ABSTRACT

This doctoral dissertation conducted research on religious education and social change in
Christian communication using the example of transnational and multi-faith countries, in
particular Kazakhstan. The work used basic principles and methods to present the historical
and cultural state of contemporary Kazakhstan and its religious sphere of life.
The relevance of the problem is connected primarily with the historical and social changes
that occurred after the collapse of the Soviet Union, when the Republic of Kazakhstan
achieved independence and assumed the role of a democratic and secular state. In this context,
it is important to pay attention to the role of Christian religion in these changes. Every state
faces problems that require active participation in solving them. In Kazakhstan, an important
issue is the regulation of religious organisations. One of the key points is the importance of
religious education in the formation of new social relations and the maintenance of
democratic values. New forms of Christian communication are emerging and are being
adapted to modern society.

However, it should be taken into account that in the religious sphere there are also problems
related to the rejection by some groups of society of certain religious beliefs, as well as
problems of extremism and radicalisation in the religious field. In this context, the state faces
the need for a balanced approach that takes into account the rights and freedoms of religious
communities while guaranteeing security and stability in society.

Turning to the attempt to formulate plausible scenarios for the future of Kazakhstan in
political, cultural and confessional terms, we conclude that there is insufficient data to create
sufficiently accurate forecasts. No serious fundamental and detailed research has yet been
carried out that would take into account all of the interrelations among history, culture,
politics and religions of the ethnic groups living in Kazakhstan.

This opens up a huge field for work in interdisciplinary research, which studies one object (in
this case modern Kazakhstan) from different subject and methodological positions.
The result of such work could be the creation of a detailed conceptual map, which would
reflect the specificity of ethnic worldviews, their historical transformation and the features of
their perception by other groups. However, since these studies have not yet been carried out,
the question remains open. Multiculturalism in contemporary Kazakhstan is at the stage of

experimental practice, and its results are uncertain and ambiguous. Nevertheless, as
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mentioned above, there is no other meaningful alternative. Consequently, religious education

in contemporary Kazakhstan is inevitably realised in the context of multicultural pluralism.

ABCTPAKT

B pamkax DOKTOpCKO# auccepranuy ObUIO TPOBEACHO HCCIEAOBAHUE IO BOMPOCAM

PENMTHO3HOTO 00pa30BaHUS U COIMAJBLHBIX M3MEHEHUH B XPHUCTHAHCKOW KOMMYHHKAIIMH Ha
MpUMepe TPAaHCHAIMOHAIBHBIX U MHOTOKOH()ECCHOHAIBHBIX CTpaH, B yacTHOocTH Ka3zaxcraHa.
B pa60Te GBIJII/I HNCITIOJIB30BaHbBI OCHOBHBIC HpI/IHI_[I/IHLI U METOABI, ITIO3BOJIAOIINC HpCI[CTaBI/ITB
HCTOPUKO-KYJIBTYPHOE COCTOSTHHUE cOBpeMeHHoro KasaxcraHa W ero peiauruo3Hoil cdepsl
JKA3HU.
AKTyanbHOCTh TIPOOJIEMBI CBsI3aHA, MPEXKIE BCEro, C UCTOPUYCCKHUMH M  COIMAJIbHBIMH
u3MeHeHusiMu, mnpomzomeamumMu nocne pacnaga CCCP, kxorga Pecmybnuka Kaszaxcran
JOCTHUITIAa HE3aBHCHUMOCTH W TIPHHsJIA Ha Ce0s pONb JEMOKPAaTHYECKOTO U CBETCKOTO
rocyaapcTBa. B 3ToM KOHTEKCTE BaXKHO OOpaTUTh BHUMaHUE HA POJIb XPUCTUAHCKOW pEIUTrun
B 3TUX mepeMeH. Kaxkoe rocymapcTBO CTaJIKHBAeTCs € MpoOJeMaMH, KOTOpbIe TPeOyroT
aKTHBHOTO ydYacTHsi B WX pemeHun. B KaszaxcraHe BaKHBIM BOIPOCOM  SIBISIETCS
peFYJII/IpOBaHI/Ie ITOJIOKCHU A peJII/IFI/IO3HBIX OpFaHH3aHHfI. OI[HI/IM N3 KJIKYCBBIX MOMCHTOB
ABJACTCA 3HAYUMOCTDH peJ'II/IFI/IOSHOFO BOCIIUTAHUS B (bOpMI/IpOBaHI/II/I HOBBIX COI[HMAJBbHBIX
OTHOIIICHUH W TOJICPKAHUH JEMOKPAaTHUECKHUX IICHHOCTeH. B HacTosIee BpeMsi BO3HUKAIOT
HOBBIC (POPMBI XPHUCTUAHCKOM KOMMYHHKAIIUH, KOTOPbIC aJalTUPYIOTCS K COBPEMEHHOMY
00IIEeCTRY.

