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Preface

The disappointment of the Western intellectuahm twentieth century occurred
to me as a relevant theme for my main, final, andtim-depth work, the thesis. My interest
in philosophical questions was encouraged by arllext course in Philosophy at Aquinas
High-school in Augusta, GA and continued here,rakdBophical Faculty with the seminars
of the late prof.M. Machovec that | attended thitougy five years of study. At the same
time, thanks to the seminar on Jewish Americarraitee of Dr.Hana Ulmanova, | was
introduced to the Works of Saul Bellow. His Seilze Day immediately caught my attention
and his other Works started to appear on my bedslde. Having read seven of his novels
(Seize the Day, Mr. Sammler’s Planet, Herzog, DeBecember, The Actual, The
Bellarosa Connection, More die of Heartbreak),ddreto realize the connection between
the lectures of prof. M. Machovec and Bellow sriry work: both express the
disappointment from the development of the Westeniety to its present state. Both make
us aware that the generally glorified freedom aheadividual in the West as the climax of
the development of humanity carries inside symptofidoom. The complexity of the value
of freedom became the reason why | came to beestidl in analyzing these prophetic

insights.



Introduction

Saul Bellow’s main characters are frequently pesseho convey their experience
with reality in the contemporary Western societige toncrete phenomena - their individual
experiences fold up into a more conclusive reftecand lead to the comprehension of
reality on a general level. And it is disappointinigrat best characterizes the resulting
knowledge.

The novels | selected for the thorough analydisSammler’s PlaneindHerzog
both depict and encounter of man with reality. Téféection of this encounter is presented
by scholarly men, Mr. Sammler and Moses E. HerBPagpite the fact that they are
fictitious characters, their knowledge of Westdnmkers makes them ‘real’ intellectual
critics of the contemporary time. They connect tigfo their theoretical scholarship and
their personal lives, observations and experiendas.outcome is an account of the state of
the contemporary Western society in the light bf@ader understanding of its
development.

The course of that development or transformatamlze analyzed with the help of
works of influential Western thinkers for their seming always arises from the conditions
of their present time. Their works containing nos@hcepts have impact on the future
development but also inevitably reflect the pasettlgpment.

This is the reason why | decide to analyze theelsow the light of three
representatives of the Western thought - each daaite different period of time in the
course of development of the Western culture. elehosen three philosophers: St.
Augustine, F.W. Nietzsche, and J.P. Sartre. Mynitmb@ is to show that they well represent

the changes of concepts that have taken place itW#stern society.



Augustine’s works mark the dawn of the Westerilization back in the Early Middle
Ages. His thought naturally makes up the foundatibtihe European society. Nietzsche
grasps a turn in the course of future developmaséth on irretrievable overall decline of
the traditional spiritual supports of the ninetéecéntury Europe. And Sartre in the
twentieth century declares man free, that is to isalependent of the previous Western
development. All three together thus roughly cdiermajor spiritual turning points in the
development of the Western society.

From the teachings of St. Augustine, | would ligepply his notion of human
knowledge and its stages leading to the recogndfdfternal Truth, and the notion of Love
clarifying man’s needs and basis of human history.

According to him, the first stage of knowledgeénsation which gives us only some
knowledge. The higher stage is judgment based pargktruth. The act of attaining
knowledge thus contains four elements: (1) theatlgensed, (2) the bodily organ upon
which sensation depends, (3) the activity of thedin formulating an image of the object,
and (4) the immaterial object, which the mind usesiaking a judgment about the sensed
object. There are two different kinds of objecistthuman beings encounter: the objects of
the bodily sense and the objects of the mind. Thdgent objects account for different
degrees of reliability of intellectual certaintywhen directed toward changing physical
objects - or when the mind contemplates truthspeddent of the senses.

He highest stage of knowledge is possible by wkatamed lllumination: it comes
from God just as light comes from the Sun. Thiktligom God is the condition under
which we recognize the quality of truth and etgroit our ideas. The Illlumination of our

judgment means that we are able to discern th&inadeas contain necessary and eternal



truth.

Augustine’s own experience of sensuality gavetherproof that the soul cannot find
its peace in bodily pleasures. The activity of mbodild provide more lasting and profound
peace. He concluded that eternal knowledge couldarae from his limited and finite mind
but has its source in God. He explained that batrelthe same qualities - both are eternal
and true. The Eternal Truth is identical with hagion of God.

Augustine aimed his philosophical notions towamhfs condition and goal of his/her
life. He is aware that man seeks a road to happifidsat fact testifies to man’s
incompleteness and finitude. The only full happgegn can find in God since he/she was
made by God.

In order to explain the reasons of human conditfargustine came up with a
Doctrine of Love: Man loves since he is incompléte/she can love a variety of objects: (1)
Physical objects, (2) other persons or (3) himgdlfthings in the world are good to love for
they all come from God and they provide some sattgin and happiness. The problem
arises from the manner man attaches himself t@ttin#isgs and his/her expectations. The
answer to unfulfilled outcome of man’s love is wAagustine calls disordered love.

The needs of man do not include only finite warldbjects - but mainly infinite -

God. Each object of love can give only a certairmam of satisfaction and not more.
Disordered love consists in expecting more fronolaject of love than it is capable of
providing. Augustine explains impact on the souhédn loves disorderly - it produces
disordered persons who produce disordered commurtity disordered persons who love
the self and the world only make up the City of tferld whereas those who love orderly

and first of all God creates the city of God. Hurhéstory is a world drama presenting the



conflict of these two cities.

Nietzsche inspired me by his accuracy of the fsaduture. | aim to use the
implications of his famous statement that ‘Godead! and his concept of the central drive
of human nature which is, according to him, thel WgilPower.

He considers nihilism to be the consequence ofatiethat European nations stopped
to believe in God. The religious faith is repla@ath belief in Darwinism which results in
the erasing the distinction between man and anif@kxpresses worries about the further
development seeing a possibility of relentlessggfiel- wars such as have never happened
before. At the same time, he criticizes Christiaaind Judaism for its life-denying approach
toward life and declares it false, unnatural, ragdal on true human nature.

As an alternative to the diminishing religious asveess, he starts to glorify the real
nature of man which is the Will to Power or the M#l Life. Those who have the capacity to
follow the Will to Power determine and create allues and do not need an approval of
their acts. He envisioned that the acceptancesofMil to Power in Europe would bring
back the truly complete man who would achieve rewels of creative activity. Ideals such
as equality among men are non-sensical for meditiezentiated into ranks by quanta of
power.

| found Sartre’s fundamental thought that ‘exiseeprecedes essence’ and its implied
notion that ‘man is condemned to be free’ usefuhfiy analysis.

His statement about existence preceding esselacesigersal of traditional
metaphysics stating that essence precedes existE@me@nderlying cause of his views is an
absolute acceptance of atheism. There is no God@agiven human nature but just a

universal human condition. Man simply exists anty tater defines himself - man is merely



what he makes of himself. That implies that, afrarh his existence, there is nothingness.
To say that there is nothing besides the existidiyidual means that there is no God,
no objective system of values, and no determinidam is forlorn.
With the help of these philosophical concepts thi@sis attempts to analyze the nature
of the contemporary man and society based on theeaimentioned novels. It also attempts

to answer why the main characters of Saul Bellavexiperiencing disappointment.



Contents

Preface. ... 3
INErOdUCTION. .. .o e e 4
Philosophical Background..................cccooiviiiiiiiiiiinennnn, 9
1.1, SEAUQUSHINE. ..ottt e 9
1.2. FW.Nietzsche..........coooiii i, 14
1.3, J.P.Samre....coo 18
AN .. 22
2.1 From Individualization to Individualism....22
2.2. Man in Mr Sammler‘s Planetand Herzog....26

2.2.1.

2.2.2.

2.2.3.

2.2.4.

2.2.5.

2.2.6.

Artur Sammler, Elya, and Dr. Lal.............. .26
Margot, Shula, Angela, Wallace, and

St. Augustine, F.W. Nietzsche, J.P. Sarick a
the characters d¥lr. Sammler‘s Planet....37

Moses E. Herzog, PhD — The Journey toward
Self-knowledge of the Modern Man.....44.

The Interconnection of Knowledge and Love —
St. Augustine in Moses E. Herzog......... 51.

Moses E. Herzog vs. Friedrich W. Nietzsche &
Jean



Man to Man........coooiiiiii 10

3.1. The Individual to the Whole........................ 71

3.1.1. Man integrated and man disintegrated from
thewhole..............coooiii i, 72

3.2.  The Individual to the Individual................... 74
3.2.1. Communication.............ccoevviiiiiinineann.n, 75
3.2.2. Man and Woman in Transition................... 77

3.3. Morality in Mr. Sammler‘s Planetn the light of St.
Augustine, F.W. Nietzsche, and J.P. Satrtre......... 80

Conclusion

Resume....

Literature...

3.3.1. The Characters in the light of St.Augussne’

Doctrine of LOVe......ov o, 80
3.3.2. Will to Power in Sammler's mind.............. 84
3.3.3. Sartre's visionary Freedom..................... 86
........................................................ 89
......................................................... 95
..................................................... 102



Man

Man is the smallest unit of mankind. This makis/her a proper object to
start with when analyzing the roots of disappoimitre the intellectuals in Saul
Bellow's Mr. Sammler’s PlaneandHerzog.Necessarily, the focus in this first
chapter of my interpretation is on the nature ohimaner spiritual world - the
anthropological self-refection of man for thathe essence upon which man then

relates to his/her fellow man and society and fynall existence.

2.1. From Individualization to Individualism

The culture of Western civilization has beerthyp on the heritage of the
Ancient civilization and Christianity which alsorgg mediated Judaism. These
three sources injected their spiritual substantethre rising civilization of Europe
and predetermined its increased dynamic naturewdldpment up to the presént.
This dynamism in the European civilization is tiet agent of the rise of the
process of individualizatiohThe process sprang up from the gradually incrgasin
distinction within the society, through growing @ion of labor and through
members distinguished by their uniqueness in farmemarkable talents,
individualities with genius stretching beyond thdi-time?

The magnificent heritage in arts, sciences, gbipdy, and social

! Philosophy Face to Face the Doorp, 202-3Europeanism - Three sources of its dynamism
2 Enemies of Societyp. 31-42
® Philosophy Face.,.p. 21



and political life coming from the relatively shgrriod of time in Ancient Greece
* has profoundly influenced the development towhedrecognition of the
individual in Europ€.The Greek genius with the traditional emphasishenpower
of human reasdrand skill$ lay foundations for the development scientific
specializations, the heritage that is, in effegsponsible for the industrial
advancement of the Western civilization. The gragagonsistent application of the
principle of reason finally challenges the belefGod and while Thomas Aquinas
manages to reconcile faith and reason in the 1&ttucy, Voltaire in 18th century
renounces religious belief as groundless, thisghamanticipation of Nietzsche
stating God’s death a hundred years later. Théstegbicture of the current
condition of man as presented by Bellow, indic#itesrecovery of the old Greek
Man is the measure of all thingy Protagoras, the leading Sophist from 5th
century BC> However, what we have taken from the Ancients makejust a part
of the foundations of the Western civilization...

Judaic tradition was defined by the permanenggtauto survive
but not only physically as was the case with offemples. In Judaism we find an
exclusive idea of a meaningful survival - the lifeed with a missiort® The source

of their spiritual strength dwelt on strict mona#m, belief in wholly spiritual God

* 5th and 4th century BC

® since Renaissance, and then especially sinctSthecentury

® ibid. p.101-183%pistemdknowledge in Greek) First Sophists - used logig¢ elbquence to win
the argument, and then the three famous philosepBercrates refuted the use of reason for the
momentous victory and turned his intelligence tahsgarch for wisdom by questioning; Plato
established the category of philosopher as spiljtaad rationally elite man who desires to
disclose the mystery of being; Aristotle, the foendf sciences and scholarship, underscored the
primary importance of man’s creative activity

" techne(skill in Greek)

8 Philosophy Face...p. 181

° Philosophy,p. 31-2

19 philosophy Face.,.p. 189



who bound His/Her people [the Jews] by a covenBEm. God’s covenant was to
be met by their own conduct and activity which ireplthat it also provided a deep
significance for all individual acts or pains. Time@st important element of this
spirituality is that its entire nature focused ba effort in time, or in other words,
the future becomes a part of the present ende@kerlive idea of future as a state
when everything would be restored to peace andd@yffhacted as a continuous
impulse to meet the commandments of the covenaiahvith reality meant living
while disregarding the horizon of the individuaheTindividual perceived his/her
acting as a part of something ‘above-individttajoing beyond his/her mortal
being, transient existence, and as a participati@neating the ideal future to
come.

Christianity as a variation of Judaism took over messianic
awaiting® but recreated it. Its ‘good news’ lost the exalestontainment to one
elected nation [the Jews] and was opened to abmatAnother differentiating
aspect was that Jesus was not perceived only ags time sequence of the prophets
but as the Messiah himself. The stirring conteft¥esus' message exemplified by
himself address every man in his/her everyday excs with its urgently
pronounced tone. What is central to it is the fwallin immediate change into a
new man - the citizen of the coming God’s Kingddut the revolutionary
moment of Christianity was the call for living wiéim inward dialogue with Jesus,

the constant confrontation of one’s life with theeaf Jesus. In this sense, the man

1 ibid. p. 193 (Izajah) s. 0. ‘messianic state’etilJerusalem’ The prophets always acted to

bring people back to the covenant, to enliven it.
12 ibid. p. 195
13 Jesus for A Modern Manp.20-38



of the Western civilization was for shaped by aonof the ideal future, God’s
Kingdom™, and by a spiritual communication with the figofelJesus?

The process of individualization is connected wiith most eminent works of
mankind and it is a feature of something highlyifps - remarkable human
activity. Since the Modern Age, however, as a tesiulhe accelerating division of
labor and capitalist enterprise, this process teates to encompass a growing
number of people and gradually most Western men,wit no eminence. The
former precious capability of maturation into indivality was replaced by
individualism. The expression of it is a way o€&lih which man is the end for
himself/herself, the sense for himself/herself dredaim for himself/herself.
Everything else is given a minor role, a role ofam®& becomes marginal,
negligible and at last indifferefit.

In conclusion, the Greek contribution of reasod skill lead the
Western culture to its astonishing scientific aechnical advancement but did not
invent the means of how to control the adversecetieman’s activity, the growth
of parasitic individualism. On the contrary, Chiast[Judaic] spirituality hindered
the spread of individualism because its focus Wwastuman relation to superior
God, [Jesus, the fellow man]. The substance ofréi&ion required a control of
oneself which further impeded the growth of indivadlsm.

At first, the Renaissance and Reformation leati¢o

4 ibid. p. 48-55

5 Philosophy Face...p. 206

% The ‘human’ qualities of Christianity flourishéuthe Celtic inhabitations (Ireland, Scotland).
The Iro-scottish missions on the Continent sevwhndriginal message of the Gospels opposing
class and institutional loyalty of the formalizetir3tianity. ibid. p. 207-222

1 ibid. p. 21



secularization, then the Enlightenment and thedRatism of the 18th centufy
contributed to the decline of the belief in Godhds left behind spiritual vacuum
but, at the same time, it gave man full freedorexpress his/her authenticity. It
was believed that the ‘freed’ man would harbor ontfht-of qualities and that

through freedom human beings could make a steprtisyzerfection.

2.2. Man inMr. Sammler’s Planetand Herzog

Saul Bellow created his novels to act like mirrots provoke
thinking, new re-evaluation, and self-reflectiortloé contemporary man. In the
continual haste of the current life-style and urttierbombardment of pop-culture,
his works really make man, the reader, stop, laatkland then look forward as
well. Purposely, the main figures of both novels edlucated men which enhances
the relevance of their reflections. At the sameethis characters are ‘real’, dealing
with hardships that are part of the twentieth egntman's life, and are set in real
places, at a definite time and in the real so@atext of the day which manages a
close identification with their plea. Saul Bellowdssired result is to restate the
unity of man, the interconnection of man’s spiritself with attained knowledge
and with reality of everyday situations. In thisywaan can better reflect the

processes that are taking place in his/her soubamahd him/her. The very same

18 World Civilizations I, Il Renaissance turned attention to man, Reformatiohd sense of the
major demand of the free interpretation of the @ares; Enlightenment and Rationalism: stemmed
from three basic premises: the entire universallg intelligible and governed by natural rather
than supernatural forces; rigorous scientific mdtban answer fundamental questions in all areas
of inquiry; the human race can be educated to aehiearly infinite improvement. Most thinkers
adhered to Deism (God=divine clockmaker)



task - man’s self-reflection as a human being, ember of the one species, brought
Bellow to the uncompromising mapping of the extfrthe individualism-affected
man and society.

Mr. Sammler’s Planet

2.2.1. Artur Sammler, Elya, and Dr. Lal

These three charactersMf. Sammler’s Planediffer from the
other characters by the same self-refection asandnn relation to being. They
perceive themselves as bound by ‘higher’ principtesistants, that do not come
from their own will or any other individual’s wilSince they do not perceive
themselves as primary determiners, they did nogldevinto self-centeredness and
can still relate - with an appropriate importantéheir individual existence - to

mankind.

Mr. Sammler, the main figure, the ‘disinterestéderver’ in the
novel, is the embodiment of the Western civilizatio his identity, knowledge,
and experience.

Born in Cracow, he is familiar with the conditgoaf life in
Eastern Europe. Another substantial fact of Samisleis Jewish origin. He was
not reared in Orthodoxy, on the contrary, his motleiberately gave him the
name Artur to demonstrate her wish for him to bee@mvorld person,
‘cosmopolitan’, not bound only by his Jewishnessth® same time, Sammler

grew up in the environment where Orthodoxy stietl on. By personality he



inclined to the English character and he natutiyuired the manners of a first-
rate gentleman. The deep-felt identification wiik British culture, as the most
civilized and advanced nation of the time of higuratiort® testifies to his innate
high-intelligence. Through the knowledge of andybkars spent among the
cultural elites of England, he adopted a high stesh@df what the civilized mean.
On the other hand, his being Jewish establishesakhione of the minority, the
minority originating in the non-European part of tlvorld* This fact provides
him with the right distance when it comes to eviduhe Western civilization - he
is a part of Her, yet not completely belonging ter Hbut to the world, the Planet.

