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Abstrakt

Hlavnim cilem prace je popsat vyvoj pojeti svétové duse u cambridgeského platonika Henryho
Mora (1614-1687), toto téma je vSak zaroven zpracovano v §irSich souvislostech rané novovekeé
pfirodni filosofie a zrodu moderni védy. Henry More je myslitelem, v jehoz dile se velmi podnétnym
zpusobem stietavaji renesancni novoplatonismus s kartezianstvim, rané novovékym mechanicismem a
nejnovej$imi védeckymi objevy jeho doby. Pravé pojem svétové duse je pfitom bodem, kde dochazi
k tomuto setkani. Z klasického pojeti novoplatonské svétové duse se v Morové pozdé&jsi tvorbé stava
Spirit of Nature, princip dopliujici (a metafyzicky zakladajici) mechanické interakce. Zaroven vsak
(aby byla zachovana zdkonita pravidelnost takovych jevi, jako je gravitace) musi byt tento Spirit of
Nature zbaven jakéhokoli vlastniho védomi a vile. Vedle tohoto pohybu ,,ochuzeni® svétové duse
vyty€ujiciho cestu, jeZ vposled povede kK pojmu zcela odosobnéného ptirodniho zakona, v§ak hlubsi
analyza jistych aspektii Morova filosofického systému odhali i snahu uchovat také $ir§i piesahy
klasického pojeti svétové duse, jakkoli na prvni pohled do intenci rané novovékého paradigmatu prilis
nezapadaji.

Prvni a nejobsahlejsi kapitola z historického hlediska podrobné popisuje Moriv myslenkovy vyvoj
vedouci od hypostaze Psyché (ztotoznéné s Duchem Svatym i svétovou dusi) ranych filosofickych
basni k jeho pozdéj§imu, mnohem neosobné&j$imu pojeti Spirit of Nature. Nasledujici kapitoly pak
zasazuji tento vyvoj do SirSich souvislosti a nahlizeji jej z riznych hledisek — ve vztahu k Morovu
pojeti dualismu, k jeho teorii imaginace a pojeti nabozenského entuziasmu, v souvislosti s podobnym
myslenkovym posunem u jeho mlad$iho soucasnika Isaaca Newtona a kone¢né ve vztahu k jeho
slavnému pojeti absolutniho prostoru jako Bozi rozlehlosti. Hlavni pfinosy takto dikladné analyzy
vyvoje pojeti svétové duse u Mora jsou pak dva. Z hlediska morovského badani na mnoha tirovnich
poukazuje na silnou kontinuitu mezi jeho ranou a pozdni filosofii, kterou neni mozné odhalit, kdyz
jeho pozdni dila zkoumame vyhradné v souvislostech rané novoveké piirodni filosofie. Z hlediska
obecngji pojatych d€jin mysleni pak tato kontinuita ptedstavuje jeden z poslednich pokusi zaclenit do
rodici se moderni védy jisté myslenkové linie, které ji jsou do zna¢né miry cizi a které budou jejim

naslednym vyvojem vyrazné zatlateny do pozadi.



Abstract

The main goal of this thesis is to describe the evolution of the concept of a world soul in the
thought of Cambridge Platonist Henry More (1614-1687). However, this topic is discussed within the
broader context of early modern philosophy and the birth of modern science. The philosophy of Henry
More presents a very interesting confrontation between Renaissance Neo-Platonism and Cartesianism,
early modern mechanicism and the newest scientific discoveries of his age, the notion of a world soul
being exactly the point where all these thought currents meet. The classical conception of a platonic
world soul in More’s early thought later becomes the Spirit of Nature, a principle complimentary to
mechanicism (and at the same time acting as its metaphysical foundation). Yet in order for the
regularity of such phenomena as gravitation to be guaranteed, the Spirit of Nature has to be rid of any
conscience and will of its own. However, besides this tendency to “strip” the world soul of its personal
aspects, leading ultimately to the notion of a completely impersonal natural law, a deeper analysis of
certain aspects of More’s philosophical system shows also a determination to preserve the broader
connections that tie the classical notion of a world soul to a specific world picture that does not
necessarily fit in with the paradigm of early modern science.

