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Abstrakt

Ukolem diplomové prace bylo nahlédnout, jakym zptisobem jsou formovany nazory a
postoje dnesni mladé ruské generace k rozpadu SSSR a nésledujicim 90. letim 20. stoleti.
Historickou periodu zde ramuji neuspéSny srpnovy puc€ v roce 1991 a pielomovy rok
1999/2000, kdy tehdejsi prezident B. Jelcin jmenoval za svého nastupce V. Putina.

Préce si kladla za cil nalézt a popsat zédkladni charakteristiky pfedstav mladych Rust o
tomto obdobi, soucasné s tim popsat zpusoby, jakymi jsou tyto ndzory formovany. Za timto
ucelem bylo v ramci vyzkumu sesbirano a zanalyzovano vice nez 30 rozhovorti s mladymi
lidmi z Moskvy, Kazani a Novosibirsku.

Vysledkem analyzy se stalo sestaveni nékolika typl obrazu rozpadu SSSR a 90. let, byla
popsana role Skoly, rodiny i médii béhem utvareni téchto obrazii, nahlédnuty nékteré historické
myty, a nakonec charakterizovany zakladni c¢tyfi typy formovani historickych ptedstav

dotazovanych.

Kli¢ova slova: pamétova studia, kolektivni pamét’, mytologizace déjin, rozpad Sovétského

svazu, nostalgie, formovani historickych postojt, nazory ruské mladeze, formovani nézoru.
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Abstract

The purpose of the research work was to discover and describe the main characteristics
of young people’s ideas about the collapse of the USSR and the 1990s in Russia as well as to
define the specific features of opinion and attitude formation. The time frame of targeted
historical period is between 1991 and 1999/2000, from the Soviet coup d'état attempt in 1991
to the time when Boris Yeltsin Russian president of that time appointed Vladimir Putin as his
successor in 1999/2000.

In order to achieve this goal, more than 30 interviews with young people from Moscow,
Kazan, and Novosibirsk were collected and analyzed.

As a result, several types of images of the collapse of the USSR and the 90s were
formed; the role of school, family and media in the process of image formation were described,
some historical myths were identified, and four types of historical opinion formations of young

Russians were structured and named.

Keywords: memory studies, collective memory, history mythologization, Soviet

Union Fall, nostalgia, historical attitude formation, Russian youth attitude, opinion formation
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Introduction

It’s been nearly 30 years since the collapse of the Soviet Union. The researchers have
thoroughly studied the economic and political aspects of that event. Incapacity of the
communist regime was proved and no longer casts any doubt. There is evidence of large-scale
repressions, and the reality of life under communism is also well known: censorship, crime,
corrupt practices, and commodity deficit. It seems unlikely that someone would want the revival
of the USSR. However, opinion polls consistently point out to the regret among Russians over
the fall of the Soviet Union. In 2018, 66% of Russians said they regretted the collapse of the
USSR (according to Levada-Center data, 2018). In 2019, 48% of Russian residents agreed that
it would have been better for the country to remain in the pre-Perestroika status (according to
Levada-Center data, 2019).

Moreover, it’s not just the representatives of the older generations that regret over the
collapse of the Soviet Union and whose views could be attributed to the nostalgia for youth and
stability; young people born in “the modern period” express the same views. The latest Levada-
Center poll has shown that 36% of young people (which is more than a third) agree that it would
have been better for the country to remain in the pre-Perestroika status. Another 36% disagreed
with this statement. Most importantly, according to many historians it was Perestroika that laid
the foundation for the collapse of the Soviet Union and transition from communism to planned
economy and democracy and capitalism. 36% of young people view “August 1991 coup” as a
tragic event, which had fatal consequences for the country and nation, while 39% were
undecided (according to Levada-Center, 2015).

These numbers and a significant number of those undecided stirred interest regarding
the image of the collapse of the Soviet Union and the 90s, that followed Perestroika and the fall
of the USSR, in the minds of young people and the reason behind their opinion formation. The
objective of this research is to study and describe the main characteristics of views of young
people regarding the collapse of the USSR and the 90s in Russia, as well as to describe the
features of opinion formation in young people with regard to the recent history of Russia. This
research paper is of exploratory and observational nature. During the research, we managed to
distinguish groups of images and views of young people regarding the collapse of the USSR
and the 90s, find out what information about that period they learned from their family
members, in school, media, and what myths about the USSR, its collapse and the 90s are spread.
Finally, we were able to form and describe the types of opinions about the collapse of the USSR
and the 90s among young people.



The topic and research are extremely relevant and interesting, since an important stage
in forming of historical memory of the 90s is happening right now: people from the generation
that doesn’t remember that time are becoming adults now and their opinions about the 90s don’t
rely on the experience of those people. The author of this paper also belongs to the same
generation, which makes it even more interesting for her to explore.

The indicative timeframe of targeted historical period is between 1991 and 1999/2000,
from the Soviet coup d'état attempt in 1991 to the time when Boris Yeltsin, the Russian
president of that time, appointed Vladimir Putin as his successor in 1999/2000. Since that time
a lot of crucial and sometimes dramatic events took place: the formation of GKChP (State
Committee on the State of Emergency) and a failed coup attempt, signing of the Belovezha
Accords, constitutional crisis and adopting of a new constitution of the RF in 1993, the First
Chechen war, 1998 financial crisis and the beginning of the Second Chechen war in 1999.

The theoretical part of this research describes and analyzes such terms as collective
memory and historical memory, since the most part of the work and interviews is related to
memories, including memories of relatives who brought up the informants.

Unfortunately, there are still very few researches and data about the views of (young)
Russians about the 90s. Hence, the research related to the attitudes towards the USSR and its
collapse were used to form the objectives of this study and assumptions. In this regard, the
research is deemed useful, since it allows to expand the scientific review of historical views of
young people and learn more about what they think about the collapse of the USSR and the
90s.

It’s important to keep in mind, that the subject of this research is the views of young
Russians about the collapse of the USSR and the 90s, and not the historical period itself, that’s
why there will be no analysis of the events of the late 20th century in this research. The author
of this research has formed her own views on the subject of interest by studying such works as
Everything Was Forever, Until It Was No More by Alexei Yurchak, Armageddon Averted: The
Soviet Collapse: 1970-2000 by S. Kotkin, book entitled /¢t Collapsed: The Everyday History of
the USSR and Russia in 1985-1999, Yegor Gaidar’s Collapse of An Empire and Lenin's Tomb
by David Remnick.



Part 1. Literature review

This intersectional research work lies in a field of social and humanitarian sciences. It
is focused on the perception of the recent past, so the concepts of collective and historical
memory are an important part of the research and its theoretical frame. The social and political
context of contemporary Russia is also taken into account and described in this paper work.
The following part collects, describes and analyzes the main concepts and context associated

with the research.

1.1 The Studies of Memory in the Social and Human Sciences

1.1.1 Collective and Historical Memory
Memory has relatively recently become a subject in the social and human sciences.

“Collective memory” plays a special role in sociological research. The problem is that the
definition of “memory” is very flexible and its boundaries are quite blurred. The same
phenomenon is called “historical” or “collective” or “cultural memory” by different researchers
(Permmaa, 2003). The aim of this chapter is to describe the basic concepts used in memory
research and outline their theoretical framework.

The French sociologist Maurice Halbwachs initiated a consistent and systematic study
of collective memory and the role of social context in memory. In his book Les cadres sociaux
de la mémoire, he says that memory has a social nature, and therefore an individual can recall
an event through the social framework of memory. Halbwachs focuses on collective
consciousness and writes that society has certain resources to evoke necessary memories in the
mass consciousness. Halbwachs argues that collective memory is based on the experience of
an individual’s memory and personal consciousness, but it is not just a collection of individual
memories. It is a certain social superstructure formed on the basis of personal memories,
experience, consciousness (Halbwachs, 1925). Halbwachs also introduced the concept of
“collective memory” as a social construct: it is collectives and groups that, in his conception,
maintain the constituting collective memory by setting and reproducing patterns of
interpretation of events”. (Penuna, 2003).

Later, Aleida Assmann identified two types of memory: Ars u Vis. These forms of
memory are often mentioned in a literary context. Memory as Ars is the memory that must be
repeated and transferred without change, while memory as Vis implies a form of memory that
is distorted over time, partially forgotten, and that changes. Working with different forms of

memory, Aleida Assmann criticized the general term “collective memory” for its ambiguity.
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She suggested using the terms “social memory,

(Assmann, 2011).

political memory” or “national memory”

Her husband, Jan Assmann, also studied memory types. He relied on the definition of
“collective memory” by Halbwachs but went on to propose dividing it into two types:
communicative and cultural memory (Assmann, 2011). Communicative memory is formed
throughout life and covers a period of approximately 80-100 years. The bearer of this type of
memory shares it with his contemporaries. A loosely formalized communicative memory
always relies on social interaction, direct experience, and oral storytelling. On the other hand,
“cultural memory is a form of collective memory in that a number of people share cultural
memory and in that it conveys to them a collective (i.e. cultural) identity” (Assmann, 2011).
Cultural memory is reproduced and passed on in rituals, ceremonies; it shapes myths. And it
does not assume that the bearer remembers and actually witnessed the events that shaped this
memory. It is carried by “specialists™: priests, scientists, teachers, artists, writers, etc.
(Assmann, 2011).

The concept of “symbol” in memory research

The next step after Halbwachs in the study of memory is connected with the emergence
of the term “place of memory”, introduced by the historian Pierre Nora. By “places of memory”
he meant places capable of preserving or evoking collective memories. The places of memory
can be not only geographical places or buildings but also books, songs and archives. It can be
anything that has a “symbolic aura” and allows society to form an idea of itself and its history
(Hopa, 2005). This is how the concept of “symbol” is established in memory studies.

The “symbol” plays a special role in the study of memory. The philosopher Jeffrey
Andrew Barash suggests that collective memory has two ways. The first one is to disappear
when those who remember die. The second one is to hold on and anchor when the symbol is
fixed (Barash, 2010). According to Barash, the second happens when there is a “symbolic
embodiment”:

“If imagination accompanies the activity of remembrance it is a fortiori an essential
moment in the symbolic embodiment of collective memory... It is the thickness of its many
stratifications that symbolic embodiment confers on collective memory a perdurability
extending well beyond the lives of those who directly experience a moment in its ongoing and
changing articulation” (Barash, 2016).

Barash also claims, that “collective memory is rooted in a many-layered web of
interwoven shared symbolic structures that orient Spatio-temporal awareness and the

conceptual logic it deploys™.
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It should be noted that Barash (and others) uses the term “symbolic”” when referring to
specific events and phenomena. Therefore, in order to study the fall of the USSR and the 1990s
and work with the “memory of that time,” it is important to discuss specific phenomena and
events with responders and to move away from the general discussion of the ten-year period.

Since the concept of “collective memory” is still controversial and research on it is
interdisciplinary, there is currently no single correct or exhaustive definition of “collective
memory.” However, within the framework of this research, the definition formulated by Anna
Sorokina as part of her dissertation on “Political Nostalgia Syndrome in Russian Students”
seems most appropriate. Sorokina describes collective memory as a discrete-continuous
complex of group representations and cognitive actions on the micro-, macro- and mega-level
of the system of social relations. These notions and actions are aimed at the semantic
reconstruction of the historical past in order to actualize it in the conditions of the emerging
social and political present. (Copokuna, 2015)

The notion of “collective memory” is often closely associated with and sometimes
replaced by “historical memory.” In order to describe these distinctions and commonalities,
let’s turn to Anna Sorokina’s thesis work. Sorokina writes that Halbwachs distinguishes these

b

concepts into “lived collective memory” and “written history,” which forms the basis for
historical memory.

Here are some important points that Sorokina highlights when analyzing memory
classification by Halbwachs:

e History is always an ordered and discrete structure of events, while memory does not
have a strict structure and does not fit within a strict framework.

e History is mostly about the past, while collective memory is always linked to the
present and is very dynamic.

e History is universal and unified, whereas collective memory is the sum of several
collective memories.

e History may go centuries back, while collective memory does not extend beyond the
group that preserves it.

Concluding the analysis of the use of the concept of “memory” in social and cultural
research, it seems important to mention the concept of individual memory. In this research
this concept is touched very briefly, but the already mentioned work of A. Repina contains
several important theses about the representativeness of individual memory and its importance
in the formation of opinion. For example, A. Repina says that individual memory includes

personal, social, cultural, and historical levels. In addition to one’s own life experience, it
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implies social inclusion, transformation of someone else’s experience into one’s own,
involvement in rather remote events. “Oral family chronicles,” stories of elders about the family
past are of great importance for a person and for the formation of their ideas about the history
and environment. Such stories form the individual memory complementing it with second-order
memories in the same extent as directly experienced events (Penuna, 2003).

Repina draws attention to the fact that such family chronicles are usually regarded as
the basis of family identity, but on a personal level, these occasionally or regularly revoked
family memories are verbally experienced, appropriated; they become as an inseparable
component of the individual consciousness (Penuna, 2003). The exploring of the role of family
and family chronicles, and the way it shapes the historical picture of the respondents is

presented in the empirical part of the study.

1.1.2 Features of Collective (and Historical) Memory in Russia

All countries and their inhabitants have their own history, experience and memory. Let’s
consider the characteristics that are distinguished by researchers studying the phenomenon of
collective memory in Russia. The anthropologist James Wertsch in his work Blank Spots in
Collective Memory: A Case Study of Russia describes the mechanism (or the scheme)
according to which many collective memories of Russians are formed, through official

narratives and history textbooks (Wertsch, 2008):

e Russiais a peaceful neighbor, which does not interfere in the affairs of other states;

e The enemies are attacking Russia without warning;

e Russia is nearly defeated, and foreign enemies are trying to destroy Russia as a
civilization;

e Despite all the difficulties, thanks to the heroism of the citizens, it is possible to

expel “foreign enemies” from Russia and thus confirm its status as a great power.

These memories serve as an element of national identity formation. Analyzing the work of
Wertsch, the analyst and historian A. Kolesnikov writes that the presence of the “Other”, the
invader, the attacker is an important element in the historical identification of Russians “by
contradiction.” He attributes the choice of this form of historical identification to “the legacy
of Soviet defense-militarist consciousness which served as a supporting structure of Soviet

power throughout the decades of its existence” (Komnecankos, 2020).

12



The Russian researcher Ilya Morozov in his article Historical Memory as a Political
Category in Modern Russia (2020) has formulated several characteristics of modern Russian
historical memory:

e The dominance of the model of perception of Russian history as the history of the

Russian state (ethnically Russian, Orthodox).

e The short duration of the geopolitical image of the enemy nations with whom there
have been conflicts in the past (I. Morozov argues that at present there is no
widespread dislike for the Swedes, French, Turks, Japanese, or Germans).

e Presence of post-imperial “traumatic syndrome” caused by “the loss of a world-
leading great power (USSR)” and the change of geopolitical orientation of Eastern
European countries.

e The tendency towards historical personification of the image of the supreme power,
connecting it with a specific figure of the leader.

e Basing information policy on the sacralization of the image of the Victory and the
history of World War II (the Great Patriotic War) in general.

e The emergence of historical myths due to the desire to “embellish™ historical
reality, to treat it as sacred and infallible; according to I. Morozov, such myths can
be stable for a certain period of time, but collapse at a later time.

e Territorial imperative: the historical memory of the Russian people is less oriented
towards the territorial imperative, in contrast to the political elite.

It is important to remember, that this list of characteristics is neither exhaustive, nor
implicit. However, it is curios, is some of this characteristics are applicable to the responders

of this research. It is also possible, that some other characteristics would be found and listed.

1.1.3 The Concept of “Nostalgia”

The concept of “nostalgia” seems also important in the study of the recent history’
perception. The term “nostalgia” was first introduced in 1688. Doctor Johannes Hofer used it
to describe a mental illness among soldiers, “severe homesickness.” For two centuries,
nostalgia was perceived as an illness or a form of mental disorder that was treated with
medication. However, in the middle of the 20" century, the attitude to the term and to the
phenomenon of nostalgia itself was reconsidered.

Two devastating wars that affected the whole world, followed by spontaneous migration
and huge flows of refugees led to the situation where longing for a destroyed house, a city or a

whole state “became widespread turning from an individual symptom into a collective
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phenomenon” (Kusimova, Shmidt, 2016). The scientific and sociological study of nostalgia as
a collective phenomenon begins with the work Yearning for Yesterday: A Sociology of
Nostalgia by Fred Davis. Davis conceptualizes nostalgia as a process that describes not only
the experiences of an individual but also the entire social group. In fact, Davis’ study of
nostalgia is closely linked to the notion of collective memory (Davis, 1979). In the 20th century,
nostalgia receives not only a spatial (longing for a home, a certain place) but also a temporal
dimension. (A6pamos, 2012; Boym, 2002) People not only long for places they left behind but
also for certain periods. Such longing for the past time is determined by the unattainability of
the object of nostalgia: neither the period of life nor the historical epoch can be lived again
(Kusimova, Shmidt, 2016).

The researchers Kusimova and Schmidt in their article Nostalgic Consumption, argue
that the very idea of nostalgia carries a contradiction between “how it was then” and “how it is
now.” Kusimova and Schmidt use the concept of “nostalgic myth” and define it as an idealized
image of the past that emerges by negating the present. Further, they refer to the idea of Svetlana
Boym, one of the leading researchers of nostalgia in modern science, about two types of
nostalgia: restorative and reflexive (Boym, 2002). “Restorative” nostalgia is nostalgia based on
regret for the changes that have occurred, it involves a desire to return to the past, to restore it
partially or completely. (It is this type of nostalgia that Boym links to the constant search for a
mythical enemy, belief in conspiracy theory, etc.). “Reflexive” nostalgia implies longing or

dreaming of the past times while realizing that it is impossible to return them (Boym 2001).

1.1.4 Post-Soviet Nostalgia in Modern Russia

The fact that nostalgia for the Soviet past in modern Russia is relevant and real is
reflected in numerous ways, ranging from statistics and public opinion polls, which were briefly
mentioned in the introduction to this study, to the growing popularity of Soviet symbols in
marketing and advertising (Kusimova, Shmidt, 2016). Below there are several characteristics
of nostalgia for the Soviet and communist past in modern Russia.

Images of the past are actively used not only in advertising of food and public places
but also in the media. In the article The Time and Space of Nostalgia (2012), R. Abramov argues
that nostalgia for the USSR is not only a fashion trend and a social and cultural phenomenon
but also “an effective tool for political propaganda and winning the support of voters.” He
suggests that the demand for “Soviet” products stimulated the making of documentaries and

fiction films showing a “sugar-coated version of the past.” (AGpamos, 2012) Thus, we can
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assume that nostalgia is to a certain extent stimulated by representatives of the current
government at various levels.

Interestingly, however, later studies of nostalgia interpret longing for the past as an
expression of dissatisfaction with the present (including the current political system). Kasamara
and Sorokina in their article The Image of the USSR and Modern Russia in the Perceptions of
Student Youth, show that 36% of their respondents believe that the Soviet political system is
better than the present one. Only 17% of students-responders indicate that the current political
system is more successful. On the basis of this data, they conclude that “for the relative majority
of young Russians, the ideal of social structure is in the past”. In such a case, perhaps nostalgia
for the Soviet system is not due to the fact that it was good or seems to be good. Rather, the
reason is that the modern system is bad. (Kasamara, Sorokina 2014) It is also fundamentally
important to take into account that this is the opinion of young people who never lived in the
USSR. However, it is stated in the Sorokina and Kasamara paper, that they provided qualitative
research, not quantitative, so it could not be representative, and there is a big chance that
responders of the current research have different opinions and attitude.

One of Levada-Center studies on nostalgia for the USSR identified the main reasons why
Russians miss the USSR. They were the destruction of a unified economic system (52%), the loss
of a sense of belonging to a great power (36%), and the growth of mutual distrust and hostility
(31%) (JIeBaga-uentp, 2017). The sociologist Karina Pipia, who conducted this and other studies
of attitudes to the USSR, argues that the tendency for increased nostalgia for the USSR is
becoming more and more noticeable (ITumus, 2018).

A study by Natalia Zorkaya in 2007 revealed another important reason for nostalgia and
regret over the collapse of the Soviet Union. It is a firm belief that the collapse of the USSR
could (and should) have been avoided:

“For at least the last decade, the proportion of those who believed that the collapse of
the Union could be avoided prevailed over the share of those who thought it to be inevitable
(about 2:1). The idea that there was no use in “Gaidar's reforms”, privatization, the collapse
of the USSR, the collapse of the socialist camp or perestroika and that these events could and
should have been avoided is popular and stable. It “naturally” brings us back to the search for
enemies of the people that fell victim to these changes. First, such enemies are found inside the
country (Gorbachev, Yeltsin, mafia, criminals, cooperators, oligarchs, democrats). As the
country adapts to the new social and political framework of existence, people start looking for

external enemies.” (3opkasi, 2007)
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Interestingly, young people themselves explain their longing for the USSR by the fact
that a unifying idea is especially important to them and that it’s hard for them to grow up without
ideals. They envy their grandparents, who were little octobrists and young pioneers and knew
exactly what they had to do in order to build a “bright future” (Kacamapa, Copokuna, 2014).

In the article Nostalgia for the Past, What Lessons Young People Could Learn and
Actually Learned (3opkas, 2007), Natalia Zorkaya argues that the fundamental ideas of modern
youth are not too different from those of previous generations, which researchers usually unite
under the notion “homo sovieticus.” The term “homo sovieticus” appeared and was established
as early as in the 30s of the 20" century, and it signified the “new soviet man.” This concept of
the new man encompassed both the classical Marxist image of the victorious proletariat and the
idea of a special destiny of the Russian people. However, in the 80s the meaning of the term
changed and became sarcastic as it captured all the main negative traits of the Soviet citizen
(TectBa K., 2013). In 1989-1991, Yuri Levada with a group of sociologists created a sociogram
of “a Soviet Person” on the basis of a questionnaire with more than 100 questions. The questions
in this questionnaire addressed attitudes to work, family, religion, love, violence, politics, future,
etc. Levada-Center continues this tradition of research to this day and publishes the results of

various studies related to values, opinions and memories in the section “a Soviet Person.”

In an interview for the Vedomosti newspaper, Lev Gudkov (2016), the head of the Levada
Center, outlined the main traits of “homo sovieticus”:

“The Soviet person genetically belongs to the society of mobilization type. Having gone
through purges, collectivization, war and mass repression, an acute ideological crisis in the post-
Stalin years, a soviet person grew old by the time of the Brezhnev stagnation. Having lost the
remnants of the communist faith after many attempts to reform socialism, he replaced them with

’

archaic nationalism and external “orthodoxy,” which is rather magical than evangelical.
Chronic deficits, poverty, boredom, followed by anxiety over various threats to own life, or the
life of their loved ones, were the reasons why this person was most concerned about physical
survival.”

It appears that young people, even though they did not experience Soviet times, continue
to reproduce “Soviet” values in post-Soviet Russia. Zorkaya also suggests that “the strengthening
of regrets about the collapse, romanticization of everything Soviet, especially among young

people, who do not know the history that well, may lead to a reassessment or rehabilitation of

previously consensual or unacceptable topics in post-Soviet Russia: the justification of Stalin’s
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repressions, the rewriting of history, the complete devaluation of democratic transformations of
the 1990s, etc.” (3opkasi, 2007).

Among other factors spurring nostalgia, sociologists point out the recent (2018)
retirement-age increase (“because of the retirement reform, people began to idealize again the
country where they retired early and could somehow live with this money”) as well as
deteriorating relations with Ukraine (“...realized that Ukraine will not return, and if it does not,
then others will not either”). According to the sociologist Zorkaya, “the collapse of the Soviet
empire is still present in the mass consciousness as a collective trauma of identity, which was
not comprehended, lived, or addressed at the level of society and its institutions,” and this

unaddressed trauma is transmitted and reproduced in new generations.

In this chapter the main characteristics of the concept of "collective" and "historical
memory" were viewed and analyzed. During the empirical part of the research mainly would
be used the “collective memory” concept, that was determent by Maurice Halbwachs. It seems
the most relevant when studying recent history perception. Although the definition of
“historical memory” also could be used when study opinions on the USSR in general.
Furthermore, based on the studied literature, it can be argued that in this work, the interest of
the study is related to "communicative memory" (according to J. Assmann), since the period of
interest does not go beyond the time frame of 80-100 years. The phenomenon of nostalgia is

also an important part of this research, as would be described later.
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1.2 Theoretical Analysis of the Perception of History and Its
Mythologization in Russia

The topic of historical memory and its peculiarity in Russia was already addressed. In
this part of the study, has an aim to present further elaboration and analysis of how modern
Russians perceive history in general and recent history in particular, how and why historical
myths are formed, and what role the state has in this process. This chapter also describes recent
studies about public opinion on the 1990s.

1.2.1 History in the Minds of Russians

There are two channels for dissemination and reproduction of historical perceptions:
formal (through school education, mass media, propaganda, state ceremonies, political work in
the army, authorities, commemoration, etc.) and informal, or interpersonal (includes network
channels for obtaining alternative or additional ideas and knowledge about the past, such as
family perceptions, discussions at work, common myths, etc.) (I'ynkos, 2007).

The second (informal) channel for reproducing ideas about the history of the past is
closely linked to collective memory. In his book The Past is a Foreign Country, American
historian David Lowenthal writes that in real everyday life a person encounters history through
the stories of others (stories told by a spouse, conversations with colleagues or neighbors, etc.)
and most of what is heard is stored in memory and perceived as authentic and true. Only when
contradictions are found in the disparate evidence, or when the evidence is too improbable, do
serious doubts arise as to its credibility. This is the only way when “preserved authentic
memories” are subject to analysis and historical criticism by an individual (Lowanthal, 1985).
Thus, in everyday life, an average person (the one who is not engaged professionally in history
or is not accustomed to perceive information critically) often finds it difficult to separate
historical facts from their own memories and retold stories.

Modern channels and practices for reproduction of historical ideas are mostly similar to
the Soviet ones and are largely based on them. (Jlesaga-uentp, 2000-2020) Therefore, it is
important to highlight some characteristics of the Soviet perception of history, or more
precisely, the peculiarities of its teaching. In a major report Time and History in the Minds of
Russians, sociologist Lev Gudkov makes a point that the Soviet school history textbook “in the
strict sense was not a history textbook, but an illustration of five socio-economic formations of
the historical materialism (five socio-economic formations are: the primitive type of society;
slavery; feudalism; capitalism; and communism; author’s note), based on historic materials and
aimed at cultivating the concept of strong regularity and determinism of the past as preceding

the events happening in the present” (I'yakos, 2010). Gudkov writes that historical education
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in the Soviet school only “embellished the mythological structures of mass consciousness,”
asserting heroic stereotypes about the leaders of the Bolshevik state.

