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Abstract 

As a multilingual and multicultural island, Cyprus has been segregated based on religion, 

identities, communities, and nationalities. In 1974, this segregation became a physical 

division of the island. After twenty-nine years of division, in 2003 April 23rd, the borders or in 

other words, the check-points were opened, and the two biggest communities of the island; 

Greek Cypriots and Turkish Cypriots, have been put in contact again. The phenomenon that 

the both communities were put in contact again also brought the question of language along 

with. This thesis investigates the evolution of the language policies and planning (LPP) in 

Cyprus. This research has found that since the beginning of the first crossings, English 

language has been functioning as Lingua franca, and being spread across the divide. The 

research analyzes the evolution of the LPP under three categories; A) Politics and Language 

Policies and Planning in Cyprus, B) Civil Society and Language Policies and Planning in 

Cyprus, C) Education and Language Policies and Planning in Cyprus. The results of the 

research have shown that the both sides (North and South) are willing to achieve a Greek and 

Turkish bilingual Cyprus, whereas the current situation points out that the lack policies and 

planning along with cooperation between the two sides results in the spread of English 

language. Therefore, English language is being the language of reconciliation and peace in 

Cyprus since 2003.  

 

Keywords: Language Policies and Planning, Cyprus, English, bilingualism, conflict and 

language, Cypriot identities, Cyprus problem, reconciliation.  

 



 

 

Abstrakt: 

Kypr je mnohojazyčný a multikulturní ostrov. Jeho obyvatelstvo žije odděleně, 

segregováno podle náboženských a národnostních hledisek. V roce 1974 tato segregace 

nabyla podoby fyzického rozdělení ostrova. Po dvaceti devíti letech rozdělení, 23. 

dubna 2003, byly hranice, resp. hraniční přechody, otevřeny, a dvě největší komunity 

ostrova, řečtí Kypřané a turečtí Kypřané, se opět dostaly do vzájemného kontaktu. 

Nový fakt vzájemného styku nastolil také otázku jazyka. Tato diplomová práce zkoumá 

vývoj jazykové politiky a plánování na Kypru. Studie ukazuje, že od znovuobnovení 

vzájemných kontaktů anglický jazyk sloužil jako tzv.  lingua franca a šířil se napříč 

dělením ostrova. Výzkum analyzuje vývoj jazykových politik a plánování v rámci tří 

kategorií: A) politika a jazykové politiky a plánování na Kypru; B) občanská 

společnost a jazykové politiky a plánování na Kypru; C) vzdělání a jazykové politiky a 

plánování na Kypru. Výsledky výzkumu ukazují, že obě strany (Sever a Jih) usilují o 

dvojjazyčný, řecko-turecký Kypr, avšak současná situace ukazuje, že absence 

jazykových politik a plánování spolu se spoluprací mezi oběma stranami vede k šíření 

anglického jazyka. Anglický jazyk je tudíž jazykem rekonciliace a mírového 

uspořádání na Kypru od roku 2003.   
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1. Introduction  

This thesis focuses on the social and political role of languages in Cyprus. 

Although, segregation and the division of the Greek and Turkish Cypriot communities 

dates earlier than 1974, the island of Cyprus has been completely divided since 1974. 

Despite the fact that the island remains divided and governed under two different 

states; Turkish Republic of Northern Cyprus in the North, Republic of Cyprus in the 

South, the re-unification talks achieved an agreement in 2003 to allow the crossings 

from one side to another, which has been getting slightly easier until today. As the 

reunification and reconciliation talks continues in the island, it has naturally been the 

main topics in the political discourses, as well as in the civil society as the division was 

never accepted as a solution by any of the parties. Therefore, it is worth to investigate 

how the language policies and planning have been evolving under the reconciliation 

process.  

In terms of time frame, I have set the years between 2003, when the borders, or in 

other words check-points were opened, and 2017 when there have been very recent 

developments in order to achieve a sustainable settlement in the island. Between the 

years of 1974 and 2003, the two communities have been barely interacting. Opening 

the check-points in 2003, resulted in putting the two communities in contact again. This 

had, naturally, brought the question of language along with, as the two ethno linguistic 

communities of Cyprus were suddenly put in contact again, in one night after 29 years 

of division. The fact that the adult generation in 2003 were no longer able to speak 

other communities’ language, resulted in the use of English as common language. I call 

this sudden change as the spread of English in Cyprus as Lingua Franca between the 

two communities, which shall be considered as a unique event, especially because 

Cyprus is a post-colonial state. 

Given the fact that English has been spreading around, and the reconciliation 

process, as well as the attempts to find a settlement for the Cyprus` problem continues, 

how language policies are formed under this process is worth to be analyzed. It is 

crucial to stress the importance of language in state and nation building. In fact, I 

propose that the efforts for a future settlement or the current developments for 
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reunifying the island and reconciling the society, is not any different than a new state 

and nation building in Cyprus. Therefore, investigating how the two communities deal 

with the multilingualism and language policies and planning in Cyprus is a unique 

research that will gather together different disciplines: linguistics, history, political 

sciences and anthropology. Although, I find this topic very interesting and worth to be 

researched, I must underline that the lack of researchers in the field has been the 

biggest challenge of this research. Also, I must highlight the fact that the Greek Cypriot 

language planning and policies have been substantially better investigated in 

comparison with the Turkish Cypriot language planning and policies. However, the 

question, which this research deals with, has never been deeply investigated as Cyprus 

as whole.     

My main research question is: how did the language planning/policies evolve since 

2003 in Cyprus – does the evolvement show an attitude towards a Turkish-Greek 

bilingual Cyprus, or ESL/EFL Cyprus?  

In order to answer the main research question, I will break the question into three 

categories: politics, civil society, and education. Although, education in Cyprus is 

under direct impact of politics, I find it interesting to be researched as an independent 

field.  In order to provide answers to the research question(s) under the three main 

parts, the following sub-questions will be analyzed: (1) what are the political 

discourses, and also the decisions taken under the reconciliation process? (2) What are 

the impacts of negotiations and the trust building acts (projects, committees, etc.) on 

language policies and planning, how has the linguistic division of the island been 

overcome by the civil society? (3) At what extend the language planning and policies 

were redesigned in education system after 2003?  

In terms of theory to be applied, I will be using the constructivist approach. As 

Gellner argues, nations are projects that can be achieved through successful nation 

building1. According to Ernest Gellner’s theory some nations are successful to become 

                                                           
1 Ernest Gellner, The Coming of Nationalism and Its Interpretation: The Myths of Nation and 

Class, Mapping the Nation, New York 2012. 
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a nation and some fail to do so. If we compare Gellner’s theory to Lederach’s theory of 

reconciliation, we can see that there is a common ground in both theories. 

Reconciliation is a journey which aims to reach four concepts: peace, justice, mercy 

and truth2. The two scholars consider the two concepts as processes, which will either 

end successfully or with failure. The intention of state and nation building of Cypriots 

in 1960 was unsuccessful. In 1960, Republic of Cyprus was established as a Unitarian 

Republic. However, declaring the independence of Cyprus was not an end to the ethnic 

conflicts that has been present in the island since the 1950s. The two communities were 

not satisfied with the results, and they could not achieve their aims by the agreements 

of founding the Republic of Cyprus. Niyazi Kizilyurek explains the failure of a Cypriot 

state with the following sentences;  

 “The two communities` dependence on the corresponding mainlands resulted in the 

denial of state-building within Cyprus and the development of two mutually exclusive 

ethno cultural communities. Cyprus was not perceived as a self-contained territory, in 

which an independent state could be created, but as a piece of territory, which assumes 

meaning only as a part of the `supra-family` of the Greek and/or Turkish nation.”
3   

This failure of the state and nation building in Cyprus is a result of the strengthening of 

the two ethno-linguistic identities in Cyprus. Turkification and Hellenization was done 

through various tools, which included the language in various ways too. For instance, 

Language was used to change the name of the streets and use more Hellenic or Turkic 

names; a new language in terms of the vocabulary was created to define certain 

organizations, groups, spaces too. Perhaps, one of the best ways to express this change 

is to look at the Turkish Cypriot literature. Mehmet Yaşın, one of the most well-known 

poets of the Turkish Cypriot literature, has written the following;  

“Sığınaktan çıkınca tanıyamadık ülkeyi 

                                                                                                                                                                         

 
2 John Paul Lederach, The Journey Toward Reconciliation, Scottdale 1999. 

3 Kizilyurek and Gautier qtd. in Constadina Charalambus, Learning the language of ‘The 

Other’ in Conflict-Ridden Cyprus: Exploring Barriers and Possibilities, in Hillary A. Footit & 

Michael Kelly (eds.), Languages and the Military: Alliances, Occupation and Peace Building, 

London 2012. 
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Değişmişti renklerle sesler 

Köylerin yolların adları birer birer.   

…” 

Which can be translated as: ‘When we walked off the shelter, we could no longer 

recognize the country. The colors, the sounds, the name of the villages and roads were 

changed one by one. ‘Language was also used as a symbol of being Turkish or Greek 

enough. Speaking Turkish or Greek only was not enough to become Turkish or Greek 

enough, but it was also important to speak the so called “proper” Turkish and Greek, 

which is still a valid issue in Cyprus for the both communities. 

 Mankind have been arguing that a common language could unite the world, 

and could bring peace and sustain peace. This ideal can be proven through the 

attempts on creating common/global languages, such as Esperanto, or even trying to 

spread such lingua francas like Latin, French, and English. Yet, it has not been 

possible for the human beings to achieve such goal. However, whether it could be 

achieved by the human kind or not, we know that these attempts were done in favor 

of reconciling the communities and/or nations. The idea of having a common 

language to achieve peace, integration and reconciliation have been countered by many 

scholars, but also have been supported by the others. The issue of language in order to 

reunite and/or reconcile a society were also addressed by the scholars who work in 

the field of immigrant integration and language. Van Avermaet and Gysen sees the 

language as the lubricant of integration4. They use this metaphor of lubricant in 

order to explain the importance of the language in the process of the integration of 

the immigrants into a certain society. This metaphor can, however, apply for 

reconciliation too. I propose that in order to overcome the divide, the cooperation 

and communication between the communities are inevitable.  

                                                           
4  Van Avermaet P. and Gysen S., One nation, two policies: language requirements for 

citizenship and integration in Belgium, in Guus Extra, Massimiliano Spotti, Piet Van Avermaet 

(eds.) Language Testing, Migration and Citizenship - Cross-National Perspectives on 

Integration Regimes, London 2009. 
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Given the above information, my provisional hypothesis and the final 

hypothesis is that the lack of language planning and policies, as well as the sudden 

change that occurred in 2003 had provided the ground to the English language to 

become the common language of Cypriots. Although, in the political discourse this is 

not argued or seen as a solution, the discussions between providing linguistic equality 

for the two languages under the two administrative systems resulted in the lack of not 

providing any reasonable policies at all. Although, the reconciliation process has been 

speeded up time to time as a result of the political momentums in Cyprus, and this has 

resulted in changes of the language planning, the two sides, in terms of language policy 

and planning, are still far away from recognizing the linguistic rights of all Cypriots. 

The NGOs and the project related to the reconciliation has been struggling with the 

language barriers too. However, there have been so little changes made in terms of 

improvement of the current positions of the both languages –Greek and Turkish- in the 

both sides of Cyprus. Therefore, the language of the new Cypriot has been becoming 

English.  

The primary sources of this thesis are mainly the documents. For the analysis of 

the historical part of the thesis, I have been using the secondary literature, but as well as 

analyzing the archival documents, such as the Blue Books of Cyprus, which were 

written as reports by the British annually in order to provide a report on Cyprus. Other 

than that, for the political part of the thesis, I have been using variety of sources; 

Newspaper articles, visual sources, such as videos, Social Media posts of the leaders in 

order to make discourse analysis of the language related topics. Other than, I have been 

using documents appointed by the governments, and/or other political institutions. I 

also conducted interview in the related field. I have also done several internships 

related to my topic from which I have used my observations as part of the primary 

sources. And finally I have conducted surveys in order to analyze the civil society’s 

approach on use of English.  
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2. The Linguistic Structure of Cyprus: understanding the Cyprus’ problem 

According to the myth, Aphrodite (Venus) the goddess of love, beauty, pleasure 

and procreation who was born in Cyprus was forced by Zeus to marry Hephaestus, who 

was the god of metalworking, fire and stone. Aphrodite was very smart and beautiful, 

and she was desirable for many gods of the Olympus too. In the Iliad of Homer it is 

written that Hephaestus was born with a problem in one of his legs, and he was very 

ugly. The other gods on the Olympus were laughing at Hera for giving birth to a child 

that was very ugly. As the other gods were laughing and Hera was also disappointed by 

the ugliness of Hephaestus, Hera decided to throw his son Hephaestus down from the 

Olympus Mountain. Once Hephaestus was thrown down the mountain, he was no 

longer respected by the other gods and he, himself, was also very asocial and often very 

far from using his abilities as god. Why such a goddess like Aphrodite who was 

beautiful and smart would be forced to marry this ugly and useless god? The answer, of 

course, varies from how we interpret the whole myth, but in my interpretation the 

message is clear. It is because Aphrodite was beautiful and smart, the only thing she 

was missing was the power of a male. If she would marry a god, who was powerful and 

handsome, she would give birth to a child that would equal to the perfect. Which meant 

that the beauty, smartness and power would come together in one god. Zeus, the head 

of Olympus, was smart enough to see the danger that was coming for him if Aphrodite 

was to be married someone powerful. Therefore, her destiny was shaped in a way that 

would not make any harm to Zeus` position.  And Aphrodite had to suffer in all phases 

of her times. From my understanding, the myth of Aphrodite explains us how our lives 

can be shaped by others, and how unsuccessful we can be, when we cannot combine 

our abilities with other`s abilities that are necessary for ours in order to achieve our 

goals. I, believe that the myth of Aphrodite can be a metaphor to describe the history of 

Cyprus. Cyprus is an island with a unique potential to become an important state 

despite its small population and territory. The strategic importance of the island is not 

very common. However, the history of Cyprus is full of dark and wrong decisions of 

itself and the others.  
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Cyprus has always been a multilingual and multicultural island. Many civilizations 

were in Cyprus; Lusigans, Venetians, Ottomans, British. They all brought different 

values to the island, which then resulted the Cyprus we have today. The proof of this 

rich past is the well-known history of Cyprus with under different civilizations; Greeks, 

Ottomans, British, Armenians, Venetians, Lusignans, Arabs, Latins. In this chapter, I 

am going to try to explain the multilingual structure of Cyprus. We must underline that 

Cyprus today is not only a multilingual island, but multidialectal too, which must be 

considered when talking about identity in Cyprus. Today, the official languages of the 

Republic of Cyprus, which is legally in charge of the whole island, are Greek and 

Turkish. However, there are more languages than these two languages in Cyprus, 

which are considered as religious minorities’ languages: 

Cypriot Armenian (spoken by Armenian Cypriots), Cypriot Arabic (spoken by 

Maronite Cypriots), Kurbetcha (spoken by Roma Cypriots). Here we shall stress that 

these minorities are recognised as religious minorities, and not as ethnic minorities. 

Therefore, most of the Christian minorities, regardless from their ethnicity, are 

considered as a part of the Greek Cypriot community and their main language is Greek, 

whereas the Muslim Cypriots are considered as a part of Turkish Cypriot community 

and their main language is Turkish.    

Given the fact that Cyprus has been a multilingual and multicultural island since the 

very beginning of its history, it is important to analyse the multilingual past of the 

island of Cyprus. Although all of the periods have obvious impacts on today’s Cyprus, 

I suggest that the most important periods of the Cypriot history in order to understand 

today’s conflict are the following: 1. The Ottoman Period 1571-1878. 2. The British 

Period, 3. Era of Republic of Cyprus 1960-1974, 4. Divided Cyprus between 1974-

2003. I also mainly focus on the education and the language in this chapter as this area 

is one of the area where the language policies and planning can be visible seen. 

2.1. The Ottoman Period 

 Interpretation of history and its sources is highly complex, because history can 

be seen as a narrative which shows strong alternations depending on point of 
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perspective5. In the case of Cyprus it is also very much controlled by the politics. 

Today, the sources are much more reachable than they were before 2003. When 

researching this period and collecting sources, I came across with two different 

approaches, and some variations of them which were shaped around the two main 

approaches. The two approaches are, as it could be guessed, the Greek Cypriot 

interpretation of the arrivals of Ottomans and the Turkish Cypriot interpretation of the 

same period. Greek Cypriot approach explains the arrival of the Ottomans in a tragic 

way that destroyed everything, while the Turkish Cypriot approach is more positive, 

they explain it as a peaceful progress.  

“After the Ottoman Empire conquered Rhodes, Crete and Egypt, Cyprus was the only 

territory which was not yet conquered by the Ottomans in the Eastern Mediterranean 

See. The Venetians were attacking the Ottoman navy, and the Venetian attitude to the 

Ottomans was hostile. The Orthodox population of the island was asking for help from 

the Ottoman Empire. Thus, the Ottomans turned their face to the strategically 

important island.”6  

These sentences are important in order to understand a rather common Turkish Cypriot 

approach to the arrival of the Ottomans to Cyprus, at least until the year 2003, when the 

check points were finally opened in the island and the scholars of both communities 

could communicate more easily than they could before. Of course, we must clarify that 

not every Turkish Cypriot scholar, or researcher expresses the given phenomenon the 

same way. The case of the arrival of the Ottomans to Cyprus is unique in Cypriot 

history, because although, there were Muslim Cypriots in the island before the 

Ottomans conquered the island, the arrival of the ‘Turkish Cypriots’ is parallel with the 

arrival of the Ottoman Empire. Therefore, it shall not be expected that Turkish Cypriots 

would describe this event as a dramatic, tragic phenomenon. While we cannot expect 

Turkish Cypriots to describe the given period as a very dramatic period, we cannot 

expect the Greek Cypriots to describe it as the golden age of Cyprus either. However, it 

                                                           
5 Thomas Brook, The New Historicism, Princeton 1991.  

6 Ahmet C. Gazioğlu, Kıbrıs Türk Tarihi, Türk Dönemi 1570–1878, Lefkoşa 1994. s.10–11. 
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can still be described more objectively than it has been expressed in the books until the 

21st century in order to form a common path in history writing.   