The first chapter (which is also the largest) presents a detailed historical analysis of the evolution of
More’s thought leading from the hypostasis Psyche in his early poems (that is at the same time the
Holy Spirit and the world soul) to his later, much more impersonal concept of Spirit of Nature. The
following chapters try to view this evolution within different contexts and from different points of
view — in relation with More’s conception of dualism, with his theory of the imagination and religious
enthusiasm, in connection with a similar development in the thought of More’s younger contemporary
Isaac Newton, and finally compared to his famous theory of absolute space as the extension of God.
The main conclusions of such a thorough analysis are twofold. From the point of view of More
scholarship, it shows that on many levels, there is a strong continuity between More’s early and later
thought, a continuity that remains necessarily hidden when one reads his later works only against the
background of early modern natural philosophy. From the point of view of the history of thought in
general, this same continuity is also shown to represent one of the last attempts to integrate into the
new science a certain line of thought that is in some respects foreign to it and that will eventually end

up pushed very much into the background.
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1. Uvod

Piestoze dnes patii spiSe k okrajovym postavam novovéké filosofie, ve své dobé byl Henry More
(1614-1687) velice vyznamnou filosofickou osobnosti. Vétsinu svého aktivniho Zivota stravil na
cambridgeské univerzité, kde se stal jednou ze zakladajicich postav tzv. cambridgeského platonismu.
Stejn€ jako u vétSiny ostatnich mysliteld fazenych do této skupiny, i v Morové filosofii se setkdme
s velmi specifickou kombinaci pldtinovského a renesancniho novoplatonismu, jez vstupuje do
ptrekvapivého dialogu s dobovou, rané novovékou filosofii. More je v aktivnim kontaktu s fadou svych
vyznamnych soucasnikil, pokryvajicich myslenkové spektrum jdouci od theosofie a kiestanské kabaly
(Franciscus Mercurius van Helmont, Christian Knorr von Rosenroth) pies Descarta az po ¢leny nové
vzniklé Royal Society, jako byl napf. Robert Boyle.

Ve své pozdni filosofii More docenuje piinos mechanicismu, ktery umoziuje za pomoci nékolika
jednoduchych matematickych zakonl popisovat interakce hmoty, zaroven vSak klade velky diraz na
jeho nedostatecnost. Z té je mozné usoudit na existenci nehmotnych principt, které svym ptisobenim
ve sveté mechanicismus dopliuji (a také metafyzicky zakladaji). Mezi tyto principy, aktivni,
ned¢litelné a prostupné dusevni substance, patii individualni duse, Buh, ale také Spirit of Nature,

entita odvozena od klasickych platonskych koncepci svétové duse. Je vSudyptitomnou dusevni
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sveétové duse) se disertacni prace zabyva.

2. Cile prdce

Dvéma hlavnimi cily prace jsou popis historického vyvoje pojeti svétové duse u Henryho Mora a
jeho zasazeni do SirSich souvislosti Morovy filosofie a promén mysleni v 17. stoleti obecné.
V Morovych ranych filosofickych basnich se setkdme s viceméné ,klasickym* pojetim platonské
svétové duse. Ta je centralnim prvkem jeho kosmologie, oZivuje kosmos a funguje jako jednotici
princip navzajem propojujici jednotlivé urovné jeho osmistupiiové emanaéni hierarchie. Svou nizsi,
vegetativni slozkou (Fysis) formuje hmotny svét, skrze své spojeni s jemnym télesnym Mundane
Spright zprostiedkuje ostatnim du$im smyslové vnimani a jakozto Duch Svaty, nejniZz$i z Bozskych
Osob, ptedstavuje zaroven spojeni se svétem Ideji.

