Pavel Smetana - The Ontology of the Void - Abstract

This work is a varietal consideration on the void. Its primary inspiration comes from Egon
Bondy's labour. It is not about clueing of the unclueable or describing of the undescribable —
it would head only to some kind of philosophical statictics — the void is seen here more likely
as some kind of a horizon. The acceptation of this horizon could estabilish the possibility of
the true encounter to another being. Bondy also thinks about the continuity between the void
and the mercy and in this order he opens the possibility of not identifying the void with
axiological indiference. The void, discovered as a possibility of a fundamental encounter,
opens the internal meaning of the emotionality for the philosophy. First chapter of this work
is a comparation of exemplary ideas about the limits of the ontology — among other things - in
a theological context (J. A. Komensky), in the context of the emanational ontology of
Plotinos, in Spinoza’s classical substantial ontological system or in Klimas egodeistical
world. This comparation opens the problem of the statical and prejudical understanding of the
idea of the ontological substance (the void could not be defined, so as an ontological horizon
it is without a statical definition). So why there is the statical understanding? In the inspiration
with Foucault and Berd’ajev, the work deals with the problem of possible antropomorphism
and sociomorphism in the ontology — the statical thinking is analyzed in the terms of possible
moving of the social and power-based views to the ontology (the void, in this context, means
no power). The second chapter continuosly analyzes three rising examples of the
philosophical resignation to the power; it is analogical to Bondy’s idea of the mercy coming
from the void, when the power views are out. First one is the analyze of the buddhistical
conception of the void (Nagarjuna). Second one (Dyinysios Areopagita) represents kind of a
frontier between the theistical conception of the deity and a non-theistical conception of the
talking void. The last example is an interpretetion of the kind humor (J. Hron Metdnovsky) as
something that has the might to overcome the statical power of fixed ideological systems.
Humour is also found in a great importance to philosophy, it could fund the true emphasis in
the fighting the prejudice. The third chapter, which is more likely a appendix, builds on this
tripple affirmation of the meaning of the resignation on the power and the aims more at the
emotionality in philosophy. It deals with the phenomenon of insomnia (E. Lévinas) and draws
a comparison with Heideggers conception of ,,itself*. Both phenomena are evaluated at the
scale of phantasia and obedience (in inspiration from Dorothee Soélle). The phantasia and

creativity (analogically to the humour in the previous chapter) are revealed in the light of



fundamental meaning, it could go over negative aspects of insomnia and ,,itself'*. The void
helps with the estabilishing of the fullness. This work ends in a subchapter, which analyzes
the experience of the void in the context of the unhabited place (M. Heidegger, H. Bergson, B.
Héblova). It founds the crucial meaning of subjective differences in interpretetion of the void-
place. What means for someone only a rubbish pit, could be (unhapilly) someone’s home. A
contemporary person shoud be sensitive in the recognizing those differences and in the
seeking for solutions of social problems. The void and its contexts serve in this work as a key
in the seeking of new intellectual parallels, questions and appeals. It is the primary method.
When it goes about traditional methodological and interpretational basis, it comes mostly
from phenomenological philosophy (among all other E. Husserl, M. Heidegger, J. Patocka, A.
Hogenova); I am trying to fill it with new contexts and goals and thus support its timeless
predicative value. This work could appear a bit postmodern and chaotic, but it is in contact
with its goal — supporting a discussion and opening the inner meaning of the discussion. The
discussion also lives from analogies and paralells. Insight ,,sub specie void* opens primarilly
the crucial meaning and the need for discussion, communication and common creation
throughout the mankind and the natural world. It is not only a philosophical discussion, but

something much more ordinary, but when sighted, found as fundamental.