With the beginning of Perestroika, the concept of history and historical truth in the
USSR began to change: archives got opened, previously forbidden books were printed and sold.
However, this did not last long, and the public sentiments quickly changed to “fatigue from
criticizing the Soviet past and digging into it” (3opkas, 2007). The post-Soviet (new Russian)
mass media quickly responded to these changes in public opinion, gradually replacing critical
and “complex” matters and reports with “entertainment talk shows and TV series”. Sociologist
Zorkaya writes that that “short period of liberal-democratic enlightenment, which only outlined
the painful nodes and points of Soviet history and Soviet society, soon exhausted its potential.
There was clearly not enough time to understand and analyze the problems that people faced
due to the collapse of the Soviet economic and political system” (3opkas, 2007). The economic
plight of the majority of the Russians exacerbated “the matter of historical truth,” people worn
by the severity of the present proved to be unprepared to perceive and go through “the negative
patterns of the past.” (Remnick, 1993).

Feeling these sentiments, “the new media cultural establishment, in conjunction and
contact with the government, initiates work to create a positive image of the Soviet past,
bringing such simple, innocent and common things as old songs, old movies and favorite
characters back to life. As a result, instead of understanding its past, society calmed down with
its seemingly innocent stylizations.” N. Zorkaya called this phenomenon “an escape from
history.”

1.2.2 Contemporary “Status” of History

In the already mentioned report Time and History in the Minds of Russians (2007)
published in The Russian Public Opinion Herald, Lev Gudkov (I'ynkoB, 2010) closely analyzes
and describes how the historical consciousness of Russians is organized. The main points from
the report are listed below:

* more than half of Russians (from 50 to 64%) do not have a systematic understanding of
history and the general flow of time (according to previous Gudkov’s quantitative
reseearches);

* mass consciousness does not retain 5+ years old events in its “operational memory,”
unless they are fixed in educational institutions, propaganda, social ceremonies, etc.;

* historical consciousness represents a set of separate pieces of information and symbols,
stereotypes, myths, and patterns of interpretation;

(According to Gudkov, this is attributed to the fact that the unified Soviet system of
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propaganda and totalitarian institutions that impose unity of perception and evaluation of
the past on the population has partially collapsed, but another one has not emerged.
Meanwhile, “there is no effective school system that can support and reproduce common
value-based principles of understanding national or world history, without requiring
young people to be faithful in the interpretation of facts and processes” in Russia.)

* there are no mechanisms for systematic study, analisys and reflection of history in Russia;

» approximately 70% of Russians believe that there is no objective historical truth; Gudkov
blames the Soviet school and propaganda for this level of relativism (and “cynicism”) in
Russian society.

Some of these points do sound quite dramatic, maybe even over-dramatic. For
example a statement that “more than half of Russians do not have a systematic understanding
of history” is a very strong statement, and it is not very clear from what data and sources such
a serious conclusion was obtained. So it is important to keep critical approach while using this
information. Although these characteristics of history perception in Russia are helpful with
shaping the understanding and analysis of attitude and opinion formation of young Russians.

Gudkov describes the position and role of mass media in this process as conveying a
mediocre and unilateral picture of the past based on the power structure of history. “Mass media
neutralize, remove the value-based aspects of history, giving a cold and rather official version
of the past... the dependence of mass media on the authorities turns the process of reflection on
what is happening into a process of babbling and forgetting, putting the most important aspects
of relevance on the sidelines and, on the contrary, preserving the most primitive and
conservative myths and stereotypes of understanding events” (I'yakos, 2010). According to
analyst and historian A. Kolesnikov, knowledge about history has become more simplified
recently, and is being replaced by “poster-level propaganda myths”; idealized rhetoric and
distorted versions of the important historical events have returned to mass media. As an
example, Kolesnikov cites the reemergence and restoration of the myth of German
responsibility for the shooting of Polish officers in Katyn (Konecuukos, 2020).

Concurrently, Russian history lessons in school (being the main formal channel for
shaping historical ideas) are interpreted as the national history of Russian (ethnically Russian,
Orthodox) subjects, basing on the results of the Levada-Center’s research. Thereby, entire
periods and thematic sections are omitted, the history of certain territories is not taught, and
most importantly, what Gudkov notes, there is no need to know and understand the complexity
of the impetus of historical personalities, their interaction, and accept the idea of

multidimensionality as reality. Another peculiarity is that simultaneously there are no

20



alternative interpretations or channels for assessment in relation to the remote historical events
(World War I, Civil war). Gudkov also writes that teaching history at school is characterized
by the manner of cultivating a great legend told by the authorities, which has an extremely
negative impact on the interest of young people in the past and “obliterates the personalized

sense of history” (I'yakos, 2010).

1.2.3 Historical Consciousness of the Young Generation

There are yet not many researches that are focused specifically on how young people
perceive history, but several important facts have been discovered in more general research on
public opinion. It is essential to note that the new generations born at the beginning of
Perestroika or after the collapse of the USSR “were deprived of tools for reproduction collective
memory and experience of the past,” because the teachers themselves were mostly disoriented
or unable to understand the events coherently and then explain them to the students. This
resulted in the fact that the teaching of recent history for new generations, in fact, was
interrupted (I'yakos, 2010).

Mass surveys also demonstrate that not all the knowledge of young people about the
history of their country is acquired at school. For example, the main source of knowledge about
the Stalinist era was not the school, and not the family, but mass media, “and for the majority
of the surveyed youth (born in 1976-1989), this was mass media and Russian cinematography
(apparently, first of all TV series) circa the 1990s — early 2000s.” (3opkasi, 2007).

When discussing the image of the Soviet Union, the majority of young people think of
its late “Brezhnev period,” describing it as positive and peaceful (I'yakos, y6un, 3opkas,
2011). Researchers claim that this image is based on the stories of parents who grew up at that
time. Moreover, surveys also show that young people far less frequently discuss the Soviet
times with their grandparents. Researchers attribute this fact to the lack of a deep “family
memory” of Stalinist repressions (I'yakos, Jlyoun, 3opkas, 2011).

Students do not have a comprehensive view of the Soviet time. Researcher
I.V. Glushchenko conducted a study in a form of essays about everyday life in the Soviet Union
among students born in 1991. The results show that the ideas of youth about the USSR are
similar to a “mosaic” consisting, first of all, of common cliches (increased educational
scholarship, trade union vouchers, carpets, etc.). Among the main sources that provide young
people with ideas about the USSR, Glushchenko singles out stories of relatives, television

shows, and items of the Soviet time surrounding them in everyday life (I'mymenko, 2012).
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1.2.4 Sociological data about Russian Youth’ opinion on the 1990s

As for the ideas of young Russians directly about the collapse of the Soviet Union and

the 90s, due to several quantitative sociological surveys (®OM, 2015; Jlepana-tieatp, 2013;

Jleama-nientp, 2015; JleBama-uentp, 2020), it is possible now to describe some of its

characteristics:

According to the Levada Center, 40% of young Russian people cannot meaningfully
define what the 1991 August Coup is and formulate their attitude towards it. For them,
sociologists say, this event becomes some kind of historical “legend”

36% of young Russians believe that the August Coup is "a tragic event that had
disastrous consequences for the country and the people"

According to the Public Opinion Foundation (2015), 49% of Russian youth believe that
modern Russian society is more fair than it was in the 90s. And 45% believe that young
people had fewer opportunities and chances to achieve success in life in the 90s than in
modern Russia.

At the same time, 40% of young people think that this period of history was a good time
for their family, and 37% think that it was bad. This data shows quite a "separation" in
the young part of society in their perception of the 90s. It is also worth noting that
according to the FOM, young people have more “positive” ideas about the 90s than all
other age groups.

The majority (59%) of young people considers the level of safety in the 90s as low.
Although according to 13%, the level of security in Russia is now the same as it was in
the 90s.

44% of young Russians believe that Russia's “international standing” was worse in the
90s than it is now. And Boris Yeltsin, according to 56% of young people, did more harm
than good for Russia.

According to the most recent polls provided by the Levada Center (2020), 53% of young
people think that the 90s brought to the country more bad than good. Among other age

groups, the percentages are even higher.

This data is interesting, although it is difficult to draw detailed meaningful conclusions
from it. However, it would be definitely useful for the empirical part of this diploma
research work, as that it could be used to formulate research assumptions. While
conducting in-depth interviews, it is interesting to learn more about what is behind that

opinions of young Russians.

22



1.2.5 The Role of the State in Shaping the Perception of History and Modern Historical
Policy of Russia
Since it is the historical policy of the state that determines the mass consciousness, it is

essential to mention the role of the state in shaping the historical narrative in order to ensure
full understanding of the situation in which “history finds itself” in Russia. (Kosnecaukos, 2020)

The “historical policy” of modern Russia is similar to the historical policy of the USSR
that preceded it. The system of power that emerged as a result of the reorganization of the Soviet
system did not change the basic attitudes of an average person. In modern Russia, the work and
functions of “historical material” are determined by the geopolitical objectives, the protection
of territorial integrity (or expansion of territories), as well as the need to socialize the younger
generation and preserve the anthropological unity of the “national man,” the interpretation of
knowledge in a unified form and spirit (I'ynkos, 2007).

According to political analysts, since the middle of the 2010s the Russian state historical
policy and, as its part, the politics of memory have become more “aggressive and offensive.” It
involves the refusal to discuss “controversial issues of history,” and is significantly different
from other countries because of “the high degree of politicization and mythologization of
historical events.”

Among political analysts specializing in modern Russian politics, there is an opinion
that “in personalized Russian politics, the influence of the first person—President Vladimir
Putin—is crucial. He is the central historian and it is him who mainly interprets history. The
main source of messages on the interpretation of history, coming from the very top of the socio-
political hierarchy is Putin’s participation in the ceremonies of commemoration and
mythologization of history, such as, the Victory Parade, the processions of The Immortal
Regiment, meetings with a historical agenda (for example, Vicfory organizing committee)”
(Konecnukos, 2020). Besides, according to A. Kolesnikov, the historical ideas of an average
Russian basically constitute the historical consciousness of the first person of the state. The role
of Vladimir Putin in shaping the historical perceptions of Russians is not the subject of this
study, thus it is unnecessary to delve into further analysis, though mentioning such a point and

the view of an analyst seems to be relevant and necessary for further work.

1.2.6 Myths and Mythologization of the Modern History of Russia
We have already referred to the concepts of “myths in history” and “mythologization”

several times. At this point, it is essential to focus on defining them and listing the
distinguishing features, as well as describing some of the peculiarities of Russian historical

myths.
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Myths are the original, most primitive form of perception and representation of the past
(Permua, 2003), as well as the most stable component of modern mass consciousness. (3y0ok,
2016) With the development of societies, myth becomes replaced by historical science, but it
has not completely overshadowed the previous (mythical) forms. This is attributed to the fact
that “religion, literature, and art continue to play a significant role in shaping historical
consciousness (Pernna, 2003),” which leads to the increasing role of myths and their gain in
popularity.

The historical myth is a picture of the events of the past that is simplified, inaccurate,
but convenient for the mass consciousness to comprehend (benos, 2018). This definition of the
"myth' going to be primarily used in the research work. According to Belov, myth is, first of
all, much more attractive for mass audience than the scientific model of history. And, secondly,
the mythical version of events of the past is based not on abstract facts appealing to rational
consciousness, but on an emotionally charged and easily visualized set of symbols. It allows
the myth to effectively influence the mass consciousness, as well as ensures increased resistance
to criticism. Belov notes that historical myth is considerably similar to quasi-religions, because
it provides its bearers with faith rather than knowledge. This is why attempts to debunk the
historical myth with facts and scientific means often fail to succeed.

It is worth mentioning that in his book The Time of Change: The Researcher’s Stance,
sociologist Yuri Levada, who was working on the issue of historical consciousness for many
years, states that “the function of science is not to debunk legends, but to explain the public
needs that led to the formation and domination of these particular products of mythological
consciousness, in the analysis of conditions that lead or may lead to a reassessment of myths”
(JIeBanma, 2016). Therefore, in this study, was conducted an attempt to understand what
underlies the myths about the collapse of the USSR and about the 1990s in Russia.

Speaking about the influence of myths on history and shaping of people’s historical
ideas, it is worth noting that according to some historians, there is a problem of shifting the
focus of attention and interest from facts to opinions in the modern world. It is publicistic text
and publicists that are gaining popularity, not scientific historical works (3y0ox, 2016). This
also contributes to the expansion and strengthening of various historical myths.

It is interesting that not only distant history, which direct witnesses are no longer alive,
but also of a relatively recent one (the events that happened 20-30 years ago) is subject to
mythologization. Many researchers (sociologists, political scientists, historians) write that the
ideas about the history of the USSR and post-Soviet Russia are considerably mythologized or
currently being mythologized (I'yakos, 2010; Konecaukos, 2020; JleBana, 2016; ManuHoBa,
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2019).

While examining a large number of studies, it was discovered that myths are divided
into two groups: specific stories (“the myth of Panfilov’s 28 Guardsmen™) and general
aggregated and collective images (“criminals in crimson jackets in the 1990s” or “Gaidar
robbing the people™). It is necessary to note that the myths of the first group are typical of a
more distant historical period, while myths of the second group characterize the recent one, for
example, the period of Perestroika and the following 1990s.

Speaking about the state of mass consciousness in Russia, let’s refer once again to Lev
Gudkov’s report on the history in the minds of Russians, in which he concludes that “modern
mass historical consciousness is a set of separate information and symbols, stereotypes,
patterns of interpretation. In fact, it is a bunch of single events and interpretations, myths and
stereotypes of the past without any coherent interpretation and narration” (I'yakos, 2010).

The position of authorities also plays a certain role in the prevalence of historical myths.
We have already touched upon the issue of the state's “historical policy,” and one of its
components is the interaction with historical myths. In general terms, we can state that
representatives of modern government are more interested in maintaining “positive” historical
myths. In an interview with BBC, Lev Gudkov, the head of the Levada-Center, said that myths
(about the war) were created simply because this was the state policy of historical memory,
“and no structure, no public organizations can compete with it. There is no public discussion
about this, so it does not go beyond this level of authority to other channels of reproduction of
historical knowledge itselt” (I'yakos, 2016).

It is necessary to mention that the historical policy and attitude to “myths in history” are
not concealed. For example, in 2016, Russian Minister of Education Olga Vasilyeva (2016-
2018) said that she considered the teaching of history subjective and that “history cannot do
without mythologization, because the people need heroes” (Murepdaxc, 2016). The same year,
Minister of Culture Vladimir Medinskiy (Minister of Culture of the Russian Federation from
2012 to 2018) wrote an article responding to criticism of his dissertation on the objectivity of
history, that myths and legends were more important than facts and that they formed the
national identity of Russians (BBC, 2016).

Russian historians and political scientists speak out against this approach, fearing a
historical policy that “deliberately cultivates pride for the bleached dark pages of history and
atrocity of state power.” (JKapkos, Konecuukos, Py6orios 2017) .In their report What Past is
Needed for the Future of Russia, V. Zharkov, A. Kolesnikov and A. Rubtsov express the idea

that the authors and performers of the official (state) historical discourse legitimize the
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authoritarian practices of the current political regime by the means of sacralization of state
power, reducing history to the deeds of tsars, leaders and generals, and referring to the people

as to “an expendable material of great history.”

1.2.7 Mythologization of the 1990s

In addition to World War II (Great Patriotic War), the popular period of mythologizing
the history of the 20™ century is the 1990s period. Having studied a range of sources, we have
come up with two kinds of mythologization of the 1990s: state and cultural.

The state narrative, and the mythologization of the 1990s come primarily from the
high-ranking officials. Olga Malinova, a professor of the HSE Department of Social Sciences,
has examined and analyzed numerous statements made by Vladimir Putin and Dmitry
Medvedev about the 1990s and has come to several conclusions (ManuHoBa, 2019):

» The percentage of the negative statements made by Putin about the 1990s during all
periods of his presidency is considerably large and ranges from 43 to 48%, while the
positive ones account only for 11-18%. During the first presidential term, when Putin
was Yeltsin’s proximate successor, Vladimir Putin frequently spoke about the 1990’s
in a positive way. Nevertheless, after a while, “having secured his own power, he
became more confident in building his political profile in contrast to the 1990’s,
insisting that the freedom and democracy of the 90’s were improper, not the ones that

were necessary.”

During Vladimir Putin’s third presidential term, the number of comments in the “never
again” discourse has become even more considerable than in the previous one. “The
1990s remained a useful negative example for Putin. Going back to the 1990s was not
an option, it was necessary to avoid the recurrence at any cost. He often compared the

1990s with modern Ukraine.”

L]

The way Vladimir Putin uses the contrast of the modern time to the 90s can be divided
into three types: the use of symbolic words, especially the frequent reference to the
symbol of the modern “strong state” as opposed to the previous “weak state,” as well
as to the symbol of “stability.” Malinova notes that this word was conveniently chosen
at the beginning of the 2000s. Comparing with the turbulence of the transition period
of the 1990s, the stability of the 2000s was perceived as an advantageous and positive
characteristic. The second type is “populist” rhetoric and demonstration of concern for
people in contrast to previous politicians from the 1990s. And the last one is the form

of repeating the thesis that goes from speech to speech, from one interview to another.
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“Putin resorts to using the same narrative structures, which clearly demonstrates a
selective approach to the material.”

* Dmitry Medvedev also quite frequently referred to the troubled 1990s to support the
idea about the positivity of the “present moment,” but was less critical: in 60% of cases

Medvedev spoke about the 1990s in a positive way.

These types have been supplemented by another one in the recent years, namely, the
heroization of the Russian people, who went through the hardships of the 1990s. In his
rhetoric, V. Putin almost equates the 1990s with wartime:

“What the Russian people endured in the 1990’s can be called a feat.” (B. Ilytus,
Oospimas npecc-koHpepenims, 2019)

“I hope that these calamitous years, the mid-1990s, and the most tragic year of 1995,
will never happen in our history again.” (Boennoe coBentanue B Kazanu, 2019)

“Back [in the 90s] we could have dropped into the abyss of a large-scale civil war,
forfeited state unity and sovereignty and found ourselves on the periphery of world politics.
And only thanks to the exceptional patriotism, courage, extraordinary patience and diligence
of the Russian people and other peoples of Russia, our country was pushed away from this
dangerous path.” (Beictymnenue B. IlyTuHa B MexayHapoAHOM JHCKYCCHOHHOM KiIyOe
«Banmaii», 2019)

If reliance is placed in the previously mentioned thesis of Andrey Kolesnikov, that “the
historical ideas of the average Russian basically constitute the historical consciousness of the
first person of the state,” it is possible that the views of Russians about the 1990s are similar
to the views of V. Putin, articulated above. It would be interesting to come across identical
wording in the course of interviews with young people in Moscow, Kazan and Novosibirsk.
According to liberal analysts, such “negative” rhetoric and constant criticism of the recent past
are opted for to emphasize their own progress, even if “these achievements to a large extent are
either rooted in the same 1990s, or based on oil prosperity.” (Hazapos, Poguonos 2012) The
incumbent government officials also tend to blame the problems of modern Russia on the
1990s. For example, during Direct Line with Vladimir Putin in 2019, Vladimir Putin said that
the debts of the 1990s hindered Russia’s development (IIpsimas nmunus, 2019). Earlier in 2016,
Putin claimed that “...in the mid-90s, when everyone was filled with promise and no one
fulfilled anything, we simply destroyed the economy, social sphere and budget process.” (PUA-
Hosoctu, 2016).
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Analyzing the current policy of memory, A. Kolesnikov names the concept of the
“dashing nineties” a collective imaginary trauma. According to Kolesnikov, the recovery from
the absolute chaos that followed “the collapse of the USSR” plays an important role in
maintaining the legitimacy of modern power, including its status in the eyes of new generations:

“Presenting the 1990s as a trauma, even for those generations who cannot remember
this time due to age, mind manipulators involve huge masses of people in the joint emotional
stress of this trauma... The misrepresentation of the 1990s, perceiving them as a time of
humiliation and collapse, penetrated deeply into the collective unconscious of the nation.
Characteristics of the 1990s were preserved in the set expressions, such as, dashing, lawless.
Young generations perceive the mythology of this collective imaginary trauma as a given”
(Konecnukos, 2020). Author of the research cannot fully agree with this statement, because
while interviewing different young people, there were found several personal stories, that
showed that for some families 1990s were a bitter hard time and even the responders who were
kids at that moment, remember these though times themselves and talk about it very sensitively.
It is hard to say if this experience of the responders and their families from 1990s could be
considered as trauma or not, but it seems quite dismissive to use the word “imaginary”.

In the course of the empirical part of this study, author attempts to find out exactly how
the younger generations perceive and reproduce (if they reproduce) the myths about the 90s.

Various emerging works of art and culture serve as examples of cultural
mythologization of the 1990s. This includes not only the usual movie format (punasm «bbIk»,
2019), but also new manifestations, such as video sketches (actor and video blogger Anton
Lapenko shoots short video sketches in the style of the 1990s; his Instagram account

(Instagram-channel is followed by more than 4.5 million people) or festivals (Island of the 90s

festival («OctpoB 90-x», held by Colta publishing house in 2015 in Gorky Park). We can
attribute all these cultural manifestations to a part of the mythologization process due to the
active usage of visualized symbols that sometimes evoke strong emotions, simplifications, and
by display of a “popularized image of the epoch.”

When researchers study myths about the 1990s, they often imply a set of negative
images and complaints primarily addressed to the country’s leaders of the last decade of the
20" century. In 2012, Vladimir Nazarov and Kirill Rodionov created an anthology Myths about
the 90s: Anatomy of a Lie. They collected and tried to debunk the most common “myths-
complaints” against the government of the New Russia, and in particular, to Yegor Gaidar.
(http://myths.gaidarfund.ru/articles/1443/) The most famous of them are, perhaps, the myths

about the despoliation of the people by the government of Gaidar (namely, the financial reform
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and the loss of savings deposited in the saving books), “the 1998 crisis was deliberately
arranged by Gaidar,” “Gaidar’s team intentionally chose burglarious way of privatization.” A
few more similar myths are addressed to Yeltsin, who “almost drank the country away,” and

Gorbachev, “who dismantled the USSR”.

This chapter presented the main characteristics of the attitude among Russians to history in
general, and also the opinions of young Russians about the Soviet Union, its collapse and the
following 1990s. There were some aspects of state historical policy described as well. All this is
necessary in order to take into account the realities of modern Russia, when empirical research

results are obtained.
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Part 2. Research design and methodology

2.1. Purpose and research tasks

The main purpose of this research is to define specifics and types of the attitude, the
opinion of young Russians about the fall of the USSR and the 90s, to describe specifics of their
recent history’ perception and also to determine what forms it.

In order to achieve this purpose, it was necessary to find the answers to the following
research tasks:

Task 1. To complete groups of images and ideas about the collapse of the USSR
and the 1990s.

To accomplish this task, we attempted to describe what the responders think about this
period of time, group and organize these views.

When creating groups of images, we were focused on what symbols are present in the
replies of responders. We know that what is symbolic in collective memory is transmitted
through the memory of events (Barash, 2016), so among other things we have asked, among
other things, about specific events (e.g. Did your parents tell you about how the collapse of the
Soviet Union happened or how did they found out about it?). We also looked for those events
that form collective memory of the collapse of the Soviet Union and the 1990s in the narratives

of responders and attempted to group them.

Task 2. To specify the characteristics of the information that respondents receive
from the family, media, school and cultural institutions.

The formation of opinion and attitudes is influenced by all these institutions (Britannica,
2020), so we attempted to identify and then group the information that the responders learn
about the 90s and the collapse of the Soviet Union from the family, schools (general secondary
education), the media, works of culture and art.

When working with literature, we found out that young people are more likely to learn
about difficult periods in the history of the USSR (e.g. Stalin’s repressions) from the media
than from school or relatives (I'yakos, 2010). At the same time, “family chronicles” play a huge
role in shaping the collective memory of historical events. (Penuna, 2003) Thus, it seemed
interesting to examine the sources of ideas about the period of this research’ interest.

In the course of this task, it was also interesting to study how the characteristics of
transmission of information in the family change depending on the age of the responder. For
instance, if he or she witnessed the 90s as a child or if he or she perceived the information as

part of the “family chronicles.”
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Task 3. To find out what myths about the USSR, its collapse and the 90s are present
in the narratives of responders.

To carry out this task, we attempted to identify, list and analyze the mythological ideas
of young people about the collapse of the Soviet Union and the 1990s. Several methods were
used to determine which historical myths respondents believe in. Direct/indirect questions
about the time and an association task were used. The guided interview will include a task with
the cards on which the word-triggers or word-symbols that are somehow connected with the
collapse of the USSR and the 90s are written. These words will include words with neutral

2 ¢

(“Yeltsin,” “Gaidar”), positive (“freedom,” “new opportunities”) and negative (‘“uncertainty,”
“famine,” “loss of republics”) connotation. We will ask the responders to choose the cards they
associate most with the collapse of the USSR and the 90s, and then ask them why they chose
them. Since myths are associated with bright images and symbols (benos, 2018), we assumed
that if there is a myth in a person’s mind associated with the name/word on the card, he or she
would most likely draw it. Words were chosen on the basis of a study of myths about the 90s
by the Yegor Gaidar Foundation (Ha3zapos, Ponuonos, 2012), V. Kasamara and A. Sorokina’s
research on the syndrome of political nostalgia (2014), Levinson’s research on public opinion
in the 90s (polls were conducted in the early 1990s) as well as the author’s own observations
on what images are common in the Russian information space. This task and using of cards
were based on the vignette method. We assumed that the use of associative questions and their
further “detwisting” would make it possible to find out which of the existing myths are present
in the historical notions of Russians and to discover new ones. It is often stated that the recent
history of Russia is “mythologized,” but it is rarely specified what exactly turns into myths.
As part of this task, it was interesting to see whether we encounter the ideas and
expressions used by government representatives, that we described earlier in the section
“Mythologization of the 90s,” in the views of young Russians (Konecuukos 2020, ManuHoBa

2019).

Task 4. To name types of attitude formation towards the collapse of the USSR and
the 90s.

The approach was based on the general narrative of the interview and did not involve
special questions in the guide. To solve the problem we attempted to construct, list and name
several types. Within the grounded theory used in qualitative method of research, we did not

make detailed assumptions about what types we might have come across.
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2.2 Research object, data and sample

The object of this study are young people (born in 1985 and later) from Moscow, Kazan,

and Novosibirsk whose professions influence shaping of public opinion.