Vedle toho se Morova pozdni filosofie vyzna¢uje mnohem silngjsim piiklonem k rané novovékému
filosofickému diskurzu. V jeho ramci jsou (alespoit na prvni pohled) potladeny jakékoli stopy
extatické mystiky, vitalisticky monismus je nahrazen psychofyzikalnim dualismem a ze svétové duse

zbyva pouze Spirit of Nature, fungujici vyhradné jako metafyzicky garant primarné nemechanickych



(ve skute¢nosti vSak i mechanickych) interakci hmoty. Henry More zaroven tento Spirit of Nature
popisuje jako ,,zbaveny smysld a jakéhokoli védomi,” jedin¢ tak je totiz podle n¢j mozné vysvétlit
naprostou pravidelnost jeho ptisobeni, a to i v situacich, kdy je to z n¢jakého dtivodu nezadouci (More
1662, s. xvi).

Druhym cilem prace je pak zasadit tento mySlenkovy vyvoj do Sirsich filosofickych souvislosti.
Jak svétova duse, tak Spirit of Nature totiz pfedstavuji u Mora centralni pojmy, které se promitaji do
fady dalSich aspektii jeho filosofie. Jakozto entita tradicné se nachazejici na hranici mezi télesnym a
dusevnim poukazuje na jisté napéti inherentni v jeho pozdnim dualismu; rozdé€leni svétové duse na jeji
,Niz8i“ a ,,vys§i* aspekt (Spirit of Nature a spirit of God) je dale mozné chapat jako dusledek snahy
tento renesancni koncept prizptisobit nové vznikajicimu védeckému paradigmatu; konecné vztah
sveétové duse a absolutniho prostoru pojimaného jako aspekt Boha poslouzi jako prostfedek k odhaleni
imanentismu skryvajiciho se na pozadi Morovych snah jednozna¢né oddélit Boha od svéta. V ramci
zkoumani téchto $irSich souvislosti porovname také Morovu koncepci Spirit of Nature s Newtonovymi
pokusy odhalit pii¢inu gravitace, skrze tuto paralelu totiz miuzeme odhalit, jakym zpisobem odrazi

Morova filosofie jisty obecny myslenkovy vyvoj své doby.

3. Material a metodika

V praci vychazim ptedevs$im z Cetby primarnich texti (z obsdhlého Morova dila se jednd o rané
filosofické basné a jeho pozdé&jsi piirodné filosofické spisy, zejména The Immortality of the Soul a
Enchiridion Metaphysicum). Po celkem dlouhé dobé&, kdy byli cambridgesti platonici povazovani spise
za jakousi nepiili§ vyznamnou Kuriozitu vramci novovéké filosofie, zacalo nové&jsi badani
v poslednich desetiletich pln&ji docenovat jejich vyznam. Morova filosofie se tak dockala jak
obecnych monografii (Reid 2012), tak fady specializovanych studii (nap¥. Crocker, Hutton 1990).

Etablovany vykladovy ramec u Mora vétSinou piedpoklada silnou diskontinuitu mezi jeho ranou a
pozdni filosofii (napf. Reid 2012). Povrchni pfiznaky takové interpretaci bezesporu nasvédéuji (posun
jak v fesenych otazkach, tak ve zptisobu vyjadifovani, samotnym Morem proklamovany myslenkovy
vyvoj) a sekundarni materialy vénované Spirit of Nature mivaji proto sklon jej analyzovat primarné na
pozadi rané novovékych filosofickych diskuzi (napt. Gabbey 1990, Greene 1962, Henry 1990). Oproti
témto piistupiim se pokousim chapat Spirit of Nature v silné navaznosti jak na Morovu ranou tvorbu,
tak na jeho novoplatonské zdroje (zejména Plotinos, Ficino). Oproti vétSing interpretaci (srv. vSak
Jacob 1991) tak predpokladam vyrazngjsi myslenkovou kontinuitu mezi Morovou ranou a pozdni
tvorbou, ktera zngj v silném slova smyslu ¢ini osobnost, jez se ve své filosofii pokousi skloubit

myslenkové svéty renesance a raného novoveku.

