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Abstract  

The work attempts to contribute to mapping of the lexical field of HOLINESS in Old English prosaic 

texts. The lexical field in this work is represented by four adjectives (halig, gebletsod, gesælig, 

gehalgod) which are chosen from the Thesaurus of Old English from which one – halig is chosen to be 

analysed in this work. The mapping of this adjective is conducted in the York-Helsinki Parsed Corpus of 

Old English Prose by identifying morphological and syntactical categories of the adjective (predicative, 

attributive; both pre-positive and post-positive functions) as well as by the collocational sets 

(conceptual fields). The results then show the ways in which the adjective differs in named categories 

in relations to its collocational set. The work is also interdisciplinary as the interpretation of the 

collocational sets is based both on philological as well as theological bases due to the fact that halig 

mainly appears in religious texts. 

 

 

 

Abstrakt  

 

Práce se pokouší přispět k vymezení lexikálního pole SVATOSTI v staroanglických prozaických textech. 
Zkoumané lexikální pole je reprezentováno čtyřmi adjektivy (halig, gebletsod, gesælig, gehalgod), 
která jsou vybrána z Thesauru staré angličtiny, z nichž jedno – halig – je v této práci následně 
analyzováno. Analýza tohoto adjektiva je provedena za pomoci York-Helsinki Corpus of Old English 
Prose (tj. korpusu staroanglických prozaických textů), a to tak, že je identifikováno morfologické a 
syntaktické chování daného adjektiva (predikativní, atributivní použití) a zároveň jsou tomuto 
adjektivu přiřazeny kolokační rámce (konceptuální pole). Výsledková část práce se pak snaží 
podrobněji popsat, jak se dané adjektivum liší ve vztahu ke svým kolokačním rámcům ve zmiňovaných 
morfologických a syntaktických kategoriích. Práce také přistupuje k danému adjektivu 
interdisciplinárně, jelikož intepretace kolokačních rámců probíhá jak na základě filologickém, tak i na 
teologickém z toho důvodu, že se halig především objevuje v náboženských textech. 
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All Old English words are in italics; the vowel length of Old English word is not marked apart from the 

quotations in which the marking is kept according to their relevant sources. 
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1 Introduction 

 

The objective of this work is to attempt to characterize the Old English lexical field of HOLINESS 

which in broader intention includes four adjectives halig, gebletsod, gehalgod and gesælig as 

defined by the Thesaurus of Old English (further as TOE). However, the scope of such a task and 

the formal limitation of the following work allow us only to conduct the first step of “this 

characterisation”, i.e. to investigate the morphological, syntactical, lexical and semantic nature of 

the first adjective from this field – halig; with the prospect of  further investigation of the field in 

the future.  

The work also attempts to be interdisciplinary as the full understanding of the functions and 

meanings of the adjective halig requires theological interpretation.  

The main body of this work is divided into seven parts including this introduction as the first part.  

The second part – Theoretical background (see 2.1) – provides the reader with brief information 

about the nature of adjectives in Old English including material provided in the Bosworth-Toller 

Dictionary (further as BT) and The Dictionary of Old English (DOE). 

The third part (see 3) explains the principal hypothesis of the present research: the expectation 

that the grammatical characteristics of the adjective halig predetermine its semantic function; the 

meaning of halig is determined by its syntactic position. The expectation is that attributive halig 

adopts the meanings of the other adjectives from the lexical field of BEING HOLY due to its 

morphological and syntactical nature.  

The fourth part, Material and Method (see 4), introduces the way in which the research is 

conducted. As the primary source of information, the York-Helsinki Parsed Corpus of Old English 

(YCOE) is used. This chapter then gives a full description of the queries used to access the 

information from the Corpus.  

The fifth part, Analysis (see 5), presents the main part of the research. It analyses the hits from 

the corpus on two levels; firstly, based on the morphological and syntactical level, in which the 

results are analysed according to whether they are used attributively and predicatively.  Secondly, 

these classified results are further investigated on lexical and semantical levels, i.e. their meanings 

are analysed philologically and linguistically as well as theologically if appropriate to seize the full 

understanding of their meaning.  

The fifth part also takes into account whether the text in which the given adjective appears is an 

original Old English piece or whether it is a translation. It attempts to evaluate in what way this 
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influences the meaning of halig. However, this is not conducted systematically since many original 

OE texts are paraphrases of translated Latin in sources.  

The sixth part gathers the obtained information from the analysis and discusses the results with 

regard to the initial hypothesis, i.e. whether the semantic meaning differs depending on whether 

the adjective is used predicatively or attributively (see 6).  

The last part of the work, Conclusion, summarises the objectives of the work (see 7).  
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2 Theoretical background 

 

In this chapter, the author attempts to gather all the possible information about the adjective halig.  

Several sources have been used and are described in the following chapters. Chapter 2.1 attempts 

to locate halig within its lexical field of the Quality of Being Holy as it is clear that every adjective 

does not function “as a separate isolated entity with little regard paid to its application” (Schwyter 

1996: 29) and there is a high chance that halig might overlap more or less with its synonyms.  

