nutily k stiatku drive,
nez dosahnou fyzické a ekonomické zralosti. Mladé Zeny ve
vychodoevropskych méstech, tzv. mladé damy nové generace,
nasly praci v obchodech a tovarnach, snazily se byt financné
nezavislé a hledaly si své manZely bez zasahu svych rodin.

Maskilim méli problémy porozumét zplisoblim modernizace
Zen a byli knim velmi kriti¢ti, ne-li pfimo nepratelsti. To
samoziejmé vedlo kobecné nejednoznacnosti v piistupu
k Zzenské otazce. Radikalni maskilim, kteri se hlasili
k pozitivismu a vnimali Zenskou otazku jako soucast
emancipace moderni lidské spole¢nosti, projevovali skutecny
zajem o vzdélavani zen. Podle jejich nazoru nebyla tato otazka
problémem nizsiho socidlniho postaveni, kterou by mohla
napravit pouze revoluce, ale problémem, ktery vyZadoval
zlepSeni a rozsireni prostredi, ve kterém by Zeny mohly ziskat
znalosti a dobré vlastnosti. Kdyz se vSak dozvédéli o skutecné
hloubce Zenské akulturace, stal se postoj maskilim velmi
kriticky a konzervativni. Zenskd emancipace neodpovidala
jejich ocCekavani a jejich ideologickému vnimani haskaly.
Mladé rusky mluvici Zeny ctouci francouzské romany, odéné
podle posledni mddy zastupovaly dle nazoru maskilim imitaci
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haskaly, ohrozovaly zidovskou rodinu a predstavovaly
potencial pro asimilaci a konverzi. Z pohledu haskaly neni
mozné zanedbavat vzdélani Zen, ale i presto musi Zeny
fungovat v prostfedi domova a rodiny. Pokud tomu tak neni,
stanou se extrémné nebezpecnym sekularizujicim prvkem.

Paradoxné, stejni revolucionari haskaly, kteri byli kritiky
spoleCnosti a predstavovali Zidovskou socidlni revoluci, se
snazili pripadnou emancipaci Zidovskych Zen zmirnit,
a dokonce omezit svou kulturu na cesté k modernizaci.

Stale vice zen vsak bylo vychovavano v duchu moderniho
pristupu. Dostavalo se jim vzdélani, ¢etly zahranic¢ni literaturu,
zaCaly samy publikovat a chtély se stat lékarkami,
advokatkami apod.

Maskilim z celého ideologického spektra byli znepokojeni tim,
co sami vnimali jako ztratu kontroly nad procesem
modernizace. Jaka byla vize nové éry, ktera vznikla? Byl by
alternativou k oslabujici rabinské kulture pozitkarsky zivot ve
velkomésté se vSemi jeho lakadly? Byla by alternativou
jazykova, socialni a kulturni asimilace? V tomto kontextu byla
modernizace Zen povazovana za pozitivni, protoze poruSovala
tradi¢ni vzorce a autoritu téch, ktefi podle tradice méli
moc. Nicméné modernizace byla také vnimana problematicky,
protoZe zpohledu maskilim ohroZovala jak tradi¢ni pojeti
rodiny a muzskou identitu, tak hebrejskou kulturu
a kontinuitu zidovské spolec¢nosti.

Novy fenomén Zenské emancipace dosahl vyzralosti
v 60. letech 19. stoleti, kdy se Cast Zen zacala dozadovat prava
na rovnocenné vzdélani a spolecenské uznani ve verejné sfére
haskaly. Vroce 1879 se o slovo ptihlasila prvni Zidovska
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nasledovnice Mary Wollstonecraft, Taube Segal, dvacetileta
Zena z Vilna. Hali¢sky c¢asopis Ha-Ivri (1865-1890) zveiejnil v
nékolika vydanich jeji esej s nazvem Zenskd otdzka. Jednalo se
o prvni feministickou esej napsanou v hebrejstiné o asili Zeny,
ktera vyhlasila ,zenskou valku“ proti pokusiim zabranit jejich
aktivni acasti v ramci haskaly.

Pozdéji maskilim jiz zacali vnimat, Ze byly Zeny vzdélané
azapojovaly at jiz jako Ctenafky nebo spisovatelky do
modern{ kultury, kterou vytvorili sami maskilim.