4. Vysledky a diskuse

Disertace je roz¢lenéna na pét kapitol. Prvni ma obecny charakter a z historického hlediska mapuje

Mortv myslenkovy vyvoj od raného pojeti svétové duSe (identifikované Vv ramci jeho emanacni




hierarchie jako hypostaze Psyché) k pozd&jsi koncepci Spirit of Nature. Ten piedstavuje duchovni
princip, ktery na prvni pohled dopliuje explana¢né nedostatecny mechanicismus, ve skutecnosti jej
vsak zaroven metafyzicky zaklada. Zaroven Spirit of Nature svym zptisobem interakce s hmotou (se
kterou se podle Mora spojuje ,,jako by byly jednou Zivou entitou,” More 1679, s. 223) doklada jisté
napéti mezi Morovym proklamovanym dualismem a ptetrvavajicimi kvazi-vitalistickymi intuicemi.
Oproti tradiénim pfedstavam o svétové dusi je vSak Spirit of Nature zbaven jakéhokoli védomi, ¢imz
je ,,odosobnén“ a vjisttm ohledu zné nezbyva nic jiného nezli jakasi personifikovana forma
ptirodniho zékona.

Nasledujici kapitoly se vénuji ¢tyfem riznym tematickym okruhtim, do nichZz se Morovo pojeti
svétové duse a Spirit of Nature vyznamnym zplisobem promita. Analyzou Morova pozdniho dualismu
se tak pokousim nabourat klasickou ptedstavu radikalniho zlomu mezi jeho ranou a pozdni filosofii.
Ukazuji, ze pozdni More, definujici rozdil mezi dusi a télem zejména prostrednictvim
aktivity/pasivity, oproti radikalnimu dualismu kartezianského stiihu zkou$i pracovat s piedstavou
riznych mezistupiit, jako jsou napt. vzdusna a étericka téla (More 1662, s. 145). Poté (v navaznosti na
Vermeir 2008) upozoriiuyji na zasadni vyznam imaginace, dusevni slozKy, jeZ je na individualni Grovni
v fad¢€ ohledt svou funkci paralelni ke svétové dusi. Ob¢ se nachdzeji na ptl cesty mezi dusi a télem a
obé maji jak svij nizky, na hrubou hmotu zaméfeny aspekt, tak aspekt vyssi, vzneSeny a zaméfeny
k vy$8im duchovnim rovinam. Pravé prostfednictvim tohoto vyssiho aspektu se duSe ctnostného
¢loveéka pozveda k Bohu. Vedle fyziologicko-humoralni kritiky naboZzenského entuziasmu ze spisu
Enthusiasmus Triumphatus tak pfi dikladngj$im ¢teni nalezneme i u pozdniho Mora predstavu
mystického splynuti s Bohem jako konecného cile veskerého lidského snazeni. Vyznamny podil na
této duchovni pouti pfitom nese spirit of God, jakysi vznesenéjsi protéjsek ke Spirit of Nature, s nimz
se setkdme predev§im v Morovych teologickych dilech (napt. An Explanation of the Grand Mystery of
Godliness).

Ctvrta kapitola je vénovana Morovu mlad§imu soucasnikovi, Isaacu Newtonovi. Jeho pokusy
odhalit pfi¢inu gravitace totiz nabizeji fadu zajimavych paralel k naS§emu tématu. Newton povazuje
gravitaci (podobné jako More) za bytostné nemechanicky jev, jeho pfi¢ina tak musi nutné byt také
nemechanicka. Ve svych uvahach vsak Newton Cerpd predevSim ze stoické fyziky, a predstava
nehmotného prostiednika vyvolavajiciho gravitaéni pusobeni proto V zavéru jeho Optiky usti do
predstavy velmi fidkého éteru, jehoz jednotlivé Castice se navzdjem na dalku odpuzuji. Jak vSak
ukazuji v navaznosti na jeho koncepci ,,aktivnich principti” (a na vyklad Johna Henryho, Henry 2011),
u Newtona zvla$tnim zplisobem splyvaji zjevné Ucinky gravitace s jeji skrytou pficinou, pfiCemz
sttednim terminem je zde pfedstava matematické zakonitosti. Jistym zplsobem se tak setkdvame
s analogickym posunem, ktery u Mora vedl k ,,odosobnéni* svétové duse, u Newtona je vSak doveden
jesté dale. Misto personifikovaného ptirodniho zékona tak v jeho fyzice ziistdva jiz jen pfirodni zakon
simpliciter. V posledni kapitole se pak vénuji Morové koncepci absolutniho prostoru. Ukazuji, ze ve