The following chapter 2.2 provides the basic information about OE adjectives as a whole. It points 

out the placement of the adjective within a sentence as well as identifies different paradigms 

which can be applied to an OE adjective. 

The section 2.3 then lists the characterisation of halig in available literature. It provides the 

lexicographic profile of halig from the main dictionaries, the DOE and BT, its etymology based on 

the OED, and lastly its special grammatical features of halig taken from Wright’s Old English 

Grammar. In addition, the author also conducted research of additional sources - articles relating 

to halig or corpora-based researches of OE adjectives in OEN. This research resulted in finding no 

material pertinent to this research.  

On the other hand, there are two main studies concerning lexical field in OE via corpora. The first 

one, Old English Legal Language: The Lexical Field of Theft (Schwyter 1996), presents the lexical 

field Theft as a part of the register of LEGAL ENGLISH. The work is a sufficient source for the 

terminological background for this thesis as it gives the full description of lexical field theory and 

its development. At the beginning Schwyter identifies the study Der deutsche Wortschatz im 

Sinnbezirk des Verstandes by Jost Trier (1931) as the major background work for the theory in 

accordance with other authors (cf. Kleparski and Rusinek 2007: 188; Geeraerts 2010: 53– 54). 

Schwyter presents Trier's view that “the vocabulary of a language is a well-structured system in 

which each lexeme evokes a whole range of other, sense-related lexemes, such as antonyms and 

quasi-synonyms” (1996: 30). He also mentions Trier's idea suggesting that the lexical field can be 

depicted as a mosaic (Schwyter 1996: 30). 

However, this concept has been strongly rejected by some authors; for example, Geeraerts writes 

that “Trier’s use of the mosaic image [is] not a happy one. To begin with, the image suggests that 

the mosaic covers the whole surface of the field, i.e. that there are no gaps in the lexical field, that 

no pieces are lacking in the mosaic. This Lückenlosigkeit (absence of hiatuses) is contradicted by 

the existence of lexical gaps.” (2010: 65) 

Schwyter, too, later specifies some difficulties with Trier's lexical field theory. He mentions that 

Trier does not use a well-defined terminology. In other words, his key terms have not been defined 
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well, and it is not specified whether those terms can be employed synonymously or whether they 

differ in meaning (compare Schwyter 1996: 31). In this, he is in accordance with Geeraerts, who 

also criticises the terminological instability by stating that “we may note that the terminology of 

lexical field theory is relatively unstable. Mostly, lexical field, semantic field, and word field are 

treated as synonyms, but some authors have suggested distinct readings among these items.” 

(2010: 56). 

Nevertheless, Schwyter’s major contribution to the present thesis is his implementation of the 

definition of a lexical field. Firstly, he employs the term “lexical field for a group of 

paradigmatically related lexemes and conceptual field for the sphere they cover” (1996: 31), and 

then he goes on “to employ syntagmatic sense-relationships” (1996: 32). 

In line with this, Schwyter mentions Wolfgang Kühlwein’s study Die Verwendung der 

Feindseligkeitsbezeichnungen in der altenglischen Dichtersprache (1967) and he states that 

“[Kühlwein] has first defined a paradigmatic lexical field comprising all ENMITY-lexemes, and, in 

a second step, described this previously defined paradigmatic field by investigating the 

syntagmatic properties of each of its elements”. Later, he states that Kühlwein does this through 

“investigat[ing] the occurrences of the lexemes, their frequency, distribution, collocations, and the 

context in which they occur” (1996:32) and proposes a similar approach which is also adopted in 

this thesis. 

Schwyter further mentions Kühlwein's Modell einer operationellen lexikologische Analyse: 

Altenglisch ‘Blut’ (1968), in which Kühlwein stresses the importance of extralinguistic factors 

(such as connotations which these words evoke). He also mentions Soland’s Altenglische 

Ausdrücke für ‘Leib’ und ‘Seele’ (1979), in which the author has, as Schwyter writes, “equally 

stressed the importance of ‘sociocultural’ factors in analysing OE vocabulary” (1996: 32).  

Another recent major work conducted using the lexical field theory is Gevaert’s The Evolution of 

the Lexical and Conceptual Field of ANGER in Old and Middle English (2002) in which the author 

attempts to map the lexical field of ANGER in OE and ME. The work “tries to integrate the main 

achievements of historical semantics, prototype semantics and cognitive semantics. This means 

that it includes both expressions literally meaning ANGER and expression[s] that do not literally 

refer to the concept” (2002: 275). For this reason, her framework cannot function as an inspiration 

to this work as her concept is broader than the one employed here. 

Based on this, this thesis understands a lexical field to be a semantic relationship of lexemes in 

paradigmatic level (cf. Schwyter 1996: 31) – in other words, they can function synonyms. 

Furthermore, each lexeme of this lexical field then has its own syntagmatic lexical field (cf. 