The environment of his home can be compared tmbae
nobleman’s home and in such conditions he couitygassue his early
intellectual interests. Probably not accidentdily takes interest in philosophical
works* making inquiries into the most fundamental quesstidt could be
estimated that through the further study, he deegldis anglophilia and maybe
his first doubts concerning the Germans. His lifieg extraordinarily extensive
knowledge of the works of renown thinkers, moderd ald, sharpened his critical
thinking to the point that he could distinguish wisaof any worth and what is
non-sensical or foolish.

His life experience includes a wide range of esefmbm having
been personally acquainted with upper-class angrminent people of the time

in the environment nurturing him up to the vergsmdbbery - to having been

19 Sammler was born 1896 and was growing up bef@&VWI| when England was called ‘the
shopping window of the world’.

% He identifies himself as being Oriental.

2L He recalls reading Shoppenhaur at sixteen. 9. 20



marked to be disposed of like pest. Sammler wéseaeading Europe’s center at
the time of Her accomplishments but he then expeeié Her steepest downfall
during the World War Il. Antisemitism being Her ex@esent predicameftook
on unheard-of extent in the war and though Samadeidentally escaped, he was
to be put to death twice - first as a victim of Naatisemitic machinery, then
deliberately by his Polish fellow partisans at &imel of the war. He survived at the
cost of abominable suffering - head injury and legs caused by a German
soldier, then living on the run half-naked, anditlas a hungry and cold guerrilla
fighter. Later, when the official architects of tHelocaust withdrew, his only way
to keep alive was to stay refuge in a tomb. Samwie® witnessed the death of
his mate, did not die but actually ‘experienced twvn annihilation -
psychological - coming from the hatred toward hanlieing Jewish and expressed
in the attempts to kill him; and physical - comingm the bodily agony bordering
on death. Later, when he rises from this acutetdation, Sammler sees the old
self as a different figure - that is how much hiperience changed him. The
regrets that he feels do not spring from the imibdgy to recover the care-free
times of his life but they spring from the disapgoient with his pre-war self. He
renounces his mental as well as physical fleeiog fthe native Jewish world into
Anglophilia connected with his and his wife’s snabbintellectual indulgence.
Saul Bellow takes the reader to New York City @7YQ. Sammler
is over seventy and has lived in the United Stsitease 1947 when his nephew
Elya arranged for him and his daughter Shula alifewn America. With the time

interval of almost thirty years since his war ttdtions, his identity, knowledge,

22 The records of European antisemitism go badkédenth century



and experience are differently self-reflected.ddition to all that, he is compelled
to interact with the environment - an environmefrthe late sixties and early
seventies when America is going through ‘transifiorThe process of
individualization of the Western society has madapd progress. Man of the
sixties and seventies is seeking ever new waysgess his/her uniqueness and
independence from the past. Hence, in everydaySd@enmler discovers the
widening gap between the people he meets and Hiffisel

The reason for Sammler’s subjective feeling opdigy is not
only his seniority, superior intelligence or unugueruel fate but the difference
originates in the way he apprehends his positidh@smallest unit of mankind,
man, and in relation to other men and to the world.

Sammler’s understanding of the being is basedhemelief of
the existence of truth that has an objective natirece this truth goes beyond
man, it is not derived from man, it is not deperidenman, the time of his/her
existence, or his/her own points of view, trutlsimmply immutable. This quality of
truth is making it the eternal constant.

This understanding of truth puts Sammler in tbsiton of a
learner who has a respect toward something tlaiase him, something he did
not create but in which he has possibility to ggvaite in it but never to ‘possess’

it.* This participation in something that is above raed timeless means a

% American Tradition,p. 700 - 713

2 Mr. Sammler’s Planetp. 43But the effect was that Mr. Sammler did feel sora¢whparated
from the rest of his species, if not in some faskevered - severed not so much by age as by
preoccupations too different and remote, disprojpmte on the side of the spiritual, Platonic,
Augustinian, thirteenth-century.

% ibid. p. 136Not "Me and the Universe". No, his personal ideswae of the human sub specie
aeternitas, the truth, but that one should be $iatilswith such truth as one could get by



connection with eternity. In this sense, Sammlenes to the knowledge of God,
who is both eternal and a source of Truth.

The demonstration of Sammler’s respect toward taéh of
which no individual can be a possessor, is his-pwesent doubts when thinking of
or communicating his observations. The uncertaabiyut his judgments is
awareness of the fact that his opinion is foundetlie own individual, subjective,
thus fallible naturé®

The way Sammler was able to attain some knowlefig@ith is
a result of his recognition of the world originafiim God. His complicated
identity, an insight acquired through the readihthe renown thinkers, his
London years followed by most horrid experiencesieghim an opportunity to go
through a lifetime constantly repeated processriest by St. Augustine. From
sensation, learning through senses, he has beangnaigments trying to sort in
his mind phenomena according to their charactelewd@mparing them to that
which is regarded as standard. The standard hakaeburce in him, is not ‘his
own’, but arises from his enlarging knowledge & world and equals the truth.

The way Sammler sees his position toward other anerthe
world plays an important role in the way he reldtesself to both. Since he
acknowledges the existence of the objective essartceth, his role is only in
recognizing what exists independently, which mdkesrealize his own
insignificance as a mere individual, the smallest af mankind.

Likewise he treats all human scholarship being &bl

approximation.
% ibid. p. 110But sometimes Mr. Sammler felt that the way hetbawgs could not be right. His



distinguisi’ ‘worthy’ and ‘worthless’ works. The crucial primme in this
distinction is the author’s perception of man ilatien toward existence. The
works that further foster human self - directlyjmdirectly by relativizing the
Truth, or even consciously serving the author’s mifseg self, are dismissed by
Sammler. He easily discerns the aim of self-gloaifion and the strife to come up
with ‘new’ ideas, with more explanations. The ‘peoprelation of one’s self
toward existence should be marked by humility aegpectful attitude with to the
aim of coming closer to the Truth. This is the mras/hy Sammler never starts
writing the memoir of his talks with H.G. Wells tingh he can exactly recall his

views?®

In New York City, 1970, Sammler experiences melaia¢liness
seeing around and meeting people who lapsed ittmnapulsive’ form of
individualism. Oppressed by their enlarged ega;dreeasily sense those
remaining ones who did not join “the Age” - Elyas lgounger relative and Dr. Lal,
a scientist from India.

At the first sight Elya is enormously differenbfn Sammler and
apart from the fact that they both come from Cradbseems they have nothing in
common. He is not a cultivated intellectual likex®aler, he did not go through the

Holocaust, but grew up in a poor Chicago neighbodhdecame a wealthy man,

2e7xperiences had been too peculiar, and he fearadhth projected peculiarities onto life.

ibid. p. 64
% ibid. p. 29 .Wells had communicated things to Sammler that tmidvdid not know. When
finally published, they would astonish everybqayl15He could make a beautiful culture.
Compose a memoir of the highest distinction, soicahthat the world would long remember what
a superior thing was to be a Sammler. The answerigéte folly to public folly (in the age of
overkill) was more distinction, more high accomipirents, more dazzling brilliants strewn before



the owner of a mansion in the most expensive arghpf a Rolls Royce with a
personal chauffeur. He exercises a highly sociabpected profession of a
surgeon and he made a big fortune by doing stoskbsas and by performing
illegal abortions on the orders of his powerful Mdfiends from the youth. Yet
Sammler reveres him deeply as man and is mostagtiby his loss.

Sammler had an opportunity to get to know Elyarawany years
from which a different Elya arises. A man who igple human, and though he
likes to promote ‘the good’ when communicating wigople, he never advertises
his own acts of goodness and is even happy wheratieenever disclosed.
Similarly, he does not let anybody know about kisrices and disappointments.
His inner discipline culminates when he keeps todeif the seriousness of
condition of his throat though, as a doctor, hevknthat it will be a quick end.
Sammler recognizes in Elya the deepness of the thediris drives his acts, the
love so disguised, that even Sammler can only besg Elya’s true intention.

The answer to Elya’s acting lies in the way hesdee person in
relation toward existence. Like Sammler, he see®Wn life as a particle
dispensable to humankind or the world. More impdrta him is what is eternal
that is going beyond individual’s short-sighted aetfish interests. Through the
denial of his self and by through the care forfaiw man - and void of desire to
reveal it - Elya affirmed his deep-seated belieGiod.

The other man whom Sammler finds akin in the nas/8r. Lal.

Sammler’s interest in Lal is caught by his scientifork concerning man’s

admiring mankind.
% ibid. p. 283



inhabitation of the Moon. Actually, Sammler is n@d much interested in its
scientific value but in the consequences for hunmahRVith a pleasant surprise,
he finds out that Lal did not omit to estimateimgpact on humanity. It is clear to
Sammler that he is dealing with a scientist whal$® human and who is not just
seeking the self-glorification through his fieldsitidy and the popular theme of
the day, or who treats his science like a gamedowhom the fate of humankind is
quite indifferent?

Dr. Lal does not come from the Western civilizatibe only
works with its scientific methods and researchisHgot pervaded by
individualism, which is the reason why India did e&perience the dynamic
development described earlier. He is not drunkehumgan achievements since
having withessed the Armitsar massacre in 194bglsame aware of the qualities
of man. In fact, his main objective is to help tnerpopulated country and the
Planet, not to ascribe to himself an extraordimauyortance. Dr. Lal, with his
special scientific skills, deserves natural indiatity, the more it is worthy that he
did not yield to temptations of self-pride. Samnaaty notices his effort to present

his science credentials which he dismisses as arrfoible.

2.2.2. Margot, Shula, Angela, Wallace, and Feffer

These characters are different in all aspectsir gex,

intelligence, age, interests, or views, howeveiSammler they have the most

ibid. p. 135



fundamental thing in common: they are more or iefected with bad symptoms
of individualism. An individualist person believeshimself/herself as the final
instance for everything, an individualist alwayttes all his/her activity to his/her
self-interest. Even when an individualist seemisa@edicated to something
‘higher’, in the critical situation his/her enlartjego emerges in the center again.
The reverse side of such understanding of oneliggog the world is that the fact
of man’s mortality becomes mental anguish for sarclindividual, who, in an
attempt to drown it, runs into more self-indulgentie adverse signs of
individualism form a vicious circle from which & hard to get out in the society
where it became a wide-spread and even a fashnabin.

The character of Margot serves to illustrate thglexity of the
impact of individualism and how confusingly it caffect the individual who
becomes partly its victim as well. Although a Eweap and still observing the
traditional conduct of a widow, she absorbed irgliglism in a quite peculiar way.
She adhered herself to belief in the goodnessabdihg on the ‘right side’ of
things. Not abounding in intelligence, householdislor taste, her emphasis on
the good sides, is rendering her at least an irsme®f being a nice, good
woman. She maintains that all wrongs are only seginnegatives but could be
explained and then excused or even seen as pasitineegood things. The
arbitrariness offered by individualism enables toeiind ‘the good side’ in
everything and indulge into endless intellectu&@cdssions®!

Sammler bitterly sees that his only child, Shiita,well in the

31 ibid. p. 20And really she was good, she was boundlessly, glshinopelessly on the right side,

the best side, of every big human question: foativiy, for the young, for the black, the pooreth



American individualism even though she grew upamdon and went through the
Holocaust. Actually he could notice the signs afday when she was little and so,
not surprisingly for him, her nature perfectly megwith the atmosphere of the
contemporary societ.One of Shula’s main features is her intense isténe
spiritual and intellectual matters demonstrateatbgnding different gatherings,
but not by reading. Again, the complexity of theuis is presented, because one
could estimate that such interests are contrairydividualism since religious
movements and intellectual readings usually pairstamething ‘higher’ to which
man should be subordinate. However, Shula is neplglelevoted to any of it but
rather satisfies her desire to lead an interestimjcultural life’* With sadness
Sammler recognizes the reason of her inclinatiaratd the intellectual or
spiritual: as a child with her parents in Londdre ties with the cultural elite
inculcated in her the superiority of such actidffeSince Shula by her
individualistic approach averted the original meaof religion or culture, both
are missing from her life.

Elya is also disappointed by his children. Borto iwealth,
knowing that their father will provide for themgiyhnever need to worry about the
way to obtain their livelihood which otherwise wduhake them somber. The
manifestation of their individualism goes to extiges.

Angela, her papa’s girl, grew up into a cute womh sex-

oppressed, for victims, for sinners, for the hungry

32 ibid. p. 116, 197

% ibid. p. 23She became well acquainted with the rabbi, the itabtives and family - involved in
Dadaist discussions about faith, ritual, Zionismaddda, the Arabs. But she had Christian periods
as well. ...the florid lips dark red, skeptical casing, affirming something substantive about her
life- claim, her right to be whatever - whatevealit came to.

3 ibid. p. 28



appeal. She had all possible financial means, pegotith, and freedom. Her case
is interesting - what did she make of all theseogndents? Sammler
contemptuously evaluates her education in Frentgrdture as poor and her
profession is not even mentioned. What remainseofducation is her sympathy
and support of black criminals who she associaté®r imagination with the
‘French romantic outlaw’. Angela’s principal bussseof life lies in a consumption
of sensuality. Having started early with sexua,llbeing at present in her thirties,
sexual experiences stayed central in her lifehat other activities evolve around
her body: ordering designer clothing, fasting aléee with eating like a stevedore
or exercising in a fashionable gym, the choicehefdurrent boyfriend based on his
body...seeing a psychiatrist to discuss it°@lven old Sammler is made to serve
her as a confidant of her sex adventures for simtsia be a medium for him in
what kind of life-style is up-to-dafé Sammler asks himself a question by thinking
of her grandparents who strictly observed the To®&ie came to freedom and
wealth, both being common prospect of men for wihely were ready to undergo
hardships, but Angela was just born in it. Togethigin the corrupting power of
individualism, ‘the Age’ produced the female of Aatg's type signifying the fall
back to animalism.

Wallace is also good-looking but he is not a woirer, his
sexuality seems to be a side issue for him whiethglpersexual Angela cannot

understand and suspects him of homosexuality. \é&glkes Angela was growing

% ibid. p. 31

% ibid. p. 69What she intended to be was gay, pleasure-giviagherant, free, beautiful, healthy.
As young Americans (the Pepsi generation, waspytsaw the thing. And she told uncle Sammler
everything...



up in the certainty of affluence, does not neelaiee some profession to live by.
His life has always been only amusement - a roimtefests quickly coming and
going or an effort to materialize most crazy id€d&assing the bar exam, or doing
Ph.D. thesis in Math is an evidence of his unugdagh-1Q. Yet, the all-
disrupting individualism makes his capabilities aedomplishments a part of
mere game, his self-entertainment, which, stripgfets meaning, comes to
nothing but self-destruction.

Only charming to Sammler, Feffer, a Columbia Ursity
professor, lives a highly energetic life brokeroidifferent contrasting activities
and ready to get involved in more. Seducing youngsvis one of his sports. His
self-amusement is a constant testing of his owevetimess: in speech he relies on
maneuvers to reach his goal and his behavior li@fuhterconnected schemes and
tricks. The only exception he states is Sammlenvftom he holds a special
respect. If he says the truth, it would imply thet behavior comes from deep
contempt for the rest of world that is not wortkitg seriously’® The reason for
such an attitude is the omnipresent hollowneskefibverning individualism

which Feffer confirms.

2.2.3. St. Augustine, F.W. Nietzsche, J.P. Sartead the

characters ofMr. Sammler’s Planet

Sammler, Elya, and Dr. Lal are closest to St. Atige in their

37 ibid. p. 240
% ibid. p. 113 have a feeling of veneration toward you. Youtaeeonly person in the world with



comprehension of human knowledge and man’s positidine Universe. Despite
their extensive education they did not become gbdtythey know that man
cannot be a superior source of , or ‘possess’.tithiky consider truth an objective
and highest value and are aware that their subjcis a constant corruptive or
disturbing agent. The way truth reveals itself @nns through his/her innate
knowledge of truth, the conscience, and througtstages of knowledge based on
the knowledge of the world, both having their seurcGod - The Eternal Truth.
Sammler in his younger years and in the cultivai®dronment
of London, often cherished the company of H.G.Wel® believed strongly in
man, in the perfection of m&hAnother remark to belief in man is in his lectime
Columbia University concerning the organization @opolis?® Sammler too was
involved in it and most probably shared, to somemtx these views. Some other
time Sammler recalls Wells dying in desperatidh\What Wells was just informed
about, Sammler was to go through himself. Samrateahe most beastly stage of
the war, did not believe in God - by the circumsthe was stripped of
humanity. The world lost all sense to him, he caowdtirelate himself to the world
for his identity, his self, was completely uproqgtedly the body sustaingéiNot
until after ten years after the war, he begindiokt again and see through the

connections: man’s usurpation of Truth... an adtudris... the adverse side of

whom | would use a word like veneration.

39 Wells is an author d¥len Like Gods

0" ibid. p. 41 .the project was based on the propagation of thersms...and the effective
application of scientific principles to the enlargent of human life...a rational scientific attitude
toward life.

1 ibid. p. 280f course he wrote such things in his final sicknésrribly depressed by World War
Il.
2 ibid. p. 117For a quite long time he had felt that he was rettessarily human...very little

interest in himself. Cold even to the thought abrery. What was there to recover? Little regard



man’s achievement...on the continent in the Nértim the presence taken as a
standard...1970.

An expression of Sammler’s re-evaluation, a sysithef his
knowledge and experience, is his present travédirige library to read the
manuscript of M. Eckhdfton microfilm, a mystic of thel13th century, the éim
when a painter did not even sign his work. Samiatet M. Eckhart form a
spiritual kinship, contemplating the union with Gétis traveling to the library
becomes trip to another world, the world before imamself assumed to hold the
truth.

St. Augustine worked out his philosophy that it anly became
the foundation of the Western Christianity for drestthousand yedfdut also
served as a well of inspiration for all reformersgstics, and even existentialists.
The reason is his human depth presenting his iatemer conflicts, concrete
problems, his own or other people’s that he mostigely tries to resolve.
Moreover, Augustine’s relation toward his enviromtis void of self-pride, of
showing off his mental skill§.In the respect of thel3th century mysticism,
‘devotio moderna’, being a shift from the ratioaald institutional outward

Christianity back to the inward and Biblical, M.dbart can be called Augustine’s

for earlier forms of himself. Disaffected. His judgnt almost blank...

3 ibid. p. 32Sammler in his Gymnasium days once translated 8amt Augustine:"The Devil
hath established his cities in the North.”