In 2004, the Turkish Cypriot government decided to rewrite the history books 

for the secondary and high-schools.7 The rewriting of history books in 2004 was a 

result of the struggle for the reunification of the island, and it aimed to show the 

European Union that the Turkish Cypriot community is ready and willing to change the 

current status-quo on the island. Erdönmez (2007) argues that the new book - History 

of Cyprus II-, written in 2004, explained the arrival of the Ottomans to the island under 

the following title: ‘Neden Geldiler?’ (“Why did they come?”). There are some main 

points to be made in this chapter. First of all, the word ‘conquer’ is being avoided to be 

used here – instead the rather neutral verb ‘come’ is employed. Secondly, the use of the 

third person plural pronoun ‘them’ shows us a clear example of how the Ottomans were 

altered in the new books, in order to create a new identity by othering, and in order to 

show an effort on finding the common path with the Greek Cypriot community. 

Therefore, the arrival of the Ottomans was no longer presented as a great glory, 

although the title kept changing after the referendum in the island in 2004, which 

resulted a disappointment for Turkish Cypriots (75% of Greek Cypriots voted for ‘No’, 

while 65% of Turkish Cypriots voted for ‘Yes’).  

In the Greek Cypriot case, the situation is even more complex. The Greek 

Cypriot history books are not only explaining the arrival of the Ottomans as a tragic 

phenomenon, but more interestingly the books argue that the roots of Turkish Cypriots 

are not Turkish, but Greek, who underwent forced Islamization. The books even 

discuss that the people who were brought to Cyprus from the Ottoman Empire 

descended from Greeks who underwent forced Islamization after the Ottoman seize of 

control of Anatolia8. These interpretations of history in the books are creating a 

                                                           
7 Celal Erdönmez, SDÜ Fen Edebiyat Fakültesi Sosyal Bilimler Dergisi, Kıbrıs Tarihi Ders 

Kitaplarında Osmanlı Devrinde Kıbrıs’a Yapılan Sürgünler ile İlgili Bazı Tespitler, 2007. p.65. 

 

8 Yiannis Papadakis, Narrative, Memory and History Education in Divided Cyprus: A 

Comparison of Schoolbooks on the “History of Cyprus”, Oslo 2008. 
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complex and inextricable chaos of information about the past of the island, which can 

be considered as one of the most crucial problems when dealing with the island’s 

history.  

The facts that are given below show us the difficulties when explaining the 

Ottoman period in Cyprus. It should be noted that the similar problems occur when 

talking about the British period in Cyprus, although the difference of the phenomenon 

is big as both communities were the locals of the island when the British arrive. In the 

light of the given information, I suggest that the conquest of the island by the Ottomans 

were not any more tragic than any other Empire that conquered the island before the 

Ottomans. It should not be forgotten that Cyprus as an island was never an independent 

state on its own, until the republic was found in 1960. Therefore, the arrival of 

Ottomans should not be considered as tragic as it is in the Greek Cypriot minds, neither 

proud in Turkish Cypriot minds.  

In the light of the awareness that was defined above, this sub-chapter aims to 

define the period in a more objective way. When the Ottomans arrived to Cyprus, the 

island was under Venetian rule. After the Ottomans conquered the island, the Greek 

Orthodox community became Millet9 under Ottoman rule10. As a result of the fact that 

the church and the archbishop was considered as a political institution and leader –

millet bashi-, the relations between the church and the people were strengthened. It is 

important to note that this strong and close relation, between the church and the 

Christian community of Cyprus, has obvious impacts on the history of Cyprus, which 

appears later, and as well as on the Cyprus’ problem. It is not a surprise that the first 

president of the Republic of Cyprus was the archbishop Makarios III. It must be 

reminded he was not elected as a president, but Makarios III and Dr. Fazıl Küçük, the 

Turkish Cypriot leader were the ones, who signed the agreements in London and 

Zurich, in order to establish the new republic. The ideology of Enosis was leaded by 

                                                           
9 Millet, in standard Turkish, means nation. However, in the Ottoman Empire, a millet means a 

separate legal court pertaining to “personal law” under which a confessional community was 

allowed to rule itself under its own system. 

10 Stavros Panteli, Historical Dictionary of Cyprus, London 1995. 
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the Greek Orthodox Church in Cyprus, which will be discussed in the following sub-

chapters, nevertheless we can make the following formulation; Enosis (ideology) = 

Church (promoting the ideology) = Archbishop (leading the promotion of the 

ideology). Aforementioned, the power of the church to create and promote such 

ideologies during the British period, which later played a big role in the division of the 

island, can only be related to the position of the Church during the Ottoman period. The 

power of the Archbishop given by the Ottomans are defined with the following 

sentences by Sir Harry Luke:  

“By an astonishing reversal of fortune the Archbishop of Cyprus, whose office had 

been created by the Turks after lying dormant for three hundred years, secured in the 

course of the seventeenth and eighteenth centuries the supreme power and authority 

over the island and at one period wielded influence greater than that of the Turkish 

Pasha himself”11. 

The arrival of the Ottomans abolished the feudalism in Cyprus12, and brought 

the Ottoman rules to the island. The new taxation system was introduced to the island, 

which was the typical taxation of the Ottoman Empire; the non-Muslims were required 

to pay higher taxes than the Muslims. As a result, in many parts of the Ottoman Empire 

non-Muslims were converting to Islam in order to pay less taxes. This is being 

discussed by the Greek Cypriots, and as it was mentioned before it is used as an 

initiator in order to defend the Greek Cypriot nationalist thesis that the Turkish 

Cypriots are converted Greeks.  

Although we cannot talk about real language policies in this period, we can still 

analyse how the state and education has been functioning in terms of language. In this 

period, we cannot talk about a scientific education, but only a religion based education. 

Although Turkish was spoken in the Ottoman Empire, the language of the Ottoman 

Empire was the Ottoman language, which was highly affected by the Persian and 

Arabic languages. Without literacy, it is impossible to reach the education. During this 

period, literacy would be defined as understanding the language of the Ottoman 

                                                           
11 Sir Hary Luke, Cyprus under the Turks 1571-1878 London, 1969, p.17. 

12 Stavros Panteli, Historical Dictionary of Cyprus, London 1995. 
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authorities, which was the Ottoman language, and be able to read Qur’an, and learn the 

religious psalms. Therefore, the language and literacy, as it is today as well, were the 

tools that could open the door of education. The courses and literacy meant learning the 

Ottoman alphabet and reading Qur’an. It is very important to understand that, when one 

would like to be involved in the Ottoman government, it was inevitable to learn the 

language and literacy, and as well as convert to Islam. Therefore, for other religious, 

ethnic groups in the empire did have the chance to take part in the Ottoman 

government, but only by becoming an Ottoman on the basis of religion and language.  

When the Ottomans conquered the island there were already Greek speaking 

population and different religious groups in the island. The taxing system in the 

Ottoman Empire gave privileges to the one who were Muslims, or who converted to be 

a Muslim to pay less taxes than the one who were not Muslims. The village of Arodes 

is one of the examples where Mohammedan and Orthodox Cypriots used to live 

together until 1974. In this village, Mohammedan Cypriots were native in Greek, and 

until the 1950s it was only a few people, who could speak Turkish, and only the same 

people had literacy, which allows us to make a connection that they were the ones, who 

chose to convert their religion and only few of them had the chance to attend a school 

to learn the authorities’ language and become the pundit in the village. Whereas for the 

Orthodox population of the village it was the priest, who had the same role for the 

Orthodox population. In this period, yet it was impossible to speak about Greek-

Turkish Cypriots, or Greek-Turkish speaking Cypriots, the identifying element between 

the Cypriots was religion, which had a direct impact on identity.  

The Orthodox Church in Cyprus was considered as a political representative of the 

Christian population of the island by the Ottoman Empire. Therefore, the archbishop 

started gaining his importance in the Christian population’s political life of the island, 

which in long term created a strong Orthodox church in Cyprus, and strengthened the 

relations between the people and the church. His impacts can be seen even today, that 

the Orthodox Church plays a big role in the today’s Greek Cypriot community in 

Cyprus. The Orthodox Church was also in charge of education of the Orthodox 

community in Cyprus. In terms of the language, the situation was similar to the case of 

the Ottomans. The Old Testament, which was the higher version of Greek was used. 
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This version of the language differed from the Greek Cypriot dialect on a very high 

scale. Latin was also used in the school system provided by the Orthodox Church13.   

The two communities in this period should be identified based on their religion, it 

would not be correct to call them as Greek or Turkish Cypriots as such notions was not 

used in this period. These two communities had their own systems, both were religious 

education. One was the doctrine of the Qur’an with the Ottoman alphabet and 

language, other was the Orthodox Church’s doctrines which could be reached thorough 

a form of the ancient Greek. But there were for sure interacts between the two 

education systems.  

2.2. The British Period  

 Cyprus was leased to the British Empire by the Ottoman Empire. The Ottoman 

Empire was considered to be the ‘sick man’ by the other European countries at the end 

of the 19th century.  Süleiman’s son, Selim, was the one who could conquer Cyprus in 

1571 which he promised his father to do so, and it was Abdul Hamid II who leased the 

island to British. Until 1914 Cyprus was ruled by British and in 1914 it became a 

British Crown Colony. Therefore, English language became important in the island as 

it was the language of the administration and the elite.  

Once again, as one of the areas that the language planning and policies can be 

observed is education. The bilingual education system of the island becomes 

multilingual in this period with the addition of the English language to the education 

system. There had been numerous significant changes in this period in Cyprus, which 

did not only take place in the education system, but as well as in the political system. 

Not to mention that Cyprus was adapting an absolutely new political culture, in fact, it 

was transforming from an Eastern Empire to a Western Empire. The identification of 

the two biggest communities became much more ethnical than religious during this 

period. Who was considered to be a Turkish Cypriot was a member of the 

Mohammedan Cypriots, and who was considered to be a Greek Cypriot was a member 

of the Christian Cypriots. This is to say that back in those days we cannot talk about 

                                                           
13 Kamil Z. Özerk, Reciprocal Bilingualism as a challenge and Opportunity: The case of Cyprus, in 

“International Review of Education”, 2001, vol. 47, no. 3, p.256. 
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Greek or Turkish Cypriot implying the meaning that we intend to hint at today. In 

many research articles dealing with the British Period these terms are being used, 

however, it must be known that we can only start talking about Turkish Cypriots and 

Greek Cypriots after the 1950s, such definition for these period would be wrong. In 

terms of education, which is our case, this is even more important, because the 

educational boards were based on a religious division rather than on ethnical division. 

Therefore, an Armenian Cypriot would attend the Christian education system and a 

Roma person would attend the Muslim one. Although there were significant changes in 

the education system, the two systems were yet to be united. Each side had their own 

educational board, and these boards were the decision makers. However, the English 

High Commissioner was the one who was the head of the both boards. Besides the 

Turkish Cypriots, Greek Cypriots and the English High Commissioner, there was also 

an English School Superintendent who was participating in the board meetings of both 

education systems. This position was appointed by the government in London14.  

From the beginning of the British period in Cyprus, teaching in English was 

promoted. From 1900, annually 300 stg was used to encourage teaching in the English 

language. A smaller part of this budget was used as bonuses to give to school teachers 

who taught in English.15 The bigger portion of this budget had been used for forming of 

English classes in Nicosia, as well as in other centers for government officials. The 

majority of these officials could not speak English at all, which was, however, 

necessary for the detriment of the public service. After completing these classes, they 

received certificates. In 1901 the English School had opened its door as a private 

school in Nicosia. It was an English Grammar School. The first head master of the 

school was a graduate of Cambridge University and there were two English Assistant 

Masters, as well as the school was receiving visiting Masters for Greek and Turkish. In 

this school boys were prepared for the English Public Schools or commercial life. The 

pupils of this school were dominatingly the children of English parents, and the rest of 

                                                           
14 Kamil Z. Özerk, Reciprocal Bilingualism as a challenge and Opportunity: The case of 

Cyprus, in “International Review of Education”, 2001, vol. 47, no. 3, p.257. 

15 The Civil Book of Cyprus, Government Printing Office, Nicosia 1903. 
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them were Greek, Turkish or Armenian. Almost all of the pupils were sons of 

Government Officials.16  

 Although, English was introduced to the Cypriots in this period, Greek kept its 

role as a language spoken by the majority in the island. It was not only the biggest 

native language in the island, but it also functioned as lingua franca.  The census of 

1901 shows that the total population of the island was 237,022. 182,739 of this total 

were member of the Orthodox Greek Church, 51,309 Moslems, 824 Roman Catholics, 

215 of the Church of England, 1,130 Maronites, 491 Gregorians (Armenian), 118 Jews, 

196 practicing other religions. According to the same census in 1901, 185,796 people 

defined their native language as Greek, while 48.864 defined their native language as 

Turkish, 1,131 people’s native language was Arabic, 505 people’s Armenian, 292 

English, and 434 spoke other languages. The numbers show us that 2,445 Moslem 

Cypriots did not speak Turkish, but probably Greek or another language which was the 

language of the Christian communities in Cyprus (English, Armenian, Arabic, etc.). 

The chance that they would speak Arabic is not very high because there were 1,130 

Maronites, and 1,131 people could speak Arabic. As Arabic in Cyprus is the language 

of Maronites, there was only +1 person who did not define him/herself as Maronite, but 

as another religious minority. The cases of Armenian and English or the other smaller 

languages are the same, therefore some thousands of Moslems were native in Greek17. 

As it was explained in the example of the Arodes village, the entire village spoke native 

Greek, but the Muslims who attended school could also speak Ottoman and later on 

Turkish. This is not to mean that the entire village was from the same ethnic group, 

there can be numerous theories related to this given question. One can say that there 

were all Greek originated and some chose to convert their religion under the Ottoman 

rule, or the Greek speaking Muslim people of this village were Muslims who were 

already in the Island before the Ottoman came. Finally, the third theory could be that 

these people had Turkish ethnicity and by the years they adapted the Greek language 

and stopped speaking Turkish. The third theory seems to be less probable, and the first 

                                                           
16 The Civil Book of Cyprus, Government Printing Office, Nicosia 1903, p.14. 

17 J. Turner Hutchinson, A Handbook of Cyprus, London 1907, p.57. 
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two theories are the most possible ones. It is important to know this example to 

understand what was considered as Greek or Turkish Cypriot under the British rule. In 

conclusion, the ethnicity was identified on the basis of the Religion. 

 Since the widely spoken language was Greek in the island, Turkish Cypriot 

School commission passed the decision to make the Greek language an academic 

subject option in Rushdie18 in 1896. In 1902, the same board made another decision and 

started to hire bilingual teachers (Turkish-Greek) at the primary schools. The Turkish 

Cypriots were not against this decision to use Greek as language in the politics, and 

they did not have any fear in terms of their feelings of cultural identity. We can say that 

Turkish Cypriots were happy to become bilingual and they did adapt the Greek 

language very easily.19 The Greek Cypriot education board did not make such decision 

to teach Turkish, probably because they did not need to do so. This is going to be 

further discussed under the chapter Identity and Language. We must also indicate that 

although the majority of Turkish Cypriot became bilingual, there were certain parts of 

Cyprus where Greek was not spoken at all.  

 We can say that this policy kept functioning until the 1950’s. With the raise of 

the tension between the two communities after the 1950’s, the language also started 

becoming an issue. Ethnicity gained importance, the notion of nationalism started 

showing itself. It was 1955 when EOKA (Εθνική Οργάνωσις Κυπρίων Αγωνιστών – 

National Organization of Cypriot Fighters) was founded, which aimed to promote the 

ideology of Enosis. Enosis was the idea of uniting the island with Greece. We can say 

that this action resulted in the start of the conflict between the two communities. Its 

impacts could be seen in any area, language being one of them. Besides the Greek 

nationalism, the Turkish nationalism also started showing itself. In the article called 

‘First word!’ written by Altan Yavuz in June 7th, 1955, he criticizes Turkish Cypriots 

for not speaking Turkish, and instead speaking Greek.  

                                                           
18 Rushdie is the schooling system of the Ottoman Empire. 

19 Kamil Z. Özerk, Reciprocal Bilingualism as a challenge and Opportunity: The case of Cyprus, in 

“International Review of Education”, 2001, vol. 47, no. 3, p.257. 
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“Either your car or your motorcycle, you’re driving. A police man stops you. It is his 

duty; he can do that. I have no opposition to that. The first thing that the police man tells 

you:  

-   Adiassu giriye (your license, sir –in Greek-)!  

But you’re a Turkish, and besides that you’re a Turkish, that police man is also a 

Turkish. However, he would never have spoken to you in Turkish, as if he would have 

committed a crime, or as if it was a sin to speak Turkish…”20 

In the remaining part of the article, he keeps describing that bilingualism can be good, 

but only if you keep speaking your native language without fear. There are many 

motives we can see in this article which can be considered as Turkish nationalist. In the 

given part of the article above, we can see that he tries to tell people that it is wrong to 

speak Greek in the first place if they can speak Turkish, and that they should not be 

afraid of speaking their beautiful language. In the article, he also discusses that a Greek 

Cypriot police man would have never spoken in Turkish to a Turkish Cypriot. And he 

suggests Turkish Cypriots to first try using their language, and if the person is not a 

Turkish speaker, only then they should switch to Greek if necessary21.   