)

2)

2.2.1 Defining the Parameters of “An Ideal Responder”
The sample of this study was formed on the basis of several criteria:

Age

The initial interest of the author was to study how the collapse of the USSR and the 90s are
perceived by those who did not experience this period and events at all (or were quite
young). It was decided to choose two age groups:

Group 1 (“senior”) includes people born before 1991 and, accordingly, before the collapse
of the USSR, but who were still very young children then (did not go to school). This group
includes responders born between 1985 and 1990. The year 1985 was not chosen by
chance: there is an assumption that the children born earlier were already attending school
in 1991. According to the socialization theory, they were on another level of socialization,
perceiving information and forming ideas about the world around them not only through

the family but also through interaction with classmates, teachers, etc. (Mead, 1934).

Group 2 (“junior”) consists of people born after 1991, i.e. after the collapse of the USSR,
and who did not witness the collapse of the USSR at all. This group includes responders
born between 1992 and 1997. The boundary of 1997 was chosen due to the fact that we are
interested in young specialists who have already graduated and have at least one year of
experience in their chosen profession. Thus, these are people born before 1997 inclusively.

Two similar but still different age groups of responders create different variables,
which is interesting for analysis because, on the one hand, we have representatives of the
same generation, but, on the other hand, perception of the same phenomenon of the interest

may be different.

Occupation

On the one hand, there was an interest to study what young people think, and on the other
hand, to find out what information and ideas will be broadcast to other people. For this
reason, it was decided to conduct interviews with those whose work influences the opinion
formation of many members of society. So in this study, we focused on journalists,
teachers and various public figures (e.g. theatre critics, bloggers, young politicians).

According to Encyclopedia Britannica, most pervasive is the influence of the social
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environment: family, friends, neighborhood, place of work, church, or school. Less
influential, but still significant are mass media, interest groups and opinion makers.
(Encyclopedia Britannica, 2020)

There was an attempt to focus on teachers of humanitarian subjects, journalists from
differently orientated media, and public figures, focused on social, educational, political

issues.

3) City of residence
In order to make the data less homogeneous, it was decided to conduct interviews in
different Russian cities. We were interested in studying the opinions of young residents of
Moscow, Novosibirsk, and Kazan.

Moscow is of interest to us because it is the capital and center of Russia, the largest,
richest and one of the most “educated” cities in Russia. Often it is in Moscow that social
trends are formed, which then spread to other cities and regions. Due to Russia’s focus on
centralization, it is particularly important for us to include Moscow in this study.

Kazan is the capital of the Republic of Tatarstan, where Orthodox and Islamic
cultures are intertwined, one of the most cosmopolitan cities in Russia (caiiT ropona
Kazans, 2020). From the research point of view, it is interesting to see how the same period
of time is perceived in the multinational city and the capital of the republic.

Novosibirsk is a major regional city and administrative center of Siberian Federal
District. It is curious to see what opinions and practices exist in the regional center, which
is very far from Moscow.

The three selected cities differ in their administrative status, geographical location,
and economic wealth. All three, however, belong to the so-called “first Russia” (based on
the concept of Natalia Zubarevich’s “four Russias”). These are cities where the educated

and middle classes live (3y6apeBuu, 2011).

2.2.2 Interviewing and responders
The snowball method with several entry points was used to recruit responders. The
result was a collection of 35 in-depth individual interviews with an average duration of 59
minutes. Most often the interviews took place in a cafe or in the responders’ offices, and twice

the interviews took place at the responder’s home (the researcher was invited to visit).
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All interviews were conducted by the author of the study. The minimal age difference
between the interviewer (the author of the research) and the responders helped in conducting
the interview: it relieved tension and allowed the responders to relax rather quickly, answer
questions in detail and with interest, admit that they have no idea about many things.

For clarity and convenience, all information about the selection criteria and the number
of responders in each of the subgroups is summarized in Table 1. All basic information about

responders and interviewees can be found in Table 2.

Table 1
Interviews
Journalists Teachers Public figures
Age
) Age Number of Number of Number of g
City £ Total responders Total responders Total responders | Totals group
group number of | . number of | . number of | . als
in each age in each age in each age totals
responders responders responders
group group group
oo ’ ’ ! |
Moscow - 7 6 1 14
Group 2 5 4 0 9
(1992-1997)
oo ’ ’ ’ §
Kazan - 4 4 5 13
Group 2 1 ) > 5
(1992-1997)
Group 1
Novo- | (1985-1991) 3 3 4 ! 1 0 8 4
sibirsk | Group 2 0 3 1 4
(1992-1997)
17
Totals 14 14 8 35 =
Table 2
Description of the interviews and the responders
. o . . Birth year Interview . .
city Description (profession, sex) /age group length Interview location
1 Journalist “Current time” (f) 1996/ 2 47m Coffee shop
2 Journalist-freelancer (f) 1989/ 1 1h06m Coffee place
Journalist/ video-operator Office room at “Russia 1”
3 “Russia 17 (m) 1986/ 1 1h25m HQ
4 Journalist Sputnik (f) 1994/ 2 59m Coffee place
5 Journalist Sputnik (f) 1995/2 38m Coffee place
6 Journalist Sputnik (m) 1992/2 32m Restaurant
g 7 Journalist Sputnik (m) 1995/2 Approx.50m Coffee place
% 8 Blogger-public figure (f) 1990/1 47m Coffee place
p= 9 Lyceum teacher (f) 1993/2 59m Restaurant
10 Teacher of Russian language and 1992/2 1h12m Coffee place
literature (m)
11 | Pre-school teacher (f) 1987/1 1h06m Responder’s apartment
12 | University teacher and corporate trainer 1988/1 48m Coffee place
13 | Elementary Jewish-school 1994/2 1h35m Coffee place
teacher (m)
14 | School organizer-teacher (f) 1994/2 45m Coffee shop
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15 | Social science collage teacher (f) 1989/1 1h18m Restaurant
16 | Teacher (f) 1992/2 2h7m Responder’s apartment
17 | Youth policy worker(f) 1996/2 40m University hall
= [ 18 | University youth worker (m) 1991/1 1h5m Foodcourt
g 19 | Journalist “Radio Liberty” (m) 1990/1 38m Coffee place
3 20 | Journalist ZINDE” (m) 1990/1 1h09m Coffee place
é 21 | Journalist Radio Liberty (f) 1991/1 51m Coffee place
g 22 | Journalist "INDE”(f) 1992/2 1h0O8m News room
S 23 | Theatre public figure (f) 1990/1 1hO1m Coffee place
M 24 | Writing teacher and publisher (f) 1989/1 58m Coffee place
25 | Political and public figure (m) 1994/2 50m Food court
26 | Blogger and columnist (f) 1994/2 40m Coffee place
27 | Producer and activist (f) 1988/1 1h02m Coffee place
28 | Journalist and SMM specialist (m) 1990/1 39m Coffee place
29 | Journalist “Tayga Info” (m) 1985/1 50m News room
Aé 30 | Journalist and press-secretary(f) 1987/1 52m Coffee shop
% 31 | Antropology teacher (f) 1994/2 40m Coffee place
g 32 | Marketing and data analysis teacher (f) 1992/2 1 h10m University hall
2 33 | University teacher (m) 1986/1 1hllm Coffee place
34 | School teacher (f) 1993/2 46m Coffee place
35 | Political figure “United Russia” (m) 1993/2 1h04m Office

2.3 Analytical strategy

This sociological research is based on qualitative method, that gives us an opportunity
to conduct the in-depth interviews and to discover new, previously unknown concepts and
features in the field of history perception and attitude formation of young Russians. The
limitation of this method is that the results cannot be considered as representative. We are not
able to transfer our results from 35 young people to the whole Russian Youth. That is why this
research has an exploratory function, it’s goal is to find that type of information that could not
be received from questionnaire surveys (and quantitative method).

The analysis of empirical data collected during semi-formal interviews is based on
elements of a grounded theory. The core of the grounded theory is in the construction of theories
through methodical gathering and analysis of data (Charmaz, 2006). For the convenience of

data analysis was chosen principle of selective received data coding.

2.4 Methodological reflection

During the data collection process, it became obvious that would not be possible to fully
stick to the original plan of data collecting.

For example, it turned out to be very difficult to find and arrange interviews with
bloggers. Contacts obtained through recommendations and snowball technique were most often
bloggers focusing on lifestyle, beauty, etc. They did not discuss history, social problems,

politics, etc. with their followers. The author of the research managed to find several bloggers
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who might be of interest for this research, but they did not respond to the requests. Also,
bloggers often refused to participate in interviews due to the lack of knowledge about the
historical period of interest, and the researcher’s attempts to explain that the interviews would
be not about their knowledge but about their opinions did not always work out.

Although the author did not set out to interview only teachers of history and social
studies, which is a school subject directly related to the topic of research (there was a general
reference point for teachers of humanities), it is still a pity that no young school teachers of
history could be interviewed in any of the cities. It is probably related to the fact that normally
there is only 1 or 2 teachers of this subject in one school (for reference, there are usually 34
teachers of Russian), and the majority of positions can still be occupied by teachers of older
generations. Another explanation could be that the author simply did not manage to reach those
young teachers.

However, the successful part is, that there was a chance to talk to journalists of mass
media that are often called pro-governmental (Sputnik, Russia 1) as well as to a young politician
from United Russia party engaged in youth policy. Initially, it seemed that journalists working
in state or pro-governmental media would not be willing to discuss such a sensitive topic,
especially with a researcher from another country. What is more, it was not clear how to contact
them. However, it turned out that it was quite feasible with the help of several acquaintances.
Moreover, almost all the responders-employees of both Sputnik and Russia I were quite open
to being contacted. A few responders asked not to publish the whole interview and not to
indicate their name. Only one of the responders (responder No. 7), a Sputnik journalist, refused
to be recorded since “he doesn't trust voice recorders.” The interviewer documented this
interview in writing.

In general, it can be said that there were no critical problems with data collection, except
in Novosibirsk. It was only possible to collect few interviews because there were initially fewer
entry points (the author of the research was in the city for the first time and had relatively few
contacts there). In addition, the time of the trip to Novosibirsk coincided with the two-day state
holiday, which led to several initial agreements being broken due to the fact that responders left
the city, and there were not enough resources (contacts) or time (it was not possible to change
the return ticket) to find new responders. Although if there would be a chance to continue
research within the scope of thesis research, it will be possible to gather more data, for example
via online interviews, but this would require additional work on the task with cards because it

would have to be moved into an interactive online format.
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Part 3. Research findings and results

This section describes the key findings of the study. They are presented in the form of
responses to four initially stated tasks. The analysis also revealed several specific features that
do not correspond to the initially stated tasks and would be interesting to describe further.

The interviews took place in three different cities (geographically remote from each
other, with different administrative status and ethnic composition), but interestingly, there was
no fundamental difference and clear distinction between the opinions of young people. A
relatively wide range of views and ideas was represented in each city. There were people with
fairly well-structured historical mindset, as well as people with stereotypical and mythologized
ideas in every city (in Moscow, Kazan, and Novosibirsk).

It is worth noting, however, that Kazan still has its own peculiar features regarding some
topics. The first one is the perception of the concept and phenomenon of banditry in Kazan.
Already during the interview, the author of the study learned that the issue of banditry and
organized criminal groups was relevant in the Republic of Tatarstan (of which Kazan is the
capital) until the middle of the 2010s. Banditry for Kazan in this context was not part of the
vision of the end of the 20" century, but a visible element of reality. In the following chapters
we will discuss the concept of banditry in greater detail. The second feature is the significance
and specifics of the perception of the Chechen wars in Tatarstan. It is related to the struggle of
the first President of Tatarstan for independence and autonomy for the Republic in the 1990s,
approximately at the same time period when Chechen residents tried to gain independence and
secession. Among Kazan residents, there is a particular myth concerning this issue, that we will

touch upon in the next chapter.

3.1 The Images of the Collapse of the USSR and the 1990s
The task underlying this chapter is compiling and describing the key images of the
mentioned period that were derived from the collected interviews. We managed to describe the
way young people perceived the collapse of the USSR, and form several groups of impressions
of the 1990s.
3.1.1 The Image of the Collapse of the USSR

In formulating this task, we relied on Barash’s theory about the role of symbols in
collective memory, and on the fact that the symbolic is transmitted through the memory of
events. That is why, we were most interested in what events our responders associated with the
collapse of the USSR, what their parents or other relatives told them about the collapse, and
what events they described it through.
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It turned out that the older relatives hardly ever talked about how the collapse of the
USSR happened, this topic was not raised within the family circle, none of the responders’
parents shared how they found out that the country had collapsed. (It was interesting to hear
that many responders admitted after the interview that they became curious, and would want to
check it with their parents). And the vision of how the collapse of the USSR was unfolding are
very vague and sometimes mythologized:

«Heckonvko myasrcuxoe cobpanuch, nOXUXUKAIU, pacnucaiu Kaxicoviii cebe 00U Obleuieco
CCCP u 6yoywue ceéou enadenusn» [Interview 35, Novosibirsk]

Specific ideas, in turn, were shared by those people whose family members, older
friends or colleagues were direct participants of important events, or the responders themselves
witnessed some of the events as children. For example, one responder said that on one of the
days of the coup while she was walking in the Neskuchny garden with her older sister (close to
the house they lived in back then), they almost ran into a column of demonstrators:

KO OT KOTOPOTO OHHM TOTJa >KWJIM, W MPAKTHUYECKH HATKHYJIACh Ha KOJIOHHY
JI€MOHCTPAHTOB:

«Koeoa 6vin nymu, xoeoa cmpensanu, mauku, 6ce makoe npodee, mvl dcunu oxono Heckyunozo
caoa. Met nowinu ¢ cecmpoti 2ynamo. M, 6 obujem, oepomuas moana 0emoHcmpanmos wina. Mot
oviiu manenvkue. CoomeemcmeeHnto, eciu MHe jem namoe, mo eu 19. M moui eynsanu, u va Hac
60m ama 02poMHas moana waa. B oowem, mvl omckouunu ¢ cmopouny. To ecmv ona nac
cnpamana 6 kycmul Heckyunoeo cada, nomomy umo 8 mom MomeHm Mvl He NOHUMANU, KMO
amo. U mul ompesanvl. To ecmov nHaoo nepetimu Jlenunepaockuii npocnexkm, a no Hemy wiiu
monnou aoou. U, 6 obwem, mvl npamanucs. Ho ona Hac 3mo bviio makoe, 4umo, mund, mol
CMOJIbKO uepanu 6 wnuonos, u éom naue epems! Ilpasouil, neswviii prane uoem! A nam Haoo
ObvLI0 nepebedcams CK803b MONNY, UMoObL nonacms 0oMotl. B obwem, onsa cmapweti cecmpol
9MO Obl NPAMO 0UYeHb DONLULOL UWLOK U CIPecc, XOMs Mbl 8eCeUNUC, Om Oyuiu. JIyuwuii oens
8 Moell JHcUsHU...A, Hem, nomom ewje Mvl OOMOU NPUWLIU, U MHe nepevle O0alu 2paHam
nonpobosamo. M s nomuio, Mul cudenu, cmompenu no meiuxy, kKak eoym mauku. M mens ne
nycmuau 8 caouk. A cuoena ooma, ena epanam u oymana: I'ocnoou, cnacubo mebe 6ovuioe 3a
amom 0enb, OH npocmo oxpenennviii! Tym manxu, mym epanam! Imo éce unmepecHo 6 smoti
arcuznu! Omo npocmo nepeanvho, 3axnebHymvcs modxcrho. To ecmv 2mo cuacmve 6ce MHe.
[Interview 11, Moscow]

(*We are not able to check exactly on what day of the coup it happened and which

demonstration it was, so we will rely on the responder’s memory. But there is a possibility that
the events of 1991 may be at least partially confused with the events of 1993. This is attributed
to the fact that in 1991, tanks wouldn’t be shown on TV, since Swan Lake ballet was shown on

all channels without any interruption during those days (JIozo, 2014)).
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There were other stories, especially among journalists whose senior colleagues worked
on the site of important events in the 1990s. In such cases, the responders clearly expressed and
formulated their ideas about the collapse of the USSR and the processes that accompanied it.

All comprehensive impressions of the collapse of the Soviet Union that we gathered,
were related to August 1991 (the attempted coup), which were sometimes confused with the
fall of 1993. “The shooting of the White house” is definitely a strong symbeol (although
generally inaccurate) of the collapse of the Soviet Union for the young people we interviewed.

«2mo umenHo gocnpusimue, KOmopoe ObLlI0 NO Y4eOHUKAM, N0 UCMOPUL, S5m0 cUM80. Eciu o
KapmuHe B6PeMeHHOU JUHelUKU, KOmopyio s cebe npedcmasiiio, mo 20e-mo MexHcoy
nupamuoamu u Unonom Mackom 6yoem oocmpen benozo oomay. [Interview 3, Moscow ]

«uTepBrroep: Kak mebe kascemcs, kaxkue epemernnvie pamku y 90-x? Kocoa onu nauunaromcs
u Koeda zakanuusaiomes? VIHpopMaHT 34: ... MHe Kajxdcemcs, si CKaxdCy 0Ye8UOHblEe el — C
1993-20, ¢ pacnaoa, u 3axanuugasn 1999-m 200om» [Interview 34, Novosibirsk]

In other cases, when there was no direct participation in the events or observation of
them, the relatives never shared how they found out or what they were doing at that moment.
Thus, following Barash’s logic, this event was not recorded in their memory as important and
significant, and was not transmitted into a collective memory.

There were, however, examples of how parents, realizing that the collapse occurred,
noticed it over time. And this idea, in its turn, was transmitted through family memory and
chronicles, leaving an imprint on the younger generation and creating an impression of the
emergence of a new country:

«Pooumenu 2osopsim, umo 6 xaxou-mo momenm, kozoa pazeanunci Cosemckuii Cow3 u
HU4e20 He OblLI0 NOHAMHO, NOIMOMY CNOKOUHO e30unu myoa-ciooa, Ha Yxkpauny. [lomom — pas,
U NOAGUNUCH NOZPAHUYHUKU. Dmo Obln makou peskuti momenm. Mol maxue: « Ymo, yorce ece?
Bom mak?» Omo ocosnanue mozo, umo yoice 6ce, 3mo Opyeas cmpaud, HaeepHoe, moz20d
npuwino. [asice ne opyeas cmpaua, a 4ymo 5mo 83anpasoy, 3mo OelucmeumenbHo max. mo
yacmo nana ecnomunany. [Interview 10, Moscow]

But in the course of collecting interviews, we came across quite a vivid memory (in the
sense of symbols and associations) of the moment of the “end of the 1990s,” among those who
believed that the 1990s ended in 2000, with the change of the millennium and the president:

«A nacmoavko spxo nomuro smom Hoevwlii 200 om u 0o, nomomy umo y écex Oblio 0CO3HAHUE
Mo2o, 4mo Mbl NPe00ONeNU CaMoe CIOHCHOE 8PeMsl U OBUNHCEMCA K C6EemIOMYy Oyoyuiemy —
0yoem 6aHANILHO CKA3aMb, HABEPHO, K Dosee biazonpusmuomy Oyoywemy. Bce smozo ouens
aocoanu. Bvina maxas naoemcoa, umo u Ilymun obecneuum, u ymo Poccus evibepemcs u3
9mo2o, umo OvLI0 ¢ EnbyuHbiM, He 04eHb NO3UMUEHO 80 MHO2UX Momenmax. [losmomy y arooeil
OvLIa HadeHcoa, HABepHO, OHa U demam nepedanacs. Eciu oadice 6 uwiecms 1em s cmoana 3mo
NPOYYECME08aNMb, HABEPHO, IMO BCE DLLIO BOKPY2, IMO 8CE OBLIO 8 100X, ammocgepe. Bce
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ObLIU SMUM 3APANCEHBL — HAOEHCOOU, 6epoll 8 uyoo. Jladce 01 MeHs wecmuiemHuel 3mo
nouemy-mo 6wl Hoebwlil pyoesxcy. [Interview 34, Novosibirsk]

«A nomuo, umo mul cudenu — mvl mozoa ommedanu Hoewtit 200 y moetl noxoiinou
babywxu, nanunot mamwl. U s nomHio, owin eKkatouen menesusop 6 3aie. M mot 6ce cudenu... A
nomuto, umo on @Chwnux — smy @pa3zy: «/a on ysce @Chuinuky», 3my pazy a nomHioy.
[Interview 2, Moscow]

Interestingly, the perception and impression of the 1990s is much clearer than the idea
of the end of the Soviet period. Although the moment the USSR collapsed seems to be more
noticeable or significant than the change of one president to another with regard to historical,
political, and social processes. But the collective memory of young Russians, as it turns out, is
based on other principles. And its emphasis is placed differently. It is essential, of course, to
mention that by the “end” of the period in question, all our responders were already living
witnesses, and some of them were already at the age when they could fully comprehend
everything, while the “collapse of the USSR” is either part of the history that preceded their
birth, or happened when they were not in completely conscious age (up to 5-6 years).

As for the viewpoint and attitude to the collapse of the USSR, the prevailing opinions
stated that “it was inevitable,” “it could not have been avoided.” It should be noted that this is
the opinion disputed by the anthropologist Alexey Yurchak, whose work Everything Was
Forever, Until It Was No More, was relied on by the author of the study the most, creating their
own impression of the collapse of the USSR. Yurchak claims that the collapse of the USSR
was not inevitable, but became possible due to a number of coincidences that occurred
simultaneously (FOpuak, 2019). In this case, it is interesting that this sense of the inevitability
of the collapse of the USSR continues to live on among young people, and perhaps it is even

stronger comparing to the “last generation,” which was described by Alexey Yurchak.

Obviously, ideas about the inevitability of the collapse were not the only ones. There
were alternative attitudes to the collapse of the Soviet Union, each showing us some more points
of view: “I reflect upon this with sadness, I liked the idea of uniting, but it was poorly thought

2N

out,” “This is a tragedy of many people, the collapse of the system and shift of values,” “It’s
bad, that something great fell apart,” “It's about transformation, not disintegration. It’s almost
the same, give or take, only the form is different.”

It seems that a separate study can be devoted to each of these views. And surprisingly,

the view of the anthropologist Yurchak was not mentioned by anyone.
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3.1.2 Images of the 1990s in the Minds of Young Russians
Lawless and poor

Perhaps the most vivid, frequently encountered and usually mentioned in the first place
image of the 1990s is the image of banditry and criminal activities. Moreover, sometimes it is
a harmless “folk” banditry, with a certain amount of romanticization, describing “crimson
jackets, chains” and “New Russians,” and sometimes it is an image of incredibly dark times
when it was “scary to go outside.” There were people who witnessed banditry themselves (they
lived in dangerous neighborhoods, some of their parents’ friends were victims of attacks, etc.),
but there were also people who only perceived “banditry” as an image from movies or stories
that they themselves or their family members did not experience:

«Kmo-mo oan nazeanue smomy nepuooy, «iuxue 90-e». Ho oname oace, cxonvko s
CRpawuearo, Hu 'y K020 He Obll10 60m 3M020... NPpo DAHOUMU3M, SMO 6ce MAKoe... NPUOYMAHHOE
unu ponvknopnoe, nem makozo. Y ecex oOviiu Kaxkue-mo Ci0X4CHble Nepuoobl, HO HUKMO He
ybuean, Huxmo ne smo... Cnokotino sxcunuy. [Interview 10, Moscow]

«Ecmb pacxoorcuii cmepeomun 0 OGHOUMCKUX 8PEMEHAX, HO Moel ceMbl, c1aga 602y,
9MO He KOCHYIOCY ... 0N MeHA banoumsl — Imo u3 «bpuzaowry» [Interview 6, Moscow]

«Cy0s no momy, 4mo 0OPLIBOYHO 3HAI UHPOPMAYUIO, MHE KANCEMCs, IMO OeUCmEUmeIbHO
KaKoe-mo 0ouYeHb Henpocmoe U HenpasuibHoe 8pems 8 Kakom-mo cmvicie. [leticmseumensbHo,
01U3K0€e K 60EHHOMY HONOHCEHUIO, KO20A BCe NEPCHEeKMUBbl OYeHb MYMAHHble, Hem HUKAKOU
Y6€EPEeHHOCmU 8 MOM, YO Mbl He ROUdeulb HA YIUUY U medsa He 02padam, He Yovlom, u max
Oanee. 3anumamuocs OU3HeCoM He803MOdCHO. Bea cumyayus 90-x kak wpam Ha mene Hautell
ucmopuu, pyoey, Komopulii 6UOHO 00 cux nop, mue kaxcemcsay. [Interview 31, Novosibirsk]

«Hanpumep, naw 20poo ecezoa Ovin pasoenen Ha pationsl, U OHU KOHMPOIUPOBATUCD
ceOUMU 2PYNNUPOBKAMU. ... Y HAC ROCMOAHHO 60 060pe WKOAbL Oblu «cmpenku». Mens
08adcovl npuzrawanu Ha «cmpeaky». To ecmv, cpeou Oemeil makue HNOHAMUSA, KAK
HOCMAgUMb HA CYemyUK, makoe 6om — 3mo enoine cebey. [Interview 21, Kazan]

In the framework of qualitative research, we cannot establish links between any features,
but in the course of analyzing all our interviews, we had a feeling that those responders who
actually faced banditry (dangerous neighborhoods, gangs in schools) are not inclined to
mythologize banditry and the 1990s in general. All of them mention “banditry” as an integral
part of the period, but they are not limited to this pattern. While those who have “heard of”
banditry or “seen it in movies” call it the very first and most vivid image.

Another powerful impression of the 1990s, which was mentioned by our responders, is
the image of “devastation,” “misery,” “poverty” and financial hardships, which the
responders remember themselves or heard of from their parents. Those responders who learned
about the difficult situation in the 1990s, typically recognized that their parents do not like to

reminisce about this time, do not share any stories, and avoid discussing the life of the 1990s
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in every way, which is understandable, because remembering and especially retelling this
difficult experience can be very painful.

«...He cKazamo, 4umodwvl onu [podumenu] cuibHO Xomenu npo 3mo pacckasviéams. Mue mama
8 Kaxoti-mo momenm cxkazaia: « O, s 4mo-mo He xouy mebe 3mo 8c€ paccKazvléamys, HOMOMY
umo smo 8006ue OvLIO MAACEN0». BO MHO2OM MO C8A3AHO OBLIO ¢ HeCMAOUILHOU PUHAHCOBO-
akoHomuyeckou cumyayueuy. [Interview 31, Novosibirsk]

The 1990s as a Pit, Downfall, Dullness
Another set of dark images is related to the idea of the 1990s as a “downfall,” and this

is a downfall rather in a general, not articulated sense, without specifying the economic,
political, or moral state of affairs.