Tak jak Zeny v dlisledku dramatickych zmén provazejicich celé
obdobi haskaly ziskavaly rovnocennéjSiho postaveni v oblasti
vzdélani a ekonomické samostatnosti, tak se tato
transformace nedilné promitla i do bézného obcanského
zivota. Rabinskd komunitni autorita se postupné oslabovala,
domov se staval centrem Zidovské identity a Zena ziskavala
vyznamnéjsi postaveni.

Tradi¢ni zasnuby a manZelstvi zlistavaly i pres osvicenské
mySlenky po celé 18. stoleti ve vétSiné Zidovskych
spolecCenstvi Evropy béznymi. Ackoli asimilace a sniatky mimo
komunitu ohroZovaly staré zvyKy a osviceni sekularni Zidé se
vice vzdavali tradic, zmény byla ptiliS pomalé. Proces zmén
zacal na Zapadé Evropy a postupné se prosazoval smérem
k vychodnim zemim. V Anglii postupné nahrazovalo tradi¢ni
dojednané snatky dvoreni a dohoda obou partnerti. Némecko
zachovavalo staré tradice jesté delSi dobu, ale také nemohlo
donekonec¢na branit zménam. Ve vychodni Evropé se
predjednana manZelstvi udrzela az do poloviny 19. stoleti.

Zatimco mnoho mladych Zen nyni Zilo v prostredich, ktera jim
umoznovala vétsi vybér vzdélani a vice prilezitosti podilet se
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na aktivitich mimo domov, jejich role zlstaly podobné rolim
jejich babicek a prababicek. Dilo Deset pravidel pro Zidovskou
Zenu sepsanych anonymnim autorem v jidiS v roce 1620,
zlstalo standardem i mezi vzdélanéjSimi vrstvami a byla
pouze prizplisobovana modernéjsi dobé.

Oslabeni tradi¢ni Zidovské komunity plisobilo jak ve prospéch
7en, tak proti nim. Zeny, ziidka finan¢né nezavislé, byly ¢asto
nuceny okolnostmi setrvavat v nestastném manzelstvi. Pro ty,
které mohly odejit, bylo snaz$i neZz kdy jindy opustit
komunitu, a poZzadat o rozvod at’ jizZ s manzelovym souhlasem
nebo bez néj. Ale Zeny, které nadale chtély dodrZovat tradici
a dosahnout legalniho Zidovského rozvodu obvykle celily vice
prekazkdm nez drive. Pokud se manzel jiz nestaral
o zidovskou tradici, zidovsky soud nemél zadnou skute¢nou
moc, aby ho donutil k rozvodu. Pokud se rozhodl, mohl
odmitat propustit svou Zenu a udrZet ji v pozici tzv. aguny,
opusténé Zeny, ktera by se jiz nikdy nemohla znovu vdat.

Emancipované Zeny nikdy nevystupovaly jako jednotné hnuti,
naopak tyto zeny spojovala pouta piatelstvi, spolecné zazemi
a podobné modely akulturace, jmenovité radikalni asimilace
a casto manzelstvi s nezidovskymi partnery. VétSina znich
pochazela z dobte ekonomicky a intelektualné postavenych
rodin, které se zacinaly prosazovat ve spolecnosti v posledni
tretiné 18. stoleti nejdiive v Berliné a pak i v ostatnich
evropskych méstech. Tyto mladé Zeny byly velmi brzy
vystaveny kontaktu s nezidovskou kulturou a spolecnosti.
Jejich rodiny byly ovlivnény trendy sekularizace, které se
objevovaly v jejich blizkém okoli a povzbuzovaly je k novému
Zivotnimu stylu.
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Turbulentni 19. stoleti, béhem ného% se véichni Zidé v Evropé
vyrovnavali s vyzvami modernity, také nabidlo Zidovskym
Zenam vzdélani jako jednu z cest k modernizaci. Vzdélana
zidovskad Zena Cerpala vétSinu svych znalosti od
vzdélanych maskilim, ale vZdy si zachovala genderové védomi
a nékdy, jako Taube Segal se radikdlné vyhranila
vici maskilim a jejich diskriminaci Zen a pozadovala, aby
pristupovali k rovnosti Zen vsouladu s myslenkami
osvicenstvi. Koncem 19. stoleti, kdy se tento jev staval
vyznamnéjSim 1 pres relativné omezeny rozsah, doslo
k zdsadnim zménam v ideologickém prostredi i v oblastech
politiky, demografie a ekonomiky. Hnuti haskala prakticky
dospélo svého konce a vytvorilo cestu pro kritické myslenky
navazujici na ideologii maskilim. Osviceny diskurz o haskale
ve vychodni Evropé sméroval prevazné k novému
nacionalistickému pristupu, ktery obsahoval i otazku Zeny. Od
té doby zidovské Zeny, které se ucastnily verejné debaty
v hebrejstiné, pozadovaly aktivni roli v narodnim hnuti
a nabizeli svou pomoc pri budovani naroda - projektu, ktery
postupné nahradil osvicenstvi.