Schwyter 1996: 32), i.e. it forms collocational sets.  The lexemes from those collocational sets can 
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be further grouped based on their own paradigmatical relationship between one another under a 

singular concept (hypernym) into their own lexical fields which are here for the sake of clarity 

called conceptual fields.  

The thesis also implies the extralinguistic factors whose importance is stressed by Kühlwein 

(1968) and sociocultural factors as mention by Soland (1979). This can be seen in the analytical 

part in which halig is not analysed only in the context of the sentence itself or the text itself but 

also in terms whether the text is an original OE production, or a translation of an original text.  It 

is also relevant to gather information about the author. We want to know whether he is a Christian, 

and we want to know something about the author’s intended audience/readers of the text. The 

major influence of this can be seen in the fact that this thesis employs not only philological and 

linguistical interpretations of the results but also the theological interpretation since halig mainly 

appears in religious text (especially homilies) (see 5). 

 

2.1 Paradigmatic lexical field of the Quality of Being Holy 

 

As written above, no single adjective functions as an independent item but rather as one part of a 

network of words. For which reason, every lexeme must be understood in the context of its lexical 

field – which can be of two types – syntagmatic and paradigmatic. The syntagmatic lexical field of 

halig is the main focus of this thesis. Nevertheless, before conducting such research, the 

paradigmatic field of the adjective, i.e. the level covering the adjectives which are more or less 

synonymous with halig, must also be defined. This chapter is a discussion of those definitions. 

Halig as its PDE translation “holy” reveals, must belong to the lexical field of the QUALITY OF 

BEING HOLY which includes several other adjectives. For the purpose of identifying these 

adjectives, the TOE has been chosen.  

The TOE has two options for searching using either the OE query or PDE query. The PDE has been 

chosen because the QUALITY OF BEING HOLY is well defined by the PDE word “holy” while OE 

queries have the tendency to produce results concerning only halig without uncovering its 

synonyms as clearly as PDE queries; The PDE entry of  “holy” produces only one lexical field 

named HOLINESS. This lexical field has 8 subcategories. Subcategory 03 includes adjectives 

required by this work shown in Image 1. These adjectives are “gebletsod, gāsthālig, (ge)hālgod, 

hālig, (ge)sǣlig”.1 (TOE online: “Holiness: Characterized by holiness, blessed.”) 

                                                           
1 All Old English words are in italics; the vowel length of Old English words is not marked apart from the quotations in which 

the marking is kept according to their relevant sources. 
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Image 1 

 

 

2.2 Morphological and Syntactical Characterisation of Adjectives in OE 

 

Adjectives in OE comprise a morphologically rich category as they can express from four to five 

cases, three genders and two different sets of declensions, weak and strong (cf. Wright 1908: 201). 

Mitchell introduces the term “adjective proper” (1985: 48) for those adjectives which can be used 

in comparative and superlative forms to distinguish them from demonstratives, possessives, 

interrogatives and indefinites which behave in a highly similar way (cf. Mitchell 1985: 45). 

Nevertheless, the interpretation of class membership might be occasionally difficult.  As an 

example of this, participles and some indefinites can be named because both the strong and the 

weak declensions can be used with them, and they can also be used in the comparative and the 

superlative forms (see Mitchell 1985: 48-49). This is significant for this work as two of the 

synonyms of halig (gebletsod, gehalgod) are transitional between those two categories; the TOE 

lists them as adjectives but BT as past participles. 

The difference between the strong and weak declensions lies morphologically in a different set of 

endings and syntactically in the co-occurring words of the adjective (cf. Wright 1908: 200 – 201; 

Mitchell 1985: 51-80). 

Syntactically, OE adjectives/participles can be used “attributively […], predicatively […], or in 

apposition […]. [Yet those features] cannot always be distinguished.” (Mitchell 1985: 49). The 

attributive use can have two forms – preposition and postposition. It must be said that Mitchell 
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understands postposition as a part of apposition (Mitchell 1985: 49). Ringe and Taylor (1994) use 

the term pre-modification and post-modification. This thesis, however, employs the term 

preposition and postposition for adjectives as pre-modification and post-modification can be 

understood in relevance to nouns.  

The attributive use means that the adjective pre-modifies the noun and is declined “weak if it is 

preceded by a demonstrative (se, þe) or by a possessive (e.g. min, his), but strong when without 

one of these elements” (Mitchell 1985: 51), while in predicative use “in the nominative the 

adjective/participle is declined strong in the positive and the superlative. It is usually found with 

no inflexional ending in the singular and with -e in the plural.” (Mitchell 1985: 62). 

The comparative ends in -ra in the nominative singular masculine and can be declined weak. It is 

used attributively with the demonstrative; the superlative, normally ending in -ost(a), can be 

declined both strong and weak (cf. Mitchell 1985: 80). The comparative adjective is used 

attributively and predicatively; the proportional comparative is expressed with swa and þy (cf. 

Mitchell 1985: 81). The superlative may agree with its noun in case or may be followed by a 

partitive genitive, especially when used predicatively (cf. Mitchell 1985: 83).  