«A cyumaro, umo 90-e — smo pazdonoéaiicmeo, 90-e — smo pazouapoeanue, HO MO
AbCONIOMHO JIO2UYHO, C MOYKU 3PEHUs MO20, YMO V HAC Pe2YNsAPHO NPOUCXOOUM ... U ) HAC
8000we eckas Ovipa okasanacs 6 paiiore 90-x» [Interview 3, Moscow]

«Kax nu xpymu, ¢ moem eocnpusmuu ece-maxu 1990-e smo xkaxas-mo ama. Imo modxcem
ObImMb HeKOmMopoe nuxe neped G31emom, Modcem Oblmb NPOCMO CUHYCOUOOU, HUJICHEU ee
MOYKOU, HO 3MO onpeodeleHHo Kakas-mo Husunkay [Interview 13, Moscow]

«Cepo, beoHo, cmymuo, HenoHamHo ... Taxas cepas KapmuHKa ¢ YyeemHuiMU namuviuuxkamu. 1
mebe Henonamuo, umo oanvuiey [Interview 28, Novosibirsk]

The continuation of this image is the feeling of young people that the way out of this
failed condition has not been found yet and that “we are still disentangling the consequences.”
And at this point, a political “motive” and contemplations of the political “legacy” of the 1990s
arise:

«B 2003 200y Poccus nauunaem nokazviéams ceds Ha MeXCOYHAPOOHOU apene, OKIeMandch
om Kpusuca... u, ckasxcem max, ecmasams ¢ kojnen» [Interview 5, Moscow]

«Omo mo, umo Mvl pacxiebvigaem 00 Cux nNop, NOMOMY YMO MO, YMO MEOPUMCS Celyac 8
Hawiell cmpane, 3mMo 6CE-MaKu OMe0I0COK 80 MHO20M mMeX 8peMeH, 0axce 6 NOJUMUYECKOU
cmpykmype... Tom ace camwiti Braoumup Brnaoumuposuu, npocmu I ocnoou. Ceuuac Henwvss
NJIOXUM HA OUKMOGOH, HO OH Jice U MHO2Ue e20 NpubudxiceHHble modxce ommyoay [Interview
18, Kazan]

This political motive includes, in fact, divergent views. Some people perceive the 1990s

as a political “downfall,” which began to normalize in the early 2000s, and in accordance with
the accession of a new president and the political establishment. And others, on the contrary,
perceive the current system and state leaders as the “result” of the 1990s, which affects the
present.

In the course of analysis of the listed “negative” views, two ways of forming these views

became noticeable. The first one consists of difficult family stories (“parents were simple
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workers, life was not easy for them”), that are characterized by the detailed description of
everyday life, emotions, memories.

The second way of forming views seems to be a template, perhaps imposed. A number
of representations with a very negative “covering” (such descriptions as “devastation”, “pit”)
were discovered. However, later in the interview, the responder spoke about a neutral family
experience or their own positive memories, and mentioned, for example, “new business
opportunities,” talked positively about the collapse of the USSR, etc. It is this “contradiction”
of the first association and the subsequent factual description that causes a feeling of some

“imposition” of ideas.

The time of Opportunities and Freedom

A set of “positive” images and impressions of the 1990s was formed, mainly, around
ideas about freedom. It was a matter of both freedom in regard to the previous communist
“constrained” time, and “lost freedom,” which, according to some respondents, does not exist
in modern Russia. We will return to the analysis of “lost freedom™ later. It is important to note
that, as a matter of principle, not all the responders viewed the concept of freedom as
exclusively positive. The freedom of the 1990s is perceived by some respondents as “total
freedom on the verge of anarchy” and as “permissiveness.”

«llonamno, umo 6vl10 Cc80000HeEe, HO KO CKA3al, Ymo IMO XOpouio, — c60booa,
6C€00360JICHHOCIb U npoYee. Y MeHsl, KOHEUHO, MHO20 80NPOCO8 K HbIHEUHEMY PEeNCUMY, HO
8Ce-MaKu Kaxk-mo CHOKOUHee JHCUBEMCSL, KO20d Mbl 3HACULb, YO Mmesi He 3aCmpeisim, NOMOMY
umo mol He co cgoezo patioHay. [Interview 22, Kazan]|

Among other “positive” images, it is worth describing “the 1990s as the time of new
opportunities,” the time when:

e ‘“starting your own business was no longer shameful”
«cmano He CMvlOHO — 0elamsv C80U OU3HeC, YeCMHO 3apabamvléams 0eHbeU, U He
CMBbIOHO ObIMb 602aMbIM, KO20A Myl Cellh-Melo u Oeraeulb C80H Kapbepy Cam»
[Interview 2, Moscow]

e  “people started to take responsibility for their lives”

«1oou 8 Poccuu HakoHey-mo nouyscmeosaniu KaKue-mo 803MONCHOCMU HAYAIU
Opamv 0omeemcmeeHHOCMb 3a c8010 JHcusuby [Interview 12, Moscow]

The Image of the “Long-lasting” 1990s

Answering the question about the beginning and end of the 1990s, some responders
named very long periods of time from the mid-1980s to 2003, 2006, 2008. There was even an

opinion that the “1990s were not over yet.” The reasons for this choice of time limits were very
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diverse. They were typically related to changes in the living conditions of the majority of
Russians (“good 2000s”) or to the accession of a new president (“some time before Medvedev
became the president’). Sometimes the end of the period was determined by one’s own adulting
and changes in the sense of self in society:

«2003 200, 01151 MeHsL 2MO Yoice makoe Oojiee CO3HAMENbHOe, 5 NOULLA 8 UKOLY 8 IMO 8PEM»
[Interview 5, Moscow]

Interestingly, “the beginning of the 1990s in the 1980s” was not directly associated with
the initiation of Perestroika or the period of Glasnost, but respondents intuitively sensed and
indicated the moment when “everything started to change,” when “something was already
going wrong,” etc.

In the course of research, such answers and the description of the “long-lasting 1990s”
confirmed the consistency and accuracy of choosing to focus not only on the particular moment
of the collapse, but also on the nearby periods, namely the 1990s. It might have been worth
trying to expand the time frame even further and try to ask questions about Perestroika.
Although it could have been risky because, firstly, the interviews would have been even longer,
and secondly, we might have ended up with too much unanalyzed and incomprehensible
information.

3.1.3 The Nostalgic Image of the 1990s

In the process of studying and describing literature, we devoted a lot of time to the
concept of “nostalgia,” assuming that we would come across nostalgia for Soviet times and
unconcealed regret for the collapse of the Soviet Union. But in the course of the interviews and
their further analysis, we came across another form of nostalgia, namely nostalgia for the 1990s.
The phenomenon seems to be interesting and worthy of additional attention.

We can single out three types of this form of nostalgia.

Nostalgia for freedom and tolerance. Respondents in different cities with different
levels of clarity said that there was more freedom or “there was an opportunity to become freer”
in the 1990s.

«Toeoa y nodeil OvlIA 803MONCHOCMb BbICKA3bIBANMb COBEPULEHHO CHOKOUHO C80€
MHeHue, yeco Hem ceuuac, Hanpumep. B 1990—e « Tamyy» cnoxotiHo 6b1x00unu Ha cyemy, u 8ce
Ob110 HopmanvHo. Hukoeo ne cmywanu eeu, 6006uje Hukmo ve cmywai. B 1990—e ne oviio
KAK020-MO He2amueHo20 OMHOWEHUS K MOMY, K 4eMy ceudac HeeamueHoe omuouieHue. B
1990—e, mne xascemcs, Poccus 6vina 6onee c60000Ha u 6IU3KA K PeabHOU 0eMOKPAMUU, YeM
Mol cetiwacy. [Interview 12, Moscow]

«bbvina 603modcHoCms cmamov c800600HbIMU, U Mbl ee YRycmuau.... /la, moeda 6wino
clodcHee: pazean coeka, omoenenue [lpubarmuxu, bBenopyccuu u xaskasckux pecnyonux —
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I'pysuu, Apmenuu, Asepbaiioxncana. Ho mozoa 06vl10 nonumanue, 4mo ¢ KaKuMu-mo Joo0bmu
(uz enacmu) docosapusamuvcs modicroy [Interview 19, Kazan]

At this point, it is important to add that following the nostalgia for the time/possibility
of freedom, there is the regret that it was not implemented. In this case, the concept of freedom
usually refers to political freedoms. Moreover, responders not always express this opinion
themselves, sometimes they make reference to the feelings of parents who described the 1990s
as a freer period of time when they “had great expectations”:

«Y mens nana cocmosin 6 «Memopuane», oHu mam ¢ Mamou NO3HAKOMUIUCL. VI 015 Hux
oMo ObLIO Kakoe-mo maxoe Hezasucumoe... JlelicmeumenvHo, OHU MAM dMUM 20peil,
PUCOB8ANU KAKUe-MOo CMeH2d3embl, Ymo-mo ucciedosanu, usyyanu. bvina kaxas-mo naoesicoa,
umo 6 6yoyuem eéce oOyoem kpymo.» [Interview 31, Novosibirsk]

Nostalgia for Childhood. The second type we came across in the course of empirical

research, is associated with longing for an early period of life, which, is already experienced by

99 ¢c

young people. Moreover, there is a longing precisely for childhood, “consoles,” “playing in the

yard unsupervised,” “carefreeness,” and for the adolescence that coincided with the 2000s,
when a romanticization of the 1990s occurred:

«Omo cmapwias wKona, HagepHoe, U nepsvie 200bl NOC/Ie WKOJIbL — nepuod 00 20-mu, Modxcem
Obimy, J1em, Ko20a 6vl ciyuiaeme KakOU-HUOYOb WIAHCOH, NOMOM) 4MO 6Ce Meumaiom o
«boxaxy», Komopvle mam ObLIU — YEepHLIX UIU XOoms Obl Ha XYOou KoHey KaKou-HuOyOob
«Oesamkey, «Kueynaxy. H nomuio, yumo 6 15 nem couunun cmuxomeopenue, Komopoe
Hazvieanocw «/Aemu 1990-x». Smo 15 nem, kocoa mvl NOOPOCMOK, Mebsi He NOHUMAIOM, Mbl
6eCb MAaKoul KOHMIUKMHbBIU, NPOMUBOPEYUBDLL, CHUMAeUb, YMO He MOJIbKo mebs, a 6ce Haule
nokonenue, mMol, poxcoenuvle 6 1990-x... BozmoorcHo, koeoa mel 8blpbléaeUlbCsl HA KAKOU-Mo
CeOVIouULl ypoBeHsb, Mo eChib Mbl Yiice He WKONbHUK, Mbl Yiice MaKoUu nces0o-63pocivlil, U
Mbl O0NAHCEH NOKA3AMb KAKOU-MO KOHMPACM CO WKOJIbHUKAMU, KOMOpble CIYUAIom Ymo-mo
coeépemeHHoe, Mbl MAKOU — 5 yice Ovlganwvill, 5 6blpoc 6 mo 6pems, 6 me 1990-e, me
ouckomexu... A cam mol HU pazy 6 HCU3HU He Obll HA MAKOU OUCKomeKe, meobe 6000ue
yemoipe 200a 0vl10, K020a OHU OblIU, HO MbL JHCe CONPUUACIMEH, Mbl POOUICA MO204A...»
[Interview 13, Moscow]

In this case, an additional aspect is the nostalgia for the safety of childhood, which was

present in the 1990s and which is long gone:

«Bceeoa oasice 6 smu cmpannvie 1990-e 200v1 6ce cocedu sHanu Opye Opyea
Hanepevem, U HU OOUH U3 HOBLLX PYCCKUX U3 MECHHbIX He 00UdHCAll 2my 0emeaopy, epyoo 2080psl,
He niesan mam, 20e oH ecm, mo ecmb He obudcan demetl memu 3unvl, memu Mawu, memu
Ilycu, xomopwie emy xoughemul npooasanu 6 ceoe epems. A ¢ 2000-e sma pazobueHnocms

cmana noaenamuca. M yowce celuac Knoyu HUKMOo noo Kospukom ne ocmasumy. [Interview 30,
Novosibirsk]
Interestingly, this aspect of “security” and “cordiality of neighborhood” was described

earlier by other researchers, but in the context of nostalgia for the USSR, especially for the
“comfortable” period of stagnation. Whereas in this study, we see that some young people

extend these features even to the early post-Soviet period.
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In fact, several times we came across the idea of the 1990s being a continuation of the
USSR, and not a contrasted period. The period of the 1990s is associated with “the purity and
sincerity of relations, just like in the USSR.” In the perception of some young people, the 1990s
were still the period of the Soviet Union.

«0essiHOCmble — MO Kakue-mo Oojee yucmole 200bl, KaKue-mo 60/iee UCKpeHHUe, Ymo
au. HMckpennue moou... Omo 01 MeHsl, HABepHOe, dMOoyus Kakas-mo. HMx mak MOMCHO
8bIPA3UMb — UMEHHO UCKPEHHEU dMoyuell U COOMBEemcmauem — 4ymo Oymar, mo u 0eiai, mo
U 2080pI0, MO eCmb UCKPEHHOCMbIO 8 nosedenuu aooei. Imo euje npudamox Cosemckozo
Coroza, smo ewe k Hum. A «Hynesviey — smo yace k Hawy. [Interview 17, Kazan]

Basing on these quotations, we can once again assume that there are young people who
do not seem to have noticed the collapse of the USSR and changes in the way of life. In their
view, the course of life and the social organization at that moment did not change with the

beginning of the 1990s.

The third type of nostalgia — cultural — was emphasized by the respondents themselves.
During the interview, they talked about the 2018-2019 trend of the return of music and video
“similar to the ones in the 1990s.” Popular musicians and media personalities created several
songs that were successful and resonated with the audience (Ida Galich’s “Entrepreneur”, 14
million views; Dima Bilan’s “About White Roses”, 8.6 million views). Nostalgia for the 1990s
can be observed not only in the videos themselves, but also in the comments thereto. It seems
that popular performers felt the search of a certain part of the society and responded to this

demand.

3.1.4 “Chechya” As the Most Vivid Image of the Period
Another unexpected and previously unforeseen (meaning that the research assumptions

were not formulated) result of this study was the relevance and vividness of the Chechen war
issue. In the course of the interview, much was said about “Chechnya” as an image of the 1990s.
Moreover, sometimes “Chechnya” implied both military actions on the territory of the
Republic, and terrorist attacks in the central part of Russia, which occurred as a reaction to the
war.

«Yeunss — smo npsamo 90-vie» [Interview 2, Moscow]
«C Yeuneui cpazy accoyuupyemcsy» [Interview 35, Novosibirsk]

There were people who described it as a dark, difficult period of the past, namely those
whose friends went through this war or whose family members did not return home. But there

were also those, who used the issue of Chechnya to build a connection between the 1990s and
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the present, and perceived “Chechnya” as painful, terrible and acute, including the matter of

inclusion of Chechnya’s into the Russian Federation:

«2mo Ha npomsiceHUU 0012020 8peMeHU bl 00NIe3HeHHblI 04eHb 8onpoc... M 0o cux nop
ocmaemcs Ha camom oene, Ho gce makue: « Coenaem 6uo, umo Hu4e2o He npoucxooumy. Ho no
KOMMEHMAPUIM NOHAMHO, YO NPOUCXOOUM ... €CHb PESUOHbL, ¢ KOMOPbIMU Mbl 6Ce-maKu
accoyuupyem ceds. Poccus 6onvwas, ece amo nonumarom. A scusy 6 Mockee, moi dmcuseutv 6
Kpacnospcke, a mot 6 Omcke. A 6om ¢ Yeunetl — xpen 3naem. Tvl 6006ue nonumaeuib, ymo
amo cocmas Poccuu unu nem? A, mue xasicemcs, 3abviearo oueHvb uacmoy [Interview 9,
Moscow]

«Y mensn omuum Ovin eoemnocmyscawum. OH 08adxcovl e30un 6 Yeuwio 6 Onumenvhwvie
KoMaHOuposku. [{ns mens Yeuns — 3mo Oblio mo, 0 yem Mvl 00OMA 2080PUM. DMO OYEHb
cmpawno. [ns mens smo ecez0a ObL10 Opyeoe 20Cy0apcmeo. ... 8eCb Yicac, KOMOpbLLil
npoooadNCaem meopumscs 8 niane Heceob6oowvl Yeunu. A npekpacHo nonumaio, nouemy ecmo
omHuoulenue Oelicmayloueli YeHmMpAaibHoU 61ACmU, eChb YYECME0 GUHbI, NOHUMAHUE MO2O,
umo smo opyeas kyavmypa. Ho ¢paxm moeo, umo ecmo 1100u, Komopvie mam Hcugym noo
VAPasieHueM 80eHHOU XYHMbl, 9MO HEHOPMATbHO.

...l1epuoo xonya 90-x, koecoa bvLIU BOEHHbIE KOMNAHUU, KO20a ObLIU Nepable MePAKMmbl, K020d
ovin «Hopo-Ocmy. [[ns mensa kax ona meampana, «Hopo-Ocmy... vl He npedcmasisieme,
HACKOIbKO s Ha Hux ecex 31a. Cnexkmaxnv «Hopo-Ocmy - 3mo nepgoe my3vikaivbHoe
npouzeedeHue yposHs bpooses y nac ¢ Poccuu. @axm mozo, umo «Hopo-Ocmy 6vi1 npocmo
YHUumodicen... beccnopno, noeubnu aoou. Imo ouensv nioxo. Ewe mam 6vi1 oueHv Kpymoti
CNEeKMaKib, KOMopoz2o bobiie Hem.

...”1 nomnio, kax Hawia 8 demcmee MaKou OUCK (C 3aNUCHLIO BOEHHBIX OeliCMBULL), BKIIOYUILA
e20. Dmo 6onvwas mpasma HA 6CHO JHCU3Hb, NOMOMY HMO K020d HAYUHAEMCS 60m Mo
obpawenue ¢ 3anroxcnuxamu. Onu pabomanu ¢ smumu mamepuanamu. Moi omuum Ovin He
OUEHb AKKYPAMEH 8 XPAHEHUU C8OUX MAMEPUAN0s, d si ObLIad OYeHb TH0OONBIMHBIM PEOEHKOM.
Omo ne mo, umo HysHcHO udemsb socvmuiemueli oegouxey. [Interview 23, Kazan]

«/Ipyea moeco omya younu na eovne Yeuenckou. OH nopyeancsa ¢ HeHotl, yexaa Ha GOUHY, U
Ha credylowuil 0ens e2o younu. On ocmasun cemvio o0Hy». [Interview 12, Moscow]

If we look at all these profound responses, emotions, experiences that responders shared,
we can assume that the issue of “the war in Chechnya” is not forgotten, “resolved,” “irrelevant.”
It is not as popular in the public information space (if you open a search engine and type
“Chechnya,” “Chechnya polls,” etc., all publications will be devoted to the current Chechen
agenda, the attitude to R. Kadyrov, the relationship between V. Putin and R. Kadyrov, the
murder of Chechen refugees in Europe, etc.). However, the Chechen wars can still potentially
be a significant topic for study and professional discussion. At least, in this study we managed
to accurately detect the presence of this topic in the minds of young people.

Concluding the description of this image of the 1990s, it is worth adding that
“Chechnya” turned out to be a separately relevant and somewhat mythologized topic in Kazan.

In general, an important matter, that was frequently addressed in interviews, was the issue of
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the sovereignty of Tatarstan, which “stood out” in the 1990s. It was discussed by journalists,
specializing in the topic, as well as by bloggers and teachers. The topic is mythologized because
Kazan respondents share an opinion that the deployment of troops, as a reaction to the struggle
for independence, could happen not in Chechnya, but in Tatarstan:

«l ewe caviwana ucmopuro ceoe2o bpama, KOMOpwIll KAK-MO Oepiican depmy
Kypowunvix bapanos ¢ Yeboxcapax. Kocoa on e3oun 6 Yeunio, 6uoumo, 3a smumu bapanamu,
¢ nacmyxom obwancs, KOMopwlil paccKazvléai, 4mo 6 CBA3U C HeNOHAMHOU NOIUMUKOU U
Hacmpoem 8000uje 6ce2o HApooa 6 mom MOMEHMm, YmobObl Omeeyb UX GHUMAaHUe, KAK OH
2060pum, ObLL NAAH Y HUX UIU HAYamey eoeHHble Oelicmeus ¢ Tamapcmane, unu ¢ Yeune.
Inioc s 3natro, umo mbl ewge modice 8 KaKoe-mo 8pems XOmeu HCUums OmoebHO, HO, MAK KaK
Tamapcman eéce paeno naxooumcs euympu Poccuu, a Yeuns 20e-mo noodanvuie, gce-maxu
soenHvle deticmaus Hayanucy mam. Kozoa zosopam npo Ueunio, a cpazy npedcmasnsai mozo
nacmyxa, komoputii 3Haem ucmunyy [Interview 16, Kazan]
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3.2 What Information They Receive from Family, Media and School

One of the questions we were interested in was what information young people learn
about the collapse of the USSR and the 1990s from family (“family chronicles”), schools, the
media, and from the information space more generally. We asked what they remembered about
our topic of interest from school classes in history, literature, and social studies; whether their
families discussed the topic and which stories they recalled most often; and whether young
people encountered historical materials related to the period of interest in their news feeds.

Since our research is qualitative, we cannot determine which of the institutions we are
interested in affects opinion formation and how; it is the task of quantitative research. However,
we can describe what kind of information young people get from different sources. Below are
the key characteristics of the information that young people learn from their families, remember

from school, and encounter in the media and the information space.

From famil
We found out that little is mentioned about the collapse of the USSR in families, and
almost none of our respondents had any family memory of it. The situation with family memory
and its transmission in families can be structured as follows:
e In some families, almost nothing is said about the 90s, regardless of whether the
time was hard for the family or not. We also met those whose parents started a
business and were able to fulfil their potential at that time but still do not talk
about it in detail, and children perceive this period as a “dark and troubled time.”
e Some respondents said that parents would use the image of the 90s for
educational purposes:

«YHecmno 2o60ps, ouenv mano. Mue kasicemces, pooumeny MOU HA KOHMPACMAX MOAbKO MO
denarom. Koeoa s uem-mo 603Myujarocy — uno20a Mo2y, Ho U mo 3mo He 4acmo, cKa3amsy, 4mo
Y Hac ye2o-mo Hem, 20e-mo Mo yiHce npooalom, a y HAC Hem, — U MAMA HAYUHAem MeHs CPa3y
KaK-mo cmonopumu, 2080pum: «A mul 6vl noxcunra 6 oessinocmole. Tol Obl 6udena — mam
Huue2o He 0b110». Tonvko maxue, noscanyi, ux gpazvly [Interview 17, Kazan]

e However, there were also those, who learned about the 90s only because they

asked their parents or others about it:

«H: Te1 2o60puna, umo nocne 20 nem cama Havaia unmepecosamvcs 3mou memou. A uepes
Kakue ucmounuku mol y3Hasana o 90-x? P: Pazeosapueana ¢ pooumenamu, ¢ opamom. Mue
Kadicemces, bpam 60odouje knaesb npocmo. OH uepe3 ce npouteil U 60CNPUHAL IO NO-CEOEMY.
B ocnosrnom ¢ bpamom...» [Interview 21, Kazan]
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When talking about older relatives (grandparents), responders mostly said that their
grandparents were Soviet people and that they did not understand and still do not understand

both the 90s and modern Russia:

«...oHu [babywku u Odedywiku] Oviiu cosemckue 00ObluHble pabouue a0U, U 8eCb IMOm
Kanumanusm — 3mo 60oouie He ux memay [Interview 22, Kazan]|

«Moii 0edyuwika 00 cux nop yoexcoeHHvlil KOMMYHUCT, CMOPOHHUK NPOMeCMAaHMCKOU SMUKU.
Hyacno pabomams, cembio cooeporcams, cnekyianmos He aooum. On xopowui myxcux. Ho 6
9amom niawe OH maxou anmubyposcyasuwvi. Iloomomy ons neco Envyun, 90-e — amo
pyeamenvHhule accoyuayuuy. [Interview 6, Moscow |

It is worth paying attention to the fact that when speaking about older relatives,
respondents describe their perception of the 90s through an economic prism (“capitalism,”
“speculators”) without touching upon ideological or other institutional changes. Hence, we can
assume that either grandparents living under late communism no longer recognized the

ideological component of the system, or that they did not experience these changes with the

collapse of the USSR and the beginning of the 90s.

When comparing the views of responders and their families on the period in question,
it became obvious that it is impossible to draw a straightforward conclusion about the main
images and ideas being transmitted from the family. Sometimes parents’ ideas are not in line
with our responders’, sometimes family members do not want to talk about the period, and then
young people complement their images with the help of other sources or do not complete them
at all, and the images are rather fragmented. In general, during the interview, it has become
apparent that in case young people get any input about the collapse of the USSR and the 90s
from their families, it is mostly of an everyday nature: “there was no food”, “you had to wait in
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a line,” “told jokes about Yeltsin” and so on.
From school
In opinion of the responders he topic of the collapse of the USSR and the 90s practically
was not covered or discussed in schools. The answers that we received during the interview can
be classified as follows:
e “we did not study it”

«Mbi He npoxodunu goobwe. A nommuro, umo mosi noopyea npoxoouna [ opyeou wkone]. A
suoena y Hee 8 yueonuxe Envyuna. Imo 6vi10 ouenv unmepecro. Mue kascemcs, mol 6 11-m
Kaacce ece ewe oocyscoanu eouny 1941 — 1945 [Interview 24, Kazan]

e  “briefly, not in detail”

50



«A yemxo nomnuro, yumo 6 yueonuxax npo 90-e u 2000-e cmosno odun napacpag ose
cmpouku. Bes ucmopus 90-x u 2000-x. M smo 6w110 8cezc0a yaice 8 KoHYe 2004, 8 Mae, Ko2od u
yuumens cosopuau: «A umo mam, 90-e, nioxo éce 6vL10, NPOUOWLIO MO-MO U MO-MOY», —
KIOYeBble MOMEHNbL, NO UCTOPUU MAM HUYe20 He OblI0: HU XOPOouie2o, Hu Ni0X020, NPOCMO
yemxue yughpul, Ko20a pazeanuiocsv, KMo npuuiel, U HUKAKux noopobrocmeil, nuuezo. buln
00uH napazpagh ouenb MoHeHbKuUll, He 8ce20a dadice 00 He2o ycnesanu 00xooumvy. [Interview
35, Novosibirsk]

e “at the level of superficial discussion”

«/l ne ysepena, umo mwl 6000we umo-mo ob6cysxcoanu npo 90-e. mHe Kadicemcs, dmu
00CYHCOeHUS NPOPLIBANUCH 6 BUOE TUPUYECKUX OMCMYNIeHUU Haulell npenooasamenbHUuybly
[Interview 15, Kazan]

e teachers expressed their value judgements

«H: Kax mebe kaxcemcs, kak yuumens Cosemckuti Coros éocnpunumanu? P: Xopowo ecezoa
sce. ..Hawe cmapwee noxonenue, 6y0b mo yuumes, pooumenu, cmapuiue mosapumuju, 6ce2oa
XOpouwio Oom3vl8an0Ch, OM3blAEMCs U euje 6yoem Om3vleamvCs 0 mex 200ax 6nji0my 00
cepeounvt 1980-x, noxa ne npuwen I'opoauesy [Interview 18, Kazan]

o studied in detail

«la, npoxoounu. Ilo kpatineii mepe, 8 cmapuiux K1accax, 60 6mopoii nojosuHe Hyneevix. Mol
npoxoounu 1991, 1993 200. Mwvt s3mo npoxoounu. A oadxce cam 6 ceoe 8pems YOUBISAILCA, UMO
Mbl mak 0aneko 3auiiu. A moyHo NoMHIO, YmMo HAM NOKA3bIEANU BUOEO, KAOPbl C MAHKAMU,
cmpenaowumu no beromy oomy, ¢ npomecmyrowumu, wmypm « Ocmanxuro» » [Interview 6,
Moscow]

Due to the qualitative nature of our research, we certainly cannot talk about the
representativeness of the data, but the fact that only 2 responders studied recent history (the
period from the collapse of the USSR and beyond) in school in sufficient detail may be a sign
that not teaching “recent history” at school is a common practice, or at least it was during the
period from 1997 to 2013 (the period when most of our responders were in secondary school).