ABSTRACT

The geopolitical conditions in Europe at the end of the
17thcentury, the transition from absolutist order to
democratic systems, prompted a new cultural stream - the
Enlightenment. Due to economic, social, and cultural changes
in the 18t century, the Jewish Enlightenment, the so called
Haskalah, emerged as a movement that brought European
Enlightenment into the Jewish world. The Haskalah was an
ideological and social movement that began in the early
19th century and was active until the rise of the Jewish
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national movement in the early 1980’s. In a sense, the
Haskalah represented the spread of the 18t century European
Enlightenment but mainly dealt with the political status of the
Jews and their relationship to European culture. Essentially,
the Haskalah sought to exploit the new possibilities of
economic, social, and cultural integration that became
available to Jews at the end of the 18th century through the
elimination of legal discrimination.

Supporters of the movement - Maskilim worked in various
fields: philosophy, education, culture, economy, politics, and
religion. To promote Jewish emancipation in Europe, Maskilim
caused a social upheaval, which resulted, among other things,
in the disintegration of the traditional concept of the Kehilah
and its theocratic organizational structure. Indeed, during the
18t century, the traditional Jewish society underwent a
cultural crisis caused by the process of fragmentation
characterized by the decline of the rabbinic authority. An
attempt to find answers to this crisis led to the emergence of
various competing movements, for example to the Haskalah,
Hasidism, and the Mitnagdim, opponents of the Hasidic
movement. The interaction of these movements is the main
phenomenon of Jewish modernity.

However, this development did not only give rise to changes
in the form of emancipation of European Judaism on a global
level but the Haskalah also brought a radical change in the
Jewish communal life. One of the many changes was a shift in
the perception of Jewish women in terms of their position in
society, community, and family.

The expansion of the Haskalah to Eastern Europe or to the
Czech Lands, was preceded and influenced by two
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phenomena: the so-called early Haskalah and the Berlin
Haskalah. The early Haskalah was a significant phenomenon
itself considering both its geographic range and self-
awareness of its followers. We are talking about dozens, if not
hundreds, of individuals who have been scattered throughout
Europe, but still have a close contact with each other. The
original maskilim became a source of inspiration and
legitimacy for their followers, and the early Haskalah created
an alternative Hebrew library with works on philosophy,
science, Hebrew grammar, and ethics.

The early Haskalah prepared the ideological basis and social
infrastructure for the German or Berlin Haskalah, which
appeared in the last decades of the 18t century. Moses
Mendelssohn (1729-1786) was its spiritual father.

One of his most important contributions was his own
formulation of Judaism as a religion in compliance with
wisdom: Judaism had no principles of faith that could not be
reached via human thinking. Mendelssohn also claimed that
religious affiliation should be based on free intellectual belief
without coercion. Accordingly, the Jewish community must
give up the means of enforcement and punishments related to
an individual’s religious life. Legal discrimination against Jews
is also a pursuit of religious coercion and should therefore
cease.

Above all, Mendelssohn contributed to the Haskalah by
embodying the perfect fulfillment of its ideals: he was a Jew
with traditional Jewish education, conscientious in his
observance of the commandments and active on behalf of his
people, while being recognized as a German philosopher and
author, and lauded by prominent figures in the European
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Enlightenment. Therefore, Mendelssohn was a living symbol
of the cultural and social ambitions of the Haskalah and an
irrefutable evidence that the ideals of the Haskalah can be
achieved.