4 Philosophy p. 199 (ca.1260-1327) His mysticism shifted the iexeal emphasis from reason to
feeling. He was not a careful systematic philosopBed is beyond human concepts and categories
and the union of man and God is an experience laksationality. And this union cannot be
reached except by liberating oneself from the dbje€world.

%5 saint Augustine p. 155-6 Thomas Aquinas worked out theologicalaystusing categories
similar to Greek philosophy

% ibid. p. 6-12, 148-185 (Augustine is even called the fissstentialist by the Existentialists.
Kirkegard drew from him.)

47 ibid. p. 226



disciple reviving his work in his time.

In this sense, Sammler’s spirituality is almosedily connected
with St. Augustine, though as stated earlier, Saenmhs ‘illuminated’ with truth
through the thousand times repeated process aiiai&knowledge described by
Augustine. The ‘illumination’ was possible beca&ssmmler’'s own self was
sincerely seeking truth since his youth - anottentification with St.Augustine,
the man.

Augustin and Sammler know that even the subjectiel can
give man peace if man adheres to God - The Et&mnugh. They also both know
that man is innately aware of the obligation ‘totde good’ which is the basis of
his/her humanity but, at the same time, man hafdeewill - to turn toward God,
The Eternal Truth, or away from God, meaning tugrtoward finite things,
persons, or himself. Sammler found these humaritsain Elya’®

The reason why Elya ‘met his contract’is his &ifibn with
God?® He has luxuries but not for his indulgence, batSammler suspects, to
‘create’ work for people. Since his goodness dagsatso serve to glorify himself,
he never makes it known. He did not perform abogit be richer - he never put
the abortion money into his bank account but used filling of the upholstery.
The deep sense of duty brings Elya to make de@sbthe expense of himself.
Yet he does not advertise it as his sacrifices ti@ing the best expression of his

respect toward the ‘higher’ force, which is abordiidual, eternal - the Truth.

8 ibid. p. 313He was aware that he must meet, and he did maedugh all the confusion and degraded

clowning of this life through which we are speedirige did meet the terms of his contract. The terms
which, in his inmost heart, each man knows.
4% ibid. p. 303Anyway, there is Elya’s assignment. That's what'kis good face. That's why he has such



Margot, Shula, Angela, Wallace, and Feffer cammatgine the
world in which the final supremacy is not held hg self, in which human
knowledge is wholly man’s enterprise. Since thetht is man-based, the term
'truth’ then loses the meaning of being objectivé ia, by its plurality, reduced to a
mere set of explanations, a subjective accountsd bbaracters’ lives are
overgrown with such subjective accounts and thig @affirms them of the
absolute sovereignty of the individual.

In this position, man’s business is to chooségeclectic, to
make out of his/her life his/her own ‘work of aBeing this the spirit of society,
such individual-sovereign is unable to grasp th&fTagain. One reason is that the
Truth is leveled to be one of the accounts anéébmes impossible to mediate its
objective essence. The other reason is that thedindl is not receptive to giving
up his/her sovereignty which he/she considers atege surpassed. In this sense
not St. Augustine, but F.W. Nietzsche and J.Pr&are philosophers who are
fully on this ground: their philosophy denies egiste of God, the objective truth
or anything ‘higher’ than man or men. They alsomsgty believe in man, in the
further liberation from any spiritual hindrance andhe strengthening of man’s
independence and freedom - his/her sovereignty.

Nietzsche worked out his philosophy between 1&7d 1889
and Sartre delivered his lecture on existentialisit©45. 1970, New York City,
Bellow recounts the diagnosis of the Western @stiion. The necessary time
interval can prove validity of their notions of tlieeed’ man.

Nietzsche made use of the ancient Greek civibrafibr the

a human look. He's made something of himself.. &tkdn unsure loyalty to certain pure states.



modern man since he found in it resemblance tdAbdern Western civilization
and hoped that, as the Greeks flourished, the madan could too. The fact that
‘God is dead’ finally makes it possible for the reod man to develop fully and
reach the advancement similar to the Ancients. iHaadt take into consideration
the causes of their civilization's downfall.

The above cited characters who ‘grew’ in theirvidlal
‘freedom’, however, tend to develop symptoms ofienysian nature, showing
many elements of unrestrained conduct: Margotemténdency for shapeless
explanations, time-unlimited discussions but ruh@smonologue, chaotic
running of the household. Her late husband Arkiedu® keep her within the
brackets! Shula exercises even more ‘freedom’ in her everiiflg in her most
unpredictable combinations through which she maleesown’ reality, which is
however completely senseless from an outside ¥iew.

Angela and Wallace with their good looks, youtbalth and
generous financial support acquired more indepereland self-confidence. They
were born into favorable conditions and so themhuity could show its potential
- the capacity of man to use her/his freedom. \Withincreased elements
constituting their freedom, however, the Dionysigralities rose as well - as it is
apparent from Angela’s complete dissolution in ltlass sensuality or Wallace’s
disintegration into a row of fervent but disconmecand quickly passing activities

or interests.

0 philosophy face to face the Doom, 102-104

*L Mr. Sammler’s Planetp. 17Arkin one said to Uncle Sammler that she was &-6it@ss device
as long as someone aimed her in the right direction

°2 ibid. p. 21She had too many oddities for her father. p. 24\@® cooking for them from



Similarly, Feffer’s high energy, totally unrestrad, discharges
in hundreds of different activities while Feffer nages to practice his maneuvers
and game-playing that is not applied only to onesg@e, Sammler, he is claiming...

In conclusion, Nietzsche’s vision of the Dionysiapollonian
balance in man of future who would be ruled jushis/her own self does not find
its reflection in the 'freed’' characters of theeloMan degenerates into the
Dionysian being simply because it suits bettemtiiire of an individual, whereas
the Apollonian constitutes more elements thatiéegiving from the perspective
of fellow man, society, or the species which, ia society comprised of such
‘singled-out’ individuals, is shifted to be on therge.

Sartre’s lectur&xistentialism is Humanisutelivered after the
end of the war was awarded with unexpected acclaima.outlined prospects of
man really evoke an enthusiastic mood, for Sartterdly reassures the Western
man in his/her pursuit of freedom. Like NietzscBartre believes that man who is
‘freed’ will demonstrate a new quality for everytgithat ‘is given’ only bent
him/her down or corrupt his/her honesty. The omBdgcament of Sartre’s man is
that he/she has to accept a life in a state ofiahgund abandonment, a logical
outcome of man's departure from God. Sartre predbigt as being the reality. The
happier part of man’s ‘destiny’ is the finally urniteel pure human responsibility
but not the responsibility that leans toward somnetipreceding man’s existence.

The characters that are concerned adopted asritiziidual

existence as the determining value refusing angrgassence which then derives

Mexican cookbook making bitter chocolate saucetiggacoconuts over chicken breast
complaining that you could not buy chutney in Haif



from their subjectivity. However, their subjectivis centered around the self that
relates everything by the amount of happinessntpravide to it. The essence
which each of them creates by his/her life is thewen by an identical feature
which is a satisfaction of their momentous needsdisiduals with little regard to
what is out of the scope of their individual existe>®

Viewed by St. Augustine’s stages of attaining klealge, the
man-sovereign in the culture comprised of suchviddials becomes unable to
make judgment for the necessary ‘standard’ hasrbeabsrupted by the postulate
of subjectivity>* For the most part then, the characters stay oletted of
sensation which becomes the only reliable knowlddgéhem. However, the
sensations they expose themselves to do not repr@satural range of sensations
for they seek the ones that are pleasantly exditorg the point of view of their

selfs®

Herzog

In the society pervaded by individualism, the Westaan lost the
feasibility of a deeper identification with the Wes spiritual foundations,
Christianity or Judaism. Replaced with workingsafnan reason, the man-made

ideologies cannot be taken as having universaitgglScholarship has lost the
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see the Chapter Man to Man

ibid. p. 228 [Sammler criticizes it]JAll mapmakers should place the Mississippi inghene
location, and avoid originality.”

% ibid. p. 229An interesting life is the supreme concept of ddéa also p. 24Tt was the turn
again of certain minor things which people insistedenlarging, magnifying, moving into the
center: arms of Puerto Rican ladies on the Brongress, odi-et-amo need-and-rejection,
emotional self-examination, erotic business in Ateq, fellatio with friendly strangers.



sacred origin and became a matter of human erderphich gradually
undermined the belief in the universal. What ugselddar the meaning of 'truth’,
was turned into the never-ending line of individumérpretations. The former
'truth’ that had a universal meaning and was nasidered to be derived from

man, but apprehended simply as a constant, meltétbidiverse streams of human
scholarship.

It became the reality that the modern man faceswigg volume of
interpretations that are sometimes akin, othergiomntradicting each other. Their
potential validity is equal but, at the same tithey are all merely relatively valid.
Nevertheless, individualism with its belief in theman self continues to produce
men who repeatedly attempt to unriddle the exigetecfind answers to all
possible questions. The resulting picture of theleno society dominated by
individualism is rather chaotic since it becam@sgergrown with different angles
of view and originalities of viewpoints that it #atens the very sanity of the
individuals who are continually exposed to them.

The novel depicts the position of the modern methén\Western society.
Each of the characters adopt a different standrobttee definition of human
nature when the notion of the universal is lose Tain protagonist is an
intellectual whose life and intellectual resporesiéect the complexity of the

condition of human nature in the twentieth century.

2.2.4. Moses Elkanah Herzog, PhD - The Journey towaSelf-

knowledge of The Modern Man



Moses Herzog, like Artur Sammler, is not an ordymaan and is also an
epitome of the complex cultural identity, knowlegdgad experience. His parents
were Jews from Russia and, though impoverishednthteer who came from a
good family was resolved to give her children ediocsand good up-breeding.
Little Moses experienced difficult times with th@arents struggling to survive in
the cold Montreal and then in Chicago. Herzog iseAioan and wants to be an
American aware of his Jewish origin. However siniseyouth he is thought to be a
foreigner and he turns out to be a stranger imtamstream society who pursues
practicality and pragmatism. As a philosopher Hgrgathered a lot of theoretical
knowledge of man. He acquired a PhD degree and@ osition at the
university. His dissertation brought him acknowleaignt and the first part of his
work on Romanticism and Christianity was being aicoed. Herzog's ego was
thus nourished by his professional success asasddly his physical attraction.
However, his private life, the haven of his famikas unbearably unchallenging to
the proud Herzog who was on the top of his thecaieknowledge but somewhat
behind with experience, the direct knowledge ofiteeé The life with a quiet, dry,
and order-like Daisy was not giving him enough stims and he started 'dangling':
Sexual flings with women, leaving his positionla university, renting out an
apartment in another city, and first peculiar ttange Yet, Herzog doubted the
meaningfulness of his new life-styfé.

At present Herzog is forty-seven which is an agenvman's identity is

6 ibid. p. 129
" ibid. p. 130This confusion was ugly, and he despised himsetfréating it. Was this all the



normally settled through decades of interactiornhie environment. Herzog,
however, was crushed down by a range of failurgsrog all spheres of his life
that his personal life collapsed and he beginsigstjon his own sanity. Unable to
cope with the disintegration of his second marrjadéis faith in people and
philosophy, he is perpetually tormented by histglaind elemental questions as:
who is he, Moses Herzog?, what is reality ?, ddeshhve any meaning?, are there
any moral certainties anymore? Being a highly letéial man, he begins to doubt
that the rational thought is capable of re-affirgithe sense of his life.

His mental state is that of a total alienation freimself. The urging
effort to resolve the fundamental questions ofifésand mankind throws him into
a deep internal turmoil. In a frantic effort toassert his identity, Herzog develops
a neurotic habit of putting down notes or of wigtietters® to people he knows,
the ones who passed away, the public figures ar dead philosophef$The
letters are never actually mailed and delivereithécaddressees but they are
extremely important for the process of discoveand building his self. They are
also late responses to past encounters but thify tesHerzog's awakening from
the long period of passivity in which he idly abdti&he tone of the letters is
gaining in argument and irony - they express Hészogange of the course of his
self which would not be possible without cominge¢ans with the past.

The strained and painful process of rebirth ofdeif is reflected in his

work a man could find to do? Losing self-respeettking clear ideas!

8 ibid. p. 10Considering his entire life, he realized that feelhmismanaged everything -
everything. His life was, as the phrase goes, mline

%9 ibid. p. 19He knew his scribbling, his letter-writing, was iddlous It was involuntary. His
eccentricities had him in their power.

% ibid. p. 7

1 ibid. p. 83Dear Moses E. Herzog, Since when you taken sudfitarest in social questions, in



restless moving from place to place. As he is giing to find peace in his soul, he
cannot stay in one spot. The traveling thus becaresarney toward his own self.
Yet, Herzog cannot concentrate only on his inneblams for he lost the ability to
concentrate. He is continuously being torn betwberhasty activity of his mind
and the physical part of himself as well as théheysurroundings.

The external traveling is accompanied by 'travéimgime - Herzog
submerges into introspection and visualizes his jrasis search for the identity,
he has to recognize what was making up his eadiles - what he believed in,
what he considered to be the primary in his lifaatwvere his previous aims - and
the part of other people in his lifeln his consciousness he has to reorder his
experiences, his feelings, and his thoughts inrdaé&ee his concealed and aching
heart from its shells and barriers.

The chaotic mind of Herzog is in urge of a serithiight but is, at the
same time, distracted by his worries about his ishysppearance - the signs of
the bodily deterioration and the awareness of #uwaying and chaotic
environment - ironically of the place where hev&d to build 'his happiness', the
house in Ludeyville. The reality is so agonizing literzog that he often occupies
himself with the problem of death of which he isth® same time, utterly scar&d.

The first step toward the realization of his ownldrup deception occurs
at Dr. Emmerich, to whom he comes afraid of beink. Actually he does not

want to be really sick, his reason is rather ggttiare and compassion from his

the external world? Until lately, you led a lifeiohocent sloth.

2 ibid. p. 131

8 ibid. p. 46To him, perpetual thought of death was a sin. Dyiwer cart and your plow over the
bones of the dead.



family.® Eventually he finds out that his main motivatiorsee the physician was
to learn something of Madeleiffel-rom that moment on, Herzog is careful about
further self-deception and fights it. Neverthelelg, physician's examination
asserts his bodily health, and this fact enablestbishift his attention to the
mental and spiritual self.

At first Herzog tries to convince himself that haswictimized by
external forces and admits his own masochism assiyity and further immerses
himself in suffering and weakness. At the same tim&egins to realize how
prone he is to self-deception and starts takingydasgers of this deception by
clarifying his true ainfS. He traces back the times when his normalcy beman
decline and he finds out that the turning pointis®é& be leaving his first wife and
the child. With them, he lived a stable and resgdaetlife of a successful
intellectual who was fully capable of concentrati®he first volume of his work
on Romanticism and Christianity was well receivad Brought Herzog the listing
in Who is Who in Americahe second volume had an ambitious objective &d h
intended to work on it in the newly bought homedtedh the new wife. However,
what remained is hundreds of pages of chaotic natddapidating house, and the
wife gone with her lover, Herzog's best friend.hdligh it is undoubtful to the
reader that Herzog was mercilessly deceived, iptisuit of establishing his
identity and peace in his soul, Herzog has to becaware his own failings and

recognize his 'dangling'.

 ibid. p. 20-21

% ibid. p. 23

% ibid. p. 26Heartsore? Yes, and dressed up, too. But my vaiityo longer give me much
mileage and to tell you the truth I'm not even gyeanpressed with my own tortured heart. It



The first repaired part of Herzog is his sexuality,even in the state of
utterly fragmented soul, his body did not looseatslity of sexual refleX which
seems to be the general human condffidrie marital relationship with
Madeleine devastated his manhood and when he lefnet cheating after the
divorce, his self-confidence was completely dgstdo- he worries that he does
not attract women anymofteFirst, he attempts to reassess himself with Easter
European women on his trip around Europe. In Aragie surrenders to the care
of Ramona who takes on a role of a passionateessts well as the one of a
soothing mother in her relationship with Herzogr Hesitive acceptance of him,
bodily and mentally, gives him a flicker of happieture in store. Nonetheless, he
needs Ramona and finds her very sexual, and aathe time he questions if a
sexual fulfillment is the chief aim of his Iffe The relationship is in fact an
obstacle for Moses for he primarily needs to beg @nth himself and so he runs
from her at the same time.

Women have always played a fairly important rolélerzog's life and he
drew much of his ego from his appeal to women dftatr the crushing defeat of
his marriage with Madelaine, he becomes awargmtdlly' female malice -

deceit’* His feelings toward women fluctuate between affecand contempt

begins to seem another waste of time.

7 ibid. p. 26

8 ibid. p. 34Quack! A sexual reflex that had nothing to do vaitfe or subtlety, wisdom,
experience, history, Wissenschaft, Bildung, Walirhei

% ibid. p. 12

0 ibid. p. 26But is that the secret goal of my vague pilgrimafe? see myself to be after long
blundering an unrecognized son of Sodom and Dianysum Orphic type?...A petit-bourgeois
Dionysian?

" ibid. p. 55Female deceit, though, is a deep subject. Thriliguile. Sexual complicity,
conspiracy.

2 ibid. p. 481t must be very deep and primitive - the feelingpgbe - women - have against
deceived husband, and | know that you helped ymoerby having Herman take me away to the



and he becomes more watchful toward their dirviany of the letters are
addressed to women and express Herzog's matumatiba realization that not all
women are like his deep-natured mother and thagridgnce on them is not a way
to a fulfilled life for man.

Even though Herzog is compelled to be preoccupiéd his present
unhappy lot - his private existence is not the @ullgject of his thoughts. His
identity consists of the Herzog, the citizen of tgdiStates, Herzog the inhabitant
of the Planet, and Herzog as man - one of the hkiménin the effort of building
his identity, Herzog uses his critical thinkingldlgs in reaction to political,
social, and natural condition of man. Writing hettérs, he attacks the immense
power of deception present in humankifd.

The desperate Herzog hopes to find more peadeeoseashore. When it
turns out that he would be staying with his onestinould-be girlfriend and her
husband, he travels back home for he is awaretthaiuld not be the right
environment to find the truth about himself. Thistdemonstrates his firm
resolution to discover himself. Peaceful surrougsjrdiversion, or gestures of
understanding would not bring him back to himseall ahould not be a life aim of
man at any timé&. Paradoxically, the external journey comes to nobgh
internally, Herzog made a step toward his self-kiedge.