 

2.3 Characterisation of Halig 

 

The characterisation of halig is conducted in three steps. The first step is the generation of a 

lexicographic profile based on two dictionaries DOE and BT (see 2.3.1.1). The second step 

provides us with the etymology taken from the PDE entry for holy which is a modern descendant 

of the word halig (see 2.3.1.2); the last step shows the grammatical features of halig, necessary 

information for generating queries to be applied to the YCOE.  

 

2.3.1 Lexicographic profile 
 

Table D1 presents a lexicographic profile of halig. The first column shows the meanings of halig 

provided by the DOE entry for “halig”. The second column provides the meanings resulting from 

the BT entry “Hálig”. The meanings are listed in the same order as they are given in the respective 

dictionaries.  
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Table D1 

DOE: halig BT: Hálig 

Holy  

A.1 of God, Christ, the Holy Ghost, Trinity: holy, divine, 

sacred 
I. set apart for religious use, consecrated, sacred 

A.2 of a heather deity II. used of Deity 

A.3 of people or beings specially devoted to or directed 

by God: angels, prophets, apostles, saints; holy souls, i.e. 

the souls of blessed departed, the blessed dead 

III. of persons considered to be specially devoted to, or 

directed by, God, e.g. angels, prophets, apostles, saints 

A.4 weak form used as a vocative, in direct address to 

God, Christ or a saint 
IV. of things 

A.5 used of acts, attributes or any divine part of God or 

Christ: His Advent, Incarnation, Passion, Resurrection, 

Ascension etc.; God’s power, might, mercy; His holy 

voice, the body, blood, etc. 

IV.1 that pertain to God 

A.6 used with reference to the acts, life, or any part of a 

holy person, their body, bones, mind, voice, etc. 
IV.2 that have their origin or sanction from God 

A.7 used of anything holy pertaining to God, His name, 

heavenly throne, heaven, the symbol or sign of the Cross, 

etc.: possessing a divine quality or character, having its 

origin or sanction from God or Christ 

IV.3 of divine operations (ordinary or extraordinary) in the 

physical world 

A.8 used of a sacred object, relic V. conformed to the will of God, free from sinful affection 

A.8.a used of the Eucharist, elements of the Eucharist or 

other sacraments 
V.1 of persons, of godly character and life 

A.8.b used of a sacred pagan object V.2 of actions, feelings, etc. 

A.9 used of anything passed down from God: His sacred 

law, word, commandments; holy books, divine writings, 

scripture; divine grace, hope, joy, etc. 

VI. of animals, not destructive or dangerous, tame cattle as 

opposed to wild beasts 

A.10 used of a divine phenomenon, miraculous or 

natural, associated with God and the supernal: divine 

mysteries, wonders, light, daybreak, heavenly bodies, etc. 

I. that which is holy, a holy thing 

B. consecrated or devoted/ dedicated to God II. a holy place 

B.1 used of a place deemed to be sacred or holy, devoted 

or consecrated to God 
III. a holy person 

B.2 of divine service, holy offices, sacred ceremonies, the 

Mass, prayers, fasting, vigil, etc.: dedicated to the 

worship of God 

III.1 of a divine person 

B.3 seo halige cyrice/ (ge)laþung; halgu (ge)samnung 

“the holy church/ congregation” 
III.2 a saint, prophet, etc. 

B.4 se halga geleafa “the Holy faith, i.e. the Christian 

faith” 
III.3 a godly person 

B.5 þæt halige folc ‘the sacred people’, glossing Israel IV. a sacred rite (?), consecration 
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B.6 of ordination, religious office, orders, or rule, 

monastic life, etc.: dedicated to the service of God 
 

B.7 of sacred days or seasons, feast days, the Sabbath, 

etc.: consecrated to God 
 

B.8 of a first-born male/ a sacrifice (also fig.)  

B.9 of animals: consecrated (to Adam and Eve)for their 

exclusive use (as part of God's divine plan) 
 

B.10 se halga steort “the sacred tail-bone”, glossing sacra 

spina “the sacred spine”, i.e. the sacrum, the lowest part 

of the spinal column (so called by association with the 

first “sacred”, part of a sacrificial animal offered by 

pagans to their gods) 

 

C morally and spiritually pure  

C.1 of a person: entirely devoted to God, morally and 

spiritually pure, sinless, of godly / saintly character and 

life 

 

C.2 of someoneʼs deeds, action, conduct, behaviour, 

virtues, etc: pious, pure, saintly 
 

D. as a personal name (e.g. Beowulf 61 Hālga,), or as an 

element in personal names, e.g. Halig-beald, -beorht, -

mær, -red, thryth 

 

 

Based on the lexicological profile in Table D1, an abstraction of the main three meanings can be 

made: 

1) holy – of which the source is God, or it describes God (DOE meaning A; BT meanings II., 

IV.2, IV.3) 

2) dedicated to God – consecrated by people to God (DOE meaning B; BT meanings I., IV.1, I., 

II., III., IV.) 