 The example of Altan Yavuz’s article is only one example of the fact that the 

tension between the two communities were increasing. It was obvious that for EOKA 

to reach its goals, the Turkish Cypriot community and the colonial power were both 

enemies, therefore this enabled Turkish Cypriots and the British to strengthen their 

relations. The ‘Auxiliary Police Force’ was founded by the colonial administration and 

they employed Turkish Cypriot auxiliary policemen in order to fight against EOKA. 

This step resulted in Greek Cypriots declaring Turkish Cypriots their enemies along 

with the British.22  

 The intercommunal conflict in the island started in this period. The first step 

was the establishment of EOKA, the second was the Turkish Cypriots taking British’s 

                                                           
20 İlk Kelam.  Halkin Sesi. 1955, June 7. p. 4 

21 İlk kelam. Halkin Sesi. 1955, June 7. p. 4. 

22 Kamil Z. Özerk, Reciprocal Bilingualism as a challenge and Opportunity: The case of Cyprus, in 

“International Review of Education”, 2001, vol. 47, no. 3, p.258. 
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side, and the third one was the establishment of TMT, which was an underground 

resistance movement to defend the rights of Turkish Cypriots. While EOKA promoted 

ENOSIS, TMT was promoting TAKSIM, which was the idea of the division of the 

island. Given that the tension was only raising between the two communities, the 

language issue became more important. Turkish Cypriots were no longer feeling 

comfortable about the Greek language teaching in their education system. The fear of 

losing their identity, language came on the stage. This did affect the decisions of the 

educational board of the Turkish Cypriots. By 1959, right before the independence of 

the island, Greek was only offered in one Turkish Cypriot school, which was the 

Turkish Cypriot Commercial High School, whereas in the Greek Cypriot schools 

Turkish was not offered at all.23 

 We can say that this period is very important in the island’s history. From the 

point of education, it is even more important, because the next generation of people 

who made decisions were educated under this system. The fact that the two boards 

remained separated from each other is something that has to be questioned. Except a 

very small minority of Greek Cypriots, the majority was not bilingual. We may 

understand this as the most spoken language was Greek, but it could have also been 

different since the authorities of both communities should have accepted the fact that 

Cyprus is multilingual and tried to base their education policies according to this 

reality. Instead it was avoided by the Cypriots, and it was closely depending on the 

political interest. By the end of the period, not only ethnic division, but also a linguistic 

division of the island started shaping.  

2.3 Era of Republic of Cyprus. 

Cyprus gained its independence from the UK in 1960, the Republic of Cyprus 

could only function under its constitution for three years. The official languages of the 

Republic since then have been Greek and Turkish24. The official languages of the 

Republic, in terms of the official uses, became equals. As there was a lack of people 

                                                           
23 Kamil Z. Özerk, Reciprocal Bilingualism as a challenge and Opportunity: The case of Cyprus, in 

“International Review of Education”, 2001, vol. 47, no. 3, p.259. 
24 The Constitution of The Republic of Cyprus, Article 3:1. 
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who could translate from one language to the other, despite the fact that English was 

not chosen to be one of the official languages in the Republic of Cyprus, it became a 

bridge between the two languages. Therefore, the state was actually functioning in 

three languages, which is almost the case even today. English was introduced during 

the British period, but it remained until today, which will be analyzed and discussed in 

the further chapters. The linguistic division, as I mentioned previously, kept increasing. 

In fact, with the foundation of the Republic, it turned into an official division. Both 

communities had their own administration, although the Republic was a unitary state. 

There were communal chambers, and these chambers were also responsible for the 

education. Even though these two educational systems were separated from each other 

during the British period, they were still led by the English High Commissioner. Now, 

they were entirely independent. The contact between the two sides was weakening, and 

besides the exception of Turkish Cypriot Commercial High School, there were no other 

schools where Greek was being offered to students. Turkish was still being avoided by 

the Greek Cypriots25.  

The native Greek speakers of the Turkish Cypriot community were 

disappearing in this period. It already started with the British period that those people 

who were considered to be Turkish Cypriot, but could not speak Turkish, attended the 

schools and became bilingual, or at least learnt some Turkish. In this period the 

separation became more visible. At that point, there were parents speaking Greek only, 

and their children speaking Greek as a native language, but Turkish as a second 

language, and their children were native in Turkish and some were bilingual. It all 

depended on the families. As the conflicts were rising, the linguistic division was 

becoming more visible than it had been at any other time before. The intercommunal 

war between 1963 and 1964 caused a severe damage on Cypriot identity, and the 

relations between the two communities. The contact between the two communities was 

minimum, it the borders were now visible in certain areas of Cyprus, such as the 

capital, Nicosia. In important public places and where the conflicts had appeared, it was 

                                                           
25 Kamil Z. Özerk, Reciprocal Bilingualism as a challenge and Opportunity: The case of 

Cyprus, in “International Review of Education”, 2001, vol. 47, no. 3, p. 259. 
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almost impossible to see an interaction between the two communities, which caused a 

segregation from children to elderly people. With the raising barriers in the city of 

Nicosia, in fact, the language barriers were being built throughout all of the island.  

On July 15, 1974, the Coup d'état of Greece jumped to Cyprus, which resulted 

in the escape of Makarios, the president of the Republic, and Nikos Sampson was 

installed as President. On July 20, Turkey sent its troops to Cyprus in order to maintain 

peace in Cyprus, as it was all of three guarantor countries’ rights. However, the island 

was divided, people were resettled, and the troops have been in Cyprus until today, 

which changed the status of Turkey from maintaining the peace in Cyprus to occupying 

the island.  

2.4. Divided Cyprus Between 1974 – 2003 

 This division with a physical border destroyed the last communication bridges 

between the two communities that had remained. Turkish Cypriots were now in the 

Northern part of the island, and Greek Cypriots in the south. We may call this as a ‘new 

start’ in terms of linguistics in the island. Now the education was not only managed by 

two different boards, but two different administrations and later on Republics. Both 

sides tried to keep their traditional education system. Nevertheless, the Greek was 

being removed in the North, and Turkish in the South.  

 In fact, until 2003, it is almost impossible to talk about Greek language 

education in North Cyprus, and ironically it applies for the Turkish language education 

in South Cyprus too. The language education in Northern Cyprus was and still is 

English centered. English was an obligatory subject in every school – secondary and 

high schools -, while in the majority of the schools choosing between French and 

German was also obligatory. The same applies for the South. To summarize it, a 

Turkish Cypriot who was born in up to the 1950s is mostly bilingual. People who were 

born after 1960s are in a more critical situation: For the first period of the 60s we can 

talk about a majority of bilinguals, but during the second half of the decade it 

decreases. And the children of this generation who were born in the 1960s or 1970s 

could not and cannot speak Greek with only very few exceptions.   
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3. Introduction to the Concept of Language & Identity 

One would think that language is easy to define. However, language and its 

understanding is a very complex question, as we have discussed in different parts of 

this thesis. It is hard to answer the question ‘what is a language?’. Edward Sapir 

explains the language with the following sentences:  

Language is a purely human and non-instinctive method of communicating ideas, 

emotions, and desires by means of a system of voluntarily produced symbols26.  

Sapir (1921) argues that language is a system, with a certain structure and rules. This 

system that creates the language is flexible and it can change, since certain elements or 

units of the the given system have meaning based on the users’ way of using the 

system27. Then, one can say language is very personal, and how the speakers of a given 

language decides to use it depends on the speakers. This is why, a language can have 

varieties and those varieties can define different identities. Thus, we can say that 

language itself alone, can be enough to define a certain identity, and as well as to create 

an identity, but this shall not be confused with the nation, nor ethnicity – these concepts 

will be discussed in the following chapters-. Language can be used in order to identify 

certain groups in the society, or in other words, it can be used for classification. John E. 

Joseph explains the linkage between the language and identity with the following 

example; Group of strangers are waiting for taxi, and an empty taxi, which passes 

through them, does not stop to take any of them. Their reactions would be;  

A Outrageous.  

B I say.  

C Fuckin hell [sic]28.  

                                                           
26 Edward Sapir, Language: An Introduction to The Study of Speech, New York 1921, p.7. 

27 John Edwards, Language and Identity, Cambridge 2009, p.53. 
28 John Joseph, Language and Identity, National, Ethnic and Religious, New York 2004, p. 2.  
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Reading the reactions that are given above, one can imagine a picture of the people 

based on the words they use. Although, they both speak the same language, and 

probably share the same collective identity, here, based on their reactions we can 

identify and/or classify them based on their language. This identification can be based 

on social classes, education, gender, etc. Moreover, if we were not reading the 

sentences, but hearing them, we could even identify them with their ethnical 

background, or which region they are from, if nothing one can decide whether he or she 

shares the same identity with the given person or not, based on the intonation of the 

language.  

 Language and identity cannot be separated from one another. When we talk 

about the dialects and languages in Cyprus, the same rules naturally apply. Therefore, a 

Turkish settler in North Cyprus, in the case of use of the ST, can easily be identified 

based on the language by a TCD speaker. The same rules apply for the GCD speakers 

in order to identify MSG speakers. However, when there is a third language that comes 

on the stage, like in the case of Cyprus, this can be English, the identification based on 

language changes. There are several reasons that can be taken in consideration. First of 

all, when one speaks in second language he may not be advanced enough to bring his 

personality into the given language, therefore and identification is not possible.  

3.1. A Dialect or Language  

There is no dialect which can be superior to another from the linguistic 

perspective29, however, when the politics are involved in the language, one dialect can 

be superior to another. Edwards explains the dialect as varieties of a language, and 

suggests that the differentiation between the dialects can be based on three main 

instruments; vocabulary, grammar and pronunciation30. The problem here that Edwards 

is not mentioning, is that the vocabulary, grammar and pronunciation is a language 

contains the elements of the geographical, economical and social circumstances of a 

community. For instance, in Hungarian language ‘beauty’ in the Hungarian folk songs 

is defined by the following words; - Szőke ‘blonde’, -Kék ‘blue eyes’, while in Moldvai 

                                                           
29  John Edwards, Language and Identity, Cambridge 2009, p.73. 

 
30 John Edwards, Language and Identity, Cambridge 2009, p.63.  
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Csangó Magyar folk songs it is –Piros ‘Red’, and Barna ‘Brown’31. This simple 

definition of the understanding of the beauty, shows us that the culture has very much 

to do with the language, which can even be related to an identity.  

3.2. Language and National Identity.  

 Definition of nation will be explained in the following chapters. However, 

before starting to talk about the link between language and national identity, the 

understanding of nation should be shortly described. Nations are created and they are 

not natural. Anderson (1983), argues that nations arise from the ruins of the huge 

religious communities. And it went through a global journey, first it appeared in 

America, then it arrived to Europe right after the French revolution. Then it spread 

around all over the European continent, which lead to the collapse of the Empires, such 

as Austro-Hungarian Empire or the Ottoman Empire. According to Anderson, 

nationalism is a power that is used by the state, in order to control and lead people. In 

Gellner’s explanation, nations are defined as national projects32. They are a result of 

industrialization. What does language have to do with this? As Gellner emphases 

making such project, like nationalism, to become real needs education and 

standardization. Standardization here should be understood as the standardizing of the 

language, which means that choosing one dialect in between all the dialects, which is 

mostly the dialect of the elite, in order to put it in a written form and promote it as the 

‘standard’ language. It is impossible to avoid Weinreich’s statement about the dialects 

and languages, which has been mentioned in this thesis several times. Eric Hobsbawm 

says:  

                                                           

 
31 Zoltán Kövecses – Réka Benczes, Kognitív nylevészet,, Budapest, 2010, p.110.  

 

32   Ernest Gellner, The Coming of Nationalism and Its Interpretation: The Myths of Nation and 

Class, Mapping the Nation, Verso, 2012.  



 

 31 

“At some time, mainly since the end of the nineteenth century, the inhabitants of this 

state have been identified with an “imagined community” bonded together, as it were 

laterally, by such things as language, culture, ethnicity, and the like.”33 

As Gellner and Anderson, Hobsbawm’s definition is also constructivist. He argues, that 

the language, culture, and ethnicity are being used in order to create a national identity. 

Therefore, we can say that language functions as a creator tool when a national identity 

is being produced. It must be noted that language can act as both, as a tool that a group 

of people can use as an initiator in order to identify their national identity, or language 

in some cases can be left out when in the process of nations. The best example, where 

language is not acting as tool, is Switzerland. What is the language of a Swiss? It can 

be German, it can be Italian, French or Romansh. However, in many cases language is, 

once the group of people gain power can act as a unifying and differentiating element. 

For example, the Scandinavia, where we have three main languages Danish, Swedish, 

Norwegian. It has to be noted that if history would happen different, instead of seeing 

three very close languages in Scandinavia, which can linguistically be considered as 

dialects, could be standardized as one language under the name of Scandinavian. 

Again, the relation between the dialect-language-nation can not be separated. They are 

closely attached to each other, that in order to understand one, we need to benefit from 

all three.  

 Identity is a flux fact, and imagining that any type of it –cultural, ethnic, etc.- is 

not subject to change is wrong34. Human beings develop and change during the time, as 

well as the language. Nobody can state there is a single language that is alive today, 

and the speakers of it can understand everything with no difficulties from a hundred 

year ago form of it. Nor one can state that a human being from a hundred year ago can 

                                                           
 

33 Eric Hobsbawm, Language, Culture, and National Identity, Social Research, Vol. 63, No.4, 

1996. p.1066.   

 

34 Eric Hobsbawm, Language, Culture, and National Identity, in “Social Research”, 1996, vol. 
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understand today’s vocabulary. It is not even necessary to go that far, just imagine a 20 

years old speaking to a sixty years old, in most cases their grammar would be different. 

Technology is a very important example here, as there are new developments 

happening in the life of human beings, their identity changes too.  

 Nationalism in Europe laid its foundations when the printing was invented. As 

we have mentioned the language examples above, it is important to see the case of 

German language and the nation. German identity, in the past, meant three different 

identities; Saxons, Swabians, Franks35. It all started with the Reformation. The 

translation of the bible, although it was translated into different German languages, 

brought a linguistic culture, that combined a single standard written language for all 

Germans36. It is very important to understand that the print-capitalism standardized the 

knowledge, therefore the culture as well, which later leaded to the creating of common 

national identities. Germans, as Bavarians, Saxons, and Swabians, were able to 

understand each other when they spoke the standard dialect in most cases37. It should 

be noted that even today, there are different dialects in Germany, that are very strong 

for a standard German speaker to understand.  

 Hobsbawm argues that multilingualism and multiculturalism are historically 

novel concepts that could not appear if the the three circumstances didn’t exist; - the 

aspiration to universal literacy, the political mobilization of the common people, and a 

particular form of linguistic nationalism38.  
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 In conclusion, languages and the relation between culture and language acts a 

big role in the creation and definition of nations, and national identities. Nationalist 

ideologies during the history, indeed, were and are tempted to use the linguistic 

identities, in order to define their concepts and support their ‘projects’. Thus, the role of 

language and the field of languages are inevitable when working on nationalism. It is 

important to bare in mind that languages are as invented as nations. They are all a result 

of the projects that were planned by the human beings. The fact that culture, language, 

traditions, and even nations are flux, should always be considered in order to 

understand how the nations were created and how they will be proceeding.  

3.3. Languages of Cyprus 

 Cyprus mainly speaks two languages, Greek and Turkish. However, the 

question of official languages is something that needs a deeper analyzes. As there are 

‘four’ administrative eras in Cyprus, the official languages also vary in each 

administrative zone. On the one hand, we have the Republic of Cyprus, which claims to 

be the only facto republic in Cyprus. The official languages of the Republic of Cyprus 

are Turkish and Greek. However, Greek is being the dominating language, which was 

strengthened after the division of the Island. Then, there is the Turkish Republic of 

Northern Cyprus which defines its official language as Turkish only39. After two 

Republics, we come across with the Sovereign British territories, in other words 

military bases of the United Kingdom in Cyprus. English is the official language of 

these territories as they belong to the UK. These territories, named as Dhekelia and 

Akrotiri, is home to many British soldiers and their families, as well as the University; 

University of the West of England. And finally, not to forget that there is also No 

Man’s land – UN Buffer Zone – between the North and the South Cyprus. As these 

places are under control of the United Nations, the official languages of the UN are also 
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used here. Not to mention that on the top of all these standard languages Cyprus is one 

of the most-dialect-speaking places in Europe40. 

 Greek language is an Indo-European language. It is spoken by 12-15 million 

people including the Greek speaker minorities living outside of the territories of the 

Republic of Cyprus and The Hellenic Republic of Greece41. Although, the education in 

Cyprus is being done in Modern Standard Greek, the language that Greek Cypriots use 

is a considered as a dialect of the Greek language. Therefore, the Greek Cypriots are bi-

dialectical. Although, the Cypriot Greek as a dialect does not have its own literacy, the 

use of Cypriot Greek can also be found in written forms, such as literature. However, it 

should be noted that the dialect is not used for the official uses, and perhaps this is why 

it is called as dialect instead of a language.  

 Turkish language is a Turkic language that belongs to the Ural-Altay language 

family. It is an Altaic language together with such languages like Azerbaijani, or 

Kazakh language. Turkish Cypriots speaks a dialect of the Turkish language, and these 

dialect, just like Greek, embraces its own dialects as well. There have been researches 

done on the naming the Cypriot Turkish, as well as Cypriot Greek. Yükselen argues 

that in many researches it can be observed that they were far from linguistic values42. 

Looking for a new name for the Cypriot Turkish can be interpreted as a need for an 

identity, and as well as a need independence. It can be argued that this search for a 

name can appear in any field, and in most cases it is used by the elites who defends the 

Cypriot identity, or the Turkish Cypriot identity. Otherwise, why would one feel the 
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need of calling his language something else than only Turkish, if it is not a linguistic 

will? The answer is simple, language can be used as a tool in order to support and 

develop nationalist ideas, and as well as for the nation building process.  

