The text, which is divided into ten chapters, dedts the form and orientation of the
Czech Buddhist community. At the beginning, thesth@resents a short overview of
Buddhism interpretations by Western science, celltamd society. We present the
ways of and reasons for popularization of Buddhisiwestern cultural environment
and provide the issues which attract attentionrofgssional public and which have
been explored within various scientific fields.

The paper introduces research into the current &ed®uddhism, which is
understood as an independent form of Buddhism rdki@ a direct continuation of
Asian Buddhist lines and schools. The dissertatibasis therefore uses the
discussions and foreign studies focusing on thepmagpof ways of interpretation and
application of Buddhist ideas in the Western caltuenvironment.. Our study
endeavours to understand better the dynamics addh®ins of current religion and
describe them.

The field survey concentrated on Buddhist groupswall as individuals.
Subsequently, the text evaluates their interacind the process of forming of a
group and an individual. The first stage of resegmovided us with more complex
data on the institutional background formed by ®zBaddhist groups on which the
respondents draw. The following second part oftftesis is devoted to the process of
accepting Buddhism, implementing it in the livesreépondents and the ways in
which Buddhism forms their upbringing strategies.

The main common attribute of Czech Buddhists carsd®En in the secular
roots and upbringing outside the framework of tiadal religion. The acceptance of
Buddhism and cultivation of values referred to agddhist is manifested in their
value systems as a transition from secularismraigious sphere. Buddhist ideas are
attractive for those who are searching for somenoctsgic and spiritual framework
outside the traditional religion.

Respondents say that Buddhism provides them wils tim work with their
own transcendental experience without any medianak transfers spiritual practice
into the sphere of relationships and social contélke thesis follows the mentioned
trend in understanding the current religion: thedancy to view belief not as an
ideological system of ideas on transcendentnessaputn orientation of personal
spiritual practice into the social sphere (Day, 200

The respondents relate the beginnings of theirestan Buddhism to various

forms of their personal development, conductedle/gtudying, reading or traveling.



Further, they mention their effort to find a growhich considers important to
develop nonmaterial life qualities. The respondentensively develop the values
related to self-control and self-transcendencev@ciz, 1992).

After Buddhism has been accepted by respondentsnaplémented in their
lives, they turn from the spiritual practice orieditat themselves, their individual
development and subjectivity. What appears is aahofpractice where, besides the
personal spiritual development, the dimension ahilia and social relationships
becomes important. The individual practice basedBoddhism is further developed
in the context of relationships whose cultivatibe respondents consider important.
They actively develop pro-social values in theid dneir children’s attitudes, such as
benevolence, tolerance and universalism. We caia skiect proportion between the
gradual increase in the value of safety and readizaof belonging to a Buddhist
group. The mentioned process is manifested by @alig their personal
identification with Buddhism through visible matdriepresentations of Buddhism.

After a more detailed analysis of interviews we evable to identify two
different ways of passing on Buddhism. We called first one The Awaiting
Strategy, which indicates that the respondents emphasisaitnificance of parents’
home practice for the future religious orientatmintheir children. The second was
called Active Passing On as this is an obvious effort at active religiounipging.
We have also identified the values which the redpats consider important to be
developed in their children and the methods anddzey use.

Value models are presented as relations and pexesswhich the values
affected by Buddhism are deepened and developeadihEaheoretical basis of our
research into values we have chosen the multilewetlel of value structure
introduced by Schwartz (1992, 1994). Values ar@ sseone of central elements in
the process of constructing an individual's idgntAt the same time, values reflect
the shared culture of a group. That is why it isqiole to create a representative
picture of a studied population. In the professigractice a general value model is
used which is supposed to characterize generadlyv#tue preferences of religious
people (Saroglou and Dupuis, 2006). This model feats a higher degree of
significance for values associated with traditi@onformity, safety and a lower
degree of significance for values associated wigdf-control, self-orientation,
stimulation and power. The rising criticism of thegeneralizing conclusions (ibid.)

for European population objects that inter-religi@riations of value models are not



devoted sufficient attention. Therefore, we decittednalyze the data from the field
survey so that it is possible to create a valuessgmtation of Czech Buddhist parents
and to gain an idea on the orientation and valueg try to develop in their children.

The created model of value system of Czech Buddésgtondents manifests a
modification of the structure of relationships amdferences when compared with the
model of values representing the value model afjicels persons. Respondents,
affected by Buddhism, positively view categoriesseff-control, universalism and
benevolence, which are not considered positivehéendriginal model. The value of
tradition in the Buddhism-affected model does nofpress the tendency to
conservation as clearly as is shown in Schwartdgeh The concept of tradition in
the Buddhism-affected perspective shows arbitrasinef traditions, it is open to
establishment of new traditions and reinterpretatibthe existing ones. The value of
safety in the original model leads to conservatiad is connected with the value of
traditions. The proposed model shows the connett@ween the value of safety and
conformity, which reflects the process of the ragtion that one belongs to a
Buddhist group. What both compared value modelse hev common is little
significance of values and motivation types asgediavith personal growth, social
status and prestige.

The proposed theoretical conclusions of the rebeiadicate the necessity to
accept different relevant theoretical foundatiomsnt the frequent inclusion of
Buddhism in postmodern understanding of spirityaitmed at an individual and his
or her spiritual development. This model does neflect the condition and
development of Czech Buddhist groups and famiNgs. rather tend to accept the
theoretical concepts oriented to religion implerednin the relationship with close
people, the environment and the society, not in te&tionship with the
transcendentness. We have also observed the sggategich help upbringing and

forming of new identities affected by Buddhism.