3) spiritually or morally pure (DOE meaning C; BT meaning V., VI.) 

This can lead us to the first hypothesis whether the collocation and their use differ based on the 

source of holiness (see 3). The meanings given above seem to have three major sources. The 

meanings 1) and 2) appear to have God as the source of holiness in which the meaning 1) can also 

describe the holiness of God himself, i.e. God is the source of his own holiness; in meaning 2), the 

source of the holiness is again God but through the action of a human being conducting an officium, 

i.e. by someone who has been chosen by God to do so; an intermediator. The difference between 

those two sources can also be a possible cause for synonymy with other adjectives gehalgod and 

gebletsod from the paradigmatical lexical field of QUALITY OF BEING HOLY since these adjective 

gehalgod and gebletsod describe the action given by an intermediator (see 2.1).  
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Meaning 3) appears to be rather distinct from the meaning 1) and 2) for which the source of the 

holiness is the conduct of a selected person while the holiness of the third meaning comes from 

inherent “naivety”, i.e. the pureness whose source is the avoidance of sin; the original sinless state 

which was before the condemnation of Adam and Eve. One relevant question is whether this 

source of holiness can be subsumed under the first as the teaching of predestination.2  Regarding  

these meanings, DOE states that halig could express also the quality given to people and objects 

by pagan gods (meaning A.2; A.8.b; B.10). 

BT also provides Latin meanings – sanctus and sacer. This is crucial information for the 

comparison of the texts which were translated from Latin. The research attempts to indicate when 

appropriate the cases of translated texts from Latin and compare the Latin original to the OE 

translation. To be more specific, whether the use of halig in the OE translation corresponds with 

the use of sanctus and sacer in the original Latin text and if not to assume the motivation of the 

translator to employ halig when the Latin text does not have such correspondence.  

 

2.3.2 Etymological background 
 

None of the given dictionaries listed above provides etymological information; this information 

was obtained in The Oxford English Dictionary under the query “holy, adj. and n.”  

The etymology section lists firstly cognates to halig as OF hêlech and OS hêlag (current Dutch 

heilig) and OG heilag or ON heilagr (therefore Swedish helig and Danish hellig) and assumes that 

the word originally comes from *hailag-oz which is derived from the adjective *hailo meaning 

“free of injury, whole, hale” (see OE hál) or derived from the noun *hailoz, *hailiz which is close to 

ON heill expressing “health, happiness, good luck”. (OED online: "holy, adj. and n.") 

These etymologies can also lead us to the assumption that the words which are listed here have a 

strong connection to “happiness or the quality of being lucky or healthy” regardless of the fact that 

the OED later states that “the primitive pre-Christian meaning is uncertain” (OED online: "holy, 

adj. and n."). They can lead us to speculate that the quality of being holy might have been 

understood as a quality of health and prosperity (therefore somehow connected to the lexical field 

of QUALITY OF BEING HEALTHY) which would be similar to the Old Testament meaning of 

“blessed” in which “to be blessed” meant “to have plenty” (mainly referring to health, sons and 

property including animals – as for example in the well-known story of Job in the Bible). 

                                                           
2 This interpretation is on the edge of the theological interpretation. Predestination teaches that the person, object or place 
is chosen by God for which he/she/it is given the power for the right conduct; to maintain the purity. Having that in mind, the 
ultimate source of holiness is God. 
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Lastly, these etymologies show the connection to the PDE word “whole” and both words are 

understood as cognates. It would be useful to know if the quality of God as “holy” can therefore 

mean “free and whole, united, not separable or indivisible”, and it would be also very instructive 

to find out whether this quality can be attributed to persons, actions, objects, time or place; also, 

this may  indicate that halig could also belong originally to the lexical field of BEING HEALTHY or 

any other lexical field. This information will be relevant to the second hypothesis of this work.  

 

2.3.3 Grammatical features of halig 
 

The chapter “Grammatical features” in Wright's Old English Grammar specifically mentions halig. 

It also provides a paradigm of halig as follows in Table D2 (adopted from Wright 1908 : 205–206). 

Firstly, the paradigm of halig shows some irregularities concerning the vowel “i” which disappears 

in the genitive, dative and instrumental in the singular for all genders and in the nominative and 

accusative masculine and feminine in the plural, and in the genitive and in the dative plural for all 

genders. This information is going to be crucial for setting the correct query parameters in 

Materials and Method (see 4.4). 

Secondly, in some cases the ending -e can be replaced by -a; similarly -u in the feminine can be 

replaced by -o. Wright also adds that “[t]here are many exceptions to the above rules due to 

analogical formations, as yfles, hāliges, hālgu beside older yfeles, hālges, hāligu” (1908: 206). 

Nevertheless, Table D2 always lists halig with a vowel length on “a”.  

 

Table D2 

 

  Masc.   Neut.   Fem. 

Sing.  