In the predicament of his situation, he becomsshgect of various

hockey game

3 ibid. p. 86And thinking that he was binding hig@amona] he bound himself, and the
culmination of this clever goofiness might be toramhimself.

" ibid. p. 88

> ibid. p. 119What was he hanging around for? To follow this earef personal relationships
until his strength at last gave out? Only to beraashing success in the private realm, a king of
hearts?...



instructions. Through his reactions to these ir$tms Herzog builds his identity
with the necessary self-reflection of himself asima his meetings with women
as Zelda, Tennieor Phoebe Gersbaéhin the prospect of finding sympathy, he
faces the monstrosity of self-deception and hygganixed with the aim of
comfortable vegetating of these women's selvesig\beart violently resists such
behavior, he refuses to admit the alleged egotisnz€lda), yet, he becomes more
and more aware of his own wrong track in life.

Herzog also deals with men, the lawyers, whom e €eality-
Instructors' as the crippled Sandor Himmelsteirthershrewd Simkin. They tell
him that he is wrong and that he does not knowfabes' (Himmelsteirij and
mock his search for truth pitying him at the sameet(Simkin)!® By rejecting
their utterly pragmatic and practical philosophyife®, Herzog comes to realize
the significance of what he simply calls 'the héart

Herzog the intellectual learns that ideologies|gsaphy, religion cannot
give him answers to his problems that he has t&wat himself and he cannot
succumb to some pre-cut theory. The diversity dnohdance of ideological
instructions rather confuse individuals who givetlugir own human
responsibility. The theories then either servehascbver-up of crooked behavior
or the purpose of a misleading manipulation. Thyhllyiintellectual and Christian

psychiatrist Dr. Edvig yields to his infatuation B\adeleine and thus Herzog who

% ibid. p. 136

7 ibid. p. 321

8 ibid. p. 106

9 ibid. p. 42Moses was irresistible to a man like Simkin whetbto pity and poke fun at the
same time. He was a Reality-Instructor. Many slithing them out. Himmelstein is another, but
cruel.

8 ibid. p. 110, 115, 117, 118



pays him for help, the treatment, is put into aitpms of a rival male. The coarse
Gersbach who is an epitome of pseudo-emotion ictsttdoses as well, as his
supposedly best friend, Valentin can scold him @medtor him with the
philosophy of Martin Bubét. Madeleine herself is the worst example of the
theories "applied’ to life. When he first met her,encountered rigid Catholicism
mixed with her secret desire to ignite a combat twe between Herzog and
Msgre.Hilton. Herzog is appalled by his boyhooerid Saphiro who writes highly
intellectual works and discusses various intellaicpuoblems but at presence of
the charming Madeleine he denies his orfgifihe observed outcomes make
Herzog see through his own divide between intemadedlectual goals and his
personal conduct.He quits corruptive abstract theories but isitefiespair for he
does not know where to get 'the true ideals', gruaifying meaning of human
existence. Nevertheless, he begins to apprehendathe of the ordinary.

His observation of the modern people leads hinetoteem as ranging
from those with theories of Hobbes - pessimismedy®rutality and powéf,to
those of Rousseau. He himself is inclined towaedideas of Romanticism -

innocence, goodness of human nature, peacefulhessure. The Reality-

81 ibid. p. 246

8 ibid. p.76-84 , p. 88m sure you know the views of Buber. It is wroméuirn a man (a subject)
into a thing (an object). By means of spiritualldgue, the I-1t relationship becomes an I-Thou
relationship. God comes and goes in man's soul.rAexd come and go in each other's soul.
Sometimes they come and go in each other's berlsyéa have dialogue with a man. You have
intercourse with his wife. You hold the poor fellofvand. You look into his eyes. You give him
consolation. All the while, you rearrange his lifAnd somehow it is mysteriously translated into
religious depth. And finally your suffering is gteathan his, too, because you are the greater
sinner...

8 ibid. p. 90 .he said, "How delightful!" And it was himself whrekv, betraying the knowledge
by affection, that for a Russian Jew from Chicadglsst Side that "How delightful!" was
inappropriate.

8 ibid. p. 98

8 ibid. p. 100Universal concerns were idiocy. Ask nothing betitan to prosper in the belly of



Instructors are those falling into the Hobbesiatiomk, for they have to suppose
and act as if it was the only and true redfityet, when Herzog is flooded with
Romantic feelings, they do not provide him with geéor they do not reflect fully
in reality; they seem too illusory and emphemé&ride concludes that the most
benefical approach to human nature is to stop ihefii.*®

In rejection of reality-instructors Herzog affirma basically positive
attitude toward people which he first consideredras of his shortcomings, a
branch of weaknes§This sentimentalism or what he calls 'potato Itnes to be
guarded not to become abused by ofRerowever, as soon as he finds streams of
positive outlook in himself, he is struck by thiéée from Madeleine's babysitter
who witnessed mistreatment of his little June. Bgumstances, Herzog's heart
gradually fills with unhinged hatred and justificat in revenge.

As stated earlier, memories are crucial in Herzeggsch for identity,
namely the ones concerning his childhood. His faskreiggled to adjust to the
demands of materialism in America, and failed. ldgreither cannot accept the
pressure from the Reality-Instructors to become ad pragmatic. His hard-
hearted brother Shura, the most opposite extrenmepractical and idealistic
Moses, characteristically becomes a multimillioaditHerzog wishes to be able to

return to the simplicity of childhood despite thardiships because he remembers

Leviathan and set a hedonistic example to the canitgnu

8 ibid. p. 109'...We are all whores in this world, and don't yiouget it. | know damn well, I'm a
whore. And you're outstanding shnook, | realizet IBbet you a suit of clothes you're a whore,
too."(Himmelstein)

8 ibid. p. 116

8 ibid. p. 161

8 ibid. p. 115He[Himmelstein]gave Moses a kiss. Moses felt the potato love rgtmas,
swelling, hungry, indiscriminate, cowardly potatvé.

% ibid. p. 397



the love of his mother and enduring dignity of faigher?? In the process of
asserting his identity, Moses has to accept thetfiat the life of an adult is more
demanding and complex.

Herzog's daily life is filled with continuous ingpection in which he sorts
out a conglomerate of different ideas with the tmestablish a coherent meaning
of human existence. He was able to affirm his ojjposto the cold pessimism
and materialism of Reality-Instructors, the emadilcexcesses of Gersbach and
concealment of identity of Madeleine, Tennie, arttd. He slowly discovers that
he has to accept what he is - not definable whateb ambiguous mixture of
qualities.

The manner in which Herzog spends his presentisraplit between his
introspection and the sexual release with RamohhoéAgh he enjoys her treats,
every time he is with himself again, he is tormdritg nihilism and by the fact that
moments of pleasure do not solve his search fti trar his own dutie¥.

With this settlement Herzog resolves for actiors Hities are first of all
fatherly - he has to deal with the facts of théeledbout June. The fear about his
daughter, combined with bitter pain from humiliatioy cheating, rapidly change
Herzog into a man of action. He immediately aresng meeting with a lawyer.
While waiting for Simkin, Herzog witnesses triatsthe court from which he gets
the idea of justice. In the captivity of impulsdses heart, he can notice that

justice is not a set of cold abstract laws. He &e®iness in policeman's face and

1 ibid. p. 343

%2 ibid. p. 174..Here was a wider range of human feelings than lteéhaer again been able to
find...

% ibid. p. 254, 25@8Vhat | seem to do, thought Herzog, is to inflamsetiwith my drama, with



is surprised by humanity of the judge in the cadsb®homosexual intefi.This is
an evidence that the human heart can endure imitth& of crime, injustice, and
perversion. The pressure of existence of evil imees when Herzog witnesses the
case of a retarded mother who kills her child batause she suffers a brain
lesion, the act of murder is in question. The tiedtiHerzog faces evil in its pure
form which is beyond his understanding and he fieelgless. The implication
from this case is that the powers of explanationtzmviewed in such a way as to
deny most atrocious acts which instill in Herzdwg tather of little Junie, the right
for revenge. However, at the same time, theregisestion to pose - is he justified
in going to kill ? Although he is only in a passiate of viewer at the court, evil is
not alien to his own nature. He is 'poisoned' a #Wwe

Herzog gathers all his strength and rushes to @biddis first aim is to
get the pistol from his father's house. His vigihts father's house is again a
journey to the past that proves important in hisggdior self-understanding.
Although his father is already dead, he comes bkela prodigal son - the fortune
he inherited blown up foolishly - now sees throhghformer wrongs and
understands his father's anger. He realizes he lisnger the same pers¥n.
Nevertheless, Herzog pursues his revenge on GérsimacMadeleine with the

pistol with two bullets.

ridicule, failure denunciation, distortion to inflee myself voluptuously, esthetically, until | reach
sexual climax. And that climax looks like a resiolntand an answer to many 'higher' problems.

% ibid. p. 278

% ibid. p. 312

% ibid. p. 300, 301, 308 man in years he then was, but in years only,iards father's eyes
stubbornly un-European, that is innocent by del#erchoice. But he could not refuse to
experience it. And therefore others were appoimbedb it to him, and then to be accused (by him)
of wickedness.



With his heart burning for a justified revengefatian,”” Herzog gets to
their house and peers in. What he sees - Gerstaticly lovingly with his
daughter - makes him withdraw with a full convictithat the human soul is an
amphibian. In his attempt of taking 'justice" iliie own hands he recognizes his
own capability of hatred and madness, not justti@acteristic of meekness and
rationality of a soft scholdf.In general Moses has understood that man is a
mixture of qualities - the passive and the actilie,love and the hatred, the
rational and the irrational...

During the visit of Phoebe Gersbach, Herzog appedlseir lasting
friendship in Ludeyville in the sense Bergson'sation. In the allusion to this
understanding of reality, Herzog is aware thaidestity develops in duration - in
the fusion of all sensations that become memofieough the time of his
introspection, Herzog managed to build his identtyd his newly fused self
separated Madeleine who became only a past mistagkearmless in terms of his
present self?

Herzog stays over at his friend's place, Lucas Akph who gives him
another viewpoint of reality. In their discussitisirevealed that Herzog has
understood the contradictions of the heart andpire and the fact that human
nature is too complex and cannot be described liyllgiefinitions or ideologies as
he has tried to do it° This is why he could not work out his identity Wwyiting

letters and notes that could not be really finisteechuman nature is not liable to

 ibid p. 311

% ibid. p. 315, 316

% ibid. p. 322 All that hysterical stuff is finished. No, I'm dl#o be rid of her. | don't even loathe
her much any more....Bless the bitch! Good luckgmutl-bye..."



any coherence that could be list€dHe tells Asphalter of his new understanding
of what it is to be human - through employment theo human beings and their
employment by us - through brotherhood which istlaioHerzog's declaration of
the importance of healf. Having recognized this truth, Herzog is no longexed
by aging and death and accepts it as redfity.

The life is not only a form of introspection butégquires a full
involvement in the ordinary life and Herzog is gpio learn this lesson. Due to the
inattentive driving he almost injures his daughteom he came to protect and,
moreover, causes a new range of events. His Idftgd s grounded down by the
ordinary - he is brought to the Police Station, hiated in front of his little
daughter and shut with crimindf$.The arrival of Madeleine and his reaction to
her presence signifies another turning point inphaess of maturation. Herzog
grew strong enough to stay unaffected by Madekeiielous theatrical
performance even though he interprets her actitngadesire for him to be dead.

The restoration of peace in Herzog's soul is redléa the natural idyll of
the environment in Ludeyville. He clearly seeshuosise as a monument of his

folly.*®> The house is freed from the presence of memofikis @revious foolish

100 “ibid. p. 332'But human life is subtler than any of its modelgen these ingenious German

models."

101 ibid. p. 333

192 ibid. p. 333

103 ibid. p. 333With this true employment you never dread death cyttivate it. And
consciousness when it doesn't clearly understarat tehlive for, what to die for, can only abuse
and ridicule itself.

104 ibid. p. 350s this, by chance, the reality you have been lupkdr, Herzog, in your earnest
Herzog way? Down in the ranks with other peopledirary life?

195 ibid. p. 37™onument to his sincere and loving idiocy, to theagognized evils of his
character, symbol of his Jewish struggle for addtioting in White Anglo-Saxon Protestant
America.



existence therein and Herzog enjoy$‘iThe notes that he puts down mark his
new-found stability - he accepted himself beind dfilawareness of his earlier
shortcomings.

In the letter to professor Mammelstein, Herzog eomilates the social
condition of the modern man. He criticizes the harrfgr excitement and violence
of the growing middle-class that changed into asmamd requiring strong stimuli
to wake up from apathy.

Herzog expresses an optimistic view of the modeain and refutes the
idea that pain and suffering can be the stimulusetifconsciousness as it is often
proclaimed by philosophical theories. Rather héelek that pain and suffering
crushes, break people and purge them of humangyvas attracted to suffering as
a means of waking up from illusions but he belieted wishing the pain for
mankind would not bring more truthfulness. His hefmes not need any more
experience of pain in order to open itsélf.

Herzog discovered that being an intellectual, ologbpher does not
exempt one from being chaotic and he ceases todrgveeed for a total
explanation for he becomes aware of the impossitidi possess trutf He has
accepted his own limitatioH$and has cured himself of his egotism, self-
righteousness, and self-pity. He coped with theléas of the past failures and his
earlier selves.

There is a contrast between Moses and his brotliée Who comes to

108 ibid. p. 381He was surprised to feel such contentment...comtemt ? \WWhom was he kidding,

this was joy!...His servitude was ended, and hartheleased from its grisly heaviness and
encrustation.
197 “ibid. p. 384-5



visit him. Through his success in the materialistciety, Willie lost the ability of
passion for he is compelled to be rationalistic.idteery considerate toward Moses
but would not be able to understand either hisifad or his quest for finding the
truth about himself. In the encounter with his hest Herzog has to put on an
appearance of one who is in full self-control. Pnefound change in Herzog is
apparent in his refusal to go to the hospital wiéhie suggests. The reasons for
seeking a hospital care have ceased to exist, arebbl knows that it is only him
who can solve his problems.

In the last impulse of his letter-writing, he tutesGod expressing his
faith - the faith with no symbols. In his struggtemake sense, he is aware that he
is on the journey to fulfill God's unknowable wilh, which his self is an

obstacle®

2.2.5. The Interconnection of Knowledge and LoveSt. Augustine in

Moses E. Herzog

According to St. Augustine, human knowledge is aegluthrough a
number of stages: the first stage of knowledgeduimed through acts of sensation
- based on mutable objects. It is the lowest le¥&howing for it gives man the
least amount of certainty. However, sensationusiet for it leads man to rational

activity - to the higher stage of human knowledgan makes synthesis of the

108 ibid. p. 392, 394
199 "ibid. p. 402..My balance comes from instability...Must plag thstrument I've got.



sensed objects and immaterial objects - ideas @#taeih mind produce a judgment.
Despite man's imperfection and finitude, Augustinéced that man is aware of
the certitude of some of his/her ideas. This leads to the acknowledgment of
the existence of truth. Truth, being eternal anchutable, must have its source in
God. Thus the highest stage of knowledge is theviedge of God who is Truth.
For man, acquiring some knowledge of truth is gdeghrough 'illumination’. This
light is not so much the source of ideas as iatkar the condition under which
man recognizes the quality of truth and eternitgnem's ideas.

This implies that it is fundamental for man to behe condition needed
for discerning truth. This condition is bound td¢fseflection of man in relation to
existence. In St. Augustine's teaching it is désctiby his Doctrine of Love. If
man reflects himself/herself as the center of baimgjdenies existence or
superiority of God, then man sees himself/hersetha source of truth or negates
the existence of truth. In the relation to exiseermaan makes self-love the
legitimate and highest value of his/her life whishaccording to St. Augustine,
disordered for man is substituting God who is etbwith the finite and imperfect
entity. Such condition excludes the possibilityaaly attainment of the highest
level of knowledge - discerning the truth. The onlgy to the condition in which
man can participate in truth is a personal recanstn. This means also
reordering love by loving proper things properlyldy loving God above all.

The journey toward the self-knowledge of Moses Hgmnnuch embodies
St. Augustine's theories of knowledge and lovetaed interconnection.

Moreover, Herzog's intense introspection and hascefor true self-knowledge as

10 ibid. p. 396



man is almost identical with Augustine's tormentijugsts despite almost sixteen
hundred years passed !

The life of Moses Herzog becomes is split by acdatran of discomfort
and shortcomings that escalates in Madeleine'simeaince communicating the
end of the marriage. The following information @&frland his best friend's cheating
finishes off Moses' self - his identity. Howeveéristunfair and cruel knock-down
(actually knock-out) is gradually turns out to beemedy for Moses' wrongs which
originate in his own alienation.

The environment of his childhood mediated him #ish and European
elements of culture and gave his living, despigeltardships of everyday life, a
meaningful frame. As he started to get older, kbe@usly engaged himself in
intellectual study. He became so employed by tlesdhat the young Moses did
not pay much attention to his mother's dying aratlderhe further pursuit of
philosophy set him up successfully in the scholextyld and so Moses started to
aspire to make an all-answering and all-surpassinthesis that would finally
enlighten people. He, Moses, wanted to lead marfkomd ignorance to self-
knowledge''*

From the perspective of St. Augustine's theorymaividedge, Moses' first
fatal mistake is to break the connection betweagest leading to knowledge.
When he was a little boy, his self was curious @pen to learn from everything -

all reality that surrounded him. As he grew oldwer repudiated the everyday

11 ibid. p. 14%e was going - he smiled secretly now, admittingdtwrap the subject up, to pull

the carpet from under all other scholars, show thveimat was what, stun them, expose their
triviality once for all. It was not simple vanithut a sense of responsibility that was the undegyi
motive.



reality around him exemplified in his not knowingwhto relate himself to his
mother's last day$? Thus he eliminated the very base of human knovdedg
sensation. Instead, he became intoxicated withvtiae range of abstract theories
and explanations created by thinkers-theottétdis realm became the higher level
of knowledge - immaterial ideas and judgments pcediby men who, like him
have been detached from the reality, by men witketlging belief in man as the
final instance for truth. Moses became an expeabstract reasoning, living on
man-made categories produced solely within therskstage of knowledge.