srovnani s piibuznymi pojetimi u Patriziho a Newtona je u Mora sepéti mezi Bohem a prostorem



mnohem tésnéjs$i. Pfitom se zda, Ze zcela analogicky vztah bychom pii disledném promysSleni méli
predpokladat i mezi Bohem a Spirit of Nature. | v tomto ohledu tak pod Morovou snahou distancovat
se od svého ran¢ho imanentismu nalezneme vnimani svéta, vnémZz je svétova duse (a jejim

prostiednictvim cely svét) i nadale velmi Gzce spojena s Bohem.

3. Zavery

Komplexni analyza riznych aspektii Morovy filosofie tak ukazala, do jaké miry se pod jejimi ran¢
novoveékymi aspekty skryva snaha i vtomto novém vznikajicim paradigmatu zachovat tradi¢ni
renesancni predstavy o svété, predstavy, které jej spojuji také s mysSlenkovou tradici zapadniho
esoterismu (Faivre 1996). Na pozadi dualistického rozliseni mezi t€lem a dusi tak More vysvétluje
jejich interakci fadou prostfednich a prostiedkujicich entit, jako jsou vzdusna a étericka téla, nebo do
jisté miry i Spirit of Nature. Vedle toho zaroven zachovava zasadni vyznam imaginace, ktera neni
pouze pri¢inou chorobného nabozenského entuziasmu, ale i autentického vytrzeni, jehoz
prostfednictvim umoziuje spirit of God ctnostnym dusim splynout s Bohem. Tento spirit of God je
ztotoznén s Duchem Svatym, coz spolu s Morovym popisem absolutniho prostoru jako ,,reprezentace
bozské esence ¢i esencialni pfitomnosti, nakolik je oddélena od Zivota a plsobeni (More 1679, s.
169) ptirozené vede k identifikaci i Spirit of Nature jako jist¢ho (nedokonale zobrazovaného) aspektu
Boha.

Odhaleni téchto souvislosti pak nema pouze Cisté historicky vyznam pro studium filosofie 17.
stoleti. V prvni fadé by jeho vice ¢i méné nepfimé odlesky bylo totiz mozné sledovat i v dalsich
déjinach fyziky, v jejichz ramci predstava jiz odosobnéné sily sehrava zasadni lohu a nasledné se
proméfiuje v (jen obtizné definovatelné) pojmy energie, potencidlu a pole (Hesse 1962). Na druhou
stranu pak predstavuje Morova filosofie myslenkové podnétny pokus jak propojit dvé tradice, které

zejména s ohledem na nasledujici vyvoj védy byvaji dnes Casto vnimany jako nekompatibilni.
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Summary

1. Introduction

Although he is considered today as a rather marginal figure of early modern philosophy, in his day,
Henry More (1614-1687) was a very famous and respected thinker. He spent most of his active life in
Cambridge where he was one of the founders of Cambridge Platonism. As with most of the members
of this group, More’s philosophy showcases a very specific combination of Plotinian and Renaissance
Neo-Platonism in unexpected interaction with contemporary, early modern philosophy. More is in
active contact with a lot of his famous contemporaries, ranging from theosophs and Christian
cabbalists (Franciscus Mercurius van Helmont, Christian Knorr von Rosenroth) through Descartes to
members of the newly founded Royal Society, e.g. Robert Boyle.

In his later philosophy, More praises the benefits of mechanicism that manages to describe the
interactions of matter with only a few simple mathematical formulas but he also insists on its
insufficiency. This insufficiency serves as proof of the existence of immaterial principles that
supplement (and metaphysically found) mechanical interactions. These principles, active, indiscerpible
and penetrable spiritual substances include individual souls, God but also the Spirit of Nature, an
entity derived from classical platonic notions of a world soul. It is an omnipresent spiritual substance

that affects matter in accordance with laws determined by God, causing phenomena that cannot be



explained purely mechanically (More 1662, p. 193). The Spirit of Nature is one of the most prominent
features of Cambridge Platonism in general and as such, it (and more generally the notion of a world
soul in Henry More) is the main topic of this work.