 Nom.  hālig, “holy”  hālig   hāligu, -o 

 Acc. hāligne   hālig   hālge 

 Gen. hālges   hālges   hālgre 

 Dat. hālgum   hālgum   hāligre 

 Inst. hālge   hālge 

 

Plur. 

   Nom.  Acc. hālge   hāligu, -o  hālge, -a 

 Gen. hāligra   hāligra   hāligra 

 Dat. hālgum   hālgum   hālgum  
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Beside the declension, Wright (1908) mentions halig also when describing the comparative form 

where he says that halig has the comparative degree without umlaut as hāligra (214); he states 

that “those which did not have umlaut in the comparative generally had -ost(a), rarely -ust(a), -

ast(a) as [….] hāligost(a) [..]” (214–215).  He includes the superlative form among these.  

However, there is no account whether there are differences between the uses of the predicative 

and the attributive such as in terms of frequency of their occurrences. Therefore, these can be set 

as part of the third hypothesis of this work which can follow one objective in three parts. The first 

part of the objective deals with the extent to which the predicative halig and the attributive halig 

are used; the second part, having more importance, deals with the nouns halig collocates with 

when used predicatively or attributively; lastly the third part asks the question whether the 

semantical ranges of those nouns differ (the conceptual fields) based on their function.  
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3 Objectives and Hypotheses 

 

This chapter functions as the summery of the objectives and hypotheses from the previous 

chapter. The first objective based on grammatical features (see 2.3.1.3) attempts to identify 

whether the syntagmatic relations (the conceptual fields) of halig differ based on the syntactical 

position of halig in the sentence (attributive or predicative), from which the first hypothesis is 

generated having the expectation that there is a significant difference in the number of 

occurrences and/or the number of nouns with which halig collocates (i.e. there is a different 

distribution of the conceptual fields; e.g. whether one of the use collocates with a bigger number 

of the conceptual fields and whether those field cover different concepts). 

The second objective/hypothesis based on the etymological background (see 2.3.1.2) is whether 

there is any use of halig which might indicate the possible connection with the lexical field of 

QUALITY BEING HEALTHY.  

The third objective of this work is to identify the source of holiness associated with the uses of 

halig. The third hypothesis then examines whether the syntactic position or the conceptual fields 

show different sources of holiness. 
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4 Material and Method 

 

The following chapter describes the process of obtaining data in the Corpus and the method used 

to analyse it. Part 4.1 describes the Corpus and its characteristics, its parameters and limitations. 

Part 4.2 provides a description of the terms upon which the queries have been generated.  It also 

describes the manner in which the morphological, syntactical, lexical and semantic analyses of the 

resulting data have been conducted. 

 

4.1 The YCOE Corpus 

 

The focus of this work is research of the OE adjective halig using the York Helsinki Parsed Corpus 

of Old English Prose (YCOE) which is a 1.5-million-word syntactically and morphologically 

annotated corpus provided by the University of York. The Corpus is available on webpages 

http://www-users.york.ac.uk/~lang22/YCOE/YcoeHome.htm. Its only limitation is the fact that the 

corpus is not lemmatized which forces the user to take all spelling variations of each individual 

word into consideration when generating a query. 

The interface chosen for conducting this research is KonText provided by the Czech National 

Corpus (www.korpus.cz). All queries used in this thesis are done in the Corpus Query Language 

(CQL). It must be mentioned that no OE quotations taken from YCOE mark the quality of vowels 

as the quality of vowels is not provided by YCOE. 

 

4.2 Method of analysis 

 

The analysis is conducted in two steps. The first step is a morphological and syntactical analysis 

in which the results of the given queries are sorted into one of two categories: whether they show 

halig in the predicative or attributive function. The second step analyses these two categories in 

a lexical and semantic perspective which then operates with the term of conceptual fields; it 

attempts to identify words which associate with the given adjective on its syntagmatic level (in 

the attributive position, it aspires to identify what is the head of the noun phrase; in the 

predicative position, what is the subject of the sentence). 

The last step of the analysis is to compare the results of the attributive or predicative part of the 

research and to identify possible lexical and semantic differences; in other words, it deduces 

whether the hypothesis is confirmed or not.  
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The antonym unhalig has not been included in the analysis since it can be assumed that its 

conceptual fields may differ dramatically. It can be believed that unhalig as expressing the lack of 

the quality of being holy associates with different concepts than halig as having this quality. The 

same applies for the predicative function of halig used with negative predication; for this reason, 

these hits are also excluded. Both cases should be subjects for future research.   On the other hand, 

the spelling variations of each word have been considered.  

 

4.2.1 Morphological and syntactical features 
 

4.2.1.1 Predicative function  

 

The predicative function has been analysed in several steps. The first step sets the basic query 

[word="given adjective"& tag="ADJ.*"] which has two parts; the attribute word which 

introduces the given adjective considering its morphological nature (i.e. considering the possible 

capitalization of the first letter by (i?) mark; considering the endings; considering shortening of 

the stem) is restricted by the second part of the query – the attribute tag=”ADJ.*” which enables 

us to search for adjectives (in any case expressed by .* mark) only.  