Another fatal mistake, according to St. Augustitieéory, was cutting out
God as the source of Truth. Moses believed thatntla@ individual - is capable of
grasping and formulating the final expression afitg - of truth. What remains at
stake in such a task is merely the power of humgailéct and the vastness of the
gathered theoretical knowledge. Fostered by hisesscas an intellectual, Moses
seriously set out to produce the final definitidn@n and reality. At this stage of
his life, his intellectual aims were formidably aocgpanied by self-pride th&t,
however, seemed to be quite legitimate - taking atdcount his elitist occupation
as well as his belief in man's potential to beltighest instance.

Overwhelming pride affected Moses in his relatiofis nearest, his wife
and the child, and so he left théthHis life-style of dangling around did not have
to be justified for he, his will, was the sourckraéaning''® After a short period of

the consummation of free life encircled with andais intellectual prospects,

12 ibid. p. 286-7

13 ibid. p. 133No philosopher knows what the ordinary is, hasfathen into it deeply enough.
14 ibid. p. 301, 303

15 ibid. p. 22



Moses ran into Madeleine. At that moment his lifiened into a long line of cross
stations. All his former life he was used to deghwith abstractions and lagged
behind with experience that can be acquired thrabghinteraction with the
ordinary. Moses was proud of his occupation withdbstract theories but, in
relation to Madeleine, he became inevitably hamgpea by his ‘innocence’ or
from a different stand, childishness. His defengigkef in quid pro quo or in the
kid's rhymé'’ was an expression of his passive stand towardyredlich beside
Madeleine assumed masochistic forms.

In the view of St. Augustine's theory of Love, 848’ love became
disordered. Similarly as with knowledge of which $¢s considered himself to be
a bearer, he started to comprehend his self thé@értal instance of meaning
which resulted in his egotism. Having pursued ifeedf freedom, the freedom
from the point of view of individual perspectivas liife soon showed itself to be
void of meanind:® Paradoxically the result of his attempt to shag&tidy was a
fall into the worst slavery. His self-love and midould not thrive for they were
chained by a far more aggressive form of the séine.

When the final blow struck him and he was lefhimself, the aching
Moses had to turn his intellect fully toward hi¢fsHow he had to use the powers
of reason for an uncompromising diagnosis of hisddmn. Through the intense

and genuine strife, he discovered the truth, pigrbim with agony, but,

18 ibid p. 207

17 ibid. p. 148

118 ibid. p. 211Have all the traditions, passions, renunciatiorisiues, gems, and masterpieces of
Hebrew discipline and all the rest of it - rhetar&clot of it, but containing true facts - brought

to these untidy sheets and the rippled mattress?

119 "ibid. p. 16In this confrontation in the untidy parlor, two kis of egotism were present... - hers
in triumph and his egotism in abeyance, all coregiihto passivity.



eventually transforming into a joyful state.

Using the theories of Knowledge and Love, the psea#d a total revision
performed by Moses involves the understanding fdtal mistakes in relation to
knowledge and to love. The defeat rid him of hisessive pride and thus created
the condition for the recognition of truth. Mosssiliuminated' to see falseness in
his early detachment from the ordinary life. Headg recognizes the folly of his
or any other man's intellectual ambition of suabpartions'?® Now, when his
pride has been removed, Moses sees through théh&dtis pride dominated his
conduct and he begins to see the wrongs he condmiitt¢he effort to find what
should be the object of highest affection, Mosesugh falling into despair, is
aware that his heart refuses to act as if therenotsngness beyond the self. He
discovers that his heart is a seat of 'potato |avgulses of love toward all live
creatures* Moses comes to the realization that such lovengprirom God&* and
he happily reorders his lov&.The evidence of his fully realized interconnectasn
Knowledge and Love is the end of his restlessneddlae spreading of peace in
his soul**

Reading Augustine@onfessionsand Bellow'sHerzog,one is struck by
affinity of these quests for self-knowledge andtrun both accounts the principle

subject is the heart with all clashing impulsescibAugustine experiences with

120 "ibid. p. 206But can thought wake you from the dream of exist2iNot if it becomes a second

realm of confusion, another more complicated dreima,dream of intellect, the delusion of total
explanation.

121 ibid. p. 254

122 ibid. p. 283

123 ibid. p. 333 really believe that brotherhood is what makesanrhuman. If | owe God a
human life, this is where | fall down.

124 From Socrates to Sartrey. 144"Oh God Thou hast created us for Thyself so thathearts
are restless until they find their rest in Thee."



the same fierceness as Moses. Both create theminsaand effective experience

of all that is dealt with - and both carry fightttvicreeping nothingness - Augustine
argues with Skeptics as Herzog does with ExististsaBy his personal account,
Augustine brought in the structures of theologg, tomplexity and dynamism of
human heart with its peculiar contradictions anthpty. Herzoghas the same
objective only with the difference that the moderan is overgrown with the
masses of categories and structures which makpathsto a concrete human more
difficult. Augustine is calling: "I long to know Gband the soul ! Nothing else ?
Nothing ! "**> Augustine replies to himself. What is interestingt he does not
mean two different objects of knowledge. This knedge of God is fulfilled
through self-knowledge of the heart. "Don't longytoout but go back inward for

in the heart of man that is where truth has it$.'s&Augustine is saying that God
is alien to man mainly because man is alienated fionself and cannot grasp the
closeness of God if he is not himself. The idehtisassage was illustrated by

Bellow in the character of Moses E. Herzog.

2.2.6. Moses E. Herzog vs. Friedrich W. Nietzsche &an P. Sartre

On the way to the reconstruction of his self, Hgrameing a fervent
intellectual, involved not only the persons who avarpart of his troublesome
situation but also philosophers. As he was trymfuild his identity, parallel he

was trying to find out the truth about man - whaonian - in general as well as in

125 gaint Augustinep. 69 (T. M.)
126 ihid. p. 69 (T. M.)



his/her peculiar modern conditiéfiHe grasped that one cannot fully describe
man's qualiti€'$® and, on this basis, Herzog argues with philosaptwio make
complete statements as regards human nature astdreod’?®° Moreover, Herzog,
who is assured of his own impulses of goodnesdaua] is at odds with those
who maintain negative accounts of human natureidgrany goodness.

However, like with ambiguity of human nature, goess and love are not
always what they appear to be. Herzog affirms hlimgéh existence of the true
and genuine goodness but at the same time, heaie dlaat man is highly
motivated by his/her own needs. In this sense, i®deibious and only the man
free of self-deception can discern the qualityisftier love'** Herzog truly takes
pains to get to his self-knowledge. Through easbaliered feature of his self, he
at the same time arrives at the knowledge of mae.cbmplexity of his heart,
again and again, stuns him which makes him awatteeoihconceivable variety of
gualities that has to be present in the whole nmahki

From Herzog's perspective, Nietzsche's assertairttie world is the Will
to Power and nothing else is daringly absolutersgghtive of human nature
though Herzog is aware of the existence of indi@ldwho are dominated by the

Will to Power. One can find them especially in hggtlitics or in trade for they are

127 Herzog, p. 247

128 ibid. p. 315The human soul is an amphibian, and | have toudtsesides. Amphibian! It lives
in more elements than | will ever know...

129 ibid. p. 96...the cheap mental stimulants of Alienation, thet@and rant of pipsqueaks about
Inauthenticity and Forlornness. | can't accept tfuslish dreariness. We are talking about the
whole life of mankind.

130 ibid. p. 73Charity, as if it didn't have enough trouble inghiay and age, will always be
suspected of morbidity - sado-masochism, perveo$ispme sort. All higher or moral tendencies
lie under suspicion of being rackets. Things weplirhonor with old words, but betray or deny in
our very nerves.



attracted to places where most power is concedtt&t®nce Herzog sees through
hideousness of his passivity, he takes a firm stawdrd opinions and decisions of
those in power. The letters that he addresses etenafficials often reveal their
incompetence in the matters of their departmentinre importantly show that
people seeking power lack the most precious qualitiie heart - lové The
structures of private life provide space for exartof the Will to Power as well.
Herzog observes abuse and cynical exploitation grttwa couples in his
environment but he has only understood the workaigswer in the relationship
with the tyrannical Madeleiné?

The features of Nietzsche's theory of slave mgralitd master morality
are clearly distributed in the relationship betwetmzog and Madeleine. Herzog,
the weak one, is subdued by the strong Madeleiviadpa role of arbiter of values
and the ruler of his life. However, Herzog's hearties potato love that is
independent of Madeleine or of any exponent of pevileis a moral constant. In
this sense, Herzog refuses Nietzsche's classditati the value of love as an
expression of weakness or infirmness in opposttothe Will to Power of the
'strong"**

At the same time Herzog shares Nietzsche's stampiosocial status

131 ibid. p. 67In every community there is a class of people pnodily dangerous to the rest. |

don't mean the criminals. For them we have puniaections. | mean the leaders. Invariably the

most dangerous people seek the power.

132 ibid. p. 66Dr.Strawforth[a government scientist in U.S. Public Health Seglsays we must

adopt his Philosophy of Risk with regard to raditieity. Since Hiroshima (and Mr. Truman calls

people Bleeding Hearts when they question his Hima decision) life in civilized countries

(because they survive through a balance of terstapds upon a foundation of risk. ...But then he

compares human life to Risk Capital in businessath ideal...

133 ibid. p. 157...she had the hauteur of the female child who kribowon't be long before she is

r;?gbile and has the power to hurt. This is mentditigs. The strength to do evil is sovereignty.
ibid p. 71



inherently interconnected with specific values.tkbehe warns against the ideals
of low elements of society and Herzog maps desearaaused by the
emancipated low class. However, this desecratisneacaused by those ideals
that Nietzsche with contempt discards. Herzog odisociates the low class with
brutality, greed, envy, and cultural barbarism tetnot be easily overcome by
e.g. received education as proved by the histodieaélopment?®

The patricians were the creators of the culturewtzes traditionally
passed down from generation to generation almesttinThe plebeians were for
centuries on the margin of the patrician cultureciwionly exceptional
individualities could permeate. This conservedureltbecame open to the former
plebeians through the emancipation processes vdnichot bring along adoption
of the culture of patricians but its dissolutidhNietzsche knew of the immense
undermining power of the quest for liberty, eqyalénd brotherhood - ideals, that
he considered first of all unnatural, but alsoeakhy psychological scheme of
those who do not have any other means for themagtm. Herzog himself comes
from an impoverished family but with the preserypadirician spirit that he
inherited**” On this basis he distinguishes between his daughttHimmelstein's

stock. In Gersbach's usurpation of all human emetresulting into their

135 ibid. p. 141The Dignities continually replenished from belovhahé would any distinguished

person come from, if not the masses? With thetidevand fire of transcendent resentment.

136 “ibid. p. 97 .Emergent plebian classes fought for food, powewakprivileges, of course. But
they fought also to inherit the aristocratic digndf the old regimes, which in the modern age might
have claimed the right to speak of decline. Ingpkere of culture the newly risen educated masses
caused confusion between aesthetic and moral judgngeaching at last the point of denying the
humanity of the industrialized, "banalized" masses.

137 “ibid. p. 175No life so barren and subordinate that it didn'veamaginary dignities, honors to
come, freedom to advance.



devaluatiof® Herzog sees an analogy with mobs breaking intsaikkes and
violently appropriating its treasures. These treasare incomprehensible to the
mobs for they do not originate in their culture aadhey orgiastically destroy
them?**

Another negative bias that Herzog finds in Nietessleachings concerns
the Dionysian principle in man. In the letter teeldische Herzog cites the
philosopher praising the powers of this principihat is identified with the powers
of Life, by expressions inducing DeatfiHerzog refuses Nietzsche's glorification
of destructive impulses and his language in whielsées the Germanic heritage of
the cult of death. For Herzog the Dionysian - tfeeaffirming principle - is
connected with features that preserve and celebif@eUpon his return to
Ludeyville he experiences a spontaneous flow oédiess and unity with the
surrounding nature - with Life. In Herzog's vieweltische's philosophy of
exultation of power and of contempt for mankinéumi-Life, therefore perverted.

Herzog contemplates the indication of Nietzschatement of God's
death. What Nietzsche announced as a noticeabf®ptenon taking up in the
nineteenth century Europe, Herzog's alternatedrstatt 'Death is God' conveys
the consequence of the disappearance of faithlisnih Nihilism was the
underlying cause of both big wars that even furdwefirmed it by the reality of

their atrocities. The fact of the Wars provide egtogupportive argument for the

138 ibid. p. 239

139 ibid. p. 264 ."Emancipation resulting in madness. Unlimited freedto choose and play a tremendous variety of
roles with a lot of coarse energy."

140 “ibid. p. 389You speak of the power of the Dionysian spiritrtduge the sight of the Terrible, the Questionatse,
allow itself the luxury of Destruction, to withd3scomposition, Hideousness, Evil.



nihilism of the day that is no longer perceiveddslism but as realisrtf! The
essence of such approach to life is a denial ob&hges that did not prove to last, a
measure that disqualifies most precious qualitiesleaves man with hollow
practicality**?

However, quivers of nihilism are natural to humandition. On the way
to self-knowledge and finding the truth about humature, Herzog is often
tormented by such quivers and his quest for ideigiaccompanied by a desperate
desire to confirm meaningfulness of existeHéele stands, by all means, against
an open proclamation of nihilisf- in the spiritual as well as moral sense of the
word. From this perspective, Sartre's premise wpimich he built his philosophy -
that apart from existence there is nothingnessinaceptable to Herzog.
Similarly, Sartre's eulogistic treatment of freedcamnot meet with a positive
response in Herzog who does not see any valueadd®m if connected with
nothingness naturally breeding emptingéss.

Even in his most crushing moments when he becorsabjact to
different instructions, Herzog manages to dissedmtnself from these instructions

for he is aware that they grow up from the VoiddAtierzog can sense its hidden

141 ibid. p. 118And truth is true only as it brings down more discg and dreariness upon human

beings, so that if it shows anything except evd itlusion, and not truth.

142 "ibid. p. 353This generation thinks - and this is its thoughttmfughts - that nothing faithful,
vulnerable, fragile can be durable or have any tposver. Death waits for these things as a cement
floor waits for a dropping light bulb. The brittehell of glass loses its tiny vacuum with a burst,
and that is that.

143 “ibid. p. 46All children have cheeks and all mothers spittlevtpe them tenderly. These things
either matter or they do not matter. It dependsrufi® universe, what it islso ibid. p. 29And
thus humanized, this planet in its galaxy of stard worlds goes from the void to void,
infinitesimal, aching with its unrelated significam Unrelated?

144 "ibid. p. 118The very Himmelsteins, who had never even reack bbmetaphysics, were
touting the Void as if it were so much salable restite. This little demon was impregnated with
modern ideas...

145 "ibid. p. 53 ."But that was one of the problems | was workingya see, that people can be



creepy nature. The awareness of the Void as theiple of existence injects more
despair into man than his/her consciousness cannteeh is often a cause of
intrinsic hatred toward existence. The reason isfdlbspair is that the consistently
understood Void gives man only one certainty -dws death. Death is left to man
to be his/her only metaphysics, his/her God. Orother hand, the professed Void
can be a tool to numb and get off one's consciandgo confidently pursue selfish
goals. Herzog sees that the so-called realista/@iteo-do persons, yet give
evidence of their inner suffering by attacks of ithealistic Herzog?® The truth is,
however, that Herzog himself experiences fits afpdé but refuses to turn to
religion for remedy.

The main reason of Herzog's skepticism towardimlgis in their
dogmatic nature that paralyzes man's active pdhdrsearch for truth and self-
knowledge. Faith in God has become structuredantelaborate system of
abstractions and rituals in which man has to makeéif/herself fit. Herzog sees
that formalized and institutionalized faith careatite man from his/her heart
which he considers the purest source of moral isgsjla source that can never be
eradicated in fult?” Joining religious belief can also be an easy wagstape the

fear from the fact of mortality or even one's coeisce as he observed in the

free now but the freedom doesn't have any coriténlike a howling emptiness."...

146 “ibid. p. 117But this was becoming the up-to-date and almostewstional way of looking at

any single life. In this view the body itself, widhtwo arms and vertical length, was compared to
the Cross, on which you knew the agony of consc@assand separate being. For that matter, he
had been taking this primitive cure, administergdMiadeleine, Sandor, et cetera; so that his
recent misfortunes might be seen as a collectiegept, himself participating, to destroy his vanity
and his pretentions to a personal life so that hghindisintegrate and suffer and hate, like so many
others, not on anything so distinguished as a grogsdown in the mire of post-Renaissance, post-
humanistic, post-Cartesian dissolution, next daottte Void.

147 ibid. p. 161But | do not see what we can answer when he saysetjs mon coeur et je connais
les hommes." Bottled religion, on conservative @ples - does that intend to deprive the heart of
such powers - do you think? Hulme's followers netdality their truth, confessing their



abhorrent cases of Madeleine and Valentin Gersbach.

At first sight, Sartre and Herzog share thewad man's self-deception
to be the main obstacle in full realization of hunitya Both believe that man does
not need to look outside for moral values: Sartmédly mentions the metaphysical
word 'conscience’ in his otherwise atheist-varrddbeture and Herzog confirms
himself with the only ever-renewing source of lothet is the heart of man.
However, the norm for classifying self-deceptiofieds in them: while Sartre
requires man to accept freedom derived from thedawcothingness and then to
make his/her decisions with deep sense of angarsihé sake of mankind, Herzog
opposes calling out nothingness but maintainsrtfzat has free will in relation to
his/her responsibility to moral constants seategvigry man's heart that he/she

should follow in the name of the 'spell of existehc

impotence. This was their passion.



Man to Man

Man'’s self-reflection as man constitutes thosesie
foundations, his/her spirituality that demonstratethe man-acting - man in
interactions with other men and environment - afct his/her morality.

The novels of Saul Bellow emphasize the relatietwleen man’s
spirituality and morality, and pay attention toengration gap arising from their
shifts. The peculiarity of the portrayed gap lieshe several aspects: first, there
is always the older generation who is not Ameribam but European and who
believe in moral constants, the ‘old system’. Selbprthose people, having
suffered in Europe, then had to go through thedtapd of newcomers - namely
fighting poverty (the old Herzogs). The other cessa somber exile from
lurking death in Europe who is isolated by incomroahle experience (Artur
Sammler, Harry Fonsteit{} Thirdly, the second generation that is American-
born is growing up in a totally different environmidrom their parents. The
critical Sammler points out that America was marsceptible to ‘certain
European importations’ - psychoanalysis, existéiatia* - both strengthening
the supremacy of subjectivity thus supportive diividualism reaching its
raging form in the sixties and the seventies. Imcbasion, the older generation,
usually European-born, lived up to seeing their Aoam offspring caught up in
the whirl of ‘freedom’ and thus, despite havingdyrally overcome hardships,

they now faced deep disappointment and found thieeséelpless.