According to respondents, this situation could be explained in the following ways:

1) Some felt that this was due to the fact that the 90s was a financially challenging

period for teachers, and therefore they did not want to remember or talk about this
period.

«Mooicem Ovimb nomomy, umo 3mo nepuood, Ko20a 00U MHO2UE CHMPEMUTUCH KAK-MO
8bIDICUMb U He 8ce20a 0endnu 4mo-mo xopouiee, U Modxcem Oblmb He XOmenu 6CHOMUHAMDb
npocmo 3mom nepuoo. Ecnu, ycioeHo, yuumensHuya 6o JHCU3Hb npenooasad aumepamypy,
a 6 1990-e, umobwvl 3apabomams umo-mo, OHA MOP206ANA HA PbIHKE NAIEHbLIMU ULydamu,
HagepHoe, IMOm nepuood OHa He X04en 6CHOMUHANb ROCHONLKY NOCKOIbKY». [Interview 13,
Moscow]

«Mama moeti 0eeyuiku pabomana yuumenem 8cio c60i0 dHcusHbv, u 0as nee 90-e — amo 6vLI0
YHCACHOE 8pems, MO2U NO0J1200a-200 He NIAMUmMb 3apuaamy, U OHU 6ce pabomanu, Haoo
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omoams um oondxcroe. Iloamomy u mou yuumensa ece om3vlearomcsa 00 IMom epemeHu, KaxK
0 nioxom epemenuy [Interview 35, Novosibirsk]

2) Several people admitted that they generally did not have good history classes
because history was taught by people whose specialization was not history (e.g.
librarians) or by teachers who had other functions in school (deputy headteachers,
classroom teachers), which shifted their focus from teaching.

«Mos yuumenvhuya bviia ewe 3a8yyem, KOmopas Oblia NOCHMOSHHO 3aHAMA KAKUMU-HUOYOb
oenamu, muna coopa maxyramypsi. B obwem, ucmopuu y nac ¢axmuuecku ne owvino. Ouensv
GopmanvHo, npocmo umobsl paccmasume oyeHku. Ilosmomy 6ce, umo Kacaemcs ucmopuu,
MO MUMO MeHsL NPOULIo, OMKposeHHo 208opsiy [Interview 11, Moscow]
3) Some respondents also believed that teachers did not know how to teach it
“correctly,” were not ready to engage in process analysis, and thus it was easier for

them to teach only extensively studied topics.

«Moowcem 6vimy, 3mo cruwkom 601e3HeHHOo, Umodvl maxk 3mo oocyrcoams? Bozmoswcrno, smo
Camblll KOHeY UCMOopUU -3mo Mmuna ymMHenvkue oemxu. M umobvl ne ecmynamo 6 KaxKue-mo
oucKyccuu Hey2o0Hble, 5mo He uzyuaromy [Interview 31, Novosibirsk]

«Mne kasxcemcs, umo npocmo He eubkas cucmema obpazoéanus. Imo dtce HAOO YYeOHUKU
Hanucamv, 35MoO HYICHO 0000pUmbs, HYJICHO, 4mobbl IMO KAK-MO YKIAObleéaioch 6 00wy
auHnuio, a mo, ne oaui boz, ne max nanuwem. B wkonvHy0 npoepammy 3mo OAHANLHO He
snucvieaemcsy [Interview 32, Novosibirsk]

Looking at the last group of opinions, we can speculate that 10 years ago the subject of the
collapse of the USSR and 90s was perceived by teachers as “political.” Possibly, it is connected
with the state narrative which has been described in the literature review (Manunosa, 2019;
Konecnukos, 2019). According to the researchers, a negative image of 90s started to be used
in the 2010s, which is exactly the time when our responders were in secondary school.

To see the whole picture, it would be extremely interesting to study history textbooks
and analyze how the collapse of the USSR and the 90s were taught before and how this material
is taught now. However, that would be beyond the scope of this research.

Finally, it should be noted that when analyzing the answers in regard to teaching history
in schools, we saw a noticeable difference by age category. Namely, “junior” responders spoke
with disappointment and frustration about the fact that little time was spent on studying the 90s,
while “senior” responders took it rather calmly and said that it was part of their reality and there
was no need to discuss this period at school.

«Ewe nenen nocie 83pviea, Kaxcemcs, He 0cel, NOIMOMY MO 6ce Obllo He MAK AKMYaIbHO»
[Interview 10, Moscow]
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Surrounding information space (media, culture)

According to the responders, the 90s fashion is returning to Russia. This concerns both
the style of clothing (“people are buying secondhand Adidas tracksuits””) and music. The
responders give an example of the previously mentioned Ida Galich and Anton Lapenko who
successfully use the style from the 90s in their videos. Responders from Kazan told us that the
city hosted exhibitions dedicated to the culture of the 90s and produced souvenirs referring to
the 90s.

When we spoke about cinematography, responders would recall Brother and Brother 2,
the series Bandit Petersburg and Street of Broken Lights among the movies and series they
knew about the 90s. All these movies and series were filmed in 1997-2000. Based on this, we
can assume that the image of the 90s was formed on the basis of romanticized crime movies
shot 20 years ago. Interestingly, some responders admitted that they had never seen these
movies or series or that they had only seen some episodes. However, these productions are still
vivid illustrations of that period for them.

We also met a couple of people who watched various new documentaries about the 90s,
meaning they studied the topic and were interested in it.

As for the media and news feeds, our respondents’ answers differ a lot. Some people
think that “this topic is forgotten™ and they don't encounter it at all in mass media. Some say
that they come across references to the 90s only on pro-governmental channels, and this period
is always described negatively. Finally, some of the responders say that they often see content
about Perestroika, the 90s and the collapse of the USSR, especially when something that can
serve as a reference to that period happens. For example, several respondents recall that Yuri
Luzhkov, the former mayor of Moscow, recently (relative to the moment of the interview) died,
and various media outlets wrote not only about his death but also “his era.” Moreover, some
young people note that liberal media are characteristic of romanticizing the 90s, calling it the
time of freedom, but young people themselves are skeptical about this romanticism. All
responders agree that the information in the media about the collapse of the 90s is rather

fragmented and is not the subject of public discussion.
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3.3 Myths in the Perception of the History of the Collapse of the USSR and the
1990s

When working with myths, we relied on the previously given definition of historical
myth as a simplified, unreliable but easy to grasp by mass consciousness picture of the past
events, which has an emotional intensity and easily visualizable set of symbols. (benos, 2018)

In this context, we will consider representations of responders mythologized if they are
described one-sidedly (more often exceptionally gloomy), conventionally, without reference to
personal experience.

Below, we will list and analyze the myths about the collapse of the USSR and the 90s

which we encountered in the narratives of responders.

3.3.1 Myths about “the collapse of the USSR”

Due to the fact that the collapse of the USSR, in general, was poorly established in the
historical consciousness of our respondents, we did not hear a lot about it. Many responders
mentioned that they had no idea how it had happened, that they would have to study the issue
and google. Hence, there were few mythological ideas. However, we can distinguish two

relatively formed narratives that have come across several times:

1) The Soviet Union collapsed because of poor communication during the ratification of
the Belovezha Accords

«Yymo nu He cayuatino, Kmo-mo 4mo-mo He 0o206opuics. «Hy, naono, noonuceieaiy — uymo
U He u3z-3a npobnem meneghonHou ceazu. B obwem, kakue-mo enobanvhvie peuienus uz-3a
menkux demaneti» [Interview 13, Moscow]

1) The Soviet Union collapsed (“6wvi1 pazsanen”’) due to foreign forces

«B 1987-1988-ii yorce nauanace noocomoexa x paszeany... Moe muenue, umo I'opbaueg sce-
maxu npeoasan Poccuto, mo ecmv Oeiicmeosan no ycmauoexke amepuxanyes. Bce wino k
passany, 5mo 6vliu no02omogumenbHvle Momenmol Kk passany. Coocmeenno, 6 1991-m ace
pyxuynoy. [Interview 35, Novosibirsk]

3.3.2 Myths about the 1990s
The general perception of the 90s seems to be quite mythologized. We have repeatedly
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heard “everything was going down the tubes,” “people were scared to go outside back then,”
“everything was very bad,” etc. When answering the question about their ideas and associations

with the 90s, responders quite often said, “like in Monetochka’s song.”
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We have to admit that the young Russian singer in her song 90 quite succinctly formulated
a set of ideas about the 90s among the young generation:

«B 0essinocmuie yousanu nooeti

U sce becanu abconromno 2onvle

Onexmpuuecmesa He ObLIO HU2O0e
Tonbko Opaxu 3a OAHCUHCHL C KOKA-KOJIOI0)

Thus, during the interview, we encountered a very vivid example of mythologizing

history through culture.

Another aspect of the mythologization of the 90s is related to the idea that during this
period people were only interested in making money:

«Cetiuac cnana sma nema, mo2o, 4mo ObLIO MO20d, UMO HYHCHO MOAbKO OeHb2U
3apabameleamnv, OKA3bI8ACMCsl, OOJICEH DbIMb euje KaKoUu-mo CMbICI 8 IMOU HCUZHU, UMO-MO
denamv, He npocmo 6adno umemony. [Interview 10, Moscow]

The origin of this myth is quite clear: with the advent of the market economy,
entrepreneurship was prospering, and, accordingly, people were earning a lot of money. But it
seems important to remember that society’s sentiments are always more multifaceted.

The next aspect of mythologization that we encountered was a (cautious) comparison of
this period with war or a war-time situation.

«/[n1sa mozo, umobvl Ux 68 NOIHOU Mepe NOHUMAMb, UX HAOO ObLIO NPONCUMb, U HAOO ObLIO
owyymums Ha cebe... Eciu cpasnusams, ¢ Benuxou Omeuecmeennou 6ounou. Mol moodcem
CKOIbKO Y200HO 2080pUMb, KAK MANACENO0, KAK CIONACHO ObLI0, U CKOILKO 60U, HO Mbl HUK020d,
u craea bozy, umo mwvl Huxoz0a He npouyecmeyem 6cio my 001b, 6eCb SMOMmM 2py3,
HeoOpamumocmys, Komopyio nputecia c cobou eouna. C 90-mu maxas dce npumepHo
cumyayus, 4umo ux Haoo npoxcumo, umoobwl noams». [Interview 34, Novosibirsk]
Perhaps it is rooted in the governmental narrative and state mythologization, which were
described in the literature review. For example, in 2019, Vladimir Putin compared the 90s with
wartime several times during a press conference and called what the Russian people had

experienced “a heroic feat.”

Yeltsin as a meme

Boris Yeltsin, or rather his anecdotal image, is an important component of the ideas
about the 90s. Although for today’s youth, he is more of a meme than an anecdotal character.

«Envyun — memol npo neeo sudeny [Interview 25, Kazan]

During the interview, we often heard negative opinions about Boris Yeltsin, for

instance, that he was a “president-alcoholic.” Respondents also remembered his “choice of a
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successor” and accused him of failures in the 90s. As we know from the literature review,
Russians generally have a personalized perception of history. But, interestingly enough, there
were relatively positive views of Yeltsin too, of course, partly mythologized:

«H ouenv Obicmpo e2o Hauanu, NO-Moemy, 60CHPUHUMAMb, KAK HOCUMENs KAKUX-MO MeMO8
MAaKux, Muna KUHyms 8 K020-mo 60MuHKOM, MAKol 0bll1 KACCHBLIL MPOILIb, KOMOPbIU Ye2o0-
MO, HbIOCMEUKEP NPSIMO DEANbHO... MHE KAXNCEMCs, YMmO OMHOCUMENbHO Nepuood, Koz2od
8000Ue HUYE20 Henb3sl ObLI0 2080pUMb JUWHE20, U ObLIU OYeHb Cmpocue pPAMKU, KaK
NOKA3bIBANIOCH, 6000Ue, 6CS HCU3HbL HAWMEU CMPAHbLL, SMOM HbIOCMEUKep, OH NPSIMO 6CeX
B000VULEBTIAL NPOCMO, YMO, 8000uUje, MAKOe MONICHO 2080PUMb PEANbHO, MONCHO KUHYMb
bomunkom 8 ko2o-mo? Imo rxce npamo kpymo!» [Interview 11, Moscow]

Often, when Yeltsin was brought up, Gorbachev was also mentioned. It is interesting
how Gorbachev and Yeltsin “merged” in the historical consciousness; in one interview our
respondent called them a “dream team.” However, in the course of their political activities, they
have always been rivals in the struggle for power. Even though they both advocated for

liberalization, Boris Yeltsin and Mikhail Gorbachev meant fundamentally different things by

liberalization.

About the dashing (“nuxue”) 90s

The 90s is most commonly described as “the dashing 90s.” That's what journalists,
politicians, and ordinary people call the 90s most often in their everyday communication.
Although, according to the philologist Anastasia Bonch-Osmolovskaya , this phrase came into
use only in the mid 2000s (bonu-OcmomnoBckast, 2018).

Remarkably, this phrase caught on, it seems clear to everybody. During the interview, the
respondents described in detail why the 90s were called dashing (their answers were very
different). Even if this phrase did not come “from the people” but was introduced by political
technologists (bonu-Ocmomnosckas, 2018) it was chosen successfully and found a response in the

perception of almost all young people interviewed during the study.

Perception of mythologization of the 90s by the authorities

As part of this task, we were curious to know whether the narratives of responders will
contain the mythological ideas about the 90s which are used by the authorities. The result turned
out to be fascinating. We came across two groups of people: the first group perceives these myths
(some examples have already been quoted above) while the second group is aware of this attempt
to mythologize this period and resists.

«...MHe He Hpasumcs, Ymo udem cnexyiayus Ha smy memy. B onpasoanue écezo, umo
npoucxooum ceuvac 8 cmpaue, Ham m0o6sm npunomunams 1990-e 20061 «A 6b1 umo, xomume
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kak 6 1990-e?». V nac 6 cosnanuu, no Moum owjyuweHusm, OHU Kak-mo Mughonocu3uposaiucs.
Bcé nnoxoe, umo 6 cosnanuu napooa ecmo, ono nouemy-mo cnienocv ¢ 1990-mu eooamu. 1
cetiyac Oadice camoe npocmoe ckazamsv. «llouemy y Hac mpomyapvl 6 mMaKom NiOXOM
cocmosiHuu 6 eopooe? ». Bovl, Haseproe, 3amemunu. «Ho smo oce ewe nHuueco. Bom 6 1990-e-
mo ovino! V-y-yl... Heumo oOemonusuposannoe. Omum nyearom Oemet». [Interview 30,
Novosibirsk]

In addition to these two groups, we met another person who produced ‘“‘state myths”
about the 90s one after another. However, it is important to take into account that this person
was engaged in youth policy in the United Russia party and planned to run for deputy from the
party. Thus, we can assume that state narratives catch on in cases where the listener is naturally
inclined to their perception and shares the outlook of the party and the head of state. The rest
of the youth who we spoke to were less receptive to the state narrative.

In the course of the research, it was discovered that some myths transform: their “name”
or “form” remains, but their content changes. For example, the myth of “the Gaidar’s team
robbing the people” has transformed into the idea of robbing the people through “MMM” and

other financial pyramid schemes.

3.3.3 Myths about USSR
Exploring the perception of the USSR was not the objective of this study; this topic was
discussed with the responders in order to talk more extensively about the collapse of the USSR.
However, it is still important to note that during the interview we encountered quite a few myths
about the USSR. There were frequent references to the following ideas: “everything in the
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Soviet Union was sincere,” “the state cared about people, and there were guarantees” and “there
was a friendship of nations.”
Interestingly, when working with cards, some people would pull out a card and call what

was on it a Soviet reality, while others would call it a myth and a stereotype.

An example of working with the card “friendship of nations”:

«Omo no-nacmosujemy b6pamckue Hapoobl, KOMopbvle OPYHCULU, HCUTU PYKA 00 DYKY,
HU 6 KoeM clyuae He Obll0 HUKAKO20 pa3epanudenusl, OUCKPUMUHAYUU, KOmMOopbvle ceudac
nposensaromes maxk uiu unayey [Interview 18, Kazan]

«A 6v1 yOpana «0pyscdOy Hapooo8y, NOMOMY YmMo Mo 6ce, MHe Kaxcemcs, mug. Bes
ama Opyscoa nocvinanace emecme ¢ Cosemcxkum Corozom. Cemvs moezo mydxca bedxcanra u3s
Taoocuxucmana. Ux chavana cocnanu npu Cmanume, nOmom ux 6lHyounu ommyoa bexcamo,
NOMOMY YMO «8bl He MAONCUKU, Mbl 8ac nopexcemy». Taxas eom OpycOA NOIYHULACHY
[Interview 22, Kazan]
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We would also like to mention one more interesting fact. During the interview process,
it became noticeable that there is a certain shift in the negative/rigid/repressive image of the
USSR from the “Stalinist repressions” towards its early period and emergence, i.e. revolution.
There was also an opinion that there was no censorship in the USSR, or it was not a problem,
or “it was good that it was there.”

«L{enzypa — moowce 50 na 50, 6vina 1u ona, cnophuiil sonpoc. OHa 6bLIa, KOHEUHO dice, YeH3Vpd,
HO OHa 6e30e ecmb u Oyoem, 5mo HopmanvHoy [Interview 33, Novosibirsk]

It can be argued that this form of mythologization is a response to contemporary Russian policy
regarding freedom of speech, and the shift of the “cruel” image of the USSR from Stalin’s
repressions can be explained by the desire to “rehabilitate” Stalin, which has been increasingly

common in recent years. (JIeaga-uientp, 2019; Hoas razera, 2019)

3.4. Types of Attitude Formation Towards “Recent History”
Completing the analysis of a large volume of data, it seems necessary to group and name
the main types of attitude formation towards the history of the 90s as well as the types of

perception of recent history in general.

“Conscious” Type

People with this type of perception of history are distinguished by their ability to be
aware of the mythologization of historical events. These are people who said that the state
rhetoric of recent years has changed or that they notice how “the 90s are blamed for everything.”
At the same time, there is no romanticization of the 90s in their narratives. People of this type
who we met spoke about the “negative” features of the 90s and economic problems, reflected
on the war in Chechnya, and told us the “dark™ family stories. But they also talked about the

“positive” aspects of the 90s.

“Chaotic” Type
Responders with this type of perception of history are distinguished by the chaotic
nature of their ideas. Responders’ narratives combine a wide variety of views and often ready-
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made opinions, such as “Yeltsin is to blame for everything,” “new opportunities emerged in the
90s,” “it’s a pity that the Soviet Union collapsed,” “I’m for capitalism,” and so on. This type is
also characterized by the inconsistency in the expression of their views and ideas. Probably,

people with this type of formation of historical ideas coincide closely with the configuration of

58



perception of history which Lev Gudkov described in his report Time and History in the Minds

of Russians.

“Perceiving through the leader” Type

This type of attitude formation towards history is characterized by a fairly clear
reproduction of views and ideas that are formulated and expressed publicly by the highest
representatives of power, which includes the mythologization of the 90s and the presentation
of this period as extremely gloomy, regret about the collapse of the USSR, the idea that foreign
forces contributed to the collapse of the USSR, a clear link to the beginning of the “new stage
of history” with Vladimir Putin coming to power, the use of clichés such as “Russia began to
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rise from its knees,” “they began to reckon with us again” and so on.

“Child perception” Type

This is quite an interesting type of formation of historical ideas through the prism of
one’s life. Accordingly, when it comes to the 90s, the ideas are formed through one’s childhood.
A vivid example and confirmation of this is the analysis and choice of limits of the 90s with a
reference point to when a person “already remembers himself/herself,” when he/she went to
school, etc.

This type also encompasses people who perceive history only through personal

experience: “this is not true; we did not experience this.”
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Conclusion

This research work was of exploratory nature. The purpose was to discover and describe
the main characteristics of young people’s ideas about the collapse of the USSR and the 1990s
in Russia as well as to define the specific features of opinion and attitude formation. In order to
achieve this goal, more than 30 interviews with young people from Moscow, Kazan, and
Novosibirsk were collected and analyzed, and several research objectives (tasks) were
formulated.

The first objective was to discover how the young people we interviewed viewed the
collapse of the USSR and the 1990s. It was the main and the most extensive task of all. It turned
out that young people had relatively clear ideas about the collapse of the USSR only if their
relatives participated in significant events (for example, they worked as journalists during the
August Coup of 1991) or they were young witnesses of the events (for example, they almost ran
into the middle of the column of protesters). In other cases, the young people’s ideas were very
fragmented and mythologized. We also found out that in the families of our respondents, relatives
hardly ever talked about the collapse of the USSR or how they came to know about it. Some
respondents also noted that their parents in general didn’t like or want to talk about the time of
the collapse of the USSR and the 1990s as this time had been very difficult for them (first of all,
from the financial point of view). The collapse of the USSR and the 1990s were not reflected in
the “family chronicles” and family memory of many young people we spoke to. This means these
events did not become an element of collective memory.

We also managed to identify several representations of the 90s that are present in the
historical consciousness of our responders. First of all, many responders saw and had an attitude
to the 90s as to “lawless and poor.” This is not surprising since banditry is the most common
symbol of the 90s in the information space (and a part of the period as well). Interestingly, a
certain pattern was discovered: people who witnessed banditry (for example, those who lived in
dangerous areas) perceive the 90s multidimensionally and unconventionally. They consider
banditry an integral part of the period, but that is not their only idea. Conversely, those who
“heard” about banditry or “saw it in movies” call it the very first and brightest association with
the 90s. Due to the fact that our research is qualitative, we cannot make hypotheses about the
causal relationship, but this observation can be used for quantitative research to explore this idea.

Another view, which we heard from several respondents, can be described as a “political
pit.” What is interesting here is that this view encompasses two opposite opinions in relation to
the current Russian authorities. Some respondents referred to the situation in the 90s as a

“downfall” that had started to improve with the beginning of Vladimir Putin’s presidency.
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Others, on the contrary, believed that “we are still facing” the consequences of the 90s since
those who are now in power in Russia “are all from the 90s.” Some of our responders think that
the 90s is a rather long period that started in the 80s and ended in the middle of the 2000s. Some
even think that the 90s are not over yet, at least in some Russian regions.

Unexpected and interesting was the discovery of nostalgia for the 90s among young
people. The nature of nostalgia was different: yearning for childhood, the feeling that they
“missed something important” as well as nostalgia for the time of freedom and tolerance, which
is now absent in society and public space. In fact, “freedom” was mentioned more than once in
conversations about the 90s, but it did not always have a positive connotation. We came across
such expressions as “misguided freedom of speech” and “who says that freedom is good.” For
many of our responders, the idea of “freedom” in the 90s borders on anarchy and lawlessness.

Chechnya turned out to be a very vivid image of the 1990s. It was talked about often, at
length and sometimes very emotionally. Responders shared their personal stories and experiences
about the Chechen wars and subsequent terrorist attacks in central Russia. The frequency and
liveliness of these discussions led us to the assumption that the Chechen wars and policy towards
Chechnya in the 90s are not a forgotten or a “resolved” issue.

The second objective of the study was to determine what information about the collapse
of the USSR and the 1990s young people received from family, school, and media. It turned out
that our responders receive very little information from these common sources of ideas and
views. There was not enough time for lessons on this topic in schools, and there was very little
written about it in textbooks. The responders said that this may be due to the fact that teachers
did not know how to tell the students about this period “correctly” or did not want to teach it
because they had a hard time during this period. In the media, information about the 90s is
relatively rare and seems to be fragmented (references to anniversaries or emotional words of
politicians “Do you want it to be like it was in the 90s?”). According to the respondents’
impressions, there is no constant public discussion about the 90s. Some respondents acknowledge
it with regret while others believe that such discussions are not necessary.

Hence, the subjects of the collapse of the USSR and the 90s remains vague, confusing
and essentially unknown to young people as it is almost never discussed in families, not taught
in schools and is fragmentarily represented in the media space.

An important concept of the study was the “mythologization” of history in general and
the 90s in particular. While working with literature, we discovered that the 90s were
mythologized in the minds of most Russians (Ha3apos, Ponuonos, 2012; Manunosa, 2019;

Konecuukos, 2020). Our third objective was to find out what myths about the 90s are present in
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the young people’s ideas and to try to understand what underlies these myths. Several groups of
myths were discovered. The first one is directly related to the collapse of the USSR, which,
according to the responders, collapsed accidentally or under the influence of external forces
(“Americans”). The reason for the formation and strengthening of these myths in the minds of
our responders may be nostalgia for the USSR and internal disagreement with its collapse. After
all, those responders who shared these myths spoke with regret about the collapse of the USSR
later.

Another group of myths can be summarized as a quote from the song of a young singer
Monetochka, «B dessinocmoie yousanu nwooet, u éce dezanu abconomuo zonviey. (“In the
nineties, people were getting killed, and everybody was running around absolutely naked)”. She
was cited by many of our responders. So, thanks to our responders, we found another form of
cultural mythologization of the 90s.