This query produces all occurrences of the given adjective in the corpus.  Table Q1 shows the 

query used in the analyses when the word halig is inserted. The third column shows the number 

of total occurrences (hits) for the adjective: 

Table Q1 

the given adjective query number of hits 

halig [word="(i?)hal.*g.*"& tag="ADJ.*"] 3,597  

 

The second step identifies those hits in which the given adjectives collocate with copular verbs 

(beon, weorþan, wesan). Therefore, a list of collocation candidates for the adjective must be set by 

the following parameters as shown in Table Q2. 
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Table Q2 

Attribute: tag 

Collocation window span: -5 to 5 

Minimum collocate frequency in the corpus: 1 

Minimum collocate frequency in the span: 1 

Show measures T-score, MI 

 

The attribute tag is chosen since copular verbs are tagged separately from other verbs by the tag 

BE.* in the YCOE. The collocation window span is set on these numbers as it can be anticipated 

that copular verbs usually appear in proximity to subject complements. However, the nature of 

inflectional languages must be taken into account in which the copular verb has to be placed 

neither next to the complement nor strictly before the complement; the minimum collocate 

frequency is set as the lowest possible in order to get the maximal results. 

The generated collocational table (listed in the Appendix as Table H1) shows all the tags (i.e.  BE, 

BEDI, BEDS, BEN, BEPH, BEPI, BEPS)3 in which collocational candidates for the adjective might 

appear. 

The third step limits the number of collocation sets even further by creating a set of frequency 

lists designating the node form for each BE tag by the following measures, as shown in Table Q3. 

Table Q3 

Frequency limit: 1  

Level Attribute Position (Node) start at 

1. tag Node leftmost KWIC word 

 

The set of these frequency lists then shows the tagging of the given adjectives (ADJ, ADJN, ADJG, 

ADJD, ADJA) from which only the results with ADJN,  those designating adjective nominative, 

have been selected to be analysed manually.  This analysis searches for results with the 

predicative use of the given adjectives. The tag ADJN is chosen because the subject complement 

is in the nominative (cf. Mitchell 1985: 62).  

                                                           
3 The tags designate the copular verbs which are searched. 
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Table Q4 summarizes these steps describe above. It also lists all tables produced by these 

processes. Tables from the second step and the third step are listed in the Appendix (see 10.1). 

Table Q4 

adjective first step second step third step 

halig [word="(i?)hal.*g.*"& tag="ADJ.*"] Table H1 

BEPI Table H2 

BEDI Table H3 

BEPS Table H4 

BE Table H5 

BEDS Table H6 

BEN analysed manually 

BEPH analysed manually 

 

4.2.1.2 Attributive function 

 

As stated in 2.3, OE adjectives can be used attributively in two different positions – as pre-

modification or post-modification of the head of the noun phrase. For this reason, there must be 

two separate queries investigating the attributive function of the given adjectives.  

The first query attempts to find all occurrences of pre-modification of the noun by the given 

adjectives. The query which has been used in detecting the predicative function is applied again 

as the base of the new query modified by [tag="N.*"] which enables us to see all the hits of a noun 

preceded by the given adjectives. Table Q5 summarizes all the queries and provides the number 

of hits produced by these queries. 

Table Q5 

the given adjective query for attributive function (pre-modification) number of hits 

halig [word="(i?)hal.*g.*"& tag="ADJ.*"] [ tag="N.*"] 3,443 hits 

 

These hits were then analysed by creating a frequency distribution which shows all the nouns 

which are preceded by the adjective halig. The measures of the frequency distribution list are 

shown in Table Q6. 
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Table Q6 

Frequency limit: 1  

Level Attribute Position (Node) start at 

1. word 1R leftmost KWIC word 

 

This frequency distribution list is a part of the Appendix section as Table H7. However, it must be 

taken into account that the YCOE is not lemmatized. For that reason, all the words in their possible 

spelling and morphological variations (i.e. all the forms of halig when declined; e.g. halig, halge, 

haligu, halgu etc.) are listed as separate items. This problem has been solved by manual analysis 

in which the processed words have been analysed for their lexical and semantic characteristics. 

The results of this analysis can be found in chapter 5.1. 

The post-modification of the noun by the given adjective must be investigated taking a slightly 

different approach, as the post-modification can be of two constructions: the first construction 

being noun + adjective; the second being noun + determiner + adjective. The query used in 4.2.1.1 

has been adopted again, this time preceded by [tag="N.*"] and [ tag="N.*"] [ tag="D.*"], as shown 

in Table Q7. 

Table Q7 also provides the number of hits produced by the query for the given adjective.  