 Despite the fact that the ‘official languages’ of Cyprus are Standard Modern 

Greek (SMG), and Standard Turkish (ST), the native people of Cyprus, as it was 

mentioned before, speak the dialects of these languages. These dialects are, as Edwards 

argues (2009), different from the Standard ones based on vocabulary, Grammar, and 

pronunciation. The Cypriot Greek and Cypriot Turkish possess common words, and 

structural similarities. The both languages can demonstrate structural similarities as 

well. Moreover, the differences when analyzing the two dialects and their standard 

forms can show similarities as well. For example, similarities in the phonetic changes 

between standard languages and the dialects appear. The following example can be 

observed:  

The sound of ‘k’ in the standard dialects, often, when it is the first letter of the word 

becomes softer and turns to ‘g’. The example given below is a shared word between 

Greek and Turkish, and it means ‘to cook’ or ‘to burn/overcook’.  

Standard Modern 

Greek 

Cypriot Greek Standard Turkish Cypriot Turkish 

Καβουρντίζω 

<Kavurndizo> 

Καουρτίζω 

<Gaurdizo> 

Kavurmak Gavurmak/Gavırmak 

Table 1.  

 Today, three languages can be mentioned as minority language in Cyprus. 

These languages, as it was mentioned in the historical background of the 

multilingualism in Cyprus, are Cypriot Arabic (Spoken by Maronites), Western 

Armenian, and finally the Romani43. The speakers are these languages are the 
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constitutionally recognized three religious minorities in Cyprus44. While researching 

about the minority languages of Cyprus, the main problem that occurred was that, there 

is a lack of linguistic researches in the area. If nothing is invested in this field, soon 

there will be very small possibility to do any research in any of these languages.  

The Maronites arrived to the island in the 10th century45, they are originated 

from Syria, and Lebanon46. Maronites of Cyprus used to live in Kormakitis village in 

the Northern Cyprus. However, after the division of the island some chose to live under 

the Republic of Cyprus controlled area47. There can be various reasons, but the most 

important ones can be considered as the Religious and the language reasons. As 

Maronites were, and still are, bilingual people. They could speak Greek and Arabic, 

this is why it can be argued that they felt closer to the Greek Cypriot community, 

however, it should be noted that some of them have been living in the Northern part of 

Cyprus since the division and there are no conflicts. This can be considered as more 

traditional, since the conflict between the ethnicities or communities was always 

between the Greek Cypriots and Turkish Cypriot excluding the minorities. It should be 

noted that Maronite Arabic in Cyprus is very unique. Aforementioned, Maronites 

arrived in Cyprus during the 10th century, therefore, as Roth (2004) discusses that there 

were no contacts between the Cypriot Arabic and the other dialects of the Arabic.  
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 The second religious’ minority in Cyprus is the Armenians. There are around 

three thousand speakers of the Western Armenian language48. Armenians are expected 

to arrive in Cyprus in the sixth century, however, it should be noted that their 

population grew between 1894 and 1923, as there were cleansing practices against the 

Armenians who lived in the Ottoman Empire49. Although, Armenians are today part of 

the Greek Cypriot community, it should be noted that it is a political decision rather 

than any other. With the foundation of the Republic of Cyprus, all the religious 

minorities were offered the chance to choose which community they would like to 

belong to50. On the one hand Armenians today belong to the Turkish Cypriot 

community, but on the other hand when they arrived to the island from the Ottoman 

Empire, they chose to settle in the Turkish Cypriot quarters of Nicosia, as they were 

advanced speaking Turkish. Today, Armenians define their first language as Western 

Armenian, however, when they arrived to the island their first language was Turkish51. 

Cyprus, today, possesses three elementary schools that today teaches in Armenian.52  

 It was mentioned that, unfortunately, Cyprus –both sides of the island- is not 

making any investments in terms of protecting its multilingual structure. This lack of 
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researches and language planning is not only visible on the minority language’s level, 

but as well as on the level of the dialects of Greek and Turkish. This is a very serious 

issue, which will be discussed in the further chapters on a detailed scale. The most 

fateless language in Cyprus is Kurbetcha. Speakers of this language is the Roma people 

of Cyprus, whose members mostly belong to the Turkish Cypriot community and live 

in the Northern part of Cyprus. North Cyprus does not even recognize this language as 

minority language, and the situation in the Republic of Cyprus controlled area, is not 

very different from the Northern part. When the Republic of Cyprus was founded 

Kurbetcha could not obtain the right of being a minority language53.  Besides the fact 

that Kurbetcha is not legally considered as a minority language in Cyprus, the 

European Charter for Regional and Minority Languages does not recognize it as a 

minority language either54. Kurbetcha between the Roma Cypriots is being replaced by 

Turkish, and the number of its speakers are decreasing55.  

 Three languages as minority languages, apart from the dialects of Modern 

Standard Greek and Standard Turkish, in Cyprus is waiting to be protected and studied. 

It is important to highlight that besides the three languages that were mentioned in this 

chapter, there are also immigrants’ languages which are spoken in Cyprus. According 

to the census of Republic of Cyprus in 2011, some of the most popular nations that live 

in Cyprus are the followings; Greece, UK, Romania, Bulgaria, Philippines, Russia, Sri 
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Lanka, Vietnam, Syria, India56. Turkish citizens, probably the biggest immigrant nation 

in Cyprus, are mostly residing in the North.  

3.4. English as Global Language.  

The spread of English language starts in the English Isles in the 5th century57, however 

this spread does not go any further than the British Isles58. The spread of English language on 

the way to become a global language starts around the 16th century59. At that time, the number 

of mother-tongue English speakers in the world thought to have been between 5 and 7 million 

and most of them were living in the British Isles, however between the end of the reign of 

Elizabeth I (1603) and the beginning of the reign of Elizabeth II (1952), this number increased 

almost fiftyfold to some 250 million and the vast majority was living outside the British Isles. 

(Crystal 2003:30). Most of these people were and still are, for sure Americans60.  

 As I mentioned above English language’s position today is a result of the 

expansion of British colonial power and the emergence of the United States as the 

leading economic power of the leading twentieth century. The USA has around 70 per 

cent of all English mother-tongue speakers in the world61. As the USA is politically and 

economically a powerful country in the world, its language and culture dominance in 

many cases is inevitable. English as a global language, should be seen as the language 
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of the power too. Here we can question more on the case of Cyprus, the appearance of 

English language, aforementioned, starts with the colonization in Cyprus, and when the 

Republic of Cyprus was founded, English was left out. This ‘left out’ should only be 

understood in terms of legislations and regulations. Therefore, it was an artificial left 

out of the English language. Since then English functions as de facto lingua franca in 

Cyprus. However, this position of English should be considered together with the 

position of English as a global language. 

3.5. English as a Lingua Franca (ELF) in Europe.  

 English becomes lingua franca when two people, whose native language is not 

English, use it in order to communicate one another. It is a “foreign language of 

communication”62. The existence and the importance of the English language in Europe 

cannot be avoided. It is very important to understand that what makes a language 

important is not the number of the speakers of the given language, but it is functioning 

of the language. Chinese has more speakers than English, however this fact does not 

qualify Chinese to become the most powerful language of Europe nor the World. There 

are several reasons for that. First of all, English in Europe is more popular than 

Chinese. It has its deep and historical roots in Europe. Second, most of the languages in 

Europe are related to each other, as most of the languages come from the Indo-

European language family. Third, English, in comparison to German or French, has 

more simple grammar rules, and less cases. The growth of English as a global language 

is closely related to the colonization63. However, it must be highlighted that in Europe 

there were only two British colonies, which are both, the member states of the EU; 

Cyprus and Malta. Therefore, English as the language of the administration during the 

colonial period can only be shown as an example in the case of the post-colonial 
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countries, like India, USA, Canada, Australia. The spread of  English in Europe –

besides the case of Malta and Cyprus- starts after the Second World War64, and it has a 

different development than the post-colonies. In 1995, 42% of the European Union 

citizens claimed that they could speak English65.  
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4. Category A: Politics and Language Policies & Planning in Cyprus 

 Reconciliation is a societal and political process, which obviously have its 

societal and political consequences. Language policies and planning can only be 

considered as a tool that is used in the reconciliation process. As I have already 

mentioned in the previous parts of this thesis, seeing language as a power is inevitable 

especially in the context of reconciliation, peace building, conflict resolving, etc. 

Having said that, it should be expected that every political ideology, regardless from 

where they stand in terms of policy making, embraces an approach to the language or 

languages too. Van Avermaet and Gysen sees the language as the lubricant of 

integration66. This metaphor of lubricant is to confirm the idea that language is the 

main tool for the integration of an individual and on a bigger scale, language is the 

element that integrates communities and that holds the nation united. The integration 

can be applied for the reconciliation too.  

 Aforementioned, a common language means unity and a lack of common 

language may result in division. Although one nation, one language may seem to be an 

outdated ideology. As Alisjahbana argues for the Indonesian case; “the more learned to 

express themselves in Indonesian, the more conscious they became of the ties which 

linked them.67” In the case of Indonesia one language was use to unite the nation. Also, 

the words of Alishjahbana emphasizes the importance of a common languages for the 

communities and/or the nations to understand their close ties. This close ties can be 

understood through the cultural elements that a language consists of, but more 

importantly through communication. A common language means communication 
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between the communities. Another example of where the social power of the language 

was used to unify people is Canada. Although it is not an example of one one nation, 

one language ideology, the state of Canada managed to promote official bilingualism in 

order to avoid division of the state68.  As to compare the two models, the Canadian state 

made it mandatory to speak the both languages; French and English. Therefore, every 

citizen of the country is at least bilingual. Although the common language can be 

different depending on location and the person every citizen is capable of 

communicating on high level with the both languages. On the other hand, in places like 

Indonesia where there are more languages exist a common language was needed to 

assure the communication between the different Indonesian ethno-linguistic groups. 

 There is no doubt that the two Cypriot communities are being challenged by the 

language barriers to be reconciled. As I argued in the chapter of historical background 

of the linguistic structure of Cyprus, majority of the population was able to use Greek 

language as common language until 1974. However, the raise of nationalism starting 

from 1950s, and also the failure of the Cypriot state in 1960s came with their linguistic 

consequences.  Speaking in one’s mother language became a symbol of national pride, 

which later on resulted in linguistic homogeneity. From 1974 until present, with the 

displacement of the people the linguistic homogeneity became even more visible. 

Turkish in the North, and Greek in the South. The current situation shows that there is 

no decision made in both sides of Cyprus in order to solve the problem of linguistic 

division of Cyprus.  

 Whether or not the language policies are mainstreaming topic in a particular 

state, the political left and right would have a different understanding of language 

rights, language promoting, branding, etc. This often goes parallel with their approach 

to such concepts as nationality, citizenship, migration and the minority rights, because 

very often language is seen as one of the main elements and/or symbols of the given 

concepts.  
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 Therefore, it is crucial to understand the approach of the political left and right 

to LPP in Cyprus. The political left and right in Cyprus means more than the division 

between the capitalism and the communism. The political right in Cyprus equals to 

nationalist ideology, where nationalist ideology means no settlement between the 

communities of Cyprus; on Greek Cypriot political right discourse, Cyprus is Greek 

and in Turkish Cypriot political right discourse Cyprus is Turkish. On the other hand, 

political left means united Cyprus that is governed by Greek and Turkish Cypriots 

together. This ideology, in terms of language policies and planning, means that the 

political left is in favor of Greek and Turkish bilingual Cyprus, whereas the far right 

ideologies are in favor of one language that is attached with the will of being part of the 

motherland; Turkey, in the case of Turkish Cypriots, and Greece in terms of Greek 

Cypriots.   

 According to the theory of Lederach on reconciliation, reconciliation is a 

journey that has a destination point, and the destination point is a combination of four 

concepts; peace, justice, mercy and truth. If one of these are missing any kind of 

reconciliation would not be sustainable, and sooner or later, it would fail69. I propose 

that peace can be achieved among people, however the policies and settlements that 

would open the way to peace shall be done by politicians. Therefore, the path of the 

journey may be drawn by the politicians, but the travel must be completed together 

with the society. In Lederach’s theory truth and justice is mentioned as one of the 

requirements to achieve the destination. In the case of Cyprus, this can be considered as 

judging the responsible individuals who took part in dividing the island, promoted(-s) 

any kind of discrimination against one of the communities, etc. Unveiling such truth by 

judging then would naturally bring rewriting the history which would then bring a new 

policy writing and planning in education and as well as in different areas. Therefore, 

these four requirements are dominos. However, when we look at the case of Cyprus, 

we can clearly see that this is still to be achieved. Yet, this does not mean that there 

were no changes at all. In the previous chapters of this thesis, I have written about the 
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changes that were done in history writing which was also shaping the identity of 

Cypriots; one example was calling the arrival of Ottomans that was explaned unde the 

title of ‘How did they come?’ in Turkish Cypriot education system. This is an absolute 

example of distancing the Turkish Cypriot community from being purely the 

continuation of the Ottoman ancestry by calling the ottomans ‘They’. Which was made 

as a step forward to reconciliation.   

 In fact, the continuation of the Cyprus’ problem can be considered as the lack of 

the four components suggested by Lederach. In December 2016, the Teacher’s Trade 

Union in North Cyprus published a new agenda for 2017 for its members. Shortly after 

this agenda was published, the Union was highly criticized by certain groups of the 

society. The reason of these critiques is the content of the agenda which describes the 

historical events in a different way than what the history books have been describing. 

Rauf R. Denktaş is the founder and the former president of the Turkish Republic of 

Northern Cyprus. In this agenda, 15 November 1983 (foundation of TRNC) is, 

however, described with the following words;  

“Rauf Denktaş who settled a deal with the generals of the coup d’état 

on the 12th of September in Turkey made the move which has put our 

communal existence in danger and destroyed our international 

relations. TRNC was founded.” 

For sure, the sentences written above were considered as an attack to the leadership of 

Denktaş and the existence of TRNC as a legal state by those who are the supporters of 

Denktaş and TRNC as the single state in Cyprus, thus the political right. Such move 

from the Teacher’s Trade Union was not unexpected, because the union is mostly left 

oriented which brings us straight to the point that left in Cypriot politics is in favor of a 

united federal Cyprus, whereas the right is opposite.  

 Depending on the political momentum in Cyprus, one can observe changes on 

the attitude towards language. The changes may not be significant; however their 

existence cannot be denied. In order to explain this, in the following I will try to bring 

in some examples from the different periods in Cyprus. I have categorized the changes 
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of the momentum under four different periods; i- Cyprus in 2003, ii- Cyprus joining the 

EU (2004), iii- Cyprus between 2004&2012 and finally iv- Cyprus after 2012.  

 4.1. Political Discourses and Decisions Made on Language Policies and 

Planning after 2003 

 In 2003, the check points were opened for the first time after 29 years of 

division in the island, and there have been the wind of peace blowing over the island. In 

this peaceful atmosphere, shortly after the check points were opened, the Greek Cypriot 

government announced a new program to offer free Turkish language classes for the 

non-Turkish speaking people either in the secondary schools or in the adult institutes. 

The government had also announced more free Greek language classes for the non-

Greek speaking people in Cyprus, who would like to learn Greek. The president of the 

Republic of Cyprus in 2003 was Tassos Papadappoulos who was elected in 2003 

February and was supported by his party DIKO and the communist party AKEL in 

Cyprus. DIKO is known as a right oriented centrist party, however it is very often 

criticized by its nationalist (Hellenic and Greek Cypriot nationalism) statements and 

actions. When we look at the action of introducing Turkish and Greek language classes 

as free opportunities for those who are willing to learn is a concrete step forward 

bilingualism. As this action was done under Papadopoulos’ administration it shall not 

be forgotten that he was backed by AKEL which is very clear about its policies on 

language. As we mentioned before, the left is always in favor of creating a bilingual 

Cyprus. However, this courses also lost their popularity, once the political momentum 

for the reunification changed in Cyprus, that is to say that when the Annan plan was 

rejected.  

 We can see that in the year of 2003, when the reunification was behind the door 

language was also given its importance, and the decisions that were made was showing 

that bilingualism was the aim, even if it was not official stated. When we look at Annan 

plan that was rejected by the referendum we can see that the constitution was 

embracing the two languages; Greek and Turkish as official. Although, the status of the 

official languages seems to be very similar to those in the Republic of Cyprus’ 

constitution, the purposed new constitution also made it obligatory under the article 9 
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that “the official languages of the United Cyprus Republic shall be taught mandatorily 

to all secondary school students70”. The plan also described that them mandatory 

teaching of the official languages must be implemented no later than three years after 

the Foundation Agreement was in force. As it can be seen from the given article, the 

political will was in favor towards a Greek – Turkish bilingual Cyprus, that would be 

the first time in Cypriot history that all the future generation would be able to speak in 

both languages. The status of English in the constitution was regulated by the article 9 

which stated that “The use of English for official purposes shall be regulated by law71” 

However, this was never put in practice since the plan was rejected.  

 In summary, during the year of 2003, right before the referendum which meant 

the rejection of the Annan plan by the Greek Cypriot community and the entrance of 

the Republic of Cyprus to the European Union, there were in a sense breaking of taboos 

in terms of language planning. What did this mean? This meant a slight break down of 

the Hellenocentric education system and introducing a more bi-communal focused 

education system. Although this language classes were not offered on mandatory basis 

or not in ever school, it was a big step forward.  

 

 The rejection of the Annan plan did harm the reconciliation process in deed. In 

fact, the rejection of Annan plan created a bigger chaos in Cyprus’ problem, and it also 

reshaped the problem itself, as well as brought new dynamics to the problem. This is 

exactly why in the discourses of this period, we can see visible changes in the language 

policies and planning.  