We expected that we would encounter the myths about the 90s which are spread by
Russian politicians (ManunoBa, 2019), including President Vladimir Putin. And indeed, we came
across a comparison of the 90s with the wartime, which we had also found in Vladimir Putin’s
speeches during our analysis of sources. It is important to note, however, that such ideas were
not common, and the only person who reproduced almost all the myths that are present in the
rhetoric of top officials was the head of the “Young Guard of United Russia.”

Overall, people whom we interviewed during the study can be divided into two groups in
regard to how they perceive the myths “coming from the government™: those who perceive these
myths at least partially and those who are aware of an attempt to mythologize this period and
resist it.

The final (forth) objective of the study was to develop a typology of attitude formation
towards the collapse of the Soviet Union and the 90s. We managed to identify four types.

The first type is “conscious.” People with this type of perception of history are
distinguished by the ability to recognize attempts to mythologize historical events and critical
perception of the historical periods. The second type is “chaotic.” It is distinguished by the
illogical nature of views and beliefs and the combination of incompatible ideas. The third type
is “perceiving through the leader.” This type of formation of the attitude to history is
characterized by a rather clear reproduction of mythological views and representations which
are formulated and expressed publicly by the highest representatives of power. It includes the
following aspects: the idea of the 90s being an exceptionally dark period, regret about the
collapse of the USSR, confidence that foreign forces are responsible for the collapse of the

USSR as well as the use of clichés concerning the “restoration of state power.” The fourth type
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is “child perception.” People who belong to this type form historical representations through
the prism of their life, and accordingly, when it comes to the 90s, through the prism of their
childhood.

These are the main characteristics of the perceptions of the collapse of the USSR and the
subsequent years according to our respondents. They are likely to pass on such views and beliefs
to their followers, students, and listeners.

In the course of research and writing the paper, we have formulated the main
characteristics of young Russians’ historical perception of recent history. At the same time, since
qualitative research is not representative, the representations and types we have encountered and
listed are not exhaustive, and other researchers may obtain different results. In any case, the
results we obtained open up possibilities for new research, both qualitative (we can continue to
study variations in the perceptions and ways of perceiving history) and quantitative (to study and
verify the links between the factors we described). In addition, many interesting data on young
people’s attitudes and perceptions of the USSR were collected. Although this question was not
central, we talked about it in order to make the discussion of the collapse of the USSR more
meaningful. While analyzing the obtained data, we realized that the answers to the questions
about the USSR could be the basis for another (small) study. It would be very interesting to

continue this line of research.
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Appendix (in Russian)

I'aiix uHTEPBBIO

31paBCcTBY, ciacu0o, YTO COTIIACUIICS/ach TOYYacTBOBATh B MOeM uccienoBanuu. OHO
MOCBAIICHO BOCHPUATHIO HOBeiIel ncropun Poccun. B xone nHTEpBHIO OBLIIO OB HHTEPECHO
y3HaTh O TBOMX IpeacTaBieHus X o 90-x rogax. MHTEpBbIO aHOHUMHOE, a BCE JTAHHBIC s Oy
UCIIOJIb30BaTh B 00111eM BHjie. S Obl XOTela 3anuchiBaTh Hallle UHTEPBBIO Ha TUKTO(POH, MOTY
JIY 51 IOJIYYUTh TBOE coryiacue Ha 3to? Criacu6o!

B 3ToM uHTEpBBIO 51 OyIy B OCHOBHOM CIIpAIlIMBaTh IMPO TBOM MHEHHE, OTHOIICHHE,
accolyaluy, HEMHOr0 MpO BOCHOMHHAaHHUS, XOopomo? MHE HWHTEpEeCHO OTHOIICHHUE |
BOCIIPUSATHE, & HE 3HAHHUS 110 HCTOpUu ©

Haunem?

Jlns Hayana, paccKaxku, moxanyicra, HeMHoro o cede. Uem Th1 3anumaenibesa? Kak
naBHO ThI xkuBemb B Mockse/Kazann/HoBocubupcke? Kakoro Tel ronma poxaenus? (om
amozo coenams nepexod k 90m uepes, nanpumep «mo ecmov 90-x mvl noumu He 3acman/ay,

unu «mo ecmo, Hanpumep, Ha momenm I1YTHa mebe 6vino 5 nemy) llonsTHo, cnacu6o.

Ecnm s ceituac Tebe mpocto ckaxy «90-bie B Poccun»- kakue y Te0s accormanun? A

KaK ThI IyMaelllb, 0TKyJa 3Tu accouuanuu? Oopaszbl?

Ilpo cemvbio:
¢ PacckaspiBasiu i1 Te€6€ TBOU pojiHbIE UTO-TO 90-X Togax?
e MosxelTb BCIOMHUTB 3TH UCTOPUHU M pacCcKa3arh?
e brut T icTOpUM, KOTOPBIE OHU paccka3biBasiv Yaile Apyrux? Kakue?
eKak Tebe kaxkercs, Kakoe Y TBOMX POJHBIX OTHOIIEHHE K ATOMY IMEPHOIY

ucropun’?

e A kak Thl oTHOcuIIbCs K 90M romam? Kakum Tebe KaxeTcss ITOT IMEePHO.
ucropuun?

eKak 1B nmymaemib, «90-pie» - 9TO COOCTBEHHO KaKOW TEPHOJ BPEMEHH?
NHTynTnBHO, Kak Te0e KaxeTcs, rae Hadao «90x» u re 3aBepIiieHne 3Toro neproja’?
[Toyemy ThI Tak cUMTACIIH?

Ilpo wikony
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) Tenmeppr s xoTena Obl y3HaTh, W3Y4YaJld JH BBl B IIKOJE 3TOT
ucropuueckuit nepuon: 90bie roawl, xkoHen 20 Beka? A Ha Kakux mpeaMmerax?

(ymounumu: ucmopus, obuwecmeo3Hanue, 1umepamypa, opyaue)

. Ecnu na, To KaK IpOXOauiIn ypoku?
o Ecnu HeT, To moyemy, Kak CYMTAEHIb?
J A Kkak TeOe KaKeTcsi, TBOM YUUTENs B IIKOJIC, KAK OHU OTHOCHIIUCH K

stomy niepuoay ucropun? [louemy? Cornacen(a) i Tl C HUMH?
J Moxemb 1 Thl BCIIOMHUTH 00CYKICHUE UCTOPHU B LIEJIOM C JPYTUMH
YUUTEISIMU WK paboTHUKaMu mikoibl? Ecin na, To Kakue 3To ObLTH 00CyxaeHus? A

o0cyxaanu 1 Bbl oTaenbHO 90b1e roabl B Poccun?

J N mnocnegnuii Bompoc B 3TOM OJIOKE, CKaXu, wu3ydan (WU
WHTEPECOBAJICA) JIM Thl HUCTOPHEH TMOCIE OKOHYAHHS IIKOJbI? (yHUBEPCUTET,

COOCTBEHHBIN MHTEPEC)

IIpo kynemypy u meoua
Crnacu0o Oosiblioe, 4TO JAENMIILCS 3TUMH BOCIIOMMHAHUSIMH, Tenepb s Obl XoTeina
o0cynuth 00pa3 90x B KyJIbType U 0OIIeCTBeE.
) Kaxk Tb1 mymaenisb, kakoBo obmiectBeHHOe MHeHHE 0 90bIx Tomax? Uro
3acraBiser Te0s Tak qyMaTh? CornaceH(a) i1 Thl C 3TUM MHEHUEM?
. Kak tebe kaxercs, uctopus 90-x rojos, 3To 4yacto oocykaaemas TeMa’?
eEcnu na, To rzae Tel 4TO-TO BHUjEN/ciblIai(a) B mocaeauui pa3z? Kak
CUMTAeIllb, IPABUIIBHO JIM ATO MPUBJIEKATh BHUMAaHUE K 3TOMY IIEpHOYy HCTOPUH?
l'oBoputs/mucate 0 HEM?
eEciu Her, Kak JIymaellb, 3TO IJIOXO HJIM XOPOULIO, YTO ATOT MEPHO
UCTOPUU HE 00Cy:kK1aeTcs 4acTo?
. Berpeuaroress 1 B TBOEl HOBOCTHOM JIeHT€ HOBOCTH OO HCTOpPUHU B
neiaom? A o uctopuu 90x roaoB?
. 3Haelb 1 Thl Kakue-HUOyab (puiIbMbl, cepuainsl, KHUTH 0 90X ronax?

Cwmortpen(a) niam unrtan(a) 1 ThI UX?

. Teneps Oyner HeoOBIUHBIN Borpoc-3ananue. [loxanyiicta, BbiOepH U3
NPEJCTAaBICHHBIX KapTOUYEK Te, KOTOphIe OOJIbIIE BCEr0 acCOUHUPYIOTCa y Te0s ¢ 90-

piMu ToiaMu? [ompornry Te0st BBIOpaTh XOTA ObI TPH M3 HUX, HO MOKHO U 00JIbIIIe.
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Kame’-lKM Co cnoeamu.

CBOBO/JIA CJIOBA BAHIHTIEM
YIKOHOMMHUYECKHUE
PE®OPMBI roJ0A
BU3HEC OTKPBITBHIE T'PAHUIIBI
HOBAS )KYPHAJIMCTUKA
0 ¥ JIHC HEOIPEJAEJEHHOCTD
HNCYE3HOBEHUE BYJYIIETO IMOTEPS PECITYBJIUK
CIABOCTD BOI'ATCTBO
I'PABJIEHUE HAPOJIA
CBOBOJIA 0 a1 ol
HOBBIE BO3MOKHOCTH EJbIINH
OJINTAPXH 3AIIAJTHBIE TPAHTHI
TAUJIAP
A IMPUBATHU3ALIUS
T'OPBAYEB
®UHAHCOBBIE IUPAMMUIbI PACCTPEJ BEJIOTO JOMA
YEYHSI COTPYJHHUYECTBO C
3AIAJHBIMH CTPAHAMU

Pacckaxku moueMy Thl BBIOpasl UMEHHO 3Ty KapTouKy (o kaowcooti)? A nmouemy? Kakue
accolualuy OHa BbI3bIBaeT? (/1o6youms paccyscoams o Kaxicool U3 6blMAHYMbIX KAPMOUex,

APOUBHOCUMb BCYX, UMOObL 0151 OUKMOPOHA U 3aNUcU ObLIU NOHAMHO, O YeM peyb)
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Cnacubo 6oxab1I0E.

U eme nmapa BompocoB 00 accoruausx.
. 3nakoma nu Tebe GopmynupoBka «iuxue 90-vien? Kax Thl m1ymaenib,

IMo4YEeMYy HX TakK Ha3bIBAIOT?

IIpo pacnao CCCP
Tenmeps s mpemnararo MeperTH K 3aBepliaroiieMy OJ0Ky BompocoB. S Obl xoTena

00cyuTh ¢ ToOOM Takoe 3aMeTHOe coObITHE 90-X roaoB, Kak pacnan Coserckoro Coro3a.

J JUig Havana, CKa)ky, 4To Thl AyMaemib o camoM Coerckom Coroze?

. Kak nqymaemis, uto B CCCP ObL10 XOPOIIO, YCIIEUIHO?

J A Kak aymaelb, 4yTo OblI0 HENPAaBUIBHO UM HEYCHEIHO?

J Tenepp cHoBa Oyzer HeOOJbLIOE MHTEPAKTUBHOE 3aJaHUE C

KapTOYKaMH. Ho;xanyﬁ(:Ta, BbI6epI/I U3 TPCACTABJIICHHBIX KapTO4YC€K TC, KOTOPLIC

6onb1e Beero acconuupyrores y teds ¢ CCCP?

AAPYHBA HAPOJIOB JKEJIE3HBIN 3AHABEC
YCIEIIHAS DKOHOMHKA EJIAT
PEIPECCHI BEJIMKAS KYJIbTYPA
BEJIMKAS JTEP)KABA BEJJHOCTh
HAVYYHBIE JJOCTWXXEHW S COILIUAJIBHBIE TAPAHTUU
[TPOTUBOCTOSHME 3AIIAJTY TIJTAHOBA 1 SKOHOMMKA
CHUJIbHASI CTPAHA [HEH3VPA
TAJIOHBI HA ETTY OBBEJVUHEHME JIIOJIEN
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Pacckaxxu moyemy Thbl BEIOpaJl/a IMEHHO 3Ty KapTouKy (0 Kaxaoii)? A nmouemy? Kakue
accouuanuu oHa Bbi3biBaeT? [lopaccysknail, moxxanyiicra, 0 KaKJ0W U3 BBITSHYTHIX KAPTOYEK.

Cnacu0o!

J Tenepp X04y CHpPOCHTH O TOM, YTO y TeOs acCOUUHUPYETCs CO
cinoBocouetanueM «Pacnag Coserckoro Coroza»?

J [IpencraBp, uTo TEOE HYKHO pacckas3aTb IPYyroMy 4eJIOBEKY, O TOM, KaKk
npoucxoami pacmang CCCP. Kak ObI ThI cTa/a paccKa3bIBaTh?

J Kak Tbl cumraems, mioxo uiau xopouo 1o, yto Coerckuil Coro3
pacnancs? [louemy?

. PacckaspiBanu s TeOe Korna-HUOYyIb TBOM DPOAMTENU O TOM, Kak
npoxoaui pacnag CCCP? Kakue y HUX BOCIIOMUHAHUS?

. Kax Te1 mymaenib, kak onu otTHocsTcs K pacnagy CCCP? Tlouemy?

. A yuuTens B IIKOJE€ WIM B YHUBEPCUTETE pAcCKa3blBaId 00 3TOM
coObiTUU? MOXET, YeM OHU 3aHMMAJIUCh B 3TO BpeMs, KaK NEPEKUBAIH 3TOT HEPUOL?

Kak onu x Hemy otHOcuiuch? [louemy? CormnaceH au Tbl ¢ HUMU?

o Bonpoc ona poowcoennvix 0o 1991: Tel Obln/a OYeHb MaJeHbBKUM/OMH,
korna npoucxoaun pacnag Coserckoro Coro3a. Ho Bo3MoxHO y TeOs €CTh Kakue-To
BOCTIIOMUHaHUs 00 3ToM nepuojie? MoxeT, HETTOCPEACTBEHHO O MEPUOJIE C aBrycTa Mo
nexkabpp 19917 Unu BocriomuHaHusi Oojiee TMO3THETO0 BPEMEHH, TeX cambix 90-X,

KOTOpBIE MBI YK€ 00CyX1anu?

Bonpoc ons npenooasameneii: Twl cam/a xoraa-HuOyabp o0cyxaan 90sle uam pacnaj

CCCP co cBoumu yuenukamu? Yto uM 6b110 nHTEpEecHO? YTO THI pacckas3biBaii?

Bonbmoe cnacubo 3a YACJICHHOC MHEC U MOCMY HUCCIICAOBAHUTIO BpCMH! Ecnu tebe

HHTCPCCHO Y3HATDh PC3YJIbTAThI UCCICIOBAaHUA, 1 C paJOCTbIO UMH NTOACIIIOCh.
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IIpumep unTepBbro. Tpanckpunt Ne 30

HNuTepBhloep: 3apaBcTByiiTe, cHacu00, 4YTO COTJACHIMCh [OY4YacTBOBaTb B MOEM
uccnenoBannd. OHO MOCBALICHO BOCIIPHATHIO HOBelmiel ncrtopun Poccun. B xome wHTEpBBIO MHE
OBIIO OBI MHTEPECHO Y3HATh O BamIUX mpeacTaBieHusx o 90-x romax. MHTEpBbIO aHOHUMHOE, a BCE
JaHHBIE 51 Oyay UCIOIB30BaTh B 00IIeM Buae. B 3ToM HHTEPBbIO st Oyy B OCHOBHOM CHpAIIMBaTh PO
MHEHHE, OTHOIIEHHE, acCOIHWAIlF, HEMHOTO TpPO BOCIOMHHAaHHA, XOpomo? MHe HHTepecHO
OTHOILIICHNE W BOCIIPHUATHE, a HE 3HAHUS 110 UCTOpHH. U emie 51 ObI XOTea 3aMuChIBaTh Hallle HHTEPBBIO
Ha TUKTO(QOH, MOTY JIH 5 TIOJIyYUTh Ballle COrjlache Ha 3TO?

PecnongenT: [{a, KoHEUHO.

HuTtepBbioep: Cnacubo! /s Havanma, pacCKaxuTe, MOXKaIyicTa, HEMHOTO 0 cebe. Yem BEI
3aanMaetech? Kak naBHO xuBete B HoBocmOupcke? Kakoro BeI roga poxxacHus?

Kakoro 1l rona poxaenus?

Pecnongent: Mue 33 roxa Oynet B anperne. [lo mumiomy st ¢unosior, Guiogoruueckoe odecneueHue
CMMU. Tak 3aymMHO 3By4dT MOs croernmanbHOocTh. CHawanma s paboraima B Taszere, 3areM Ha
HOBOCHOMpCKOM ropojckoMm caiite NGS, a 3arem pabortama B HoBocmOMpCKOM TOCYymapcTBEHHOM
yHHUBepcUTeTe B mpecc-ciayxoe. Ceiiuac Haxoxych B Aekpere. B HoBocubupcke s ¢ camoro Havama. U
ri1aBHasg accoruanus y MeHsa ¢ 1990-mu — 310 nedunmr. Mot oTunMm paboTan Ha MICOKOMOHWHATE.
IToTom OH cTan naJbHOOOMIUKOM, a Torja ObUT MPOCTO BoAuTeaeM. M Torna eMy BBIAaBald OILUIATY
Koibacoi, TMpuYeM He MPOCTO KOI0acoil, a BCAKOW pa3HOOOpa3sHOW nenmukaTrecHOW. Takoif
pa3Ho00pa3HOI HEIOPOro¥ KoJ0ackl y HaC IO CHX 0P, HABEPHOE, HET J0Ma, Kak Obljia B T¢ BPEMEHA.
XonoJUIEHUK ObLT 320HUT BCAYECKUMH PYJIbKAMH ¢ YePHOCIMBOM U BCEMH MMPOYUMH. Bcé 510 GorarcTBo
MBI XOWITH IO COCESIM, KOTOPBIE MOTydaT 3apad0THYIO ATy — KTO-TO MOTydalt, KTO-TO HE TIOyyYall,
— MEHsUIM Ha XJ1e0, Kakue-To Jpyrue NpoAyKThl. Benn HaTypanbHOe X035HCTRO.

U nmoMHIO cyMacHieie HyJid B IIEHHUKaX, KOrja MaMa xotesia cebe KyluTh Caror, ¥ TOBOPUIIA, YTO
OHH CTOSIT MWJUTHOH pyOiieii. B 1eTcTBe He MOHMMaTa MHOTOTO, HO €CJIM MaMa rOBOPHIIA, YTO MUJUTHOH
pyOieid, eile ¢ TaKUM MPHIBIXaHUEeM, Ka3aJI0Ch, YTO 3TO Kak MUHUMYM canord oT Dolce&Gabbana.

HuTepBbloep: Brl Torna suamu npo Dolce&Gabbana?

Pecnonnent: Het, mo HeIHEIIHUM MepKaM, IIEpEeBOIsl B COBPEMEHHYIO cUcTeMy IleHHocTel. Her, Torna
HUKTO HUYETO 3TOTO HE 3HaJ JaKe B IOMHUHE. DTO UyTh MO3KE, CKAXKEM, B HYJICBBIE.

Mawma most paboTaia Bpauom, AeHer eif oco0o He riatuiau. Kak-to Ha HoBblii ro oHa pemmia npuHecTu
HaMm MaHjapuHel. KTo-To ee, BupnMo, yroctui. OHa CII0KWIa MaHAAPHHBI B KOPOOKY U3-TI0/] JIEKAPCTB.
S xopomio NoMHIO 3amax TUX MaHIAPUHOB, KOTOPHIE 51 UUCTUIIA, €1a ¢ Mitaaueil cectpoit. S 1987 roga
poxnenus. B 1990 rogy mue ObUTO TpH Tofia. ITO KaK pa3 caMoe 3apOoKICHUE YETOBEUECKON MaMSsITH.
HuxkTo co MHOI1 He 00cy)aal, Kakoe ObLIO BpeMsl, TUI0OX0€ HIIM XOpOIIIee.

Hutepbioep: [lonstro. O6cyxnanu mu Bl 90-pie 1 pacniag CCCP ¢ cembeid nocne, ¢ KONJIeramH,
Ipy3baMu’?

Pecnionpent: C cembeil, HaBepHOe, HE 00CYyX/1ana 3TOro BOMPOC, YTOOBI PSIMO CECTh U 00CYKIAaTh,
KaK TUIOXO WJIM XOpOIIO MBI TOTAa >Kuiu. A 6alymika ¢ JeAyIIKOW TOBOPHIIM BCEr/a TOJIBKO OJIHO:
«JInte ObI BOWHBI HE OBLION.

Uro kacaeTcs APYrux Jr0IeH, KOTOPhIe IEPUOANYECKH TOBOPST, YTO «BOT, B COBETCKHE BpeMeHa ObLIO
mydiie, a B 1990-x...». MHe He HpaBUTCS, 9TO HAET CICKYJISIN Ha 3Ty TeMy. B onpaBnanue Bcero, 4To
MIPOUCXO/NT Ceiuac B CTpaHe, HaM JOOT MpurnoMuHath 1990-e rogel: «A BB 4TO, XOTHTE Kak B 1990-
e?». Y Hac B CO3HaHMH, 10 MOUM OIIYIIEHHUSIM, OHU KaK-TO MU(OIOTH3UPOBAIHCh. Beé mnoxoe, uTo B
CO3HAaHWU HApOaa €CTh, OHO MOYEMY-TO cIuienoch ¢ 1990-mu rogamu. U ceifuac maxe camoe MmpocToe
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ckazath: «[loueMy y Hac TpOTyaphl B TAKOM TUIOXOM COCTOSTHHU B ropojie?». Bbl, HaBepHOE, 3aMETHITH.
«Ho 310 )¢ eme Huuero. Bor B 1990-e-To 0bu10! YV-y-y!».

(00:05:19)

Ha camom nene, ecnu moKomaThCsl B KOHCTPYKTHBHBIX BOCIIOMHUHAHUSIX, TO OBUIO K€ W Xopollee, U
mwioxoe. JIeTcTBo — 3T0 BCE paBHO Xopoliee BpeMs, 6e33a00THOe, I MeHs JuuHO. Ho HUKTO ke He
aKIICHTHPOBAJ BHUMAHUS, YTO MBI )KUBEM IITIOXO0. TO €CTh HUKTO U3 MOMX POJICTBEHHUKOB HUKOT/A HE
cuzen u He miakancs: «Oi, Kak I10Xo Mbl )KuBeM». CMOTpE [0 CTOPOHAM, ThI XOJIUII B KyPTKE KaKOTO-
HUOYZb IBOIOPOJHOTO, TPOIOPOJHOTO, MATHIOpoAHOro Opara. M Bce Tak xomwmm. Huxomy He
HPUXOJIUIIO B TOJIOBY, YTO MOXKHO ITOKYTIATh OAEXKTY KaXKIbIH Ce30H. JTa cMeHa (hopMaIiy MpOU30IILIa.
A mHe kaxercsi, uto CoBeTckuii COl03 HEMIOXO0 MOATOTOBUI K KPH3UCHOMY BpeMeHH. OCOOCHHO JIIOH,
KOTOpBIE TIPUEXANTN U3 JICPEBHHU, KaK CIeaTh cede BCE, 9TO YroJHO, UMes MOJ PYKOH KapTOH U MAJKH
(BBIpaXkasichb GUrypanbHo). ..

HnrepBbioep: [la, MOHATHO. A eCTh JIM — HABEpHOE, B IEPBYIO OYEePEIb B CEMbe — CEMEIHBIHN (DOIBKIIOp
po 1990-e? Ucropun, KOTOpbIE HUPKYIUPOBATIU U LUPKYIUPYIOT. BcnoMuHaroTes, yaie apyrux?

Pecnonaent: HaBepHoe, Het. M3 3a0aBHOTO MOTY NMPHUIIOMHUTH 0OMEH NMpoAyKTamMu. Eciam 5T0 MOXHO
pacueHuBath Kak npumetry 1990-x, 310 pacuBeT KpUMHHANA U MAPTHHAIBHBIX CJIOEB. DTO TOXE OYEHb
Ba)kKHasl Bexa Moei onorpaduu, moToMy 4To S elie, KpoMe Mpouero, u3 Hednaronoay4Horo paiiona .
neicTBuTeabHO B 1990-¢ rofpl y HaC He OBUIO HHM OJJHOTO TPE3BOTO JIHIla Ha yiuie. U 3ta paspyxa B
CTpaHe, MOYeMy-TO Haydanach pa3pyxa B rojoBax. Bce pe3ko MapruHaIN3UpOBAIUCh, HAYaIH IHTh.
HapkonputoHs! nosBuinch nepBbie. MoxkeT ObITb, OHM OBLIM, HO OHH BBUIE3TH M3 NOANONbsi. U
MPOCTUTYTOYHBIE, KOTOPBIE CTANIX HOSBIATHCS IEPHOIUUECKH B I10JIC HAIIETO 3PEHHSL.

He 3Ha10, MOXHO JI CYMTATh 3TO (OJBKIOPOM, HO KOTJA S IMOAPOCA, U MOJIOJBIC JFOJAU TOBOPUIIH:
«MoxeT ObITh, s TE0S TPOBOXKY, sl TOBOpHIIA: «Jla, KOHEYHO, ThI MOXKEIIIh MEHS ITPOBOJIUTh, HO BOOOIIE
s M3 TOTO paiioHa, 4To s camMa KOro YroJIHO MOTY Ky/ia YTOJIHO MPOBOIUTHY. To ecTh Takoe CBOS0Opa3HOe
BOCITUTaHUE.

He 3HAK, XOpOoIo 3TO WM IUIOXO, HO YBUJCB TO, YTO HAa MCHS C PACTONBIPCHHBIMU pYKaMH OCXKUT
KaKOﬁ—HH6y,I[B AJIKOT'OJIMK, $, HAaBEPHOC, HC HCIYraikoCb, AaK€ CMOr'y KAKUMH-TO CJIOBaMHU C HHUM
MEPEKUHYTHCA, CIIPOCUTDL, YTO CIIYUMUIIOCH, KaK ITIOMOYb. 9T0 €CTb, OT 3TOI'O HUKYda HC NCThCA, IIOTOMY
YTO ACTCTBO NPOXOAUIIO B TaKOM cpeace.

HNurtepBbloep: Kak Bam kaxercs, 1990-e, rne oHM HAUWHAIOTCS, TI€ KOHYAIOTCS?