2. Aims of the Study
The two main goals are a description of the historical evolution of the concept of a world soul in

Henry More and its placing within the broader context of More’s philosophy and the history of ideas
in the 17th century. In More’s early philosophical poems, we see quite a “traditional” conception of a
platonic world soul. It acts as a central point in his cosmology, enlivening the cosmos and acting as a
unifying principle connecting the levels of his emanational hierarchy. Its lower, vegetative part
(Physis) forms the material world, through the medium of its subtle material Mundane Spright, it
allows other souls to sense the world, and as the Holy Spirit, the lowest of the divine Persons, it
maintains a connection with the world of Ideas.

More’s later philosophy, on the other hand, is notable for its much closer connection with early
modern philosophical discourse. Within it (at least seemingly), all traces of ecstatic mysticism are
gone, his vitalistic monism is replaced with a psycho-physical dualism and the world soul is reduced
to the Spirit of Nature, acting exclusively as a metaphysical foundation for non-mechanical (but
ultimately also mechanical) interactions. At the same time, this Spirit of Nature is described as being
“without Sense and Animadversion”, so as to explain the absolute regularity of its action even in
situations where it is ultimately harmful (More 1662, p. xvi).

The second goal of this thesis is to place More’s thinking within a broader philosophical context.
Both the world soul and the Spirit of Nature are central concepts that have a bearing on a lot of other
aspects of More’s philosophy. As a traditionally intermediary entity between the corporeal and the
spiritual, it reveals a tension inherent in his later dualism; the separation of the world soul into its
“lower” and “higher” aspect (Spirit of Nature and spirit of God) can be seen as an attempt to adapt this
concept to the new scientific paradigm; and finally, the relation of the world soul to the concept of
absolute space conceived as an aspect of God serves to demonstrate an immanentism still underlying
More’s later attempts to clearly dissociate God from the world. As part of this inquiry into a broader
philosophical context, we will also compare More’s conception of Spirit of Nature with Newton’s
attempts at discovering the cause of gravity. This comparison will show to what extent More’s ideas

mirror a more general thought development of his era.

3. Material and Methods

I base my work primarily on a reading of primary literature (consisting mostly of More’s early
philosophical poems and his later natural philosophical works, such as The Immortality of the Soul and
Enchiridion Metaphysicum). After a period when the Cambridge Platonists were usually considered as

an idiosyncratic curiosity within early modern philosophy, newer research in the last decades began to




10

more fully appreciate their relevance. More’s philosophy thus became the subject of general
monographs (Reid 2012), as well as of specific studies (e.g. Crocker, Hutton, 1990).

The established interpretation of More usually presupposes a strong discontinuity between his early
and later philosophy (e.g. Reid 2012). Superficial signs seem to confirm such an interpretation (a shift
both in the topics treated and in modes of expression, as well as More’s proclaimed changes of
opinion) and secondary literature thus tends to analyze the Spirit of Nature mostly against the
background of early modern philosophical discussions (e.g. Gabbey 1990, Greene 1962, Henry 1990).
In contrast with these approaches, | try to see the Spirit of Nature in strong connection with both
More’s early work and his Neo-Platonic sources (mostly Plotinus and Ficino). As opposed to most
interpretations (but see Jacob 1991), I presuppose a stronger continuity between More’s early and later
thought and thus see his philosophy as one that tries to combine the world-pictures of Renaissance and

early Modernity.

4. Results and Discussion

The thesis is divided into five chapters. The first one presents a general historical analysis mapping
the evolution of More’s thought going from his early notion of a world soul (identified within his
emanational hierarchy as the hypostasis Psyche) to his later conception of the Spirit of Nature. The
Spirit of Nature is a spiritual principle that seems to supplement the explanatory insufficiency of
mechanicism but ends up also metaphysically founding it. However, the way the Spirit of Nature
interacts with matter (“acting as one, living entity,” More 1679, p. 223) displays a certain tension
between More’s proclaimed dualism and persisting quasi-vitalistic intuitions. At the same time, in
contrast with traditional notions of a world soul, the Spirit of Nature is deprived of all conscience,
therefore becoming “impersonal” and in a way ends up as little more than a personified form of natural
law.