 In 2004, when Cyprus joined the Union, just like any other country the 

government had the right to choose which languages they would like to add to the 

official languages of the Union. However, Cyprus did not make any application for the 

official languages as Greek language was already among the official languages of the 
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European Union. The relation of power-language can be, once again, seen here. The 

present conflict in Cyprus resulted the Greek Cypriot domination in the Republic of 

Cyprus, which then resulted Turkish being left out of the EU national languages, 

despite the fact that it is an official language of the Republic of Cyprus.  

 One cannot reject the reality that there have been and still is a linguistic 

inequality in Cyprus. The Greek language has always been superior to the Turkish 

language even when the island has yet to be divided. The easiest way of proving such 

an inequality is to analyze some sources from the times when Cyprus was divided. For 

this mean, I have chosen to use a source that I have come across with during my 

observations. The old airport of Nicosia is closed since 1974, and it is currently under 

control of the United Nations. During my visit to the airport, the application of 

languages had caught my attention. The picture below is from the airport, we can see 

that all the signs are available only in Greek and English. Greek letters are in bold, 

while English letters are normal. This, obviously, points out that `we are in a Greek 

speaking country`, where English is being used as the international language. It was 

very surprising to see that in this airport, which is in a sense a border, Turkish language 

was not used at all. Now, given the fact that Cyprus is an island and the only way to 

enter or exit the island is from the ports and airports, having this linguistic inequality in 

the public place which was under control of the government is an absolute violation of 

the constitution of the RC. On the picture, we can see that the word passports is written 

in English and Greek, as well as the word Cypriots and visas.  

 



 

 49 

 

Picture 1. (https://www.flickr.com/photos/varlamov/6880084110 ) 

  The linguistic inequality in the island that I previously talked about was, in a 

sense, strengthened by the decision of not giving the Turkish Language the status of an 

official EU language. However, the fact that the EU and the Republic of Cyprus (in 

order words, the Greek Cypriot Government) have been trying to “achieve” equality 

among the languages, and to build trust through the language rights, and as well as to 

show good will for the reconciliation process through providing and promoting 

language rights, cannot be avoided. On the other hand, such attempts can be considered 

as ironic too. Giving back the rights that were extorted by the same authorities is 

expected to be considered as “trust building act” and even as “gesture” by the Turkish 

Cypriot community. However, a gesture would mean to award or grant something to 

the other community that is not their natural right. In fact, naming these attempts with 

such adjectives can be seen as an example of the Greek Cypriot perspective. Turkish 

Cypriots were and are considered as minorities and out-comers in Cyprus, which then 

means that they shall not have any linguistic rights. Such moves and approaches shows 

us the Greek Cypriot approach to the Republic of Cyprus as them being the real owner 

of the island; they can now decide to grant the Turkish speaking Cypriots their 

linguistics rights, because they are the ones who can make such decision, and they do 

not return the rights, but they ‘grant’ it.  

https://www.flickr.com/photos/varlamov/6880084110
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 Aforementioned, the fact that Cyprus joined the EU as a divided state, made the 

Cyprus problem more urgent to be solved, and also the division is no longer an option 

and is unacceptable. This has been even clearly stated in the Joint declaration that was 

signed by the Greek Cypriot and Turkish Cypriot Presidents in 2014: 

“The status quo is unacceptable and its prolongation will have negative 

consequences for the Greek Cypriots and Turkish Cypriots. The leaders 

affirmed that a settlement would have a positive impact on the entire 

region, while first and foremost benefiting Turkish Cypriots and Greek 

Cypriots, respecting democratic principles, human rights and 

fundamental freedoms, as well as each other’s distinct identity and 

integrity and ensuring their common future in a united Cyprus within 

the European Union72.”  

This joint declaration aims to be the basis of the future settlement in Cyprus. It consists 

of seven articles. However, in neither one of the articles there have been anything 

mentioned about the question of language. The joint declaration proposes that the 

settlement will be based on a bi-communal, bi-zonal federation73. This proposed future 

structure of the state seems to be similar to other multilingual states in Europe such as 

Belgium and Luxembourg. Although, language is yet to be mentioned in the 

declaration, a bi-communal federation can be accepted as a sign of political will on 

structuring a bi-lingual Cyprus. When we look at the two phases of united Cyprus, we 

come across with the fact that the Turkish – Greek bi-lingual model has been the ideal. 

The Republic of Cyprus which was already settled in 1960 was constitutionally bi-

lingual, the Annan plan which was rejected was meant to be bi-lingual, and the future 

settlement to be achieved is estimated to be constitutionally bi-lingual. Thus, we can 

say that the drawn ideal of the linguistic structure of Cyprus proposed by the politics is 

the bi-lingual model. Which was and is a failed ideal for Republic of Cyprus, and I 

                                                           

 
72 Joint Declaration, 11/02/2014, Cyprus.   

 

73 Joint Declaration, 11/2/2014, Cyprus.  
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suggest that in the current situation it will be failed ideal for a future settlement too. 

The ideal of having a Turkish – Greek bilingual Cyprus has been destroyed already by 

the Turkification and Hellenization of the Island since the 1950s. The examples of this 

are discussed in the chapter 4. In order to achieve such bilingualism, the political 

discourse and education must be changed in the first place. However, when we look at 

Cyprus we just come across with a not planned linguistic structure.     

 Turkish Cypriot community elected its new president in 2015. Mustafa Akinci 

who is known for his peaceful approach to the Greek Cypriot Community and who 

often addresses Cypriots without any ethnic adjective, was elected as the new president 

of the Turkish Cypriot community. His Greek Cypriot Colleague welcomed the results 

of the elections very positively. As the both presidents put finding a solution to the 

problem in Cyprus on the first place in their agendas.  Mr. Anastasiades expressed his 

gratitude with the following words “At last, our hopes are high that this country can be 

reunified74”. Hence the warm relations between the two sides started right after the 

elections. These warm relations have brought many developments on the Cyprus` issue, 

which involves language.  

After the presidential elections in the Turkish Cypriot side, the Greek Cypriot 

side announced their proposal on the confidence building measures, which fostered 

employing more Turkish speaking personnel to work at the citizen service centers in 

the Greek side of Nicosia. As many Turkish Cypriots possess passports and ID cards 

from the Republic of Cyprus, this proposal aimed to increase the quality of services for 

the Turkish Cypriot citizens. However, employing Turkish speaking people in these 

centers are, in fact, no more than following the constitution. This decision resulted in 

employing a few more people in the centers who can speak Turkish. For instance, the 

department of civil registry. Although, it was expressed as a confidence building 

measure, I propose that such act has become a segregation based on language. In 

picture 2 and picture 3, we can see that the sign shows the Turkish Cypriots which 

counter they shall go. It is absolutely segregated, and more interestingly the office not 
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separated on the basis of languages, but the signs are only for Turkish Cypriots, and 

they point out “Turkish Cypriot” community directly. Therefore, the segregation is 

based on the Turkish Cypriots and the others. On the other hand, once the application is 

made at the Turkish Cypriot corner, then they are expected to finalize their applications 

by lining up again, where they are required to speak either in Greek or English.  

 

Picture 2.      Picture 3. 

This so-called confidence building acts can be identified as ironic phenomenon. 

First of all, the above mentioned act has not been about language, but rather an ethno-

linguistic segregation, and they are by no means promoting any kind of linguistic 

equality, or unification of the common space, but dividing the space in to two. There 

can be considered two problems related to the given issue, first of all, not every Turkish 

Cypriot is required from birth to speak Turkish, and they are can be other Turkish 

speaking communities living under the republic and trying to receive services in 

Turkish which equals to the second argument; there is a forced identity represented in 



 

 53 

the space. Meaning that Turkish Cypriots are those who can speak Turkish and 

whoever can speak Turkish is Turkish Cypriot.  

The same segregation based on the ethno-linguistic identity has been done at the 

check-points too. In the check-point of Lokmacı, in Nicosia, while crossing the check-

point, any foreign citizen shall line-up at one window, while Turkish Cypriots are 

expected to line-up at another counter. Greek Cypriots are, however, not expected line-

up at all, as they are not residing in the “occupied areas” from the Greek Cypriot 

perspective. At first look, this seems to be a service to the Turkish Cypriot community. 

As the sign is in Turkish. However, if legally all Cypriots, regardless from their 

ethnicity, are considered as Cypriot citizens under the constitution of the Republic of 

Cyprus, then the following question shall be answered; why such ethnic segregation 

takes place? The answer, aforementioned, at the first look appears to be the fact that 

those, who resides under the so-called “occupied part”, are subject to show a proof of 

identity in order to avoid illegal immigration from the Northern part to the South. 

However, the question we shall ask is; why such segregation is based on ethnicity but 

not the address of residency. There could be, however, a sign writing “Cypriots, who 

reside in the Occupied Area” which would make more sense, as there are many Turkish 

Cypriots living in the South and many Maronite, or even Greek Cypriots living in the 

North. While crossing from South to North, however, we see that there is no such a 

separation and every single individual is required to represent a document of 

identification. In fact, it could be understandable, if there was such a separation as 

TRNC citizens and the others. As TRNC declares itself as an independent state and 

defines the check-points as borders.  

The two examples to improve the service for the Turkish Cypriot community 

have shown us that in fact they have been promoting an ethnic division. The Turkish 

Cypriot authorities have not proposed any improvement on the same issue. On the other 

hand, this shall not be considered as lack of good will in the North, because the Greek 

Cypriots are not citizens of TRNC, and therefore, they do not receive any services from 

its institutions and organizations. On the top of that, TRNC is constitutionally mono-

lingual and does not recognize Greek as a national or official language. I consider the 
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two given cases as a good example of the power of language. The both cases clearly 

supports the idea that, if well planned language can build trust, otherwise it can build a 

segregated society.  

Considering the fact that the initiatives that were taken on confidence building 

through providing linguistic rights to the Turkish Cypriot community in South Cyprus 

remains problematic, there have been some developments that can be considered as 

rather positive, in terms of achieving the linguistic equality. As we have read in the 

previous parts of this chapter, Northern Cyprus (TRNC) has not provided any language 

rights to the Greek speaking Cypriots. However, we can see that the warm environment 

between Mr. Akıncı and Anastisiades, also caused in the appearance of language 

sympathy between the two leaders. The mentioned term language sympathy refers to 

any act in favor of counter community’s language, and is developed by me for this 

specific case. This language sympathy has been used by the both sides. In order to 

understand this better, I am going explain some chosen cases in the following 

paragraphs.  

I have already argued that North Cyprus, did not provide any official linguistic 

rights to the Greek speaking Cypriots. However, Since Akıncı has been the president of 

TRNC. He has been showing a sympathy towards the Greek Cypriot language. In June 

22nd, 2016 Akıncı posted a statement on his official Facebook account.  This statement 

has been addressing the Greek Cypriots about the big forest fire in the South Cyprus. 

North Cyprus has offered help to the South, which included Turkish Fire Helicopters to 

come and help. However, this offer was rejected by the Greek Cypriot administration. 

After that the Turkish Cypriot Presidend Mr. Akıncı has published a statement in 

Greek, in order to explain address the Greek Cypriots as it can be seen in picture 4. 

Although TRNC had other presidents who were fluent in Greek, such frequent use of 

Greek language for an official statement has never been presence until Mr. Akıncı’s 

presidency. Of course, this is directly related to the political ideology. It could not be 

expected that right wing politicians would use Greek. Again, we come to the previously 

made point that the Cypriot left is in favor of Greek-Turkish bilingual Cyprus.  



 

 55 

 

Picture 4. 

Such attempts were not left without response by the Greek Cypriot President, 

who in fact is also the facto president of Turkish Cypriots. In July 2016, when it was 

the religious holiday for the Turkish Cypriot community, the Greek Cypriot president 

has published a post on his twitter account in Turkish picture 5.  

 

 

Picture 5.  

In his message the Greek Cypriot president had wished the Turkish Cypriot community 

a happy aide with the following words;  

“With the hope to live in a united Cyprus, and in peace again. Happy Ramadan.” 



 

 56 

Although, the given case is not a policy, this act of the Greek Cypriot president, is still 

a move towards reconciliation. Therefore, it is worth to analyze the motivation behind. 

First of all, after many years a Greek Cypriot President was, finally, addressing the 

Turkish Cypriots in Turkish language. Taking in account the conflict between the two 

sides, this shall be considered as a big stop forward. Such move also, shows us that the 

political desire is to reach a Greek-Turkish speaking Cyprus. Second, in the given 

message the president expresses his wish on united Cyprus.  

 Aforementioned two cases are pure proof of the positive momentum in the 

reconciliation process in Cyprus. The two leaders could reach far enough to use the two 

languages to address the communities directly. As mentioned above, for a Greek 

Cypriot politician to use Turkish language or for a Turkish Cypriot politician to use 

Greek language means to encounter many arguments. The question of addressing the 

other community, even for one sentence, is not only about whether they want to or, but 

it is also about whether they dare to or not. As we have seen in the linguistic past of 

Cyprus, people could be accused for being traitors when they make any attempt to use 

the language of the others. Therefore, the aforementioned examples are very important 

to understand that the momentum in Cyprus, in fact, provides the necessary flexibility 

for the both communities to make such attempts, and it is supported by the leaders too.  

 The Greek and Turkish Cypriot presidents went even more far and address the 

both communities in both languages together. In 2015, December 24 the both leaders 

recorded a video in the UN buffer zone to address both communities in Cyprus. Apart 

from the warm and friendly relations between the two presidents, that can be observed 

in the video, we can see that the Greek Cypriot president expresses his main message in 

Turkish while Turkish Cypriot president expresses his message in Greek. At the end of 

the video both presidents also wish happy new year in their native languages. English 

language is not used in the video, apart from one sentence said by the Turkish Cypriot 

President while he is talking to the Greek Cypriot President. We can also see that the 

Turkish and Greek Cypriot Presidents were talking to each other in Greek. This unique 

development cannot be underestimated. However, I have mentioned above that the 

language gestures done by the Greek Cypriot President seem to be resulted in ethno 
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linguistic segregation. Interestingly, when we look at the mentioned video, we can see 

that the Greek Cypriot President follows the same route in his speech, whereas the 

Turkish Cypriot President does not:  

“I hope that the new year will bring the success to us, Greek Cypriots and Turkish 

Cypriots to live together again in our united homeland. Happy New Year!”  

Clearly he feels the necessity to use such ethnic division. The Turkish Cypriot 

President, however, uses the following sentences;  

“I hope that the new year will bring Peace to all Cypriots. Merry Christmas and a happy 

new year!” 

We can see that the Turkish Cypriot president does not choose such ethnic segregation 

in his speech. Although, this thesis is focuses on the language planning and policy, it is 

also important to underlines such problems too. This is, of course, not unexpected. 

Aforementioned, the party of the Greek Cypriot president is rather central, which 

means that they believe in the reunification of the island, but not necessarily in Pan-

Cyprian identity. On the other hand, the Turkish Cypriot President is very well-known 

with his left position, and his ideology of Cypriotism.  

4.2. Summary 

 In this chapter, I have explained what political left, right and central means for 

the language planning and policy. In order to understand the political approach to the 

language barrier in Cyprus, I have tried to make analysis of political discourses that 

were made on the question of language, or that were, one or other way, related to 

language. We have seen that the language, in fact, has never been in the center of the 

problem. The issue has never been discussed with its details. As for the reason, I 

purpose that the language has been one of the taboos in the society, and in the politics. 

This taboo is caused by the very close and obvious link between the two concepts, 

language and national identity. I also purpose that the main reason behind how the 

language is perceived in Cyprus is attached to the past, as language was used to for 

“Turkification” and “Hellenization”, it is also perceived as a threat to the identity. In 

this chapter, it became obvious that the current warm relations between the two 
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presidents in Cyprus, also resulted in unique developments on the language questions, 

even if it is still far from achieving a linguistically equal Cyprus. Moreover, this 

chapter has also shown us that the political will in Cyprus avoids the role of English 

and tends to follow a path towards a Greek-Turkish bilingual Cyprus. Whether this is 

achievable or not, will be discussed in the conclusion of this thesis as this argument 

must be based on all three parts of this thesis.  
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5. Category B: The Role and the Struggles of the Civil Society 

 As previously mentioned, reconciliation in Cyprus equals to state and nation 

building. It must be underlined that the negotiations in Cyprus are conducted between 

the two communities in order to achieve a sustainable federal Cyprus as it is also 

mentioned in the joint declaration signed between the leaders of the two communities 

in 2014. On the other hand, hereby I must recall Gellner’s argument on nations; 

“nations are political projects75”. My argument is, however, that if we consider a 

settlement for Cyprus’ problem as the political project in terms of state and nation 

building in Cyprus, we must also understand that while a settlement can be reached 

through the reconciliation process by the politics; as it is achieved through the 

implementation of certain policies, peace is social. Peace can only be achieved among 

people and/or peoples. This however, shall not be perceived as peace is always natural. 

It is, in most cases, constructed through the policies, and the political elites of the 

societies.  

 Whether peace among the two communities, as a social notion, would result in 

a settlement for the Cyprus’ problem, or a settlement will result in peace among the two 

communities through the policies is a remaining question as the conflict is ongoing.  

Therefore, when we talk about reconciliation in Cyprus civil society has to be fostered 

and must be given a great importance. By civil society, I refer a wide range of 

organization, unions, projects and movements that are not under direct control of 

politics, government and/or army. This chapter will explore what kind of language 

related projects have been conducted in Cyprus, what have been the struggles of the 

civil society in Cyprus, which will include the language related questions in trust and 

peace building projects, and in projects that are bi-communal.  