At the end of the 18t century, however, there was a crisis in
the Berlin Haskalah movement. Rich donators turned their
attention to promoting their own political status and lost
interest in transformation of the Jewish community.
Simultaneously, many young Jews, often children, were
increasingly deviating from Jewish tradition and culture. As
aresult, the organized institutions of the Haskalah gradually
weakened.

Even though the Berlin Haskalah declined, the movement
began to grow in Eastern Europe, especially in Galicia in the
1820’s. The Galician Haskalah concentrated mainly in Brod,
Lvov, and Ternopil where the Jewish economic and social elite
was presented.

The prominent feature of the Haskalah in Galicia was the
uncompromising struggle against the traditional directions of
Judaism from the start. In the early 19t century Hasidism
spread in Galicia and lured many young people into its ranks.
Maskilim saw a significant obstacle to reform. Not only did
they compiled literary works in their attack on Hasidism but
also tried to get the support of state authorities. In both these
cases, their leader was Josef Perl (1773-1839).

Jewish merchants from Galicia spread the ideas of the
Haskalah and its literature on their travels to the Pale of
Settlement in the Russian Empire. Another aspect of the
expansion of the influence of Haskalah was the migration of
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Jews from Galicia to the Empire. One of the most prominent
supporters of the Haskalah in Russia was Yitshak Beer
Levinzon (1788-1860).

Despite its revolutionary elements, it is still appropriate to
classify the Haskalah in Eastern Europe as moderate during
the first half of the 19t century. One of the reasons was that
the Maskilim still accepted the principle of the divinely
revealed Torah and supported the observance of the
commandments. Many of them had traditional education and
continued to study rabbinical literature. It can be easily
understood if we notice that the influence of the
Enlightenment itself - both in government circles and among
the city classes - which has contributed to the growth of the
Haskalah everywhere else in Europe, has been very limited in
Russia.

With the rise of secularization, which was an integral part of
the Haskalah and was gaining a more open and distinctive
expression, tensions, hostility, and opposition tendencies
against the Haskalah also increased. The dispute between the
two camps broke out in the 1840’s and was connected to a
political incident known as Haskalah Mi-taam (Government-
sponsored Haskalah). Russian Maskilim were convinced of the
correctness of their program, and because they represented a
minority, they could only implement their program with the
support of the government. Moreover, Maskilim believed that
the authorities were in favor of the values of the European
Enlightenment and that they themselves were interested in
improving the situation of the Jews in the spirit of these
values. The government-sponsored Haskalah episode had far-
reaching consequences for its expansion in Russia. Authority
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support provided people with the courage to publicly identify
with this movement.

Contrary to all efforts to change the position of the society,
discriminatory laws and economic constraints continued to
apply to the Russian Jews. Despite their expectations, the
Russian government repeatedly declared in the late 1870’s
that it did not intend to give Jews equal rights.

In the Czech lands, the cultural integration and emancipation
of Czech Jewry predominated. In general, it was an attempt to
raise self-esteem and restore awareness of national identity of
the Czech Jewry through popularization of Jewish culture and
history, and rehabilitation of Biblical Hebrew. Most of the
Maskilim were supporters of the reforms of Jewish education
promoted by the state.

The Patent of Toleration issued for Bohemia in 1781 and for
Moravia in 1782 by Joseph Il confirmed the principle of
religious freedom, thereby promoting significant changes in
the Jewish community. Imperial reforms affected social,
economic, and cultural areas. The largest changes did not take
place in the economic area but rather in the field of culture
and education. A comprehensive reform of elementary schools
was conducted in the country, the government called on
Jewish communities to establish their own schools with state
supervision. Although a Maskil Petr Beer (ca. 1758-1838)
initiated establishment of a German Jewish Normalschule in
Prague at the end of the 18t century, his initiative did not
influence the development and emancipation which is visible
among women in other countries of Central and Eastern
Europe. Great emphasis was placed on abolishing traditional
Jewish education in the sense of Heder and Yeshivah.