PecnionaenT: HaunHaroTCst BMECTE ¢ MOEH CO3HATEIIBHOMN MaMSThIO, TO €CTh T'/Ie-TO, KOT/Ia s Oblja eIle
COBCEM-COBCEM MaJIEHBKOM, YCIIOBHO TOBOps. C Tpex JieT. A 3aKaHYMBAIOTCS OHH TEM MOMEHTOM, KOT/[a
sI, HABEPHOE, IOIILIA B IIKOJIY, TO €CTh KOI/1a MHE ObLIO JIET 7.

HNHTepBBIOEp: B KakoM rogy nouuiy B mWKOIy?

PecnongenT: Kaxercs, 1995-i1, ma. 1990-e ronel — 3T0 camoe-camoe Hadajo: 1992-i, 1993-ii. Eciamn
crpocuTth y MeHs: «UTto Takoe 1990-e roasi?», s ckaxy, 9to 310 1992-i1, 1993-i1. [loToM cTaso momnerye.

HnaTtepBbroep: 1 npo mkony. M3ydanu im Bbl B mKosie KoHel XX BEKa, CMEHY IMOJUTHYECKOTO
pexxnma? Uto-HuOyap Takoe.

Pecnongent: YecTHO TroBOpS, 3aTPYIHAIOCH OTBETUTH HA 3TOT BOMPOC, IOTOMY YTO 3TO KaK CO BCEMHU
peaMeTaMH, HaBepHOe, MPOUCXoamwio. Vcropus He crana uckiodeHueM. Jlutepatypa mHe Onrke,
MOATOMY MpUBEAY NpocTol mpumep. Mol Ilymikuna, ['oronss U Opoyux 3aciyKEHHBIX CTapUUYKOB
MBICIISIKA€M OYE€Hb JOJT0, a HOTOM mpuxoauT Ocun Mannensiiram, 1 Mbl ToBOpUM: «bbut eme Ocum
MaggenpimTamy, KCTaTH.
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«Eme rae-to manexo Obur Llapie Bomiep, HO 3T0 BaM HEOOs3aTEIbHO 3HATh, BAC 00 3TOM HHKTO B
MPWJIUYHOM OOIIECTBE HE CIPOCITY». 37eCh OBLIIO MPUMEPHO TO K€ Camoe.

Sl momuto mpo ¢apaona Amenxorena III, a mpo coBpemennyio Poccuro, XOTs y Hac ObUIH XHITBIC
TIOTBITKH BBECTH KAKyHO-TO FOPHIUYECKYIO0 IpaMOTHOCTh. Ho 3T0 BCE OBLIO ckOopee Kak caboTax, TO
€CTh CPBIB JICSITEILHOCTH T0J] BUJIOM €€ BBITIOJHEHM. IMEHHO 1Ie/IieHanpaBICHHOTO U3yYeHUs He ObLIO.
YnomuHanock Bckolib3b: «bbi bopuc Enbiinny.

HNuTepBbIoep: JT0 OBLIO B X011€ YPOKOB?

Pecnonnent: Kornma Bpemst npumnio, yxe B 0oJiee CTapIiux Kiraccax. ManeHbKUM JETSIM, €CTeCTBEHHO,
HUKTO HUYErO HE OOBICHSII.

HnTtepBh1oep: BrickaspiBanu cBoe oTHOIIEHKE K 1990-M, neprony?

Pecnionpent: S takoro He momHI0. S yumiach B LIKOJE € YINIyOJNEHHBIM H3y4eHHEM (DPaHILy3CKOIro
s3bIKa. Y Hac Bce ObUIM OYEHBb TUXHE >KEHIIMHBL. Takoro He Obu10. He 00cyknanu coBepIIeHHO TOYHO.
Jla 1 cTaIMHUCTOB MaxpoBBIX, IOJIMTUKAHOB BOOOIIE HE MIPUIIOMHIO. Y Hac OBbUIM, YTO Ha3bIBACTCS, C
IPUBETOM, HO MIPOCTO ITOTOMY YTO CTapble OONbHBIC )KEHILUHBI.

HuTepBoioep: [locne okoHYaHUS MIKOIIBI UCTOPUS UTYpHpOBalia B Ballel )KU3HHU, B YHUBEpCUTETE?

Pecnonent: Y MeHs OBIIO W /IO CHX TOP €CTh HEKOTOpOE cokajeHwe. S cumraro, 4To MCTOpUS —
HaBepHOE, TO TPEIMET, B KOTOPOM HEIUIOXO mMopa3buparscs. TOT, KTO HE YYUT HUCTOPHUIO, MOXKET
cAenaTh TaK, 4TO OHA MOBTOpUTCA. S cKopee nymana o0 HCTOPHMM B KOHTEKCTe, KOIJa Hadaja
myTeniecTBoBaTh. OO OTHOIIEHUH K HCTOPUH HE B HaIlIeH cTpaHe, a B APYTUX rocyaapcreax. Hampumep,
KaK Te jke caMble HemIbl oOpamiatorcsi ¢ AymBuneM. OHU HE MBITAIOTCS 3alpATaTh 3TO B MBUILHBIN
YIOJIOK CO3HaHHUS, a MPOBOJAT 3KCKYPCHHM Ha BCEX SI3bIKAX, KAKUE TOJBKO MOXXHO, BKJIIOYAsl MBPUT,
roBopsrt, urto «Hy, Bor. Tam, npoctute, Mbl ObUTM HerpaBbl. Ho mocMoTpuTe, 10 Kakoi CTENEHU MbI
OBLTH HEIIPABBI, U, MOXKATYHCTA, HE JICIANTE TaKy.

Y Hac ecTh TakOH MOMEHT, 4YTO, JIa, JIN0O Kakas-T0 MHQOIOTH3aIHs, TUO0 MPOCTO AeNaTh BHJ, UTO
3TOro He ObLI0. DTO yiKe 3arparuBas Temy ['YJlara. [IpocTo OTKPECTUTHCS OT STOrO MJIU CKa3aTh, YTO
3TO MPUIYMaHO, 4TOOBI 0O4epHUTH Benukoro CranuHa. [IpudeM nobemodbecre Mbl OyaeM Komarth 10 TexX
Top, TOKa 3TO HE HAZO0ECT. A 3TO — HeT.

3/1ech g TOKe MOTY CKa3aTh, 9TO TIOCKOJIBKY MOM Jie/1 BeTepaH Bemnkoit OTeuecTBEHHOM BOWHEI, HO OH,
CTPOTO TOBOpsI, OBLT TOCTEIHUM U3 Mpu3biBa, B 1945 ero mpusBanu, U OCHOBHAS €r0 BOCHHAs CTE3s
MIpUIIUTIach Ha BOWHY ¢ SlmoHue, a 3to... 100 c1oBaMu He paccka3aTh, Kak TaM BCE MPOUCXOIUIIO.

(00:15:09)

Korna s roBopro, uTo s yOexkeHHas MaruQuCcTKa, 3aciayra 3TOro Moero jaena Berepana. M to, 4o s
HUKOTJa He OyJy KpH4YaTh, YTO «MbI MOKEM MOBTOPUTHY, HUKOTAA HE Oyay CMOTPETh 3TH BOCHHBIC
napajipl, HUKOT/1a He OyAy Kpu4ath: «Ypa, calloT, modesa!», 3To 3aciyra TOJIBKO MOETO Jie/a, KOTOPHIA
TOBOPHT, 9TO... 100 sreT emy 3m0poBbs. Emy ceitaac 94 roga. U on roBoput: «4 crate He Mory. S BUKY
BOWHY. DTO MO IJIaTa 3a To, 4TO...». [ pybo roBops, 3TO Ta IieHa, KOTOPYIO OHHU JIOJKHBI JIO KOHIA
JKU3HU TUIATUTh 32 TO, YTO MBI CEUac CHIUM, ITbeM Kode.

UYTo BBI MOXKETE MOBTOPHUTD, MPUAYPKH HAa KPEAUTHBIX Taukax? Bo3bMuTe X014 OBI JIonaty u MponanTe
c Hedl B 0OOHMMKY HOJ] JOXKIEM Mapy yacoB. S BaMm Jake HE MpeAJiaraio carord He 10 pa3Mepy HaJeTb.

HNurepBbroep: be3 HOCKOB.

Pecnongent: C moptsakamu, na. Ho si oTBIEKIIach, HO 3TO MOSCHSET MOM B3IJISA, UTO sI Hadaja
CpPaBHHBATH, 1 CPABHEHUE OBLIO HE B JYUIIIYIO CTOPOHY, YTO KACaeTCs UMEHHO POCCHHCKOTO MOAX0/1a K
HCTOPUH.
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HuTepBbloep: To ecTh y Bac 3TO CIyYHIOCH Yepe3 IMyTeniecTBre?

Pecnionaent: [la, B Gojee co3HaTeN-HOM BO3pacTe, Korja sl B 25 JIeT mepBblil pa3 cama noexana, u
nepBoe Moe myteriecTBre Obuio B [Ipary, W BcTpeTHIIach ¢ MOMM JIPYTOM, KOTOPBIH Kak pa3 Takd
UCTOPHUK 10 oOpa3oBaHuio. OH MPEUIOKII MHE MOexaTh B AYIIBHIl, © TaM MEHS HAKPbLJIO OYCHb
CWIBHO. 1 MHOTOE TSI Ce0sl TOHSIIA.

HurepBbioep: Criacn0o, 9TO ASIUTECHh TAKKMH BOCIIOMUHAHUAMHA. JTO OYEHBb BAXKHO.

Xotena Obl cipocuTh Bac mpo o6pa3 1990-x B kyneType, Menua. Kak Bam Kaxketcs, 00IIEeCTBEHHOE
MHeHue 0 1990-x xakoe?

Pecnonnent: f yxe 4aCTHIHO TOBOpPHIIA, YTO IEMOHU3UPOBAHHOE. DTUM IIYTAIOT JIETEH.
HuTepBbioep: B obmiecTBe 310 yacto 00Cy)1aeMble, 4aCTO TOAHUMAECMBIEC TEMbI?

PecnongenT: Ceiluac, HaBepHOE, OHA CTajla BCIUIBIBaTh 4Yalle, KaK HU CTPaHHO. JTO MO MOUM
HaOmoaeHUsIM. Buaumo, JeHCTBUTENbHO, HYXEH Kakoi-To Bpar. Ecimu Bpara HET, MBI €ro
npuayMbIBaeM. /laxke B cBoeli COOCTBEHHON MCTOPHH.

HurepBbloep: MoxeTe MOMBITATHCS MPUIIOMHHTb, YTO YBUJICIH B TIOCICAHUIA pa3, KaKyl0-TO HOBOCTb
WIN penopTax, wim ¢uinsm npo 1990-e?

Pecnongent: Yto s Bugena uz 1990-x — mockosbKy 51 moJib3yroch Instagram, B XXI Beke KUBY, 4TO
MocJIeTHee BUAEA, PO TO MOCIEIHEE U PACCKaxy, — TPEHIBI B oAexkae. 1990-e uMEHHO B CO3HAHUU
MOJHBIX OJIOTEPOB — 3TO 00pasel AypHOBKycus BO BcéM. Tuna: «HTo 370 32 K0IX03, 4TO 370 32 1990-
e?». To ectb k01x03 — 1990-¢. Tak cooTHOCHTCA. Kakue-To neonapaoBbie KOATOTKH, CKa3ai, YTO 3TO
npuBeT u3 1990-x, 1 3TO SIBHO UMENO OTPHUIATEIBbHYIO KOHHOTAIIHIO.

HuTepBbloep: Crnacubo Oonpiioe. Xorena Obl TEHepb MOTOBOPHUTH PO HOBOCTH. 110CKONBKY BBI
JKYPHAJIMCT, KaK BBl CAMH y3HaeTe HOBOCTH, Yepe3 KaKue NCTOYHUKU HHQOopMaIuu?

Pecnonnent: Ecth HeckombKO myTei mosydeHust HoBocTeil. CaMblif IEPBHIN U caMblil LIEHHBINH — 3TO
9KCKIIIO3MBHbIE HCTOYHMKU. Koraa Bce 3HAIOT, YTO ThI, AOIMYCTHM, padoTa ellb KypHaJIHCTOM, TeOe
3BOHSIT U FOBOPSAT: «Y MEHS...»

HuTepBbloep: S nmena B BULy, Balle HHGOPMALMOHHOE TIOJIE.

Pecnonnent: OTKyna s cama monmydaro? MHTepHET, KOHEYHO k€. Y MEHS eCTh HECKOJBKO BKIIAJIOK:
peruoHaNbHBIX, henepanbHbiX. Hy)KHO OTHATh HOJDKHOE, YTO Y MEHs ObLI mepuo aerokca. Korma st
OUYCHb WHTCHCUBHO ObLlIa MOTPYKeHa B HHOPMAIMOHHOE TI0JIe, MHE TIOTOM MOHAI00WIIOCh BpeMs st
TOTO, 4TOOBI U3 HEro BhIMTU. [10CKONIBKY s cama 00pabaThiBal0 3TH HOBOCTH, 51 ObLIA MOJIHCAHA HA
HECKOJIbKO TTa0IMKOB, HanpuMep, « BKOHTaKTey. ..

HHaTepBBIOEp: MoOXeTe nepedncinuTsb?

Pecnionaent: Ceituac Hamu HoBocuOupckue. Uto y Hac umraror? NGS, taiira.mndo. /IBa cambix
pacripocTpaHeHHbIX. M3 ¢enepanbHbix yntato Meduza B OCHOBHOM, THOO Kakue-TO TaKHE BELIH,
KOTOpBIE MOMAIAI0TCS YKCTO B KOHTEKCTHOM pekiiame. Ho U3 Tex, Ha Koro mojmucana — ja.

Yro kacaeTcs mabIMKOB, 3TO MEeCTHBIE Hallm Tuna « Tunuunsiii HoBocubupcky», «HoBocubupck. Mup oy,
«ACT-54», «IIpoucmectBus». B xaxxaoMm roponae, MHE KaXXeTCsl, HOMEP TOJIBKO Ha KOHIIE MEHSETCS:
«Tunmunetit Kpacaosipck», « Tunnunetii HoBocuOoupck», « THITMYHBINA Y pIOTHCKY.

HuTepBbloep: A 3HaeTe M Kakue-T0 (prUiibMbl, cepuaibl, KHUTH npo 1990-e?
Pecnongent: IlepBoe, uro mpuxoaut — 310 «barnurckuii [lerepOypr» (310 ke Kitaccuka), «bpuramnay.

HNuTepBBIO€Ep: A eclii U3 TOKyMEHTAIBHBIX (PIIBEMOB?
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Pecnionaent: HaBepHoe, BIpSIMYIO 3TO HE BXOAHIIO B cepy MOUX HHTEPECOB, TIOITOMY HIYETO HE MOTY
CKa3arh.

HurepBbioep: Termeps y MeHs OyIeT HEMHOXKKO WHTEpAaKTHBHOE 3amaHue. S mepen BaMu ceifdac
PasoKy MHOTO KapToueK, KOTOPHIE K MOTYT ONKCHIBATh WM HE onuckiBaTh 1990-e roasl. U momporry
Bac BBIOpATh T€, KOTOPBIC OTKIMKAIOTCS Oosiee Beero. [Iporry BEIOpaTh XOTst ObI TP, HO MOKHO OOJIBIIIE,
€CJIH eCTh OTKIIHK.

Pecnonnent: bannutusMm, HeonpeaeeHHOCTh, Enbitnn, ['opOades (cnaakas mapodka), mpruBaTU3aIus,
paccrpen benoro qomMa, ncde3HOBeHHE HaKOIUIEHUH. TyT MOXHO OBLIO, Ha CaMOM Jielte, e1e 100aBUTh
«MMM», manuHOBbIE NUAXKAKU. PUHAHCOBBIE TUpaMuabl M-« MMMy, MexayHapOIHbII MOILIEHHUK
Masgpoau.

Hurepssbioep: Teneps npo Oanautusm. [IposicauTe, moxayiicra.
Pecnonpent: OH ObLT OJIMXKE BCETO KO MHE.

ITpousoma xe pe3Kas KpUMHHAIU3aLUuUs HacelneHusl. Bo3aMOKHO, 3T0 OBIIO CBA3aHO € TEM, YTO JIIOIU
MOJYMAaJIH, YTO Teepb BCE MOXKHO M HUYETO 3a 3TO He Oyner. U pa3 cTpaHbl Teneps HET, TO MOXHO. ..
[TpuxomuT OlIyIICHHE BCEIO3BOJICHHOCTH. DTH HOBBIE pYCCKUE. BaHAUTOM CTano BAPYr MOJHO OBITh.
XoT4 5 BUena 3TOT KOHTUHIEHT CBOMMHU I'Jla3aMy. B HeM HeT Hu4Yero cuMnatu4Horo. Moxer, rae-To
BOCIIETHIE B HAPOTHOM (PONIBKIIOpE OAHAMTHI, Y HUX BCE OBLIIO XOPOIIO, HO Y OaHAMTOB C HAIIETO IBOpa
Bc€ OBLIIO Kak-TO He oueHb. OHU Bee ceiiyac CUAST WK yike TaM ymepiu. Cie/ uX TepsieTcst B 3aIBOPKax
HCTOPHH.

HNHTtepBblOep: BTOpOE — HEONPEAECIEHHOCTD.

Pecnonnent: Jla. Huuero Tonkom He obcyxaanoch. S ceiiyac 3arenuia 3TOT miacT co3HaHUs. Bcé
OBLJIO MMOHATHO, YTO HUYET0 HEMOHSTHO. BBIJIO MOHATHO, YTO TOT MPOUCXOUT, UTO B3POCIIBIE HEMHOXKKO
MEPEKUBAIOT, HO M3-3a YETO OHU MEPEKHUBAIOT, TOJIKOM HEMOHATHO, TOTOMY YTO OHH HUYETO BIPAMYIO
He ToBopsAT. Ho BHIHO, Y4TO ypOBEHb XH3HM NoMeHsuicsi. Hampumep, 6alymika Oblia MHXEHEPOM
0allleHHOT0 KpaHa — YeJIOBEK, KOTOPBIH ymHpaBiseT OamieHHBIM KpaHoM Ha cTpoiike. Ho ona Obina
BBIHY’KJICHA TIOHTH MBITh MOJBE3bI, IOTOMY YTO HYXXHBI OBUIM KAaKUE-TO KHUBBIE JEHBI'H, U 3TO ObLI
€IMHCTBEHHBIN CIIOCO0 MX 10CTaTh.

(00:24:59)

Korna B ouH npekpacHsbIi 1eHb 0a0y1rka ToBOpuUT: «Bcé, s iy MBITh TTOTBE3 b1, AETYIIKA TOBOPUT:
«Bcé, g cuxky ¢ n1eTbMu». BbUTH IPUHSATHI KAKKUE-TO KOHCTPYKTUBHBIC PELICHHS, KOTOPbIE, 0€3yCIOBHO,
BIMSUIM Ha Hamly >ku3Hb. Ho MOCKONBKY s Oblla MaJeHbKOW M MHOTOE HEIOTOBapHBAJIOCh, TO BOT
HEONPEIEICHHOCTD.

T'op6auéB u EnpnmH, ckopee Bcero, ObUTH, clagKas mapodka. DTO IMePCOHAXKH HAPOTHOTO (oipKiiopa
JIUYHO Y MEHSI B CO3HAHUH, TIOTOMY YTO S TOMHIO 3TH HCTOPHUH.

Kcratn, 6aliku, oHI HE ceMeWHBIE, HO OHU ITePECKAa3bIBATIUCH APYT APYTY: «A BBI CIBIIIATHN, 9TO ENbIIuH
TIe-TO TBSHBI Ha JIOKKax wrpaa’», «A Bbl cuplmamm, 4910 [opbadeB co cBoeit Pawucoi
MakcumoBHOI?..». To ecTh 51 He oTnaBana cede OTUET, YTO ITO MOJUTHKH, a OT/AaBajl cede OTYET, 4TOo
3TO KaKWe-TO, Hy, YCIIOBHO ToBops, VMBaHymka gypadok u baba fIra, mpo KOTOpPBIX paccKa3bIBAIOT
aHeknoTel. B 3-4 roma 4to ¢ coobpaxkana? To ecTh HE TOBOPHIIM, YTO 3TO HAIIA BEJIUKHE BOXIH,
KOTOpBIE ABUTAIOT Hallly CTpaHy. Pacckas3piBaiock Takoe B AyXe: «A 4ero, 3a Koro rojiocoBaTh Oyaem?
3a 3roranosa? HasepHoe, HeT, 3a EnpimmHa moiiaemM mporojgocyem», Wi, TaM, 32 KOro-T0. «UTo Tam,
MOJI, 32 3TOT'0 KJIOYHA T'0J0COBATH?».

HNuTepBbioep: IIpuBaTuzaiusi.
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PecnionienT: DTO OBUTIO HOBOE MHTEPECHOE CJIOBO, KOTOPOE OYEHBb YACTO MOBTOPSUIOCH OTOBCIOJY,
BMECTE C TaKMMH TNPEKPAaCHBIMH M HE MCHEE NPEKPACHBIMU CIOBAMHU KaK «Bayudepy, <«JI0JIapb»,
«BamoTtay. 3o 6omnbire mpo 2000-e, HO y Hac ObLTa peKpacHas HCTOPHS 10 TTOBOAY TOTO, Kak 0adymka
Ha TIOJIOBHHY CBOCH MeHcHU Kynuia eBpo. OHa npuHecna, rooput: «Kakue kpacussie! Kak daHTHKH
HapsimHbie». Coxmwia 3TH eBpo. M korjga Mbl BBINIUTH 3aMy’K, S BBIILIA 3aMYyK, MOSI CECTpPa BBIIILIA
3aMy’K, MaMa TIOJICITHIIA OTH €BPO, U, HA MHHYTOUYKY, TaM OBUIO MO THICSYHUKE. DTH €BPO MPOJICIKAIH C
TOTO MOMEHTa, KaK OHH MosBUINCEH B EBpocotose. badymika okazanack O4eHb. ..

HurepBbioep: Ox, 6adymika MoIomer.
Pecnionaent: S noMHI0, kKak oHa xonuna: «O, Takue HapsaHbIe, Kak GaHTUKU. Bonbiime Takuey.

C Bayuepamu Obul0 TO ke camoe. IlpuBatmzanus — 3To uTo? Bee moOexkanu u s moOexkan. Bee
NPUBAaTH3UPYIOT, U ST NPUBATH3UPYIO. MHeE Ka)eTcsi, 0CO3HAHHOCTH B 3TO IPOLIECCE ObLIO MUHUMYM.
Ho mnockonbky Mbl umeeM jneno c HacieaueM Coserckoro Corosza, korga ckasanu: «Hano
NPUBAaTU3UPOBATEHY — HY, IPUBATU3UPYEM.

MHe KaxeTcsl, B OIpeaeIeHHbI MOMEHT — IO KpallHEH Mepe Y MEHS CIIOKUIIOCh TAKOE BIEYATICHUE —
JIFOJIM TaK MHOTO MOTEPSUIH, YTO €1I[e OJTHO. .. MBI ke MO>KeM IPOUTPaTh, HO MBI K€ MOXKEM U BBIUTPATh.
To ecTb 3TO yKe Kak-To Tak B¢ paccmaTpuBaiiock. M na, 310 6611 aOCOMIOTHO HEOCO3HAHHBIN IpoLece,
9TO OBLTO OYEHB KpacuBoe uHTepecHoe CIoBo.

HNHuTtepBbloep: GUHAHCOBBIE IMPAMU/IBI.

Pecnonnent: ®uHaHCOBBIE MTUPAMUIBI, MEXAYHAPOIHBIN MOIIeHHUK MaBponu, Jlens ['onyOkoB — 3To
UCKJIIOYUTEIHHO TEJIEBU30p U UCKIIOUUTENHHO MEePBbIE peKJIaMHbIE POJIUKU, KOTOPHIE 5 IOMHIO, KaK OH
TaM CTOUT B 3THX TPUKAHAX U B 3TOU PacTSIHYTOM Maeuke, TOBOPUT CBOEH CYIIpyTe, — WM KTO OHA €My
ObL1a, — uTo «S1 BoXkwmica B “MMM™». Teneps oHH, AecKaTh 3aXUBYT. U, BUIUMO, IPUAYT K ITOMY
00pa3y NpeycreBarLiero HOBOro pycckoro. VICKIIOUnTeNnbHO TEIEBU30pP.

Uro kacaeTcsi MCYe3HOBEHHUS HAKOIUICHUH, 3TO, IOYKAIYH, TO, YTO 3HAIHU JaKe MBI, TOTOMY YTO OBLTH
ompeJiesieHHbIe. .. To eCTh YTO MBI OBLTH JIIOJBMHU CPEIHEro Kiiacca, a IOTOM B OJJHO TIPEKpacHOe YTPO
MPOCHYJIUCH MPOCTO HUIMUMH. Y HAc OBUIM MHJUIMOHBI, a CTAJH MPOCTO pyOnH. DTO TOXKE KaKOE-TO
IIIOKOBOE COCTOSIHHE B3POCIHBIX, KOTOPOE BOJICH-HEBONEH AETSIM TepenaBaiock. Ho MBI Toxe HHYETo
TOJIKOM HE TIOHUMAJTH.

(00:30:00)
HNuTtepBbloep: PaccTpen benoro noma.

PecrionenT: Y MeHs eCTb 4yJecHas HUCTOPHUS PO CJIOHA, KOTJa Mbl IpUEXaW... Y HAC XKHUBYT
poacTBeHHUKH B CMOJIEHCKE, M MBI COOpaJICh — 51, MOSl MaMma U OTYUM, a MaMa TorAa Obuia GepeMeHHa.
CoOTBETCTBEHHO, MHE OBLIO TJIe-T0 3 ¢ HeOoNbIIMM roja (4eThipex eie He OblIo). Y Hac ¢ cecTpoi
pasHMLA B IATH JieT. MBI ipuexanu B MOCKBY, U S O4€Hb XOTelNa yBUIECTh CJI0OHA. Y MeHs Oblia Takas
meuta. U s Teppopu3upoBaia poauTeneii, 4To0bl OHM NTOKA3aId MHE CIIOHA.