 During my studies in the summer course of the University of Cyprus, Peace and 

Conflict Studies, 2016 July, I have had the opportunity to meet Maria Hadjipavlou, 

who can be referred with different titles; Associate Professor in the University of 
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Cyprus, peace builder, member of the bi-communal technical committees, a feminist 

activist who has not only been working for the empowerment of woman, but also for 

gender equality, which embraces the male victims who had been raped during the war, 

and maybe simply a person who has been involved in reaching a healthier and more 

peaceful society in Cyprus since the very beginning. While we were in the village of 

Pyla, which is a village that is located in the UN buffer zone and known as the only 

remaining mixed village as shown in map 1.She has pointed out a house and said that 

“this where it has all began76”.  

    

 Map 1. 

As it can be seen in the map, the village of Pyla is in the UN buffer zone era, which 

neighbors the Turkish Republic of North Cyprus, Republic of Cyprus and the British 

Sovereign Base Area. The main road from the Republic of Cyprus controlled area to 

the TRNC controlled area passes through the UN buffer zone, and The British 

Sovereign Base Area, and finally reaches the borders of TRNC. This unique situation 
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Pyla, 2006. 
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of Pyla, naturally, resulted in empowerment of the village in many ways, and as well as 

administrative differences. First of all, according to the information I maintained from 

the UN peace keepers in Pyla, all the residence of the village are citizens of the 

Republic of Cyprus, while the Turkish Cypriot residence possess dual citizenship; 

Republic of Cyprus and TRNC. However, when the TRNC or RC police needs to 

realize any kind of criminal investigation, they must first consult with the UN peace 

keepers, and if necessary with the police organization of the other community. 

Therefore, any kind of action by the governments or any governmental organizations of 

the both sides must be in cooperation with the Peace Keepers and the two communities. 

This administrative system had also become an opportunity for the bi-communal 

cooperation before 2003. As the village has been the only accessible place for the both 

communities after 1974, it became the meeting point for Greek and Turkish Cypriots, 

as well as for the Turkish Cypriot and/or Greek Cypriot families who had refused to 

leave their houses in the North or South. Therefore, this small village have become a 

historically important village after 1974 in the Cypriot history. Among other missions 

of the village, this particular mission of the village, as Maria pointed out in her speech 

during our visit, can also be considered as the start of the construction of the bi-

communal civil society in Cyprus after 1974. Maria, then added;  

“We have been observed by the others during our meetings, so we had to be very careful. 

For us, the situation was better, we could come here easily, but for the friends who were 

residing in the North, they were sometimes rejected by the police in the North. Because 

they (she refers to the police, hence the authorities) knew that our friends were coming 

here to meet us and cooperate77”.  

These words of Maria can be associated with the theory that until the 1990s, the peace 

movements that were based on the civil society was weak and marginal78. Therefore, 
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78 Harry Anastasiou, Encountering Nationalism: The Contribution of Peace Studies and 
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given the fact that the peace motivated movements were marginalized, and were not 

strong enough, Maria`s sentences make absolute sense in terms of the difficulties of 

cooperation. However, these limited but effective initiatives resulted in the movements 

of 2003.  

5.1. NGOs and Language Policies and Planning: Home for Cooperation & 

Association of Historical Dialogue and Research   

 NGOs can be non-profit or profit organizations, however, it is important to bear 

in mind that the NGOs need funds, and on which topic majority of the NGOs focus can 

vary from country to country in accordance with the mainstreaming topics in the given 

country. For example, if we look at Hungary most of the NGOs focus on 

discrimination, Roma and immigrant rights, as well as homeless people’s rights. On the 

other, we cannot even name an NGO in North Cyprus that focuses on Roma rights or 

homeless people’s rights. This is, of course, not a coincidence, but rather the fact that 

Roma discrimination is not the mainstreaming issue in the island. Nevertheless, we 

must keep in mind that the reason of not having a social issue as one of the 

mainstreaming issues in the society has nothing to do with its existence in the society. 

It must be highlighted that it can be suppressed, or simply not paid enough attention.   

 Despite the fact that there are numerous NGOs that precisely focuses on 

peacebuilding and reconciliation in Cyprus, I have chosen one specific NGO with its 

project, which can be called a sub-NGO and their activities to be analyzed under this 

category; Association for historical dialogue, and Home for Cooperation. The reason 

for me to choose this specific NGO is, apart from its above described unique role, first 

of all, that I had done a three months of internship there in 2014 and I am highly 

engaged with the association and the home, second of all, this specific NGO is the 

biggest and the most significant NGO that functions in the conflict resolution, 

peacebuilding, and reconciliation in Cyprus. Third of all, these two NGOs are the 

NGOs that are bi-communal, in other words, there are employees from both 

communities and the boards of the NGOs are bi-communal too. And finally the last, but 

not the least, is the fact that the NGO is founded by the members of the two 

communities, and is located in the UN buffer zone area of Nicosia. As it is shown in 
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map 2, we can see that the position of the home is right in the middle of the Ledra 

palace check point, which is the first check point that was opened in 2003. The NGO is 

located right next to the Walls of old city of Nicosia, however, it is out of the walls. 

Therefore, it is easily accessible from the both sides of Cyprus.  

 

 

Map 2.  

 Although the official foundation year of the Association for Historical Dialogue 

and Research (AHDR) dates even earlier than 2003, the official foundation year of the 

association is 2003. The association briefly describes its foundation as in the following; 

“Since its foundation in 2003, the AHDR has enlisted members from various ethnic, linguistic, 

and professional backgrounds working at various educational levels in Cyprus, making the first 

steps towards a greater effort to maintain a continuous, open dialogue about enhanced pedagogic 

practices that could encourage the values of the discipline of history79.” 
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Aforementioned the association was mainly founded in order to make the historical 

dialogue possible mainly between the history teachers of the both sides, which aimed 

exchange of knowledge, research, as well as cooperation between the people that are 

engaged in the field. AHDR expresses its aims as the followings; 

 Create opportunities for educators, youth, and children to benefit from the latest developments 

in history teaching and history learning  

 Advance knowledge on the issues of history, historiography, history teaching, and history 

learning 

 Collect and share resources on history and history teaching 

 Nurture a critical understanding of the linkages between perceptions of history, attitudes and 

behaviours towards the “other”, and history education 

 Gather and make archival materials on certain aspects of Cyprus's history more easily 

available 

 Develop educational materials for educators and students 

 Increase public awareness on the importance of dialogue and multiperspectivity on  the issues 

of history, historiography, history teaching, and history learning80”  

Only 2 years after its foundation, AHDR, came up with the idea of further expanding 

their duties, and they have decided to create a space for the members of both 

communities which would be the place for people to cooperate. This is how the 

foundations of the Home for Cooperation (H4C) was laid. As its founders also 

mentions in the video called AHDR 10 YEAR ON which was published by AHDR in 

2013, the idea of the home for cooperation was, back in 2005, perceived as utopic by 

many. However, with the grant support of the UNFICYP (United Nations Forces in 

Cyprus), and later on with the financial support of the European Economic Area and 

Norway Grants the project of establishing a home for cooperation became true and the 

home could finally open its doors to people in 2011. As previously mentioned one of 

the biggest donors of the AHDR and H4C is the Norway Grants, and EEA grants. 

However, there have been also other donors involved. AHDR`s website acknowledges 

the following donors;  
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 The ‘Home for Cooperation’ project benefits from a €591,000 grant from Norway 

through the Norway Grants 2009- 2014. 

 The acquiring and renovation of the Home for Cooperation was supported by the EEA 

(European Economic Area) Financial Mechanisms by the donors Norway, Iceland and 

Liechtenstein, by individuals, organisations, local authorities in Cyprus and abroad, 

and the embassies of Sweden, Switzerland and the Netherlands, as well as the UNDP-

ACT through funding from USAID. 

 The Multiperspectivity and Intercultural Dialogue in Education (MIDE) was supported 

by the United Nations Development Programme - Action for Cooperation and Trust 

(UNDP-ACT). 

 The research study, ‘Representations of History and Intergroup Relations in Cyprus’, 

was co-financed by the European Commission under the Cypriot Civil Society in Action 

Programme and UNDP-ACT under MIDE. 

 The Fulbright Commission has supported a professional development opportunity for 

Cypriot educators in the US in connection with Kenyon College. AHDR members have 

attended several seminars in the US. 

 The EU Grundtvig Program has supported exchanges between Cypriot educators and 

their European counterparts. AHDR members have participated in several such events. 

 The Council of Europe continues to finances teacher-training workshops in Cyprus, 

organized in cooperation with the AHDR. 

 Fredrich Ebert Stiftung/Ikme Bilban co-financed the the 7 – 8 May 2010 Symposium 

‘What Does it Mean to Think Historically: 6 Years on’.81 

 The pluralistic tradition of AHDR and H4C, and also the main goal of the both 

NGOs; cooperation and networking, hence reconciliation among the Greek Cypriot and 

Turkish Cypriot communities, is definitely an area where we can raise the question of 

language. As it has been mentioned in the introduction part of this thesis, in order to 

look at the problem of language from different angles, I find it worthy to analyse the 

how the given NGOs have been dealing with language planning and policies as the 

interaction between the two communities are more visible than any other areas.  

 During my research of language use, I found that the AHDR and H4C, uses 

English as the primary language. However, as I previously mentioned about the reasons 

of choosing these specific NGOs, the board of the AHDR and H4C they both employ 
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the speakers of Greek and Turkish languages. The analysis of the vacancy 

announcements has shown that there are three different language conditions that may 

occur in a vacancy. The first one is, as it can be seen in the picture 5, when the 

association specifies that the candidate must be fluent in either Greek or Turkish, 

however the language is not specified, and they must be fluent in English too. The 

second case is, when the candidate must be fluent in a specified language; Greek and 

Turkish and plus English as it can be seen in picture 6. There is also the third case, 

when the candidate can be fluent in English, this case, however mostly applies for the 

internship opportunities and not the full time job options. During my interview with the 

co-president of the association, Kyriakos Pachoulides, I figured out that apart from the 

previous executive director of the organizations there has been no other individual who 

was employed by the association that could only speak English, and could not speak 

neither Greek or Turkish. Therefore, the association hires people that are Turkish 

and/or Greek speaking and English speaking. The internees can be international, 

therefore there is no requirement for them to speak one of the languages.  

 

Picture 5 ( http://www.ahdr.info/viewcareer.php?eid=27 ) 

 

http://www.ahdr.info/viewcareer.php?eid=27
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Picture 6 (http://www.ahdr.info/ckfinder/userfiles/files/Internship_Nov2016.pdf ).  

 

 Another important point to be made about the language and employment is that 

there is a significant gap between the salaries in North Cyprus and salaries in South 

Cyprus, North being lower and South being higher. Therefore, this definitely affects the 

decision that the board makes on hiring new people. And this separation is done 

through language, instead of the association writing that they would like to hire 

somebody from North Cyprus, they include the Turkish language condition in their 

announcement, which then decreases the chances for the Greek Cypriot community to 

apply for the position. This fact again brings us to the ties between money, hence 

economy, and language. We can clearly see that funding may cause in changes in the 

language policies and planning. Therefore, I find it important to underline that the 

language policies and planning is, regardless from the field (such as education, civil 

society), dependent and is closely attached with funding, thus they might be shaped 

exactly the way that the planners would like to be shaped.  

 Home for Cooperation and AHDR, they both host a very little amount of events 

as bilingual or trilingual. Most events are held in English, and maybe with translation 

opportunities from Turkish to English and Greek to English. The standard of the 

translation and interpretation is considered to be very low, as very often, they use a 

non-professional to do the interpretation and/or translation. The issue was mentioned 

by the co-president of AHDR. In his interview, he related this issue about not being 

http://www.ahdr.info/ckfinder/userfiles/files/Internship_Nov2016.pdf
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able to held all the events, workshops and projects in three languages to the budget 

problems.  

 When I analyzed the publications of AHDR and Home for Cooperation, I can 

see that majority of their work is trilingual. However, this case only applies for written 

documents, published videos, when it comes to the projects, most of the projects and 

events are conducted in English language, while welcoming participants to address 

their questions in Turkish or Greek. On the other hand, Home for Cooperation, hence 

AHDR, offers Turkish and Greek language classes. Although, I tried to reach the data 

of how many classes have been offered and have money participants have been 

attending. I could not reach such archival data, as it did not exist. However, I could 

reach the data about how many participants are attending the classes this year. As I 

analyzed the data, I can see that the number of the students attending the Greek classes 

is higher than the number of the students attending the Turkish classes. On the other 

hand, the level of the students does not seem to be very high, which means that the 

home fails to maintain students that start learning from A1 level until C1, or at least B2 

level. This shows that the most of the students learn very basics, and leave the course. 

The table that I could reach in order to see the data of the participants was sent to me 

officially and can be see in the table 2. The gender is, however, not specified. On the 

other, from my observation during my interview at AHDR, I can say that the 

attendance for the language classes were very low. There have been 4 people attending 

the Greek language classes during the summer period, and one person attending the 

Turkish language classes, which was later on removed as one student was not worth to 

hire a teacher based on hourly work. Not to mention that this classes are offered on a 

very reasonable price, there has been so little attention paid to the classes by the society 

and the home for cooperation/AHDR does not seem to be invested too much in the area 

either.  



 

 69 

Table 2.  

 In order to better understand the challenges of the NGO, and as well as the 

factors that make impact when they take any decision that is related to the language 

policy and planning, as it was previously mentioned before I have interviewed the co-

president of Association for Historical Dialogue and Research, in order to better 

understand what has been happening. In the beginning of the interview, Kyriakos 

briefly mentioned about the establishment of the association, and as well as the aims of 

the association which was a summary of the aims which I mentioned above. The most 

important parts of the interviews are as in the following: 

“ …  

Mustafa: So you Greek and Turkish Cypriots working here. Or, do you have other 

nationalities as well?  

Kyriakos: Yes, we have mainly Greek and Turkish Cypriots, but from time to time we 

also have other nationalities, especially the students that are coming to do their 

internships from abroad.  

Mustafa: Okay. Do you have any rules about how many Greek Cypriots and how many 

Turkish Cypriots you should employ?  
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Kyriakos: No, we don’t have a typical rule but there is, we have an understanding that 

we should reach both communities, in order to do this, we employ people that can 

speak both, Turkish and Greek. 

…” 

Hereby, I would like to mention that the word language was first brought in by the co-

president, Kyriakos. As we can see he expresses their goal as “reaching both 

communities” which can be done, according to ‘their understanding’ as he uses, 

through hiring people that can speak both languages. Therefore, as I previously 

theorized the NGO that is the only bi-communal official run by the two communities 

does not categorize people according to their ethnicity or nationality, but rather their 

linguistic abilities.  

“… 

Mustafa: How many people do work here? 

Kyriakos (after waiting for 36 seconds): Around 20 people.  

Mustafa: Twenty? Oh wow, and how is the division? How many Greek Cypriot and 

how many Turkish Cypriot? (I was definitely impressed by the number, as NGOs are 

not very often able to hire such high number of people, as specially concerning the fact 

that Cyprus is a small country).  

Kyriakos: I think around twelve are Greek Cypriots and eight are Turkish Cypriots.  

Mustafa: Aha, okay. And when you hire somebody for a particular position, how do 

you decide which community you choose? (I have been trying to insist on using the 

nationality division, in order to see, if he would underline the importance of language).  

Kyriakos: Okay, as I said when we are hiring somebody we hire them in order to be 

able to reach both communities. So, when you are recruiting people you make sure that 

if you don’t have Greek Cypriot, you will make sure that the next one will be a Greek 

Cypriot. If you do not have any Turkish Cypriot, you will make sure that you make 

vacancy to hire a Turkish Cypriot. But if you have two people working, and one of them 

is Greek Cypriot and the other one is a Turkish Cypriot, ohh, this is often very difficult. 
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They have to speak at least one of the main languages; Greek or Turkish or English. 

(Now, Kyriakos refers the three languages as the main languages where he includes 

English too. By saying the main languages, he refers to the languages of the 

association. Which is an important point to be underlined that the association does not 

employ anybody who cannot speak at least English + Greek or Turkish, yet the three of 

them are main languages, although English has a hierarchic position; everybody must 

speak English and in addition to English language either Greek or Turkish).  

Mustafa: Okay, mmm, yes. How do you check whether they can speak Turkish, Greek 

or English? Do you ask for any certificate?  

Kyriakos: No, it is a, emm, mainly because the board is comprised by both Turkish and 

Greek speaking, so in the interview we always include the language that we look for. 

And you can test. There is even a written test, not in language, but you can test the 

language with questions.  

Mustafa: Okay, so the official language, if we can say the official language, is English, 

am I right? 

Kyriakos: The official language of the organization are English, Greek and Turkish.  

Mustafa: But do you work in three of them?  

Kyriakos: Yes, we try to communicate most often in all three languages. Of course in 

our everyday communication, I mean, something is prepared in English and it is 

translated in Turkish and Greek. But of course in everyday work, I mean the working 

language is English. Because everybody speaks English. Not everybody speaks Turkish 

or Greek (with a tone that makes me feel that the fact that not everybody speaks 

Turkish or Greek is natural, and everybody knows about it).  

Mustafa: So, English is the common language or the working language, but you would 

not call it official right?  

Kyriakos: Yes, exactly, the working language.  

Mustafa: Okay, I see, and have you ever had somebody who could only speak English 

working here?  
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Kyriakos: Yes, we had. For example, you know Shirin. Shirin could not speak neither 

Greek nor Turkish. So, not many, but we have. (Kyriakos, tells me you know Shirin, 

because Shirin has been one of my colleagues while I have been doing my internship 

there. Shirin had been working for the Association for Historical Dialogue and 

Research since the very beginning and very recently resigned from her position; 

executive director.  