31



The Jewish society did not go only towards acculturation on
a European scale but there was also a gradual inner
development within the society. One of the most important
factors was the change in the perception of the position of
women in the society and family. Not only did the men’s
perception on women transformed but also the self-
awareness of women, i.e. emancipation was raised.

The position of women within the Jewish community was
always based on respect for her role as a wife and a mother
and on the respect already enshrined in religious and legal
regulations of the Old Testament. Thus, from biblical times
onward, men and women were subjected to the same laws,
religious regulations, and punishments.

For educated men, supporters of the Haskalah, the question of
women's status was the cornerstone for confirming and
consolidating their innovative view. Nonetheless, men were
always regarded as an active element of society, and an
element of control and protection, while women’s qualities
were perceived and concentrated in household and family life.

One of the supporters of the Haskalah was a Russian Hebrew
writer and poet Judah Leib Gordon (1831-1892) pointed out
the ambiguity of Maskilim towards the so-called women
question. From the 1870’s, his readers, especially in the Pale
of Settlement in Russia and students in various European
cities, regarded him as one of a few enlightened people who
showed exceptional sensitivity and empathy for the hardship
of Jewish women. His radical protest poem, Kotso Shel Yod,
was perceived as a lamentation of a woman at the mercy of
heartless rabbis and deprived of the achievements of the
Enlightenment and secular pleasures.
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The woman’s erudition thus changed the hierarchy of gender
beyond the existing habits and enabled them to reach a new
perspective on their own development and identity. Women
who acted as intellectuals considered to be a problem not only
by Enlightened Jewish men. Prominent supporters of the
Haskalah emphasized great difficulties in breaking existing
social norms and accepted gender patterns.

Following Jean Jacque Rousseau (1712-1778),
representatives of the Enlightenment often held pseudo-
scientific arguments to prove the social and intellectual
inferiority of women. Immanuel Kant (1724-1804) denied
acceptance of women to an intellectual elite, portrayed
educated women as an object of ridicule because their
characteristic features opposed features appropriate to the
gentle sex. The opinion of his contemporary Jewish
philosopher Moses Mendelssohn was not much different.
When his fiancée, Fromet Gugenheim (1737-1812), told him
about the efforts she had made in her studies, he wrote her
aletter in Yiddish expressing both contempt and concerns
about the generally accepted gender order:

“You're exaggerating your diligence in reading.
[...] What do you want to get? Erudition? God save
you! Moderate reading is appropriate for women,
but not erudition. A young woman whose eyes are
red from reading deserves to be ridiculed.”

The dispute of European Enlightenment culture on women's
education showed how split this culture was between the
declared egalitarian tendencies and difficulties in transferring
these absolute, noble principles to social groups that were
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defined as other and discriminated, such as the poor, slaves,
blacks, Jews and women.

The more the number of independent intellectual and erudite
women grew, the more turbulent the subject was and the
more it caused disagreements in the Enlightenment society. At
the end of the 18t century, an English writer Mary
Wollstonecraft (1759-1797) pointed to the questionable
nature of the Enlightenment approach to women and the lack
of coherence in it. Both men and women participated in the
struggle for gender equality and the recognition of their
intellectual abilities in England, France, and Germany.

Nearly a hundred years after Mary Wollstonecraft’s death,
aJewish supporter of reforms Isaac Wetzlar (71680-1751)
strongly and publicly demanded the participation of women in
intellectual life and literature. But even among the advocates
of the early stage of the Enlightenment, who pointed out
defects and deficiencies in contemporary Jewish society, there
were only a few representatives who criticized the position of
women in Jewish culture.

The work of Isaac Wetzlar pointed to the deliberate exclusion
of women from an elite scientific culture in which most of the
texts were written in Hebrew. According to the author,
following translations of the texts into Yiddish digressed from
their original meaning and therefore, distorted religious
values. It was unthinkable that Hebrew, the native language of
the Jews, was inaccessible to Jewish young girls.

It was therefore to be expected that the Haskalah movement
would encourage this critical look for change. However, from
its inception to almost the last years of its existence, it was
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exclusively a male movement. In the 18t century, the
Enlightenment revolution was initiated by young men in their
twenties and thirties, who never reckoned that women could
complement their ranks. Unlike a man who was guided by
wisdom, women were perceived stereotypically as being
driven by emotion and desire, and were considered not to be
equal to men.