In Bellow’s generational gap we find a self-
refection of the Western civilization that inexdsaproblematizes the ‘values’
of the contemporary civilization. The ‘old systeftraditional values) is dying
out but is not replaced by a ‘new systémihich signifies a turning point in the
historical development of morality. This is not melgra clash of the going and
coming generation but an all-permeating event.itably, the individual
creating his/her own ‘values’ affect all ‘tradit@hprimary structures of

relations.

3.1. The individual to the Whole

The relation of man to the whole (society,
humankind, environment, the Planet of the hahitas.indisputably important
for the survival of the speciés.The continuous strengthening of man's
individuality through the history of the Westernitzation brought man his/her
long-longed-for ‘freedom’ and he/she became ‘autoows’. The application of
the postulate of individual, being the pride of West*, gradually loosened
his/her bonds with the whole or even turned insoghimacy of the individual.

However, the individual harbors self-love expressetivardly as self-interest.

148
149
150
151

the character froBellarosa Connection

Mr. Sammler’s Planetp. 68

ibid. p. 3020ne might ask, where is the new system?

M. Machovec: the central idea of his seminarsth the diminishing bond of man to his species, thacomes

indifferent to the future, the fate of the next gations, and continues to exploit and polluteEheh basically
expressing his indifference to the survival of madk



The historical spirituality of the West always sutted self-love to control, thus
self-interest was curbed as well. With the ovepadicess of the emancipation of
the individual, the principle of self-interest camecessarily to the fore to
become a quite legitimate value of the contempodiéegtern civilization.

Within the reign of self-interest, the individuasihtegrates himself/herself
from any whole for being incapable of relatihThe above-cited instances of
the whole lose meaning and turn into the emptytrabtis or even archaic

phrases - flatus vocis'

Mr. Sammler’s Planet

3.1.1. Man integrated and man disintegrated from

the whole

Bellow deliberately created the main figure of tiovel as man who is
fully integrated in the whole to demonstrate inadletuch man’s thinking and
stance. However, Sammler had to mature into thiséumanity through two
highly distinct stages of his life.

The pre-war Artur Sammler prided himself on his tiéth the elite and
identified himself with the upper class. He recélisiself as a child using their
servant or his ‘idiotic pain from losing class pieges’. But now he reflects his

old self as useless for mankind - his theoretigt@drest in man (e.g. his

152 preface by Michael Zantovsky to The Clash ofiliZiations
153 the meaning of relation implies plural poles



discussions with H.G.Wells) interlaced with his Isbery. Similarly, he is
negative about social thinkers who came from p@akground, gained fame
through the social theme - and became wealthy mgglin luxury among the
like. What he reads as being in common with hitiexagelf and with these
thinkers is the primary importance of the selftte tmatter of mankind:
Sammler’s complacency from the class distinctiat th in fact a barrier, or the
apparent identification with man’s plight of thecsd thinkers.

However, as a human being, Sammler went througi datintegration
from the whole to subsequently the disintegratighiw himself during the war.
The horror of the circumstances that were imposedim, stripped him of
humanity** Hence, he, Sammler the beast kills at a closeerardjsarmed
German soldier offering his assets and askingdarisg his life. Sammler gets
his items but takes his life as w&.The evidence of erased humanity in
Sammler is his being overpowered by joyous fediiam the killing.

The present Sammler postulates full integratiomah in mankind as a
condition of humanity;” however in his daily encounter with the New Yosker
he runs into obstacles which are a result of tidevepread individualism.
When he sees a black pickpocket robbing peoplé®ibus, he rushes to report
it to the police. However, the public phones on N&ttan are out of order and
he has to run all the way home to call the poli@e the top of everything,

police is not interested in catching the criminal bnly gives evasive answers
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Philosophy Face to.,.p. 282

ibid. p. 139

ibid. p. 141To kill man and to kill him without pity, for he wdispensed from pity.

ibid. p. 45A human being, valuing himself for the right reasdmas and restores order, authority. When the



to the determined Samml&t.

This situation serves as classical illustratiothef man-integrated
running against the brick wall of individualism.r&aler notices a crime and
urgently takes a civilized action out of his deeft-humanity but his endeavor
fails. First he fails due to anti-social activitsgMing the public phones as one of
the commonest targets, and in the second, a mamaial instance, the police -
the institution set up for the very purpose of kegpublic order - refuses to
intervene. The common underlying reason of Samsni&eckmate is
indifference - the indifference to everything begidhe self. The phones are not
fixed - indicating that working of public phonessgas the individual's interest
since it is not of his/her immediate life-conceFhe company that is in charge
is, after all, an institution like the police. Thelice is making excuses of
the shortage of personnel that is preferentiallpleged at VIPs which suggests
enough the motivation of self-interest. Smashirggghones, messing up the
phone booths is an expression of not passive btutraiolent disintegration -
activity directed toward senseless destructiors. d gesture of meaninglessness
turning against the achievements of the civilizat@chievements made
possible by the exceptional, painstaking activithe long row of
predecessors.

Sammler is haunted by the extreme instance ofitietegration of
man from the whole: the case of the mad Jewish Ringnkovski. In the

atmosphere of death and despair of the closed4iz gbetto, Rumkowski uses

internal parts are in order. They must be in order.
158 "ibid. p. 14 This man is going to rob more people, but you argning to do anything about it.”



the established inhuman conditions to the 'orgiettie self:* While he is
theatrically®® celebrating himself with satisfaction in exertigithe perverse
power, his neighbors - in his 'kingdom' - see appihing death. The total
disintegration of maf from the whole demonstrated by Rumkowski equals

madness.

3.2. The Individual to the Individual

In the previous chapter the resulting stance ohtbenized individual
to the whole was defined as prevailing indiffererites a logical outcome of
the growing self-cult and loosening integratiomature, in alternating
generations or in any whole. However, it is notydhke whole that is affected
because of its quality of non-immediate impositoonthe individual. From the
state of self-infatuation one can hardly set uplationship that would be
balanced and life-giving. Same as with truth, refeghip can exist only on the
premise of capability of relating to something/some which, in the case of an
individual coiled into his/her own self becomes #ieasible. The overgrown
self thwarts the channels through which a relatigns nourished as

communicatioff? or the intimate relationship.

159 ibid. p. 230-2

160 ibid. p. 231..A man with a bit to play, like so many modemfividuals.

161 ibid. p. 231The most monstrous kind of exaggeration. We segisheegration
of the worst ego ideas

162 philosophy Face to...p. 86 The loss of dialogue as a consequence of
individualization and individualism



3.2.1. Communication

The capability of dialogue becomes the first sigpreserved
humanity in man. By the dialogue it is understduel living in dialogue - to be
open and have an inherent need of sharing - threnghalaying a more
important role than the very information that isugd. In this sense the dialogue
encompasses all parts of humanityThe individualism-affected 'dialogue’
bears features of grave distortions The first anef ithe disciplinary nature in
the early split into the role of a listener ancghaaker who soon is assuming the
control of the dialogue. Secondly, it relates tih-centeredness - an effort to
make others involved in one's plight while dismmgstoncerns of others.
Thirdly, the contents tend to entertainment - palowg the individuals living by
a mere horizon of their lives with immediate plaastf

The theme of the loss of dialogue is ever-presetite whole novel.
Sammler himself seldom attempts to say his mindesire has found it futile.
Firstly, there is a mechanical problem: there ispace for him to talk since the
discussion partner does not observe the balantte afialogue. Secondly, the
people around him

are basically not interested in another perétaumless they can be tickled by

163 ibid. p. 261And compassionate utterance was a mortal necessitgrance,

sounds of hope and desire, exclamation of griefh$hings were suppressed, as if illicit.
164 “ibid. p. 264Let us divert each other while we live!
185 “ibid. p. 15For one thing, she seldom stopped to listen. Faitlagr, he doubted that he



some sensatiofi Lastly, but most importantly, Sammler cannot comivate
his mind because his ideas run contrary to thergawg individualism.
Sammler cannot reach the man-individualist who wailbest seize his view
and rank it into the range of explanations.

Sammler desperately longs to see Elya, knowismginer need for
their meeting. Their communication does not eveedneany words as it is
happening on a spiritual level - they are both avedrtheir spiritual affinity®’
Sammler strives with his whole being to arrivelte hospital in time but fails.
Again, he is obstructed by the individualistic cantdof others: Shula's multi-
purposeful stealing of Lal's manuscript and Magglatck of consideration for
others'®

The gravity of the loss of dialogue is apparentrfr@bsence of Angela
and Wallace at their father's deathbed. The fattttieir father is dying is well
known to them but it does not occur to them toHsed, they do not have a need
to share his last moments of life with him. To thieimdeath means only
possible shifts of their income. Angela actualligsrand is in the hospital but
she cries for herself as she is now uncertain oficoation of her luxurious life.
Wallace expresses excitement that he could findtimmomoney in Elya's home.
Being sure that his father will not leave the htamlive, he rushes to search

the house even before the statement of his deathds. Sammler, out of the

could make himself clear.
166 @.g. Sammler's mention of the black pick-podkethe bus spread quickly
167 ibid. p. 260-1But he did not feel uncommunicative toward Elya.tie
contrary, he wanted to say everything possiblewtdated to go to the hospital asdy
something!
%8 ibid. p. 271She had her own female vital aims. No sense ofithkaims of

others.



deep sympathy toward Elya, dares to propose relcatimn to Angela who
reacts as being insulted. Sammler realizes tha faeing a loss of humanit§?.

One of the postulates of individualism is to bd rehe right to set the
self free. The demonstration of this 'freedom’ $etadthe deliberate reversal of
traditionally established manners. The dialoguaresld human asset, is also
eroded. This is pictured by the scene at the fa@wdmbia University where
Sammler comes to lecture. He manages to forbeaidenable noise in the
large room but decides to leave when attacked evitHity by one of the

students. Again he is faced with the absence ofamityr "

3.2.2. Man and Woman in Transition

The plot of the novel is set at the time when thealled sexual
revolution was sweeping the United States. Thrahghmind of Mr. Sammler,
Bellow manages to rank this revolution into therfeaof adverse effects of
individualism. Why did individualism swirl up sew grofusely ?

Individualism has above all declared a war on tras. The
underlying sense of traditions is to bind whicleastrary to freeing proclaimed
by individualism. Individualism is generally consreéd to be a social progress,
a higher stage of the social development of maadifions with their

rootedness in the past automatically come out @isdpdeen surpassed. As a

189 ibid. p. 304" Well everybody's human only in some degree .Sunore than

others." "Some very little?" "That's the way it see Very little. Faulty. Scanty. Dangerous." "
thought everybody was born human." "It's not a redtgift at all. Only the capacity is natural."
170 ibid. p. 43And he was not so much personally offended bywaetas struck by



result, the treatment of sex went through an alimuptthrough the last hundred
years: from the severe suppression of its existenttee 19th century to the
radical disposal of inhibitions and stripping if afl intimacy in the latter half of
the 20th century.

The loss of the continuity with the past by theatem of traditions
reduced the importance of the present. The timerhes solely a ‘capital’ of the
individual. Future, like the past, is out of th@ge of the individual for the time
of his/her existence is unsuréThe present moment is the only reality which
moves pleasure and diversion into the center aViddal's life. Both meet the
requirement of an immediate sensation. Therefesewsth its pleasure-giving
qualities fits perfectly into the individual's ide&time-spending. In this way,
sex was seized by the individual from the Westsdition of its life-time
integration. Having been disconnected from the ¥eadradition, the new
culture of sex becomes close to AfricaniSm.

The main herald of the sexual revolution in theelas the character of
Angela. In a typical individualistic stand, she raglsex subservient to her
needs. Such disintegrated sex falls apart intocgesisort-lived experiences. The
celebration of unrestricted sex, as was the caeiseventies, changed sexual
life into an endless line of possibly original ekpaces of individuals striving
for ever newer and ever more original states ofsaigratification. The

relationship factor in sex becomes so eliminated Angela is said to have

the will to offend. What a passion to be real. Baatl was also brutal. And the acceptance of
excrement as a standard?

171 phijlosophy Face to.p. 45

172 Mr. Sammler's Planet,p. 162Millions of civilized people wanted oceanic,



anonymous seX? That too reflects the earlier stated reasonbBefitturn in sex
matters. The anti-traditional component along \ilig stress on the absolute
authority of the individual is communicated by thdividual's capability to
consume his/her freedom. Being deeply involvedielationship becomes a
sign of adhesion to the tradition and of 'unfif$elod'. In addition, a transient
relationship based on sex is most convenient ®irttividual seeking to please
himself/herself. Love, connected with a demandaghfulness means
limitations in 'freedom’. In this way, sexual praes with strangers best meet
the individual's needs.

Sammler cannot grasp the feasibility of such akaway from the
Jewish traditional lifé* and understands Wharton's withdrawal from the
relationship with Angela after the sex party. Argednnot comprehend it, from
her point of view, it was a fair deal, and moreoWharton was positive to join
in. It is suggestive that Wharton later reflectshamdissolute experimentation
as stepping out of humanity, out of the frame sfdmcient store of culture.

Having been stripped off its intima&y,the freed sex assumes highly
profane and vulgar forms of expresstérSammler resists the constant bringing

up of sex business from almost all of his visitous vainly for sex became an

boundless, primitive, neckfree nobility...and acegdithe peculiar aim of sexual niggerhood for
everyone.

173 ibid. p. 178..When you take a close look...you see a womarhadone it in
too many ways with too many men. By now she prglidgsn't know the name of the man
between her legs.

174 ibid. p. 73Somewhere he doubted the fitness of these Jewsda@rotic Roman
voodoo primitivism. He questioned whether rele&®en long Jewish mental discipline,
hereditary training in lawful control, was obtainkgbupon individual application.

175 ibid. p. 1585aw the woman (by her own erotic account), as tifiénactual
bedroom. By invitation he was there, a perplexestdnder.

176 “ibid. p. 153'Just a front, Uncle. | was a dirty little bitcheally."



ever-present and respected value in the wholetgaefected in cultural events
of the time'”” The culture of free sex is not only in the cemtigpeople’s
attention but it, above all, establishes sexuatpot and the size of a penis a
socially acceptable measure of authofity.

In accordance with this fact, Sammler is verbaitgcked by one of the
audience at Columbia University. The assailang&lmixes competence of
Sammler's lecturing with his sexual potefi€ylhe student declares Sammler's
inferiority based on sex and rouses the audienceftise to be lectured by such
man. Before Sammler gets home, the black pickpaaketell literally
demonstrates his supreme authority coming fronbipeize of his genital
organ:®® Since that is the highest possible affirmatiothef black man's
supremacy, he does not utter a word. His sexuapewant makes him 'nobility’

and justifies him to robbing people who are moréess inferior to him.

3.3. Morality in Mr. Sammler's Planetin the light

of St. Augustine, F. W. Nietzsche, and J. P. Sartre

Morality has its source in man's spirituality andweardly is reflected

7 ibid. p. 31...thus Sammler knew... the Living Theater, théursts of nude
display more and more revolutionary, Dionysus &$ulation on the stage...

178 ibid. p 55At any rate, there was the man's organ, a hugeepidédlesh, half-
tumescent in its pride and shown in its own righprominent and separate object intended to
communicate authority. As, within the sex ideolofjthese days, it well might. It was a symbol
of superlegitimacy or sovereignty.

19 “ibid. p. 42"...what he got to tell you?...He's dead. He canlne."

180 ibid. p. 50The thing was shown with mystifying certitude. lioess.



in human conduct. Any act that man chooses to parfoomes from his/her
decision that is based on a certain abstract nofioman - in relation to himself

and to being.

3.3.1. The characters in the light of St. Augustirie Doctrine of

Love

Not surprisingly then, the character of Sammler wias spiritually
identified with St Augustine in the previous chapte equivalent to him in
terms of morality as well. It was also stated Bammler arrived at the highest

knowledge, the knowledge

of God who is Eternal Truth, through the mergindnisfknowledge and
experience of the world and men. Similarly, Samislerorality went through a
development derived from the circumstances ofifas |

The pre-war Sammler cherished the privileges other class and
his intellectual distinction which made him at homi¢h the cultural best of the
time. As a Polish Jew, he perceived his life indom as successful. Having
been born in a distinguished family and havingugehimself in the high
circles, Sammler developed a degree of self-prigheessing itself in snobbery.
The theoretical views of man received from H.G. /irther affirmed his
self-pride and nourished the belief in man in gahén those years, Sammler

professed Man, in his own self, as well as in gaineMan of unthought-of



horizons awaiting in future. Through his faith, Sal@r sanctioned man's self-
sufficiency.

The World War Il which had surpassed the World Warterms of its
overall destruction ended both men's self-pridevelas their hopes laid upon
Man. Wells faced his irretrievably declining vitgif* and Sammler's world of
scholarship and high-connections vanished as émnbeging real. Both lived up
to see the utopian nature of their faith in marhwiite difference that Sammler
physically survived, lasted, as he puts it, anthexcourse of decades recovered
his purged soul to being able of retrospectivevadtgtion of his life.

In the present Sammler all his knowledge has fasebhe sees
through the erroneous assumptions as regards ndamsown part in it. His
previous life was affected by what Augustine cHiks disordered Love in
substituting self and man for God. Moreover, Sammaek this disorder for
truth. This belief which had its source in the geng success of modern man
in technology and in the creation of the civilipatiblinded him to the point of
self-pride, hubris, as well as the satisfactiomfiwis exceptional privileged
status. From nihilism of the aftermath years, Sagnmévelops to a new
identity with his new self no longer supreme orksag truth in man but
subordinated to God who is Eternal Truth and Etdroge. He retains normal
self-love expressed for instance in eating yeasstictly denies himself any

growth of the self over the highest instance th&dd:** His acts are not

181+ 1946ibid. p. 28\nd in the agony of parting with the breasts, tleiths, and
precious sexual fluids of women, poor Wells, theirs teacher, the sex emancipator, the
explainer, the humane blesser of mankind, couttiénend only blast and curse everyone.