Mustafa: Okay, let us talk about the events that you have here I know that you have 

many things going on here. You have workshops, language classes, projects, theater 

performances, movies. 

Kyriakos: Yes.  

Mustafa: So what are the language of those events, I mean mostly?  

Kyriakos: Mostly it is English, but the tools that the association produces for teachers 

are in Greek and Turkish. When it comes to the other things, we mostly use English due 

to economy, I mean the budget.  

Mustafa: So, money is important when you choose the language.  

Kyriakos: Yes, yes definitely.  

Mustafa: Do you think it is difficult find good, I mean professional, Greek and Turkish 

interpreters?  

(At the 11th minute and the 10th second of our conversation, we were interrupted by a 

Greek Cypriot lady. Who came and asked for excuse in English, but as their 

conversation continued they switched to Greek).  

After the interruption: 

Kyriakos: Yes, I mean the problem is that we could have events in three languages. But 

when you have events in Three languages, the cost is more. And also, it is not that easy 

to find somebody who can immediately translate, I mean, interpret from Greek to 

Turkish, or Turkish to Greek. Sometimes there are events in Greek or Turkish, and it is 
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very difficult to find who can interpret. From Turkish to English or Greek to English, it 

is no problem, but it is very difficult for Greek and Turkish.  

(As it can be seen from the sentences above, there is a lack of interpreters with the 

language combination of Greek and Turkish. It also shows that the cooperation in this 

place is certainly not done dominantly neither in Greek nor in Turkish, but it is done in 

English. On the other hand, an English speaker is very easy to find, which I believe is 

not unique for Cyprus. Also, he underlines the cost of the translation; the more 

language you have the more you pay).  

Mustafa: In this case, do you think that English helps you a lot?  

Kyriakos: Yes, yeah, yeah, English is the easy way out.  

Mustafa: And also costs less? 

Kyriakos: When it is only in English, yes, but let me say this when we have interpreters 

that they translate to three languages, they use English as their medium. What I mean; 

the person who interprets from Turkish to Greek, are not interpreting from Turkish to 

Greek, it interprets from Turkish to English. So English is in the middle and the 

interpretation is done from English to Greek. (As we can see English is definitely 

functioning as the language of the reconciliation, in other words as Lingua Franca. On 

the other hand, we can see that Kyriakos, does not really use the such terms as lingua 

franca, and/or the common language. He even said that English is the ‘easy way out’ 

which I find interesting, as their project is mainly being realized because English is 

involved, otherwise the two communities would have no common language to build 

peace through. Also, the system that Kyriakos is mentioning that English is being the 

source language to be translated from, is very similar to the case of the European 

Union. Although in the EU German and French can be included too, English has been 

the common language for the interpreters and the translators to translate and/or 

interpret from.  

 When the EU enlarged in 2004, which was the biggest enlargement of its 

history, many modern languages became the official language of the EU, and this had 

consequences for the EU.  One of these problems that is common to the Cypriot case is 
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that there is a lack of translators, there is also a lack of combinations of different 

languages, which means that for example, if there would be a document in Hungarian, 

which has to be translated to Greek, it would be translated in to English first and then 

from English to Greek82. This, for sure, causes loose of data, miss-translated data, and 

more importantly disadvantage in understanding. The case applies for the EU as a 

multilingual union, and Cyprus as a multilingual country.  

The best example, that can be given for the competitive advantage or 

disadvantage is that a few years ago, the renowned French Political journalist, Jean 

Quatremer complained that in the Commission the statements, eagerly awaited by the 

press because of the euro debt crisis, were initially only made available to journalists in 

English, with translations in other languages following hours later in the day. He said 

that this situation gave the Anglo-Saxon press an “incredible competitive advantage”83. 

As it can be seen from a case that is very much similar to what Kyriakos was 

mentioning, the language barrier does not stop even when simultaneously interpreting. 

 The conversation between me and Kyriakos continued as the following;  

Mustafa: So, can you please tell me more about the language classes? You have Greek, 

Turkish and English classes, right? 

Kyriakos: Yes, we have Greek, Turkish and English. Also, we have some attempts to 

have German classes. And we have some projects to lent the space to the freelancers to 

offer language classes; like Spanish, Italian. (As it can be seen from the explanation of 

Kyriakos, language does not always need to be about learning the language of the other 

and helping to reunification directly. Having Greek and Turkish Cypriots studying 

together the same language course would, in fact create a platform for the member of 

the both communities where they could participate and interact. Therefore, this very 

                                                           

 

82 Zuhal Gündüz, Avrupa Birliği Dil Sorunu, Ankara 2006, p.202. 

 

83 Commission denies English language favouritism: 

http://www.euractiv.com/culture/commission-denies-english-langua-news-513705 
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small scaled project has the great potential of being the pilot project for the future of 

Cyprus).  

Mustafa: And how to arrange your language teachers? Do you hire them, or do they 

volunteer to do it?  

Kyriakos: No, they do not volunteer, but they are paid per class, and this way, I mean, 

we provide low cost classes for the both communities across the divide. These are the 

people that believe in reunification, and they want to work for peace and they 

understand that they will expect to earn less.   (Therefore, the NGO provides classes 

that are not necessarily done by the professionals, but rather by the people who would 

like contribute in peace building via their skills while also making some extra income). 

Mustafa: I understand, and how many students do you have?  

Kyriakos: I do not know the exact number, but we can ask Lefki to send you the records 

of them. All I know is that since three years, when we had the first time, there is a 

significant increase in the number. We had one class before, and now we have eight or 

nine. (The above presented results are the results that Kyriakos mentioning. However, 

they were unable to provide all the data. It was unfortunately not recorded, and I could 

only have this year’s data).  

Mustafa: And the teachers are all native in their language? Or do you also have 

teachers that are teaching other languages than their native language? 

Kyriakos: We have both. We have teachers that are native in Greek, or Turkish. But we 

also have some teachers who are not native, but they speak it as a foreign language.  

Mustafa: I understand.  

… 

Mustafa: If we go back to the part that you said that the events are mostly in English, 

do you think that it results in the exclusion of the society?  

Kyriakos: Yes, yes! Definitely! 

Mustafa: And how do you deal with that?  
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Kyriakos: It is very difficult. It gives many much difficulty. I could not speak English 

too, but though I tried to learn and it was very difficult, though I know that I wanted to 

be here, I learnt it. But I know that there are many people who can not speak. Though I 

know that they make effort to be here. Because in our events there are many events 

where language is not needed to participate. For example, we have exhibitions, we 

have music nights. And there it is not necessary to speak English. Because even if they 

know a bit of Greek, Turkish and English they can mix and communicate. To be honest, 

this is what I believe in, I don’t think that the communication is based on the efficiency.  

(As we can see that Kyriakos argues that the AHDR and H4C hosts and organizes 

events where language knowledge is not necessary. Although he is correct that in order 

to attend the events language knowledge may not be necessary, then again how can one 

participate – by participate, I mean interact- if they cannot speak any common language 

and build friendships? Although, there can be exceptional cases, communication with a 

way of expressing ourselves (words, body language) seems to be impossible and this 

fact, as Kyriakos mentioned, creates an exclusion in the society. Therefore, most often 

the people, who can interact and cooperate, share a very similar background).  

Mustafa: I see. Well, one of the biggest issues, when an individual learns a foreign 

language, is that they are often shy to speak it. They might know, but they are too shy to 

speak. So as home or AHDR, do you have any events or projects to include these 

people who are excluded because of the language barrier?  

Kyriakos: Yes, we have. We organize events, and workshops that have translation in 

their languages. This way they can attend, but again this comes with a cost. (Kyriakos, 

is mentioning something that was already mentioned; we already know that AHDR 

sometimes organizes events in all three languages, but very rarely. We can see that the 

home and the AHDR is limited in terms of reaching the people and this is mainly 

because of the language barrier. He reminds the costs of interpretation/translation once 

again, which underlines that it is a major issue). 

Mustafa: So, let me ask you about your story. You previously mentioned that you 

learned English to be here. Do you mean that you prefer learning English because it is 

more useful than learning Turkish? Or how would you explain your reasons to learn 
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English in order to work for peace building.    

Kyriakos: No, I mean… I could speak English before, I was learning it at school, 

although this was long ago. But if I could not speak English, I would prefer learning it 

still. But I also believe that communication is not about language, it is about culture as 

well. So, I want to and I try to learn Turkish.  

Mustafa: I agree with that. Language is not about the words, but it is also about the 

expressions and structures which is about the culture. On the other hand, I would ask 

you then, the English that you speak here everyday. Do you think it is the standard 

English from the UK, or?  

Kyriakos: No, no, it is the English of Cyprus. It is ours. (Kyriakos, is in fact 

contradicting himself. He is, on the one hand refusing that English is very important. 

He believes that learning each others language is very important. His tone was also 

expressing that English is just a tool, but Turkish and Greek are languages to be learnt. 

Although, he rejects that via speaking English the communication is not completed, 

because culture is also important, hence he needs to learn Turkish, he also argues that 

their English is the English of Cyprus, therefore they do actually have a common 

language where they can share their culture).  

 My observation during my internship at AHDR and H4C, and also the results of 

the interview that I conducted with the co-president of AHDR and H4C, have shown 

that the association is struggling with the language barriers, but the issue is not brought 

up as one of the primary issues. For instance, when I went to through the association’s 

and home’s work I could not find projects that would be working on language barriers 

apart from the language classes which do not seem to be successful. There can be two 

reasons, either the “bubble”, by this I refer to the individuals who are located in the 

buffer zone and they are pushing the two communities towards a settlement, is happy 

with the movement and the effectiveness of the NGOs as it is (it shall be noted that the 

members of these two NGOs, or in other words the peace bubble, are academics, 

teachers, researchers, and other occupations that are considered to be the part of 

Cypriot political elite), or the second option is that they fail to agree on a solution to the 

language barriers and start fighting against it. Either way, the results of my research in 



 

 78 

this NGO has shown that English is the common language, and the role of common 

language cannot be underestimated. I have interviewed Kyriakos at the café of the 

NGO, which is a space for the society to communicate. Where there are many book 

shelves with majority of books being in English and and the rest in both languages, see 

picture 7. The atmosphere of the place is also worth to be discussed, though it has a 

Cypriot menu (English only), there are foods served from the other cultures. The 

workers of the Café mostly speak Greek and English. On the other hand, while I was 

sitting there and doing the interview, I can hear dominantly English language, and not 

Greek or Turkish, the café also gives me the impression that as if it was not in Cyprus, 

although there are many figures of Cyprus all around the place. I related this 

impression to the language, as majority of the time I could hear only foreign languages. 

Moreover, although there is a will to desire a multilingual Cyprus, they fail to handle 

the challenges of multilingualism which is caused by the lack of policies.  

 

 

Picture 7  (http://www.home4cooperation.info/café ).  

 

http://www.home4cooperation.info/café


 

 79 

 

5.2. The Civil Society and Language Policies and Planning. 

 In the previous subchapter, I analyzed the unique NGO, AHDR and its sub-

project H4C. In this sub-chapter, however I will be presenting my research results on 

how civil society have been dealing with the language barriers. In order to understand 

the challenges for the members of the both community, I conducted a survey and I will 

be presenting a quantitative data on what language do people use when interacting with 

the members of the other community, and how does it function for them.  

 In order to understand how the civil society, by civil society I do not refer to 

activists, but to people from different background, deals with the language barrier and 

at what extend does this language barrier make impact on their interaction with the 

members of the other community, I have conducted surveys. The survey was conducted 

among 100 participants over the internet. The participants were not asked to fill 

different surveys according to their ethno-linguistic background, they were all asked to 

fill the same forms, regardless from their ethnic background. The survey was conducted 

in English language in order to maintain my objectivity. I have seen two problems in 

conducting the survey in three languages. First of all, I cannot speak Greek which 

would be a disadvantage for me to evaluate the results and prepare the questions. 

Second, I can speak Turkish and as it is my native language, conducting a survey in my 

own language and in a language that I cannot speak would not be fair by any means. 

Since the beginning of my research, I have tried to have equal standards for researching 

among the both communities, therefore, I believe that English had to be the language 

that this survey would be conducted in. This way I avoided to be closer to one 

community and distanced to another one. I also paid attention that the group of the 

participants are diverse. (Cf. Appendix 1 Survey).  

 The results have shown that the 77.4% of the participants had identified them 

selves as Turkish Cypriots, and 22.6% of the participants as Greek Cypriot. Although 

the option other was given to the participants, none of them had chosen this option. The 

age group of the participants, as it is shown in chart 1, is mainly dominated by the 31-

45 age group, and 25-30. There have been no participant older than 60 years. The 
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importance of age has to be emphasized. As the results will present the present case of 

language use, it has to be noted that age group is very important. 

 

Chart 1.  (Question: What is your age?).  

 

 When the participants were asked about their mother tongues, the 73.6% of the 

participants identified their mother tongue as Turkish, where as 20.8% identified their 

mother tongue as Greek. Whereas 3.8% of the participants identified their mother 

tongue as English, and 1.9% as other. These results show us that the majority of the 

participants are not native speakers of English. Please see chart 2.   
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Chart 2. (Question: what is your mother tongue?). 

 The participants were asked to write the foreign languages that they can speak. 

For this question, there were no choices. The participants were free to write any 

language that they can speak with their approximate level. With this question, I have 

found out that all the participants could speak English. Apart from English, German, 

French and Spanish was also one of the popular answers. Only a very few participants 

wrote that they can speak Turkish and/or Greek as a foreign language. Only two 

participants who could speak Turkish as a foreign language indicated that his/her level 

is intermediate. In the case of Greek language, it was only one participant who could 

speak Greek on intermediate level, however he/she belonged to the age group of 45-60.  

 The results of the survey have shown that the 30.2% of the participants crosses 

from one side to other (From North Cyprus to South, or from South Cyprus to North) 

once a week. On the other hand, 28.3% of the participants chose the option of a couple 

of times per year. 20.8% of the participants said that they would cross once month, and 

17% once every two weeks. Finally, only 3.8 % of the participants said that they do not 

cross at all. An interesting result that came out from the ones that do not cross at all is 

that every participant who indicated that they do not cross from one side to other, 

identified themselves as Greek Cypriots. These results show us that the majority of the 

applicants are crossing to the other side, therefore interacting with the members of the 

other community, very often. When the participants were asked to indicate their 



 

 82 

reasons of crossing the majority 68.6% has chosen the option leisure. The visit option 

was chosen by 56.9% of the participants, and 19.6% work. Therefore, we can see that 

the participants, mostly, interact with the members of the other community.  

 The participants were asked to reply the following question; if you were to 

address somebody when you cross to the other side (North or South), which language 

would you be using? The participants were allowed to choose more than one answer. 

The results have shown that the 98.1% said that they use English when interacting with 

a member of the other community. On the other hand, 17% indicated that they use 

Turkish, whereas only 7.5% said that they would be using Greek to communicate. 

When the participants were asked about the reaction that they receive when they use 

English language 67.9% said that it is positive (which was the most positive option to 

be chosen), 30.2% chose rather positive, and finally 1.9% said that it is rather negative 

as showed in chart 3. 

 

Chart 3. (Question: If you use English, what are the reactions you receive?).  

As it can be seen from the results, English language is in the center of the 

communication and interaction. And approximately 98% of the participants 

experienced positive or at least rather positive reactions. This can also be considered as 

that the communication has been possible through the use of English language. 

Aforementioned, the number of the people who approaches to the other community in 

the particular community’s language is very low. On the top of that, as I previously 
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mentioned the importance of the age plays a big role in understanding this. People who 

are not using English, and are using Greek and Turkish are either in the age group of 

31-45 or 45-60. This means that, as it was mentioned in the historical context of this 

research, the generation that was born before the division or not long after division 

shows an attitude towards Greek-Turkish bilingualism. On the other hand, the 

unofficial ban of the both languages from the Greek and the Turkish Cypriot education 

systems resulted in very low level of knowledge of other’s language.  

 Furthermore, as it can be seen in chart 4, 45.3% of the participants almost never 

have any communication problems that they could define as caused by the language 

barriers. On the other hand, 34% has indicated that they would sometimes have 

communication problems, whereas 11.3% has indicated that they would have problems 

very often, and finally 7.5% have indicated that they never have any problems. This 

results show us that the language barrier, while English is functioning as lingua franca, 

does not appear to be a problem. As to support this result, I also asked the participants 

to define their conversations with the members of the other community when they use 

English, please see chart 5. The results have shown that 52.8% of the participants 

would define it as satisfying, which was described as; we can express ourselves very 

well. The 43.4% of the participants defined it as average, which was described as; it is 

good to have a common language, we cannot really have a deep communication. 

Finally, only 3.8% of the participants described their communication as very bad; it is 

only the basic conversation, it can never go deeper.  
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Chart 4. (Question: How often does it happen that because of the language barrier you 

cannot communicate?) 

 

Chart 5. (Question: If you speak English with the members of the other community 

(Greek – Turkish Cypriot), how would you define it? 

 In summary, the survey has shown very interesting results, but not unexpected. 

As the hypothesis of my dissertation, the survey has shown that the people are using 

English as common language. However, even if not the majority, there are still some 

people that uses Greek and/or Turkish to communicate with the members of the other 

community. On the other, the Greek and Turkish speaking participants are rather the 

middle aged people, meaning that the vast majority of the younger generation is using 

English in order to interact with the people of from the other communities. This results, 
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also shows us that English is clearly the language that is used to build peace in Cyprus, 

and the situation does not seem to be different, even in the next generations, unless the 

current language policies and planning change very soon. 

5.3. Summary 

 In this chapter, I represented my research on the NGOs, Association for 

Historical Dialogue and Research. As well as the data that I obtained from the survey I 

conducted with the members of the both communities, who were/are somehow in 

contact with the members of the other community.  