The dissociation of Jewish women within the traditional
setting, their illiteracy of religious texts and their exclusion
from higher education institutions prevented them from
sharing a common cultural language with Maskilim. Since
women were not in contact with Hebrew in their childhood,
they were unable to participate in literary production in
Hebrew, and only a few of them could read Hebrew texts. For
young girls from wealthy families in Germany who were
educated in bourgeois salons, German and French were the
languages of literature and culture. The bourgeois ideal which
predetermined women to be wives, housewives, hostesses,
and mothers, left them no place in the public space created by
the Maskilim. This value has also been taken over in new
Haskalah centers in Eastern Europe in the 19t century.

However, it did not mean that women’s education should be
neglected. Various teachers have highlighted women who
have took the initiative to gain education, and some of them
have even set up the first organized teaching concepts for girls
at the beginning of the 19t century. Still, the aim of such
bourgeois education always was to prepare women for the
role of housewives with some of the other cultural
superstructures necessary for the hostess role. Though, the
boundaries of education were very clear and firmly set.
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The situation in Eastern Europe differed. The relatively slow
and limited pace of modernization in Poland, Lithuania, and
Russia, along with the lower standard of living and the socio-
cultural separation of Jews in the environment, did not allow
the same level of acculturation compared to advanced
acculturation in Central and Western Europe. The
demographic concentration of Jews led to an increase of
religious and community life comparably to the world of
Hasidism and Yeshivot. Until the second half of the
19th century, Jewish life consisted primarily of Hebrew
culture. The traditional religious direction, despite the tension
exerted by Haskalah, has retained the status given by the
interpretation of traditional texts. Women were excluded from
this culture and they could not get involved in the public
sphere.

However, since the second half of the 19t century, there were
significant changes in the status of women. More and more of
them achieved economic independence, refused to enter into
arranged marriages and did not allow parents to force them to
marry before reaching physical and economic maturity. Young
women in Eastern European cities, the so-called young ladies
of the new generation, found work in shops and factories,
became financially independent, and looked for their
husbands without any intervention of their families.

Maskilim were stunned by the modernization of women, had
difficulties to understand them, and were very critical, if not
even hostile, to them. This led to an ambiguity regarding the
women’s question. At one end of the spectrum, they were
radical maskilim who professed positivism and perceived the
female question as part of the emancipation of modern human
society.
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Radical Maskilim devoted to positivism, who perceived the
women'’s question to be an inseparable part of the modern
society emancipation, were interested in women's education.
In their opinion, the lack of women’s education was not
caused by their lower social status but it was necessary to
create a supportive environment which would help them to
improve their knowledge.

On the other hand, many Maskilim showed a real interest in
women’s education. In their view, this issue was not
a problem of a lower social status that could only be remedied
by revolution but a problem that required therapy by
improving and expanding the environment in which women
could acquire knowledge and good qualities. However, when
they discovered the actual depth of female acculturation, the
attitude of the maskilim became very critical and
conservative. This was mot the Haskalah they hoped for.
Young Russian-speaking women, reading French novels
dressing according to the latest fashion, represented in their
opinion a kind of “fake Haskalah", threatened the Jewish
family, and represented the potential for assimilation and
conversion. One must not neglect the education of women, but
in the end, women have to work in the home and family
environment, Maskilim have declared. If not, they will become
an extremely dangerous secularizing element.

As a paradox, the same revolutionaries of the Haskalah who
criticized the society and represented the Jewish social
revolution were the ones who tried to alleviate the possible
emancipation of Jewish women and even limit their culture to
modernization.
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However, more and more women were brought up in
amodern approach. They received education, read foreign
literature, and began publishing themselves. They received
ambitions of higher education, wanted to become doctors and
lawyers.

Maskilim of all types throughout the ideological spectrum
were concerned about what they perceived as a loss of control
over the modernization process. What was the vision of a new
era that emerged? Would it be an alternative to the
debilitating rabbinic culture of a hedonistic life in the city with
all its attractions? Would it be an alternative to linguistic,
social and cultural assimilation? In this context, the
modernization of women was considered positive because it
violated the traditional patterns and authority of those who,
according to the Jewish tradition, had power. However, it was
also perceived as problematic because in addition to the
threat to the family and male identity, modernization was
perceived as threatening Hebrew culture and continuity of
Jewish society.