OnmHako, clemayeT YYWTBIBAaTh, YTO B PEIMTHO3HOW cdepe TakkKe CyIIECTBYIOT
MPOOJIEMBI, CBSI3aHHBIC C HEMPHITHEM HEKOTOPBIMH TIPyIIaMU OOIIECTBA OMPEICIICHHBIX
PEIUTHO3HBIX YOXKICHUH, a Takke NpoOIeMbl SKCTpEeMU3Ma U paJUKalIu3alui B
pENUTrHO3HON 00JMacTH. B 9TOM KOHTEKCTE TOCYIapCTBO CTATKHUBACTCS C HEOOXOAUMOCTHIO
cOaaHCHPOBAHHOTO TIO/IX0JA, KOTOPBIA OBl yUYMTHIBAI TpaBa W CBOOOABI PEIMTHO3HBIX
COOOIIIECTB U OTHOBPEMEHHO TapaHTHUPOBAN O€30MTaCHOCTh U CTa0MILHOCTH B OOIIIECTRBE.

[Tepexonst k mombITKe cHOpMYITHPOBATh BEPOSTHBIC clieHapuu Oymymiero KazaxcraHa B
ITIOJIMTHYCCKOM, Ky.]'H:TypHOM nu KOH(bGCCI/IOHaHBHOM OTHOLICHUAX, MbI HpI/IXO,Z[I/IM K BBIBOl[y,
qTO MJIA CO34aHUA AOCTATOYHO TOYHBIX HpOFHO3OB HCOOCTAaTOYHO IAHHBIX. HOKa HEC 6I)IJ'II/I

MIPOBEJICHBI Cephe3Hble (yHIaMEHTAIbHbIE U JeTAIM3UPOBAHHBIE UCCIIEOBAHUS, KOTOPbIE ObI
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YYUTBIBAJIA BCE B3aUMOCBSI3U UCTOPUH, KYJBTYPBI, IOJIMTHUKN U PEIUTHN 3THOCOB, KUBYIIHUX
Ha Tepputopuu KazaxcraHna.

3nech OTKPBIBAETCS OTPOMHOE ToJie Aisi paboThl B OONACTH MEXKIUCIUIUTMHAPHBIX
I/ICCJICIIOBaHI/II\/'I, KOTOPBIC 3aHUMAIOTCA H3YUCHUCM OIOHOTO OG’LGKT& (B JaHHOM cCliydac,
coBpemeHHOro Ka3zaxcrana) ¢ pa3IuyHbIX MIPEAMETHBIX U METOAOIOTUYECKUX TTO3HIIHIA.

Pesynpratom Takoir paboThl MOIIO OBl CTaTh CO3JAaHHE MOAPOOHON KOHIIENTYaJIbHON
KapThl, KOTOpast Obl OTpakana creuu(uKy dTHHUYECKUX MUPOBO33PEHUN, UX HCTOPUUYECKYIO
TpaHc(hOpMaLHI0O U OCOOCHHOCTH BOCHPUATHUS APYTUMH rpynnaMu. OIHAKO, MOCKOIbKY 3TH
HCCIIENI0BAHMS €IEe HE IPOBENEHBI, BOIPOC OCTAETCS OTKPBITBIM. MyIJIBTUKYJIBTYpaIu3M B
coBpeMeHHOM Ka3zaxcTane HaxomuTCs Ha CTagUM SKCIEPUMEHTAIBLHOM MPaKTHUKU, U €ro
pe3yabTaThl HEOMpPEECICHHbl M HEOAHO3HA4YHBI. TeM He MeHee, KaK yKe ObLUIO YIMOMSIHYTO
BBIIIE, HET JIPyroil 3HaYMMOM anbTepHaTUBBL. ClenoBaTeNIbHO, PEIIMTHO3HOE 00pa30BaHUE B
coBpeMeHHOM Ka3zaxcTane HeH30€XHO peaqu3yercsi B YCIOBHUAX MYJIBTHKYJIBTYPHOTO

IUTIOpAJIN3Ma.
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