The following chapters are devoted to four different topics that all somehow relate to More’s
notion of a world soul or Spirit of Nature. Through the analysis of More’s dualism, | try to challenge
the classical interpretation of a radical cleavage between his early and later philosophy. I show that in
contrast with a radical, Cartesian type of dualism, More (who defines the difference between body and
soul through activity/passivity) tries to work with various intermediaries, such as aerial and ethereal
bodies (More 1662, p. 145). Then (following Vermeir 2008) | underline the importance of
imagination, a faculty of the soul whose function is in a lot of respects analogical to that of the world
soul. Both are halfway between body and soul and both have a lower aspect, concerned with brute
matter, and a higher, nobler one, that lifts virtuous souls towards God. A more thorough reading of his
later philosophy thus shows that despite the physiologico-humoral critique of religious enthusiasm
found in Enthusiasmus Triumphatus, More still thinks that the end of all human endeavours should be

a mystical union with God. Yet such a union would be impossible without the concourse of the spirit



of God, a principle parallel to the Spirit of Nature, discussed mostly throughout More’s theological
works (e.g. An Explanation of the Grand Mystery of Godliness).

The fourth chapter is devoted to More’s younger contemporary Isaac Newton, as his attempts to
find the cause of gravity present a lot of parallels with our topic. Just as More, Newton considers
gravity to be an essentially non-mechanical phenomenon, thus requiring a non-mechanical cause.
However, Newton draws mostly on Stoic physics and the idea of an immaterial intermediary causing
gravity is thus transformed in his late Opticks into the conception of a very rare aether whose particles
repel each other at a distance. What I try to show through the analysis of his notion of “active
principles” (and through Henry’s interpretation, Henry 2011), is that for Newton, the manifest effects
of gravity surprisingly tend to merge with its hidden cause, the middle term being the idea of a
mathematical law. We are thus presented with a similar thought development that also led More to an
“impersonal” world soul, only pushed much further in the case of Newton. Instead of a personified
natural law, we are thus left only with a natural law simpliciter. The last chapter then treats of More’s
conception of absolute space. In comparison with similar conceptions in Patrizi and Newton, | show
that the connection between God and space is much stronger in More. Yet it would seem that if we
think More’s philosophy through, a very similar connection should be presupposed also between God
and the Spirit of Nature. Therefore we see again how behind More’s attempts to distance himself from
his early immanentism, he still conceives of the world as closely related (through the medium of the

world soul) with God.

5. Conclusions

A complex analysis of various aspects of More’s philosophy thus shows to which extent it is in fact
primarily an attempt to conserve, within the new paradigm, a traditional Renaissance world picture,
one that strongly ties him with the tradition of western esotericism (Faivre 1996). We can thus see how
behind the dualistic split between body and soul, More tries to explain their interaction through
various intermediary and mediating entities — aerial and ethereal bodies, but also (to some extent) the
Spirit of Nature. He also keeps the crucial role of the imagination that isn’t only the cause of religious
enthusiasm as a disease, but also of authentic illumination wherein the spirit of God lifts virtuous souls
towards God and unites them with Him. This spirit of God is identified with the Holy Spirit, which in
connection with More’s description of absolute space as a “representation of the divine essence or
essential presence, as it is separated from its life and operations” (More 1679, p. 169), naturally leads
also to the identification of the Spirit of Nature as just another imperfect representation of an aspect of
God.

As such, this research bears an importance not only for the purely historical study of 17th century
philosophy. First of all, its more or less indirect reflections can be traced throughout the history of
physics where the notion of an impersonal force had a considerable impact, having been later mostly

replaced by the notions of energy, potential and field (which are all quite difficult to define, Hesse
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1962). On the other hand, More’s philosophy can also be seen as a thought-provoking attempt to
connect two ways of thinking that, especially considering the later development of science, tend to be
considered as incompatible today.
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