182 ibid. p. 236'The best, | have found, is to be disinterested.ds$anisanthropes



governed by self-love but by ‘love’ or ‘order' egsing what Augustine stated
in his Doctrine of Lové® His participation in Eternal Love is best demoatstd
in the acts of his integration in mankind that moé motivated by his self-love
but by love union with God.

The reason why Sammler opposes the modern indiNsdugs that it
turned into the religion of the self. The self h@egthe highest instance in man's
spirituality which entitled self-love to be the dilprinciple in morality. As
explained earlier, self-love alienates man fromtlaing that is not directly
associated with his/her individual existence. Whlbws is that all actions are
determined by the individual's self-interest sd theen public institutions are
alienated from their original purpose as in theeagafsthe police that Sammler
was urging in vain. The overgrown self is an oldstéar a true dialogue that is
gradually spared since from the point of view & elf, diversion and
sensation are more convenient and catchingle is not sought after for his
extensive knowledge and experience but ratherpatite listener. Therefore he,
surprised by himself, enlivens when meeting Dr.Whb is genuinely interested
in his thoughts?®* So Sammler makes an effort to speak his mind aghses
that Lal, who is not engulfed by the self-religiaould understand his thoughts.
The family affected by the individual self-prideases to be a mutually loving

unit and its close emotional bonds fall apart tigfoindifference. The conduct

dissociate themselves by judging. By willing as @&dks$."

183 ibid. p. 228'Perhaps the best is to have some order within elficBetter what
many call love. Perhaps it is love."

184 M. MachovecNotes 1994 - 199he Czech word for talk, 'hovorit o necem’, is
replaced by 'bavit se 0 necem’

1% ibid. p. 211Sammler thought that Govinda was about to spealenile paused,
several waves of silence passed, containing tamstions: You? No, you, sir: You speak. Lal



expressing deep involvement and respect is nowvatldy self-pride of the
individual. Asking one's loving and dying father forgiveness, as Sammler
suggested, is flung back by Angela. The relatigmbletween man and woman
becomes light® and is frequently reduced to sex affairs, consutiamand
experimentation with pleasure, defying any limitas that would oppose one's
self-pride. An example of the inventive servicesex to the individual is
hygiene, as Sammler heard, for the sake of a gkiad s

The modern individualism evaluated by St. Augussim®ctrine of
Love emerges as the widespread disordered lovemBmés spiritual need is for
God, the infinite, which can only give him/her niate satisfaction. However,
in the modern individualism, God was substitutedMan. The individual who
loves man - the self for the sake of the ultimatpdiness - seeks to fulfill his
desire for the infinite with the finite and expentsre than this can provide. The
consequences arisen described by Augustine closstynble human conduct
pictured in the novel. The self-pride of the chégexsets them on the course to
overindulgence. Yet, not being able to find enosatisfaction, they make ever
new attempts to fulfill their desire for the infiaiby engaging in the finite
activities.

The result is sinking deeper into finitude, transee of the

pursued pleasures followed by an increased sofférof the self that finds the existence

was listening
186" ibid. p. 299%Human attachments being so light, there were prbbkts of

alternates, preconscious reserves...

187 ibid. p. 660Ild Picasso was wildly obsessed by sexual fissbgephalluses. In the frantic

and funny pain of his farewell, creating organsthg thousands, perhaps tens of thousands.



meaningless and runs into tabooizati§misguis&®, or another reality’. The final remaining -
'not-tried-out' desire - is for non-beitfgSammler is sensitive to all these signs and is stosed

by them as symptoms of the doom closing in on tlestéfn civilizatiornt?

3.3.2. Will to Power in Sammler' s mind

Nietzsche by postulating atheism made his philog@gttirely secular,
counting only with the man-realm. Having cut outdGhbis philosophy is based
on the premise of supremacy of Man whom he detuyebe inherent Will to
Power. From that perspective, faith in God, adhigjbest, above-man instance,
or any ideals containing the idea of equality isesned out by the Will to
Power that cannot exert itself by the subdued @mtbak.

The character of Sammler, who was 'illuminatedétmgnize Eternal
Truth, opposes Nietzsche's premise of the godkasteace. However, as for
the knowledge of man, Nietzsche's stress on theePasvthe fundamental drive
in man, Sammler is painfully aware of as well. T¥ay they look upon this
Will to Power differs flatly: while Nietzsche adaréhe concentration of power

in man, sees the future man freed from the scheifrthe weak, freed from

188 ibid. p. 306"...And can't you think of anything but death?" tBhat's what we have before
us."

189 “ibid. p. 230, 233 ... am always talking about play-acting, origiits, dramatic
individuality, theatricality in people, the formakien by spiritual striving. ...Perhaps when
people are so desperately impotent, they playitigtument, the personality, louder and
wilder."

190 ipid. p. 181"Whole? What 'whole'? A childish notion. It ledaibthis madness, mad
religions, LSD, suicide, to crime."

191 “ibid. p. 235'...the pain of heart it makes many people fe@idalculable, that most forms
of personal existence seem to be discredited, lmaithere is a peculiar longing for non-being.
192" ibid. p. 158But always a certain despair underlining pleasuteath seated inside the
health-capsule, steering it, and darkness winkingoa from the golden utopian sun.



accountability to any 'higher' values or laws, @ngcience - man who
determines values himself, Sammler is terrifiedHy concentration of power
for its supreme triumph is killing - total disintagion of humanity - which is
madness? Nietzsche as well as Sammler do not believe ialghat were the
banners of revolutions. Sammler sadly realizes #gsoon as the revolution
starts winning, it sucks in power which immediategstroys the former ideal.
Sammler is sadly contemplating that the ideal nejubt a sublimed longing to
belong to the elite and that a revolution is orilgat a sway of powef!
Nietzsche is fully aware of the falseness of sueals as schemes of
redistribution of power. He warns out those whadrtble power, the nobility of
men who managed to keep power in their hands thrgegerations, against
any undermining attempts of the herd. Nietzschetgars killing if it is needed
for actions done for the sake of Power though hesamt advocate killing for
killing, a mere demonstration of power. He belietret an exceptional man of
the accumulated power, the superman, would retgionality and sanity.
Sammler sees power as opium that inevitably dessayity and requires its
assertion through killing.

Although Sammler never entitles himself to staté¢htrone thing he
precisely knows to be truth: that human life isred@and that every man knows

it.**> Hence to murder with impunity is the highest asserof power, an

193 ibid. p. 218 ."Besides, if the power is great enough, it will mits own madmen

by its own pressure. ...It allows their irrationtidis to leave the sphere of dreams and come into
the real world."

194 ibid. p. 144in a revolution you took away the privileges ofaistocracy and
redistributed them. What did equality mean? Dichéan all men were friends and brothers?
No, it meant that all belonged to the elite.

195 “ibid. p. 18" ...The best and purest human beings, from thénbéegy of time,



expression of arbitrariness against truth - Godar8ker knows that behind this
highest assertion of the Will to power there isals/uncontrolled growth of
ego that disintegrates itself from humanity, a nimdeous self-love that
degrades all other existence to mere means. Apthat, man cannot be
counted as sane for this premise is a sign ofomatity.

Judged by St. Augustine's Doctrine of Love, itlesac that the activated
Will to Power is evidence of the disordered lowd that placed the self on the
highest post disregarding truth, God, and reduthiegest of existence to a
subservient position. The killing would be a ravesstrife against the finitude -
the fact most abhorrent to self-love - an utmagnapt in the hope of satisfying

desire for the infinite.

3.3.3. Sartre's visionary Freedom

Sartre, like Nietzsche, operated his philosophieatoning on the
atheist ground and approached any admitting ofotibgetruth or morality as
detrimental to man. Sartre's man, that is the copteary man of the twentieth
century, is fully free because he/she has thelpgeiof being freed from any
prescribed essence and he/she is conscious dfistn€w freedom, however
imposes on man the responsibility for what valweshioose. Man invents
values and thus the choice concerns the whole hiynbiis man should make
an act of choice with deep sense of anquish. Samees that, when choosing,

man knows whether he/she would want others aceshd does. If he/she

have understood that life is sacred."”



suppresses the awareness of freedom or evadesgpansibility for each other,
he/she is 'guilty’ of self-deception and will net &t ease in his/her conscience.

Sammler openly resents Existentialism and findeeigtion to the sexual
revolution. The new upholding of sex by masseseffteed individuals resulted
into general dissoluteness. The 'invented' valaerttajority affirmed in their lives
is the stressed sex and sex as an experience.tkegmerspective of humanity, this
invented value of sex is a setback that has besuisked earlier. The people who
evolve their lives around experimentation with sethgleasure cannot even be
charged with self-deception for their acts areifdanly under the condition of
others acting so as well. Existentialism thus catiriked with the sexual
revolution.

There is a scene in the novel where Shula takekdDs. manuscript
and brings it to her father to read it. Later dre sakes the manuscript from her
father and evaporates. Lal is upset and Sammleesraik best to locate her,
hopefully with the manuscript, to return it to thner. Sammler labels her
behavior as stealing but she justifies herselfdoyirig a 'higher' aim on mind
and disclaims to be associated with theft. The ks#&ing of the manuscript is a
scheme motivated by the desire to be chased yetbigerate Dr. Lal whom she
wants to attract. However, Lal is most perplexedhéryfinal theatrical
appearance in sari, for he lacks the knowledgenpfedictable turns of
individualism in the everyday life.

When Shula chooses to take Lal's manuscript, sgbtrhave honestly

had on her mind the benefit of mankind through S&risnmemoirs which is



contained in her defen$&.n this way, she is conscious of her freedom and
invents a value of absolute supremacy when créats/at stake. Then she is
being authentic to her self and her act is notdetfeption. Another possibility
is that Shula, out of cultural snobbishness, sezekg the daughter of man who
publishes smashing memoif$Then she is aware of pushing her individual
goal of fame at the cost of Lal's indignation ofesal days. She knows that her
act was not fair - is not recommendable to mankiadd her act is a case of
self-deception. Lastly, that Shula's aim may haaenkto get Lal as a mafi.

One then cannot state whether her conduct is selation or not. She may
have had no objection to such behavior to becolva@ e’ since her desire for
him is genuine. Or, she is conscious of the faat tihe means of her scheming -
painful for the object - is not the value humankambuld adopt.

It has been shown that the individual's possiedibf explanation are
vast. Even if an individual admits a mild casef-sleception in his/her soul, it
can be easily dispersed by the chameleonic capaditif consciousness. The
individualist self found a mighty ally in psychigtwhich offers a countless sea
of 'scientific' explanations for every human &tihe contemporary man in the

novel does not yearn for that much freedom to wiiattre condemns him/her.

196 “ibid. p. 198.."For the creative there are no crimes. And argou a creative

person?"
197 ibid. p. 198 ..She would back him, and he would accomplish gieags in the
world of culture..."Very well, my photograph in lkebops. A fine idea. Excellent. But
stealing?"
198 “ibid. p. 207For Sammler now suspected that she had run awdy Mie Future
of the Moon in order to create this very opportynthis meeting. Were he and Wells really
secondary, then?...To him, Sammler rememberedewaised sometimes act insolent to get his
attention and say stinging things imagining thani&de them fascinating.
199 “ibid. p. 39And of course he was in psychiatric treatment. Tiewere. They
could always say that they were sick. Nothing waited. p.174Change Sin to Sickness,

a change of words ..., and then enlightened doatansld stamp the sickness out.



Sartre's warning of the state of self-deceptionegibut of a refusal of freedom
or of responsibility proved to have no meaningh@ tonduct of the characters
in the novel. As a secular-based idea, it canrplaice graveness connected to

guilt that is derived from breaking laws that ggdred the individual.



Conclusion

Saul Bellow managed to accurately illustrate tgtohis key novels the complex
condition of the contemporary Western sociéty.he main protagonists are intellectuals
with strong background in philosophy and sociaésces. However, in everyday life they
are compelled to experience interactions with theurrironment and society through which
Bellow achieves a confrontation of philosophy witle ordinary. His intellectuals therefore
fulfill the role that prof. Machovec assigns theanthey make an inquiry into the self-
reflection of man and mankind and thus help towsais orientation of man in the world.

The most relevant question in this context appeabe the re-evaluation of the view
of the considerable changes occurring in spirityaind morality of the Western man that
were launched by the Modern Age. The fundamentahgé in the self-reflection of man is
his/her comprehension of himself/herself primaayan individual and the waning spiritual
identification with Judaism and Christianity. Thévolutionary change but slower in effect
gained momentum in the latter half of the twentightury, particularly in America, the
land of opportunity that has been built on the t3ghf an individual since the very
beginning.

The predicament of the endowment of freedom fergindividual come out to be the
necessity of individual orientation that offers fheential of individuality, in reality,
however the individual is governed by a narrow ramiof self-interest.

Herzog sees the results of the legitimate purdithappiness in passive stand of the
masses - the middle-class - toward national anblaglissues. Passive in effect, equals

indifference toward the public matters of anythingrreaching individual’s scope of

200 Bellow calls arttrue impression*“ in his Nobel prize speech



existence. The hard-fought-for democracy as thi¢tigall system that enables every citizen
to participate in the public matters, cannot fumtproperly for citizens have lost their
interest in what concerns the whole. Herzog isftequently struck by the stupidity,
manipulation, or outrageous pragmatism coming doffaial places. Such behavior is
possible only in the atmosphere of general indiffee.

The middle-class masses have thrown themselves@donistic living and can be
waken up from their apathy only by sensations -oslnalways experiences in which
violence rules supreme. Herzog is disappointed thighreality of the individual existence or
the private life. He realizes that the potentidlighest accomplishments of the civilization -
liberty and leisure time accessible to everyone fided with nothing but emptiness. As a
result, life loses its value and is treated a#fle which, he thinks, threatens the continuation
of the Western civilization.

Sammler, as European with distinguished up-bregaim education from the early
twentieth century, raises more criticism than Hgragainst the direction which the Western
civilization, particularly America, is taking. Iroatemplating the nature of man his
perspective tends to be global and universal amdtdndard of his evaluation is truth.
Sammler is torn between the acknowledgment anddhdemnation of individualism. He
sees this process as the highest triumph for pisticce it ended treatment of people as sole
means and primarily recognized a person in mars pait of the revolutionary process
extends truth and Sammler never disclaims it. Tioto@ment of liberty and leisure
introduced new kinds of grief and misery accordm@ammler. The vast opportunities
changed man’s life into one big experimentatiomwi limits which looks interesting from

the perspective of the individual but is disastriyam the perspective of the continuation of



the Western civilization.

Sammler continually sees the horror of struggiatyes behind the advanced and
successful civilization of America. The most apparexample of a complete disorientation
is the counter-culture movement of the young gearmeraWhat starts as a protest against the
materialized and pragmatic attitudes of the midiiéess, soon turns into the iconoclastic
rage and advanced experimentation with life rearbirer to death.

Both main protagonists of the two novels engagenelves in self-reflection - they
simultaneously reflect upon man, mankind, and tledwes as men. The final impression
one gets from their analysis is disappointment tviis¢ however, not identical.

American-born Herzog is a generation younger ®ammler, is aware of the
Holocaust but his consciousness stays remote f@different reality. Once he sees
through the folly in his acts, Herzog is disappethby his own disorientation in liberty the
passivity of people for whom he uses the word ‘reg'sthat indicates amorphousness.
However, his disappointment fluctuates with optmistemming form the knowledge of the
human heart. He relies on the nature of the hehgt-it will always harbor spontaneous
goodness and love - the qualities he finds in hiim@a this basis, Herzog assures himself
that reality, as well as history, is distorted lbyrtan consciousness that tends to remember
horrors but the history of goodness of the humaartiraust be veiled for real love does not
advertise itself.

Sammler is more poignant in his criticism for bissciousness amply experienced the
capability of evil in man in the war atrocities. Mover, the story takes place about a decade
after Herzog's introspection, at the time whensthaal turmoil has just culminated.

Sammler arrives in America already irretrievablyszliof any expectations from man, and



the events in the sixties only re-affirm his praid skepticism. He was compelled to face
pure evil, the evil that was, to minutest detairkeal out by man, which makes him
distrustful of any elevation of the self. Sammlees utopia in the American society based
on the belief in the individual and identifies sgmptomatic signs of doom.

The tree chosen philosophers are into the cordtiamt with Bellow’s two
intellectuals. Both Bellow’s intellectuals refrdiom the belief that an individual has
capability to describe faithfully the whole andusé the premise of atheism that is arbitrary
reduction of reality to them. These attitudes mafkihem opponents to Nietzsche’s and
Sartre’s philosophies.

Nietzsche’s philosophy is very naturalistic ina#sng and stressing the negative
nature of man that he claims to be inherent of mawhich he neutralizes the negative,
turning it into the most natural conduct. Samméeryvell as Herzog, acknowledge a part of
his philosophy in his analysis of the Will to Powegspecially in relation to revolutions.
However, they differ from him in the approach te Will of Power - while Nietzsche
glorifies its accumulation, they dread it as a adarig humanity. Nietzsche’s faith in a
complete man - superman - was proven to be a delisi the historical development that
followed after his death, which confirmed man’satenimperfection.

Sartre’s philosophy is highly idealistic in thenfacture of ability of man to full
realization of his/her freedom, and even more ikingadecisions with deep sense of
anguish out of overflowing responsibility. Wherewathis responsibility beating one’s
self-interest emerge from, is not clear. Sartreimdnism presupposes a better man than
he/she is in reality. Sammler and Herzog are tugiely the outcome from releasing the

self from the former submission but, at the same tithey realize that what they observe



might be just an early stage of human consciousihes$isis sense, Sartre’s theoretical
humanism might come true one day. At the momenhkma continues to live in self-
deception and is guilty of in authenticity, accoglio Sartre’s philosophy.

St. Augustine does not believe in man for he/sHaite and imperfect. He sees
human existence as valuable only in relation to.Gd@ main constituents of man -
knowledge and love - must be submitted to God axtdmthe self or other man otherwise
thy lead to disorder. Both Sammler and Herzog batiite themselves of the belief in
sovereignty of man and accept the fact of manisifie and imperfection. This made them
sensitive to the signs of usurpation of knowledgg inproper pride, which they started to
perceive as folly or madness. They came to undetstee limitations of freedom and
became satisfied with recognizing their free wiley realized the barrier built up by the set
that prevented them from arriving at the knowledfj&od. The teachings of St. Augustine
thus explain and offer a clue to the problems ef‘tfeed’ contemporary man.