MBI pajoCTHBIE CXOJIUM C TI0€371a, U BHE3AIMHO... ECTECTBEHHO, TYT KaKWe-TO CTPAHHBIC JBIDKCHUS
MIPOUCXO/ST Ha BOK3aJe, Jiroau OeraroT. [lama yxomuT, y3HaeT, BO3BpaIlaeTcs, 4To-TO TOBOPUT Mame. Y
MaMBbl COBEPLIEHHO KaKON-TO PACTEPSIHHBIM, HCITyTaHHBIN BUJl, OHA COBEPILIEHHO HUYErO HE IOHUMAET.
S HOIO cO cBOMM clOHOM, 4TO «CioHa MHE mokaxkuTey». OHU ToBOpAT: «HeT, HUKaKoro cioHa HeT.
Peosmromusi». To ecTh st TOMHIO BOT 3TO CJIOBO PEBOIONHSA IPUMEHUTENHHO K paccTpery bemoro moma.
U 51, COOTBETCTBEHHO, BBIJIAI0 CBOMM JETCKUM YMOM (ppasy: «A 4To, CJIOH PEBOIONNN UCTTyTAICsI?». To
€CTh Kakas cBsi3b? M MBI OBICTPO B3SIIM OUJIETHI, KAKUM-TO 00pa3oM yAaloCh, U TYT Ke 4yTh JIM HU Ha
Ommkaduit moes3n... To eCTh MBI TUTAHHPOBATH 337epKaThcs B MOCKBE, INIaHUPOBAJIHN TOTYIISATH TaM
KaKoe-TO BpeMsi, BO3MOXKHO, JJa)Ke MEPEHOYEBATh — HE 3HAI0 TAKKX JIETAJICH, — HO MBI OBICTPO COOpaTUCh
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Y TIOEXaJIH JAaJTbIIe K cBoel ponHe. Pacctpen bemoro moma y MeHs TOJBKO TaKUE acCOITHAITIH BHI3HIBACT
— PEBOIIIOIIHSL.

Jetu BooOIIIE 3aK0IIOBAaHHO BCE 3TO CMOTPAT. S paccTpomiacs, s peena yxacHo. Ho poaurenu kak-
TO TPOCTO OYECHB OBICTPO MeHs ycmokown. U mousTHo. Exate cMoTpers Ha KpacHyro 1miommans- 3To
ObLIa He JIydInas ujes B TOT JIeHb.

HNnTepBbloep: Ny Ha 31aHKe apiaMeHTa.
Pecnionpgent: /la.

HurepBbloep: Crnacubo Oombmioe. Eme oawH Bompoc 00 acconmmanusax. Bam HaBepHsSka 3HaKOMa
bopmynupoBka «tuxue 1990-e».

Pecnionpgent: /la.
HNurepBbroep: Kak Bbl JymaeTe, MoUeMy UX TaK Ha3bIBAKOT?

Pecnonnent: [louemy nmenHo nuxue? [IoToMy 4TO B CO3HaHUH PyCCKOTO YeJIOBEKa 3Ta Kakas-To yAallb
U Kakasg-To... B Xxopomiem cMBICIIE CIIOBO «JIUXO0i» 31€Ch, HABEPHOE. ..

Hamr nanuonHaneHbBI repoi, OH € HEMHOXKO Bcerga lBaHylIka-Iypadyok, U BCErja €My BcCe
COKPOBHIIA U Bce OoraTcTpa ¢ HeOa magaroT. Mbl JIF0OUM, 4TOOBI HaM BCE cpa3sy, TakK JIMXO U 370POBO.
W ThI U3 rpsizu B KHS3U.

Hagepnoe, muxue 1990-e, moToMy 4TO 04€Hb MHOTO JIFOJICH U3 MPOCTHIX KAKUX-TO paOOTAT CTallK BAPYT
MaJMHOBBIMU IukakaMu. Kak s 3To monumaro. Bot moatomy.

Hurepsoioep: Crnacubo. Termeps 6yayT Bonpocs! mpo pacnan CCCP, kak coctaBHyto 9acts 90-x. Ho
npexze xorenocs crpocuts npo Coserckuit Coro3. Eciau ouens o01e, Kak BOCIPHHUMAETECh €r0, KakK
OTHOCHUTECH K 3TOMY NIEPHUOLy UCTOPUU?

PecriongenT: fI Mory cyuTh TOJBKO CEHUYAC CO CBOEH KOJIOKOJIBHU. 51 BUXKY TUIFOCHI U BUXKY MHUHYCHI.
EcTh MOMEHTBI, KOTOpBIC MHE HPaBHUTCS, & €CTh MOMEHTHI, KOTOpbIE MHE He HpaBsaTcs. S 3a OecruiaTHOe
oOpa3oBaHue U OECINIATHYIO MEIULIMHY COBEPIIEHHO TOYHO. MHE B OTBET, KOHEYHO, MOTYT BO3Pa3UTh
0 TIOBOJTy Ka4uecTBa AToi MenuiHbL. Ho B OTBET s MOTY CKa3aTh, YTO U ceivac B OOJIBIIMHCTBE CBOEM
BOIIPOCHI €CTb.

(00:35:22)

K Tomy ke, U3 IocoB, OBUIO TO, YTO KaKas-TO OOIIMHHOCTH ObLIA U OllyIlleHue Oe3omacHocTH. S u3
CBOWX JICTCKUX BOCITOMUHAHUH 3HAI0, YTO HAM HUKTO HUKOT/Ia HE 3alpelial T'yJISTh BO IBOPE CTOJBKO,
CKOJILKO ThHI Xouenmb. Beerma gake B 3Tu crpanHHbie 1990-e rombl Bce cocenu 3HAIMA APYT Jpyra
HamepeyeT, U HA OJIMH M3 HOBBIX PYCCKHX M3 MECTHBIX HE OOMXKall 3Ty JETBOpY, rpy0O roBOps, HE
TUIeBAJ TaM, TJI€ OH €CT, TO €CTh He OOMXKall JeTel TeTh 3uHbL, TeTH Mamu, Tetu [lycu, KoTopbie emy
KOH(QeThI posiaBaiu B cBoe BpeMs. A B 2000-e 3Ta pa3o0IIeHHOCTh cTaia mosBiaTees. U yxe celiuac
KITFOYH HUKTO 107l KOBPUKOM HE OCTaBUT.

C apyroii CTOPOHEI, 5 TOHUMAK0, OTKY1a BCE 3TO IIpon3pacTaeT. [loToMy 4To 4TO paHbIle ObIIO KPacTh?
Y Bcex OBUIM KOBPBHI OJIMHAKOBBIC, TEICBU30PHI, XOJOMMILHUKH «bHUpPIo3a», CTUPAIBbHBIC MANTHHBI
«MantoTkay 1 Tak ganee. Y Bcex BCE ObLIO OJIMHAKORO.

A IIOTOM, KOrJa HadajlaCh 3Ta pa3HUlIla B A0XO0JaX, B BOIIPOCAX YCCTHOCTH HyTCfI, KOTOPBIMU 3TH
oorarcTBa }_'[O6BITBI. Torz[a 1 HA4aJ10Ch.

[Tmroc, OTCYTCTBHE KPUTHYECKOTO MBINIICHUS M BCSKHE TIOMBITKA €r0 MOAABUTH. ECIW THI BIOJHE
KaKUM-TO TIPUYMHAM BBIIEISICIIBCS U3 TOJIBI, ¥ T€0S MOTYT OBITH MPOOJIEMBI, IPUYEeM POOIeMBI Ha
CaMOM BBICOKOM YPOBHE.
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OTHOIICHHUE K PEITUTHUH, KOT/Ia JIFOIU TAHKOM B LIEPKOBB XOJIMIIH, WIIK CBOU UCKOHHO PYCCKHE TPaIHLIUH
oT 6a0ku, oT npababku. S He cka3aTh, YTO YENOBEK BOLCPKOBICHHBIH, HO OTHOIIYCh K 3TOMY B TOM
YyCie KaK K 4aCTU CBOEH pOIOBOM Tpaauluu, O KOTOPOi sl TAK IPOCTO HE MOT'Y OTKPECTUTHCA. TOJIBKO
TO €CTh MPOCTO B35Th U BEIOPOCUTH KyCOK UCTOPHH, IOTOMY YTO TAapTHUs CKa3ala.

U k Bompocy 0 TOM, Kak IpenoiaBaii HCTOPUIO MOk Mame. Most Mama JI0 CHUX TIOp JIFOOUT BCIIOMHHAT,
YTO HEKOTOPHIE YPOKH HCTOPUH Y Hee MPOXOoIiun 3a KoHcniekTamu 55-ro Crezna BJIKCM. To ects ona
TOBOPHUT: «MBI IPOCTO OTKPBIBATIU COOPHUK TE3UCOB U BHIMKUCHIBAIH, YTO TaM Brnagumup Wiend u ero
MIPUCIICIITHUKY cKa3am». Yl oHa TOBOPHUT: «ITO y HAac Ha3eIBAJIOCh "ypok nctopun'». EcTtecTBeHHO, HU
OJIHY Hay4HY0 paboTy MbI ObI C BaMH HE 3aIIUTHIIN, ecli OBl He cka3ann: «Kak ckazan JleHnH B cBoeM
BEJIMKOM U MOTYYEM HCCIICIOBAaHHI.

HurepBbioep: /la. 1o npaBna.

Pecnnongent: ¥ Mens nurmiom no JIeBy Hukonaesuuy TosictoMy, U sl OTKanbiBajga BOT 3TH « ToncToi —
3epKaJIo PyCCKOM peBOIOIMMY». Kak Tam OeTHbIe HecYacTHBIE (PIITOIOTH H3TAJSUIUCH, YTOOBI 3 TAKOTO
JIbBa HukonaeBuua, NOYBEHHHKA W TPABOCIABHOIO XPUCTHAHWHA, CHEIaTh 3E€pPKAIO PYCCKOU
PEBOJTIOIUY.

HNnrepBbioep: OHU 3TO IETaTN HCKPEHHE WITH CKOpee, YTOOBI MM [T 3aHUMaThCsl TOICTBIM?

Pecnonnent: /[ymaro, ckopee BTOpOil BapuaHT. Sl Bce-Taku BEprO B MHTEUIMTCHIIMIO. UTO ObLTH OHU
TaK YBJICUCHBI, YTO, HABECPHOC, €CJIM OHU HOPMAJIbHBIC MIOTPYKEHHBIC UCCIICA0BATCIIU, IOTPYKCHHBIC B
CBOIO TEMY, TO OHH TaM XOTh YepTa JIBICOTO, JIUIIH OBl UM HE MEIIIaH.

HuTepBhioep: Y MeHs OyJeT K BaM BTOpOe MpakTHyeckoe 3aaanue, Ho npo Cosetckuii Coto3. Paznoxy
KOJIMYECTBO KapTOYeK, KOTOpble MOryT ObITh cBsizaHbl ¢ CoBerckum Corozom. Ilpormry BbITammTh
MHUHUMYM TPH, KOTOPBIE OTKIUKAIOTCS.

PeCHOH}IeHT: PereCCI/II/I, BCJIMKasd JICpiKaBa, IjIaHOBasg 5dKOHOMUKA, COIMAJIBHBIC Ir'apaHTUH.
(00:40:03)

HuTepBhioep: Teneps nmomnpoiry Bac 00bSCHUTD, U TOAPOOHEE IIOTOBOPHUTH MPO KAKIYIO U3 KAPTOUEK.
Penpeccun.

PecnionenT: D70 TO, UTO KacaeTcs Hallel 3eMiId. Y Hac OueHb pazHooOpas3Has uctopus Bemmxoit
OtedecTBEeHHOM BOWMHBIL. B ceMbe y Moel OKOHHOM 0a0yiiku ObLIIO TPU CecTphl U oauH Opat. OqHa u3
CTapUINX CecTep BHIIIA 3aMy>X 32 YeJIOoBeKa, KOTOPhIH NMPUHUMAJl y4acThe B BOiiHe ¢ | 'epmaHuew,
JIOCITY’KUJICS IO OYeHb BBICOKHX YMHOB, U JJa’kKe MOTOM B 3ToH ['epMaHNM KaKkoe-TO BpeMs MPOBeN AJIs
TOTO, YTOOBI, BeJIs1 KAKYIO-TO BOCCTAHOBUTEIIBHYIO WIIH €IIle KaKyI0-TO AESITeTbHOCTh (He 0c000 BHUKAA
B 3Ty AeATeNbHOCTD). bbu nemymka, KoTopslii ciyxuin B Manwkypuu. U eme 6bu1 nex Kosst — naperso
eMy HeOeCHOe, — KOTOPbIH ObLJI perpeccupoBaH. 3a uTo OH ObLI PEIPEeCcCUPOBaH, 10 KOHIIA HEMIOHSITHO.
[loromy 4TO cKa3any, YTO €My BMEHSIIH J1€3€PTUPCTBO, €CIU OMYCTUTH 00mMid cMbIci. OH men MUMO
cena... On 6bu1 B [Ipare, on 3anuMaics pasmuHupoBanueM Jlopetsl. M koria s Obuta OepeMeHHa, Oblia
B IIpare n mpuanmana yvactue B «beccmepTHOM monky». TaM ToXe CIy4HIIoCh CO MHOU 3TO 03apeHNeE,
KorJa s monsiia: «boxe Mo, a eciii Obl HE OH, €cIM OBl HE 3TH COJAATHI, HE ObLIO OBl 3TOr0 HUYETOY.
Ecnu 651 HE 3TOT yenoBHbI ToBapui benskos (00:41:52), To HUKaK0# 3TOH KpacoTsl OBl He OBLIIO.

OH pouen no Ilparm...

YV Hac ecTh ceMelHas IMIyTKa. Y MEHS CECTpa IMOCIE TOro TOKE OYeHb JIFOOUT BCE 3TO aero. S roBopro:
«l"ocriomn, koraa sxe mMbl Ao Ilparum moemem?». Ona roBoput: «He mepexuBail. Jans Komns memxkom
nouren. Kak-HuOyap cripaBumcs». OT0 peabHo.

80



Mpl 3HaeM, 4To JOUTH 110 [Iparu memKkoM — 3TO pealbHO, HE B CaMbIX KOM(OPTHBIX YCIOBHSX, HO
orcioa u3-moa HoBocubupcka.

OH men MUMO CBOEH NIepeBHH. 37iech BOIHA, YCIOBHO TOBOpSA, 3aKOHUYMIIACH, HO IIOCIIE HEe, KaK S
MOHsMa, OBUT  JOBOJBHO MPOAOJDKUTENBbHBIA TEpHOJA, KOTJa MBI €lle BCE OCTaBalIHCh
MOOHMIIN30BaHHBIMU. A MOCKOJIBKY OH ObL1 13 EBporibl, y Hero ¢ co0ol 0611 Tpodelinbiii muctonet « TT».
On 3zamen k cebe, 3amen B CBOWO u30y, IMEpeHOYEBal C MaTepbl0, IMOTOBOPHI CO CBOMMH
poacTBeHHMKaMHU U yuen. Ha cinenytomiee yTpo ero apecroBanu. Cka3anu, 4TO OH AE€3€pTUPOBAI, BPOJIE
OB Kak mpumIen kK ceonM. Ho Moii nenyrika, KOTOPBIA KOe-4TO CMBICIHT, U e AHIpel, KOTOPbIi Koe-
YTO CMBICIIHII B BOGHHOM CyJie, OHH TOBOpAT: «V3BUHHKTE, 1€3epTUPCTBO — 3TO K cTeHKe. HukTo OBl
Jake pazouparbcs He ctai. Ckopee Bcero, OH MPOCTO YTO-TO HE TO YBUAEI WIH HE TO yCIbIIai. 3Hal,
YTO €T0 MOBSDKYT, ¥ IO3TOMY IPHIIIET ¢ MaMO# mompomaTses». BoT Takas rpyctHas nuctopusi. OH ymep
B JIarepsx.

Bort uTo noenu, Koraa 3aKOHYMIM BOWHY, U KakK ceiau — Mbl Ha Pogune B muieHy. Bot npo 3to.

A nmanbie OblTa BeMKast AepikaBa. Bennkoit neprkaBel madoc — 3TO TO, UTO U3 yHAcHemoBany. Bemukas
JIep)KaBa y MEHS JIMYHO OOJIbIIE acCOIMUpPYETCS YKe ¢ OoJjiee MO3IHUM MEPUOIOM, KOTraa ObLI
JKENIe3HBIH 3aHaBeC, TO €CTh KOIJa Hayajach MOHKA BOOPYXXKEHMH, KOIZla HayaloCh HMCKYCCTBEHHOE
pa3ayBaHHC TOro, YTO MbI BEJIMKAs A€piKaBa, 1€J1a€M paKCThbI, U B oOstacty Oajera Mbl BICPEAU IJIaHETHI
Bceil. UTo 370 BCE cBA3aHO ¢ BEMKOAePKaBHBIM ahocoM, KOTOPBIN KyIbTHBUpOBaiics nMeHHO CMU.
$1 HEYeTo He 3HA0 0 BENIMKOAEP)KaBHOM madoce y )KUTENei CTpaHbl, HO 3TO IPOAYKT pabotet CMMU.

Uro kacaercs LEH3Yphl, Y MEHS (PHIIOJIOTHYECKOE O0pa3oBaHUE, MOATOMY HE 3HATh O LIEH3ype B
COBETCKHE TOJbI 51 He Moria. S untana Omorpaduy BceX HECUACTHBIX BEITMKOMYYEHHKOB HAroio0ue
ITacTepHaka, u erie Toro, KOTOpbId adcypauct. .. Beutetena dpamuus. OueHs mo0ito ero. [TomHio ero
npousBeeHus. C HUM Toxxe Obl1a MU(OJIOTU3MPOBAHHAS HCTOPHS, YTO BPO/JIe ObI KaK €ro pacCTpPesUIu.
A, Xapmc (FOBaueB). beina ncropusi, 4To B 3TOH NCHXYIIKe, OblIa JET€HAA, YTO OH TaM B TOJ[BAIaxX
ymep. Ho, Ha camom Jniesnie, MpocTo JKeHe CKa3aid, 9YTO OH TaM, a Ha CaMOM JIeJie HEMOHSATHO, T/Ie OH.
IToTom ncTopuku 3TO ycTaHOBWIH. BeeX, Tak wim WHave, KOCHYJIOCh. 37ech Yepe3 Moe 00pa3oBaHue,
4yepe3 TO, YTO HyKHO OBLIO MHUCATh JIMHUIO TAPTHH, KOMCOMOJIA, 9TO CaM 00 3TOM JyMaelllb.

IInaHoBasi 3KOHOMHKA — TYT BCE IOHSATHO, ISITWIIETKA 3a TPU roja. Bcece 3TU cioraHel, KOTOpPHIE
nepeocMbicuBauCh B 1990-2000-e TOABI, CTAHOBUJIMCH MPEIMETOM HAapOJHOTO (OIBKIOpa, KOTaa
TOBOPHIIOCH, YTO BCEX JOTHATh U meperHats. Crnacubo To, Oyarogapst 4eMy MbI, HECMOTPSI HM Ha UTO.
HIMEeHHO OT TOTO0, YTO 3TO BCE OBIJIO HA CAMOM [ieJie, CTAHOBUTCS COBceM cTpaiuHo. Koraa HaunHaens
JlyMaTb, KaK MOXHO PacCUMTaTh, CKOJIBKO KOPOB, CKOJIBKO TENAT JOJDKHA POJIUTH KOpoBa. TaM xke Bcé
OBLIO MPOCYNTAHO, JOXOIUIIO JI0 KAaKOro-To abcypa.

CouunansHbie rapantud. Ha camom aene, 3To TO, IO 4eMy sl OTAAJIIEHHO TOCKYIO cedyac, IOTOMY 4TO
HaIlle TOCYIapCTBO METHYJIOCh M3 KPaWHOCTH B KpaitHocTh. Ecim panbie ObUM KakWe-TO TOJTHBIC
CoIMaJIbHBIE TAPAHTHH, TIOJIHOE COLMANBbHOE 00ecTieueH e O0IIeCTBa, TO CeHYac COIMAIbHBIX TapaHTHIl
HUKaKuX. S CKIIOHHA lyMaTh, YTO UCTUHA IJIe-TO OCEPEANHE, U UTO €CTh TAKKME MOMEHTBI, OT KOTOPBIX
HEJIb3s MPSMO B3ATh U OTKAa3aThCsl.

Y MeHs HeT MOJHOM YBEpEHHOCTH, YTO KOTJa MO peOCHOK MOWAET B MIKOIY, 1 He OyIy 3a 3Ty ILKOILY
IJIaTUTh, KaK 3a WHCTUTYT. UTO He HalaeTcs Kakoro-HuOyahr ymMHOro B l'ocymapcTBeHHOU Jlyme,
KOTOPBIN CKaXKeT: «A 3a4eM HaM BceM OeciiaTHoe oOpa3oBanue? OcoOeHHO keHIuHe. JKUiau ke Kak-
To Gapeimay B toxMaThix X VIII-XIX Bekax, yumnuch urpath Ha hoprenuano. M xsatut ¢ Hux. OnHu
Ha (OpTenuaHo Wrpaid, a JApyrue KakK POIIINCh, TaK Cpa3y K TOAOJIBHHUKY BCTalld, OTOPOJIBI
BCKaIlbIBaTh, HATYpPaJIbHOE X0O3SIMCTBO BEJIH.
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Hurtepeblroep: Crnacubo 6onbinoe. Tenepsb xoTena 0b cripocuTs po pacnag CCCP. Eciu ckaxy ¢pasy
«pacmag Coserckoro Coro3ay Kakue y Bac acColranuu?

Pecniongent: Ceifuac B MOEM B3pOCIIOM COCTOSHUH 3TO «Jlebemmuoe o3epoy, 3aTeM EnpnuH, 3aTeM
NepecTpoika, U AeHb He3aBUCUMOCTH. CKaky PO HE3aBHUCUMOCTH 0€3011eHOYHO, TOTOMY UYTO ceidac
MHOTO CIIEKYJIHPYETCS Ha 3TOH TeMe.

HnutepBbloep: A ecnu monpoOoBaTth omneHuth Pacmag Coerckoro Coroza. Xopommo, WTO 3TO
ciyuusiocs? I1noxo, uto 310 ciydusnocs? OneHo4Ho.

Pecnionaent: HpKI/IX IMOIUIN Y MCHA 3TO HC BBI3BIBACT, IMMOTOMY 4YTO s 3HAIO 00 3TOM TOJBKO
rmoHacaemke. 1 ciaBa 60l"y, 9TO 3TO NPOU3OIIIO0, HET, U TOPEBATH 110 3TOMY ITOBOAY HE BHXKY CMBICJIA.
C Toukm 3pCHUA UCTOPUU K OTOMY BCE M IILJIO.

HuTepBbroep: IlpencraBsre, BaM HYKHO OynIeT pacckas3aTh JPYyroMy 4eJOBeKY, KOTOPBIH HUYEro He
3HaeT 00 3TOM, Hampumep, Bamemy pedeHky o pacnane Coserckoro Coro3a, Kak Obl CTAJIU MPO 3TO
pacckasbiBaTh?

Pecnonnent: 51 Ob1 n30pana mocienoBarenbHbI oaxoa. CHadana oH oOpa3oBaiicst Kak Oojee-MeHee
ocMbicieHHas ¢opmanus. [lotom Tam crano Bc€ Oombmie u Oombine Gopmanusma. Korma 3ToT
(opMau3M JOCTUT TOTO, YTO OCTAIACHh TOJIBKO OHA Ooblas popma, oHa JonHyna. Eciau npoBonuTs
00pa3Hyl0 acCOLMAIINIO, TO 3TO, HABEPHOE, 3TOT 3MEH, KOTOPBI ce0sl 32 XBOCT YKYCHIL.

3anumanuce oOpa3oBaHHEM 3ToW (GOpMalUK OO TIyOOKO HACHHBIE. A HX IOCITEI0BaTEIN
HACJICIOBAIM HE WL, a TONbKo (opMmy. OHH HEe BAIyMBIBAKCh, YTO JENAIOT, & MEXaHHYECKH
HOBTOPSUIA HA0OP KECOB M3 MOKOJICHUS B MOKOJICHHE. MBI )KUBEM BOT TakK, a OYEMY )KUBEM BOT TaK,
HHKTO HE 3alyMbIBAaeTCs. A KaK TOJbKO MUHMMAJIbHO KTO-TO HAYall 331yMbIBaThCsI, BCEX CIIPOCHIIH: «A
Imo4YeMy BOT Tak? Pa3Be HEb3sI HOCUTH BCEM PAa3HBIC IJIAThA, U IIPU 3TOM OBITh CUACTIUBLIMHU?Y.

HutepBrioep: [lonsna. CornacHa. Cniacibo Bam Oombiioe.

82



	Introduction
	Part 1. Literature review
	1.1 The Studies of Memory in the Social and Human Sciences
	1.1.1 Collective and Historical Memory
	1.1.2 Features of Collective (and Historical) Memory in Russia
	1.1.3 The Concept of “Nostalgia”
	1.1.4 Post-Soviet Nostalgia in Modern Russia

	1.2 Theoretical Analysis of the Perception of History and Its Mythologization in Russia
	1.2.1 History in the Minds of Russians
	1.2.2 Contemporary “Status” of History
	1.2.3 Historical Consciousness of the Young Generation
	1.2.4 Sociological data about Russian Youth’ opinion on the 1990s
	1.2.5 The Role of the State in Shaping the Perception of History and Modern Historical Policy of Russia
	1.2.6 Myths and Mythologization of the Modern History of Russia
	1.2.7 Mythologization of the 1990s


	Part 2. Research design and methodology
	2.1. Purpose and research tasks
	2.2 Research object, data and sample
	2.2.1 Defining the Parameters of “An Ideal Responder”
	2.2.2 Interviewing and responders

	2.3 Analytical strategy
	2.4 Methodological reflection

	Part 3. Research findings and results
	3.1 The Images of the Collapse of the USSR and the 1990s
	3.1.1 The Image of the Collapse of the USSR
	3.1.2 Images of the 1990s in the Minds of Young Russians
	Lawless and poor
	The 1990s as a Pit, Downfall, Dullness
	The time of Opportunities and Freedom
	The Image of the “Long-lasting” 1990s

	3.1.3 The Nostalgic Image of the 1990s
	3.1.4 “Chechya” As the Most Vivid Image of the Period

	3.2 What Information They Receive from Family, Media and School
	From family
	From school
	Surrounding information space (media, culture)

	3.3 Myths in the Perception of the History of the Collapse of the USSR and the 1990s
	3.3.1 Myths about “the collapse of the USSR”
	3.3.2 Myths about the 1990s
	Yeltsin as a meme
	About the dashing (“лихие”) 90s
	Perception of mythologization of the 90s by the authorities

	3.3.3 Myths about USSR

	3.4. Types of Attitude Formation Towards “Recent History”

	Conclusion
	List of reference
	Appendix (in Russian)
	Гайд интервью
	Пример интервью. Транскрипт № 30