 The results of my research which included an interview, analysis of the 

documents, content of the both associations’ websites, projects and publications, and 

finally my direct observations too, has shown that the Home for Cooperation and the 

Association for Historical Dialogue and Research are struggling with the language 

barriers, while the English language is being their only way out, as the co-president of 

the AHDR said. On the other hand, the association is still showing an attitude towards 

bilingualism. It supports the idea of having Turkish and Greek languages as the main 

languages, and even the official languages.  

 Finally, we conclude that the category B, has shown that the civil society uses 

English as the common language, although the role of English is, officially, not the 

common language. The results have shown that English became to such position, 

because it was the only language that was spoken by the majority of the population 

when the check points were open in 2003. Therefore, the reconciliation process is, in 

terms of language, dominated by English language, and since the results have proven 

that having more languages is more expensive, and also that the members of the both 

communities are very far from speaking both languages, Greek and Turkish, even in 

case of cooperation, a big switch in the language use in at least twenty years cannot be 

expected. 
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6. Category C: The Language Planning and Policies in Education Systems of 

Cyprus 

This chapter is focusing on the school curriculums of English language teaching 

and other foreign languages. The first part is an analyses of the foreign language 

curriculums in the Turkish Republic of Northern Cyprus. The second part is the 

analyses of the curriculums in the Republic of Cyprus. Therefore, the curriculums are 

analyzed in two parts according to the system they belong to. All the curriculums were 

collected in contact with the concerned departments. The findings of these process will 

be discussed below.  

Teaching Greek and Turkish languages in both education systems is a new 

concept that was adapted only after 2003. The Turkish language was, in fact, 

introduced to Greek Cypriot education system, when the contacts between the two 

communities started in 2003. Shortly after Greek Cypriots, the Turkish Cypriots also 

introduced Greek language education into education. Despite the fact that the languages 

were introduced, none of the sides have a stable syllabus or curriculum. 

6.1. Foreign Language Teaching Curriculums in Greek and Turkish 

Cypriot Education System.  

The Ministry of Education and Culture in North Cyprus explains the education 

system as shown in figure 2.  
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Figure 1. (http://www.mebnet.net/?q=content/eğitim-sistemi)  

Figure 1 shows us that the compulsory education starts at the age of five in North 

Cyprus, and it is compulsory until the age of fifteen. Special education continues until 

the age of eighteen. Although the lise (from age 15 to 18) part of the education is not 

compulsory, the preparation year that the students attend at fifteen years old is also part 

of the compulsory education system. The table shows us that only certain type of lise 

has an obligatory preparation year, however, this has been changed, and every pupil is 

obligated to attend the preparation year, which is, in fact, consisted of Turkish language 

and literature classes and English language and literature. The English language 

teaching starts at the age of five in the Northern part of Cyprus, this is considered as the 

nursery school. Therefore, pupils are subject to meet English language when they are 

five, and this phase of teaching continues until the 2nd grade of the primary school. 

According to the plan of the education year 2015-2016, the classes aims to create an 

awareness of the English language among the pupils. Therefore, only basic knowledge 

is aimed to be taught during these years, for instance, greetings, playing games, 

http://www.mebnet.net/?q=content/eğitim-sistemi
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counting, following the orders in the classroom, etc. After this phase, students become 

part of the CEFR program as they start the third grade. This program aims to educate 

students in English language until the level of A2 according to the CEFR standards. 

Then, the students start the high school education, which is regarded as lise and they 

are to complete the level B2/C1 depending on the type of the high school they are 

attending to.  

The brief description of the role of the language in Cypriot history, either before 

the complete physical division of the island or after the complete physical division of 

the island, has shown that the language was visible used as a tool in ethnic based 

discrimination, as well as a tool to promote, or even to strengthen the Turkification and 

Hellenization in Cyprus, which equals to the permanentization of the division. Under 

the given circumstances, it cannot be expected that either one of the parties would, in 

fact, promote or produce a language planning that can make any contribution to the 

reconciliation. Therefore, by no means one can be surprised that the governments of the 

North Cyprus had made no attempts to write a curriculum for the foreign language 

teaching. One shall also keep in mind the impacts of the political status-quo in Cyprus. 

Not having relations with other states other than Turkey, embargos and unrecognition 

had also created an unorganized state. The researches that were done in order to collect 

the curriculums of each year has brought out the result that the Ministry of Education in 

the Turkish Republic of Northern Cyprus has no archive, and in fact, no planning for 

the language courses at any grades until 2005.  

 In 2004, Cyprus joined the EU as a de facto divided island after the referendum 

results for the unification, which was rejected by the Greek Cypriot community and 

accepted by the Turkish Cypriot community. Despite the fact that the EU had 

welcomed the Republic of Cyprus as the only recognized state in Cyprus to join in 

which is affectively under control of the Greek Cypriot community, the European 

Union decided to grant the Turkish Cypriot community by building bridges despite the 

de facto state in the North. Thus, Turkish Cypriots as the citizens of the Republic of 

Cyprus became EU citizens, and they became recognized as a community by the EU 

while denying the existence of the Turkish Republic of Northern Cyprus. The decision 
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about the Turkish Cypriot community was made by the following statement by the EU 

Commission after the rejection of Annan plan: 

 "The Turkish Cypriot community have expressed their clear desire for a 

future within the European Union. The Council is determined to put an end to the 

isolation of the Turkish Cypriot community and to facilitate the reunification of Cyprus 

by encouraging the economic development of the Turkish Cypriot community. The 

Council invited the Commission to bring forward comprehensive proposals to this end 

with particular emphasis on the economic integration of the island and on improving 

contact between the two communities and with the EU."84 

As we can see in the statement above the Turkish Cypriot community, in fact, gained a 

unique position within the EU that cannot be even described with the language of the 

international diplomacy. The best way to clear this confusion is to see it as the 

following; The republic of Turkish Cypriots, so-called TRNC, is not recognized by any 

country except Turkey. On the other hand, Turkish Cypriots obtain the right to be the 

citizens of the Republic of Cyprus, which allows them them to have facto passports. 

Also, the Turkish Cypriot community, as a community and their leader is accepted by 

the EU as they are the official partners of the Republic of Cyprus. This exceptional 

status of the Turkish Cypriots caused a relationship between the two sides that is not 

based on the international diplomacy, but rather on the political will of the both parties. 

Therefore, the Turkish Cypriot government made the decision of writing curriculums 

that would open the ways of the integration of TCs to the EU.  

The curriculum written in 2005 for the English language adapts a European 

perspective of language education, and human education in general. The curriculum 

defines its approach as constructivist. The curriculum for English asserts that its 

philosophy is in line with that of education as a whole in Cyprus. Thus, this curriculum 

can be accepted as a step towards reconciliation as from no curriculum, this curriculum 

was created in order to create similar standards in the both sides of the island. The 

curriculum adapts the Common European Framework85. The words ‘Europe’, along 

                                                           

 

84 Qtd in  https://ec.europa.eu/cyprus/about-us/turkish-cypriots_en.  

 

https://ec.europa.eu/cyprus/about-us/turkish-cypriots_en
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with ‘European’ were mentioned twenty-three times, Cyprus three times, Turkish 

Republic of Northern Cyprus once, Turkish Cypriot once in a document consisting of 

35 pages. Therefore, the curriculum openly stresses the ‘Europeanness’ and the unity of 

Europe regarding the Turkish Cypriots as part of it. For instance, such sentences can be 

found in the curriculum: “to maintain and further develop the richness and diversity of 

European Cultural Life through greater mutual knowledge of national and regional 

languages, including those less widely taught86”. This sentence has been written as a 

part of the political objectives of actions in the field of modern languages. As it can be 

seen here, the curriculum adapts an absolute perspective of European Culture; 

diversity. The curriculum does not specify the T.R.N.C. neither the TC community, and 

their values, but rather adapts the European one. Let’s remember there have been no 

curriculums written for the Greek language in the T.R.N.C. until today. Thus, hereby 

we may raise the question; which mutual knowledge of national and regional language 

are subject to be supported and/or taught? Perhaps, this is a pure example of the fact 

that what is put in practice is not necessarily the through reflection of the policies 

written, it furthermore proves us that there is a gap to be minded between the 

curriculums as documents and its practices. Despite the fact that the curriculum 

promotes an understanding of diversity, and a support towards the so called ‘less 

widely taught’ languages, so little has been done in order to put this in practice. For 

instance, if Greek language has been considered as a less widely taught language in 

comparison with the English language, the researchers have shown that there is no 

planning for Greek language in the Northern part of Cyprus, and we must underline 

that apart from English, pupils have the options of learning German, French and Greek. 

In the Northern part of Cyprus, there is no school, where any other European language 

has been taught apart from the ones mentioned above.  

                                                                                                                                                                         
85 English Language Curriculum for Lower Secondary Schools, T.R.N.C. Minisrty of National 

Education and Culture, Department of Educational Planning and Programme Development, 

2005: Introduction.  

 
86 English Language Curriculum for Lower Secondary Schools, T.R.N.C. Minisrty of National 

Education and Culture, Department of Educational Planning and Programme Development, 

2005: General measures.  
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87 

Figure 2. (http://www.highereducation.ac.cy/en/documents.html). 

 The structure of the education system in the Republic of Cyprus does not differ 

from the structure of the education system in North Cyprus. As it can be seen in figure 

2 given above, the mandatory education starts with the preschool continues with the 

primary school and following that comes the secondary education which is divided into 

two phases; lower secondary education, in other words, gymnasium and upper 

secondary general education, in other words, the lyceum. The education is only 

compulsory from the preschool until the end of the lower secondary education.  

 When analyzing the curriculums of the Republic of Cyprus, one comes across 

with a much more complex and older case than the curriculums in the North. The first 

and the main difference is that the foreign language teaching curriculums have already 

existed before 2003. The second main difference is that while North Cyprus starts 

adapting its European curriculum in which the aim was to make a step towards the EU 

                                                           

 

http://www.highereducation.ac.cy/en/documents.html
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and the reconciliation, South Cyprus has started to reform and modernize its 

curriculums only in 2009, and this reformation is on-going.  

 The webpage of the department of secondary education in the Republic of 

Cyprus has not yet been available fully in English language as the reformation is being 

processed. However, the English language curriculum section is partly available in 

English. When checking the home page of the website, the following words were found 

to describe the importance of English for Cyprus and globally;  

“The spread of English worldwide, and its rising importance as a major international 

lingua franca, is a result of globalization in the broader sense of the term. A country 

like ours, which hosts a plurality of nationalities and languages, can give an insight to 

the even more demanding role of English in today’s world. It is a tool for 

understanding and a bridge that brings people closer to each other88.” 

First of all, the above given paragraph is to be considered as the philosophical basis of 

the English language teaching. It is important to underline that the given paragraph 

declares the English language as an important one, and it further accepts its position in 

terms of spreading around the world and becoming widely spoken. Therefore, it is clear 

that the both education systems (North and South Cyprus), clearly accepts and 

embraces English language as a lingua franca that has to be learnt. The second part of 

the paragraph is even more interesting, the attention has to be drowned to the sentence 

“which hosts a plurality of nationalities and languages”, by this sentence the 

department declares the existence of other languages than Greek in Cyprus, however, 

the statement uses the word ‘nationalities’, which creates a dilemma. Two questions 

can be asked; - does the curriculum acknowledge the immigrants living in Cyprus and 

embraces their nationalities, and moreover defends that the immigrants living in Cyprus 

are not subject to learn or speak any Greek or Turkish, because the curriculum will 

promote English to be spoken as lingua franca, which is later to become the L2, or 

does the curriculum written by the government officials declares that the communities 

                                                           

 
88 http://www.schools.ac.cy/eyliko/mesi/Themata/anglika/index.html 
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of Cyprus are not communities, but nationalities. Hereby, it is necessary to remind what 

the constitution of the Republic of Cyprus writes in the second article;  

“1. The Greek Community comprises all citizens of the republic who are of Greek 

origin and whose mother tongue is Greek or who share the Greek cultural traditions or 

who are members of the Greek-Orthodox Church; 

2. The Turkish Community comprises all citizens of the Republic who are of Turkish 

origin and whose mother tongue is Turkish or who share the Turkish cultural 

traditions or who are Moslems.” 

In the article written above, the constitution of the Republic the terms to be used are 

defined. Therefore, mentioning different ‘nationalities’ seems to be a misused term 

when referring to the Turkish and Greek Cypriots, because those are to be the 

communities, and Cypriot is to be the nationality. If the curriculum refers to the other 

nationals living in Cyprus, then it simply ignores the importance of the bi-communal 

contacts, while trying to stress the importance of English by promoting the idea of 

pluralism in languages and nationalities. On the other hand, if the curriculum tends to 

describe the two communities as two nationalities, then it shows us that the curriculum 

aims to deconstruct the Cypriot nationality, or even to abolish it since the communities 

are promoted as nationalities.  

6.2. Summary 

 In summary the both communities have shown interest in providing some 

changes in the education system in terms of language teaching. Although the Turkish 

Cypriot side acted faster than the Greek Cypriot side in order to provide language 

classes in secondary and high schools, neither one of the sides, in fact, showed any 

attempt or could manage to make Greek and Turkish classes obligatory or at least 

optional in the schools.  

 The fact that some improvements were made, does not change the role of 

English language. English is still obligatory at schools in both sides, and it is the 

foreign language that every Cypriot is, in a sense, subject to learn from very early ages. 

Therefore, as a result of this category, we can say that the English language is in an 

advantaged position, and moreover it has a stable syllabus. Greek and Turkish 
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languages are rarely taught and they do not even have a standardized syllabus. The 

difference of this category from the others, in terms of the results, is that this particular 

category does actually provides a planning towards English, and a very recent and 

slight planning towards Turkish, therefore English here does not appear as an 

unplanned or unintended concept, but rather a planned one. 
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7. Conclusion  

 After explaining the linguistic structure of the island of Cyprus, and 

understanding to what extend it has relations with the identities of Cyprus, and how this 

shapes the current structure of the island, the thesis has aimed to analyse the 

developments on the language planning and policies under three categories. The results 

of the three categories have shown that English is functioning as lingua franca in 

Cyprus 2003.  

 Each category also pointed out that the will on language is common. The utopic 

idea of speaking Turkish and Greek is spread around. However, the research shows that 

the two communities have yet to be agreed on any common language planning and 

policies. Not even very recently, the topic was part of the discussions. The results show 

that the lack of policies in introducing Greek and Turkish languages as official 

languages, not only by law, but practice too, resulted in a space where a common 

language was needed. As English was already spoken by the majority of Cypriots, the 

cooperation between the two sides, and hence reconciliation is done through English. It 

would be accurate if we would say that English is the language of those Cypriots, who 

interact with the members of the other community.  

 The research results have also shown that the English language is seen as a 

temporary tool by the politics and the civil society, and it is used for global reasons, 

and for the temporary period until the bilingual education is introduced. However, it 

shall be noted that the current policies are far from excluding English language in case 

of a future settlement for Cyprus. The results have shown that the young generation of 

Cyprus is English and Greek or Turkish speaking. Therefore, as the answer to the 

research question, whether the reconciled Cyprus is leading towards a Greek and 

Turkish bilingual Cyprus or English speaking, is that the current path shows that 

English is becoming the second language of Cypriots, which might be changed by a 

very strict and early planning. However, it will require a couple of decades to reach a 

Greek and Turkish bilingual Cyprus. On the other hand, in terms of the new Cypriot 

identity, the use of English language in reconciliation process shall be challenged as an 

opportunity rather than a problem. English language can be excluded, and a Greek and 
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Turkish bilingual Cyprus can be created, or English can be included and can be used to 

construct a new Cypriot identity. For a country like Cyprus which has suffered by the 

intercommunal conflicts and war, and the communities are based on ethno-linguistic 

identities, and also language had a big impact on this conflicts, it might be an 

opportunity to establish an English speaking state while sustaining the native languages 

of the island; Greek, Turkish, Arabic, Armenian. It would also help to end the 

segregation in schools as the members of the both communities would be able to study 

in the same classrooms, and it would be a more realistic solution to the issue in social 

and economic terms. I must underline that having English as one of the official 

languages must be designed in a way that does not threaten the existence of the current 

languages.  
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Appendix 1.  Survey.  

 

1. What is your age?  

18-24 25-30 31-45 45-60 60+ 

2. Which community do you belong to?  

Greek Cypriot  Turkish Cypriot  Other 

3. What is your mother tongue?  

Greek    Turkish   English   

 Other: 

 

4. Which foreign languages do you speak (Please specify your level)?  

Greek  

Turkish  

English  

German  

French  

Spanish  

Other:  

5. How often do you cross the check-points (From North Cyprus to South, or 

From South Cyprus to North)?  

Very frequently    

 

Once a week    

Once every two weeks    
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Once a month   

A couple of times per year  

6. What is your motivation in crossing from one side to another?  

Work  Study  Leisure Visiting  

7. Since when have you been crossing the check-points?  

2003 

2008 

2014 

2017 

 

8. If you were to address somebody when you cross to the other side (North or 

South), which language would you be using? (You can choose more than one 

answer). 

Turkish   Greek  English   Other 

 

9. If you use English, what are the reactions you receive?  

Positive  Rather positive  Negative Rather 

negative   

10. How often does it happen that because of the language barrier (use of foreign 

languages) you cannot communicate?  

Always  Very often  Sometimes  Almost 

never  Never 
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11. If you have trouble to communicate with the people from the other community, 

do you think it is rather because of your language skills?  

Yes  No 

If yes, why do you think that?  

………………………………………… 

 

12. If you speak in English with the members of the other community, how would 

you define it?  

Satisfying (we can express ourselves very well)  

Average (it is good to have a common language, but we cannot really have a 

deep communication)  

Very bad (It is only the basic conversation, it can never go deeper)  

 