The new phenomenon of female authors reached its peak in
the 1860’s, when some women began to demand the right to
equal education and social recognition in the public sphere of
the Haskalah. In 1879, the first Jewish follower of Mary
Wollstonecraft, came to speak. Ha-Ivri, a Galician magazine,
has published in several editions an essay entitled The Hebrew
Woman Question by Taube Segal, a 20-year-old woman from
Vilnius. It was the first feminist essay written in Hebrew about
the efforts of a woman who declared a "women’s war" against
attempts to block their way into the heart of the Haskalah
movement.
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Maskilim had already begun to perceive that their own view of
women did not correspond to the reality because they were
no longer just fashionable urban women or women who read
foreign literature but educated women who were involved in
modern culture created by Maskilim themselves.

As women, during the dramatic changes accompanying the
entire period of the Haskalah, gained a more equal footing
with men in education and economic autonomy, this
transformation has also become an integral part of ordinary
civic life. As the rabbinical municipal authority gradually
weakened, it became home to the center of Jewish identity,
and the woman in this house gained more prominent role.

Despite the Enlightenment ideology, traditional engagement
and marriage remained common in most of the Jewish
communities of Europe during the 18th century. Although
assimilation and marriage outside the community threatened
old habits and enlightened secular Jews were more reluctant
to change, the changes were too slow. The process of change
has started in Western Europe and has progressed towards
the eastern countries. In England, the traditional arranged
marriages were gradually replaced by courting and agreement
between partners. The old traditions were kept in Germany
for a long time but it was not possible to prevent changes
forever. In Eastern Europe, pre-arranged marriages remained
until the mid-19t century.

While many young women have now lived in environments
that have allowed them a greater choice of education and
more opportunities to participate in activities outside the
home, their roles have remained similar to those of their
mothers and grandmothers. Writing Ten rules for a Jewish
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Woman written in Yiddish by an anonymous author in 1620
remained the standard among the more educated women and
was merely adapted later.

The weakening of the traditional Jewish community was both
an advantage and a disadvantage for women. Women, rarely
financially independent, were often forced by circumstances
to remain in an unhappy marriage. For those who were able to
leave the community, it was easier than ever to sever their ties
with the community, and to apply for a divorce with or
without spouse’s consent. But women who still wanted to
respect tradition and get legal Jewish divorce sometimes faced
even more obstacles than before. If the husband no longer
cared about the Jewish tradition, the Jewish court would not
have a real power to force him to divorce. If he decided, he
could constantly refuse to release his wife and keep her in the
position of Agunah, an abandoned woman who could never
marry again.

Many women, influenced by changes in the society, never
acted as a coherent group but they were united by bonds of
friendships, common background, and similar models of
acculturation - namely - radical assimilation and often
marriage to non-Jewish partners. Most of them came from
thriving and intellectual families that began to assert
themselves in the society firstly in the last third of the
18th century in Berlin and then in other European cities. These
young women were very soon in touch with non-Jewish
culture and society. Their families were influenced by trends
of secularization that appeared in their immediate
surroundings and encouraged them to a new lifestyle.
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The turbulent 19t century, during which all Jews in Europe
dealt with the challenges of modernity, also granted education
to Jewish women as one of the ways to modernize. The
educated Jewish woman drew most of her knowledge from
educated Maskilim but she always retained gender
consciousness, and sometimes, like Taube Segal, even angrily
erupted against maskilim for their discrimination against
women, demanding that they treat women’s equality in
accordance with the ideas of the Enlightenment. At the end of
the 19t century, when this phenomenon became increasingly
important despite its relatively limited scope, there were
significant changes in the ideological background as well as in
the areas of politics, demography and the economy. The
Haskalah movement has virtually reached its end and has
paved the way for critical post-Maskilic ideas. The enlightened
discourse on the Haskalah in Eastern Europe was largely
directed towards a new nationalist approach that included the
question of women. Since then, Jewish women who have
participated in a public debate in Hebrew have demanded an
active role in the national movement and offered their help in
building a nation - a project that has gradually replaced the
Enlightenment.

41