The three philosophers outlined their concep&nofdeal self: Nietzsche saw it in the
concentration of power - over the self as well ters. Such individuality would become a
leader of the herd. Sartre saw the ideal self ftilyscious of freedom and responsibility.
Only Augustine saw through the corruptibility oetkelf when it is made the supreme
authority. He claimed that he self must submit tml@s would to something *higher’ which
would moderate pride and tame self-love. From Atigass account, it becomes clear why

individualism lead to disappointment.

The objective of this thesis is an analysis ofdlsappointment of the Western

intellectual as seen the selected novels by SdldweThe philosophical concepts of the



three philosophers serve only as comparative mieanise clearer and broader
understanding of the issue. For that purpose,dheeapts are simplified as well as the
parallels drawn with the scenes and thoughts optbtagonists. This mode of analysis is
original among the accessible materials of the Biepnt of American Studi&$ however,
having considered the heavy philosophical orientatif Bellow’s novels, | found the
above-mentioned approach the most plausible.

The tone of the thesis is quite critical toward gnevailing concept of the Western
individualism owing to the highly critical conterd$§ the wholeMr. Sammler’s Planetnd
the lectures of prof. M. Machovec. However, it kabe pointed out, that the chief motive is
the opposite of indifference and the underlying #omoof the criticism of Sammler and

Machovec is love and sympathy with mankind.

201 seeliterature



Resume

Tato diplomova prace si klade za cil rozebfatadly zklamani zapadniho intelektuala
ve 20. Stoleti. Tato analyza je zaloZena na dvimarech amerického intelektuala ve 20.
Stoleti. Tato analyza je zaloZzena na dvou romaaswrického autora Zzidovskéhdvodu,
Saula Bellowa Planeta pana SammleraHerzog.Jako relevantni sekundarni literaturu
jsem zvolila prace a zapisy ze sentingrof. M. Machovce, ktery seillladre vénoval
vyvoji antropologické sebereflexe az do &nosti: snazi se co nejvice upozornit na
problematické viizstvi individualismu v ginach zapadni civilizace a jeho moznou
osudovost pro jeji budoucnost. Déle jsem se opirdilasofické teorieif znamych filosal
- Sv. Augustina jakofedstavitele zakladzapadni civilizace a od s¢asnosti vzdaleného
chapani podstatsiovéka; F. W. Nietzscheho reagujiciho na patrnogrmnduchovniho
Zivota zapadni civilizace svymigvratnymi konceptyloveéka; a J. P. Sartra, ktery se
pokusil vytvait z disledného atheismu opravdovy humanismus.

Nejdrive jsem se pokusila stioe nastinit vyvoj zapadni civilizace od individualiza
k individualismu. Zapad dostal do kolébkiydruhy cdictvi - zteckého génia zaklady
vSech ¥d a dovednosti siérou ve vlastni rozum, dale z judaismurakanstvi ziskal
Evropan chapanitfiomnosti zalenéné do budoucnosti, coz duch@vzgjistilo smysluplnost
Zivotnich Utrap a usilovné prace. Evropacsdd rozvoji a zéala umo#ovat rekterym
obyvatetim rozvinout svou jedir@ost. Tyto prvni firozené individuality pedznamenaly
vyvoj k utvaeni podminek pro moznost individualniho pojeti &xtise pro Siroke vrstvy.

Kdyz toto privilegium bylo vybojovano a uzakomo, z&iné individualizace nabyvat



podoby individualismu - pokleslého chapani vyemych moznosti. Lidské individuum se
redukovalo na promitnuti jeho primitivnich inteket bezprogedniho okoli a na snahu
naplnit swij Zivot co nejvice epikurejskymi slastmi a co négdgezit. Ustup nabozenské
viry a jeji nahrazerieckym adictvim rozumu je&tvice upevnil individualismus.

Dale jsem analyzovala postavy obou romamohledu duchovnich zaklkagejich
existence. Artur Sammleréesiuje svou identitou, znalostmi a zkuSenostmi zapadni
civilizaci. Zidovsky mivod ve vychodni Evrapse u & snoubi se vépovanym
kosmopolismem a osobmpreferovanym anglofilstvim. Jeho znalosti vyznaoimgnysliteh
dosahuji objemu pansofie. Ve svém Zévsé ocitl v intelektuélni eitLondyna dvacatych a
tricatych let, ale na nav&i v Polsku ho smetl Holocaust. Ztsny Sammler se dokazal
vyhrabat z hromadného hrobu, bojovat po boku palskpartyzaf, pred kterymi se
momentu konce valky byl nucen skryvat v hrobce Abeeriky se dostal diky svému
laskyplnému synovci Elyovi, jenZ prochazel seznasgb ve sérnych tdborech.

V New Yorku se Sammler stale citi cizehoz je dvodem nejen jeho vyjind@ost
osobnosti a osudu, aléggevsim odliSné chapani duchovni podsthliyeka a jeho vztahu
ke swtu. Sammler zaklada svou existenci ni@wi pravdu, ktera je objektivni, nezavisla,
vééna a nerdnna hodnota - takova pravda jétB Poznani pravdy je mozno pro jedince
skrze piblizeni se k ni, ale jedinec nikdy nébe byt zdrojem pravdy. Sammler si neustéle
uvédomuje, Ze jako jedinec je &b své subjektivity, kterd pravdu zatgaje. Ve vztahu ke
swtu si Sammler fiznava svou zanedbatelnost jakozto jeho pouhd jgimetlivina.
Poznani pravdy u Sammlera je vysledkem tisickrakopaného procesu teorie cesty k
poznani sv. Augustina. Roatiost smyslovych zazitkje propojovana s ideamifipemz

hledani pravdyistava nejvyssim cilem. dfitko vztahu k pravél Sammler uzivaip



hodnoceni @ mysliteli: ttm, co misto pravslouZzi lidskému ja,tauz relativizovanim
pravdy nebo fimo vzhliZzenim se ve vlastni myslitelské vyjitnesti, Sammler nénuje
pozornost. Zajima se pouze, pokud vyciti Uctu kgitaZe svého okoli vyhledava pouze
synovce Elyu, jehoz si hluboce vazi pro jeho nedéapprojevovanou lasku a étavost k
lidem. Souhrou nahod se Sammler setka s indick§saem tvdgicim projekt osidleni
M¢ésice. Sammlera zaujme svym ohleduplnym vystupovanidmem o osud lidstva - obé
se vytratilo ze spotmosti zasazené individualismem. Z velkéSiny je tak Sammler
obklopen lidmi zmamenymi experimentovanim se svobpgtetre své viastni dcery Shuly.

Individualismus se projevuje wznych obngnach, jez Saul Bellow mistérvykresilil.
Margot, u které Sammler bydli, je ndpadodna Zena, ale ve své snaze por@&tamajit
dobro v kazdé skuteosti se projevuje jedna z tV&olného chapani jév- liberalismu.
Shula, Sammlerova dcera, se Zatnava intelektualnimi a ndbozenskymi zajmy, jez se
praw pro svou mnohotvarnost mijeji svym poslanim vésteka k vySSim hodnotam nez je
on sam. VSim zaopa&né Elyovy dti propadly jest hlouksji zhoubnym jedim
individualismu. Angela je krasna a bohata @tégena, ale jeji Zivotni obzor vyplji pouze
starosti 0 své&ito a hlavig jeho sexudlni vyZziti. Wallace je také krasny adylmuz, jenz
projevuje nadani vSeho druhu, ale protoZe je swdividualismem v§lergn ze spolénosti,
jehocinnosti mu slouZi pouze pro vlastni zabavu a talydele stidaji. Feffer je mlady
Zivorody universitni profesor, jenz kdysi jakodgat gedtital Sammlerovi. | on je ve viru
individualismu gedevsim svym manévrovacim chovanim, sledujicim vZagcile a
vlastni pobaventimz potvrzuje pokleslost sp@ieosti, kterou nerize brat vazé

Pri srovnani deni ¥ jmenovanych filosaf s Zivotnimi postoji postav romanu jsem

doSla k nasledujicim z&xim: Sammler, Elya a Dr. Lal chdpanim své existeake |



zanedbatelné a poddané nadindividualnim hodnotéongeavda a laska, naplji

v v s

Augustinovu teorii lidského poznani vedouciho kvgé§i Pravd - k Bohu. Naopak Margot,
Shula, Angela, Wallace a Feffer nemohou dosahnozrigni nejvyssi Pravdy, protoze
povaZzuji pravdu za vlastnict¥iovéka coby absolutniho suveréna, a tak je grpnavdivé
totozné se subjektivnim. Nietzscheho Wm/e¢ka budoucnosti, kdy nebude poplatny
objektivré chapanym moralnim hodnotam, se neuskla. Postavy, jeZidi sebe sama
nevykazuji vyvazenost nespoutanych elerig@kirodnich se sebeovladajicimi hodnotami
kulturnimi, ale propadaji vice nespoutanosti. Cdeni Sartra tytéz postavyijly svou
existenci za prviadou, ale esence, kterou vytivévymi Zivoty, je u vSech vyrazn
poznamenana jejich monumentalnimi individéathapanymi pgebami. Z pohledu
Augustinovy teorie poznani, spofest vyznavajici individualismus Zijg¢gvazm na urovni
Hlavni postava druhého romanu Moses E. Herzog ggharobi introspektivni
intelektual Zidovskéhotwodu, jenZ se préwdostal do hluboké Zivotni krize &gobené
ztroskotanim jeho uz druhého manzelstvi a ztratmdrgt ve &tSinu lidi, jeZ ho dosud
obklopovali. Res vSechnu spachanatiklu od druhych, Herzog poznéava vlastni Zivotni
omyly a postupé reviduje cely suj Zivot. BEhem tohoto procesu vlastniho sebenalézani a
sebepijeti, je posedly jednak psanim dapisslovujicich nejiznejSi osoby, Zivé i mrtvé,
potom také cestovanim z mista na misto,&@stym sexualnim uvainim u smysiné
pritelkyné. Pri tomto hledani sebe sama si Herzog fieglz&ina u¥domovat obludnost
sebeklamu u druhych, ale vzéip u sebe sama. Dokaze nepodlehnout natlaku tzv.
instruktoii reality, kteéi vidi za jeho nedsghy naivni idealismus a snazi se mu vstipit, ze

pravda je bd’ ohyzdnd, nebo jinak to neni pravda, ale hloupgklalm. Herzog si postupn



uvédomuje své mylné opojeni intelektualismem, jen¥aélil od vSedni existence, aiieg
vSechnu moudrost nenahradil realitu. Protagonsstat\azuje, Ze nejcegjsim voditkem v
lidském Zivot je srdce, jez odnepaitha Z do skonani bude znovu a znovu sportann
vytazovat lasku ke vSemu Zivému.

Cesta Mosese Herzoga k pravému duSevnimu pokd oyt popsana a vy&ilena
pomoci Augustinovych teorii poznani a lasky. Oddaséciremu intelektualismu Moses
ztratil propojeni se zékladnou lidského poznangdjsmyslovym poznanim a urelse v
1i3i abstrakt, tj. v druhé trovni poznani. Uspeclpotafilosofie Zivil jeho pychu, jez mu
poskytla ospravedtmi k volnému Zivotu. Krasna, ale paranoidni Madedeintila jeho
pychu a obratila jeho Zivot vihu nohama. Srazeny a optrst Herzog prohlédl a poznal
vinu své sebelasky. Vzdal seepnanych filosofickych ambici a svévolného zivéteyz
urovnal poznéani a lasku do Augustinovych mezi.

Ve vztahu k filosaim Nietzchemu a Sartrovi Herzog odmita jejich spojezaklad,
tj. atheismus. Nietzschemiiimo adresuje par svych dopjkde odmita jeho oslavuilé k
moci odkazem na stove valky, jeZ sétu Zadného nadbveéka nedaly. Vet viastnosti
dionyského ducha se Herzogovi jevi jako oslavaisamitkoliv prirody a Zivota, a ozraje
Nietzscheho a vSechny, kdo podobné teorie vyznaeajperverzni. ¥i filosofii Sartra Ize
vysledovat Herzogovo opakované polEni z proklamaci nicoty, které se podle Herzoga
rovnaji prohlaseni smrti coby jediné Zivotni jistolovéka. Hodnoty, které potortiovek
vyznava, degraduji individualni existenci tak, isky Zivot ani nestoji za to Zzit.

V posledni kapitole jsem se pokusil&rmaout mravni jednani vystajici z
duchovnich zéklad¢loveka, jez bylo tématemipdchozi kapitoly. Bsledky individualismu

se projevily pedevsim ve vztahu jedince k celku; atomizovéoy¢k posilil svij egoismus



na takovou miru, Ze ztratil smysl| praslEnost v lidském rod Jednotlivé etapy Zivota
postavy Artura Sammlera jsou vybornou ilustractfhbecloveka zalenéného casténe
zallenéného nebo nezieneéného vibec. Sammler si vipdvaléném obdobi zakladal na své
intelektualni vysi, ktera ho vynesla do renomovédmnkahi vyssi londynskeé spataosti. |
pies swj teoreticky zajem @loveka byl tedy jertasteéne zatlenen v lidském rod. Ve vélce
byl zbaven krutym zachazenim a okolnostmi své édsidstaty a zsmil se v lidskou bestii
radujici se z usmrcenliovéka. Radost ze smrti druhéhaedbi o jeho totalni wienénosti z
lidstvi. V sowasnosti Sammler jedna jako Upinéleacny v celek, coz prod) dokonce
znamena celek nejtsi - Planetu Zemi.

Individualismus je zodp@dny nejen za lhostejnost tykajici se celku, alé sk
podepisuje na rozkladu tr&dich struktur soukromého Zivota. Jednim ze zaklad
mezilidskych vztah je vzdjemna komunikace. Dialog jako Zivotni prmbyl
individualismem zatk&en prv@dgadym zajmem jednotlivicse bavit.

DalSi vyznamna sloZka lidstvi - intimni vztah meriZzem a Zenou - se dostal sexualni
revoluci do viru fevratnych zrén. Sex pestal byt sotésti vztahu a nabyl vyznamu

kratkodobého anonymniho zaZitku extaze.

Postavy filosoficky vz8lanych intelektudl Saula Bellowa jsou nuceny propojovat své
teoretické znalosti s Zitou skdtesti,cimz Bellow dosahuje kritiky nejen filosofickych
teorii, ale pedevSim satasného stavu zapadni spwiesti. Stale aktualniistava
piehodnoceni vyvoje zapatého v osvicenstvi, jenz vyrazrasahl duchovni a mravni

zakladycloveka. Dar svobody, jendovek teémito zmenami ziskal, nese Uskali nutnosti, aby

si ¢loveék sam zvolil, jak s touto hodnotou nalozi. Skutest ukazuje, Ze sasto voli jako



fidici krédo své svobody &vegoisticky interes.

Herzog je pedevsim zklamany pasivnim postoje#tSiny amerického naroda -
stredni tidy - k ndrodnimu a globalnim otazkangZte vybojovana demokracie népre
opravdu fungovat pro nezajem nggch véejnych. Jedinym protdkem jak vzbudit zajem
téchto mas jsou bohuzel vzruSujici zazitky a néBgir svobody a volnéh&asu, jenz vyvoj
umoznil, sodasny zapadnilovek naplinil zejici prazdnotou. Zivot tedy parad®xtratil na
cert a do popedi se dostavaji otazky, zdébec ma gjakou hodnotu.

Sammlediv postoj k sotiasnému vyvoji zapadni spofesti v Americe je o#jSi, coz
vyplyva z jeho evropskéhaipodu a z konfrontace s bidiwvymi Sedesatymi lety. Jeho
metitkem pohledu je Pravda. Individualismus je z pdhblpravdy triumf spravedinosti,
protoZe uznal fedevsim v kazdém jedingioveka. Clovék se ale vrhl do konzumace své
svobody tak divoce, Ze pozapoghna prvdadou hodnotu - své lidstvi.

Zklamani obou protagonishejsou shodna: Herzog je Am&m a héizy Holocaustu
mu Zistaly vzdalené. Je zklamany z obrazu soukromélaidiv Americe, ale zaroliese
diva na s¥t optimisticky, protoze & v pretrvavajici lasku, jez je vlastni lidskému srdci.
Sammler je hite poznamenan vlastni zkuSenosti s lidskym zkdmern 2.s¥tove valky.
Jako olst Holocaustu se diva skepticky na vyvoj spatesti v Americe zaloZzené nargiv
individuum.

V konfrontaci s vybranymi filosofy stoji tito intktualové v opozici &i
Nietzschemu a Sartrovi dang&egdevsim jejich atheismem a ambicéegpatel zachytit
lidskou girozenost. U Nietzscheho odmitaji oslavovaiiek moci, ale nepopiraji jeji
tlohu v revolucich. Safiv humanismus se jevi z pohledu redlného Zivotadiéipa

spolenosti jako vizion&ska fedstava, ale oba protagonistépustji, Zze dnesni



spol&nost se nachazi v raném stadiu svéhmameni, a tak neni vylateno, Ze tento
humanismus bude jeji dalSi etapou vyvoje.

Sv.Augustin jako jediny zthto filosofi si byl wdom omezenostilovéka a vidi jeho
Zivot plnohodnotny pouze ve vztahu k Bohu. Opakzanéasledek chaos. Oba protagonisté
nakonec prohlédli zhoubnost stavu, kdy absoluttorda sp@iva nacloveku, a vidi v
takovém stavu posetilost nebo dokonce SilensténUsv.Augustina nejlépe agluje
problematénost svobody saiasnéhaloveka a jeho zklamani, jez mu zaravainesla.

Tato prace rfla za ukol rozebrat zklaméani zapadniho intelektualaybranych
romanech Saula Bellowa. Pro tento cil jsem zjedaitalwrybrané filosofické koncepty i
vytvorené paralely s episodami a myslenkami z vybrangoiéni. Toto uchopeni je zatim
originalni mezi pracemi v semitidJstavu anglofonnich literatur a kultur. Oba romgsou
nejen cele prostoupené filosofii, ale také sociélitikou, a tak moje prace je pouhou vyse

moznosti, jeZ tato dila skytaji.
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