Table Q7 

the given adjective query for attributive function (post-modification) number of hits 

halig 
[tag="N.*"] [word="(i?)hal.*g.*"& tag="ADJ.*"] |[ tag="N.*"] [ 

tag="D.*"] [word="(i?)hal.*g.*"& tag="ADJ.*"] 

547 hits 

 

The hits found by both queries do not necessarily equal the number of occurrences of the given 

adjective in attributive function as some of the hits can be no more than random co-occurrences 

of the word due to the free word order of OE; they do not manifest the syntactic relation which is 

looked for by this method. Therefore, all these hits have been analysed manually for the 

occurrences of the attributive meaning of the given adjectives. The results of this analysis are in 

the sections 5.2.10. 
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4.2.2 Lexical and semantic analysis 
 

The lexical and semantic analysis has been conducted hand in hand with the morphological and 

syntactical analysis. It has been conducted in three parts. 

The first part maps the attributive meanings and their conceptual fields. The results of the queries 

shown in Table Q5 have been used to analyse the pre-position of adjectives by generating a 

frequency list based on the parameters shown in Table Q8. These measures allow us to see the 

immediately following nouns after the given adjectives. The frequency is set at one in order to see 

all the conceptual fields.  

Table Q8 

Frequency limit: 1  

Level Attribute Position (Node) start at 

1. word Node leftmost KWIC word 

 

Table Q9 shows each given adjective and assigned frequency lists. All the frequency lists are given 

in the Appendix (see 10.1). The words from the frequency lists have been put together into 

conceptual fields in a way similar to the predicative category. Some of the words have had to be 

counted together as they are of the same lemma but show different conventions of spelling (as 

discussed in 4.1, the YCOE is not lemmatized).  

Table Q9 

given adj. query number of hits 
frequency 

distribution 
further analyses 

halig 
[word="(i?)hal.*g.*"& 

tag="ADJ.*"] [ tag="N.*"] 
3,443 hits Table H8 

division into 

conceptual fields 

 

The second part concentrates on the lexical and semantic features of a special attributive 

configuration, namely postposition. This part has been conducted manually using hits generated 

by the queries from Table Q6. The nouns pre-modified by the given adjectives have been 

separated into the conceptual fields as in the previous case.  

The third part maps the collocations of the predicative use of the given adjective.  It attempts to 

identify the subject of predication with the predicative use of the given adjective (i.e. who or what 

is holy/blessed; symbolically expressed as X BE. * holy in which X is the sought subject and BE. * 

is a copular verb in any conjugational form). In some cases, this means that even an extended 
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context must be analysed since the subject of the examined sentence is usually expressed by a 

pronoun mostly of anaphoric meaning. When the meaning has been identified, the words are 

grouped into several categories according to their meaning based on their semantic closeness. In 

other words, the words are grouped under the highest possible hypernym. These categories are 

further referred to as conceptual fields. 
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5 Analysis 

 

The following two chapters (5.1 and 5.2) attempt to map the differences between the attributive 

and predicative function of the adjective halig, i.e. their frequency of use and their semantic 

differences. Each chapter includes major examples of the differences which have been obtained 

by the steps described in the previous chapters (see 4.2.1 and 4.2.2) and then analysed manually.  

 

5.1 Attributive function 

 

The analysis of the attributive use of halig attempts to map the collocations of the adjective as well 

as its meanings when collocating with nouns. The manual analysis has revealed that 3,397 out of 

3,443 hits of the query from Table Q5 are relevant uses of attributive halig.4 

The equation used to detect these collocations is NP = (x) halig N in which (x) is a free position 

which can be occupied by any determiner and the N position by any noun. The position N has been 

identified by various steps as explained in Methods and Materials and can be seen in Table Q8 (see 

4.1.1). These nouns are further divided into several conceptual fields. 

The conceptual fields have been established on the basis two criteria. The first is the measure of 

economy used to create the smallest possible number of these conceptual fields using a single 

concept which connects these nouns; it attempts to find the highest hypernym of these nouns.  

Nouns denoting male, female persons (such as bisceop “bishop”, wif “woman”, cyning “king”) have 

been tagged as having the highest hypernym “human person” for which they have been assembled 

into the conceptual field of HUMAN PERSONS . The second measure is a comparison with common 

theological knowledge of the religion of the given period (e.g. the teaching of transubstantiation 

which is dealt with in 5.1.3).  

Nine conceptual fields have been identified of which some are further divided into subcategories 

as shown in Table X1. The first column of Table X1 names the conceptual fields; the second column 

identifies the measures according to which the nouns are placed into each group; the third column 

identifies subcategories if any; the fourth column identifies the measures on which the nouns are 

chosen into these subcategories. Lastly, the fifth column refers to the chapter in which the field in 

point is examined.   

                                                           
4 pre-position of the attributive meaning of halig; post-position is dealt independently in 5.1.10 
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Table X1 

 

Conceptual fields of the attributive use of halig 

names of the field: characteristics of the field: subcategories: 
characteristics of the 

subcategory: 
chapter 

PEOPLE 

includes all nouns 

denoting human beings or 

groups of human beings 

when alive  

MEN 
includes human beings of 

male sex 
5.1.1.1 

WOMEN 
includes human beings of 

female sex 
5.1.1.2 

GROUP OF 

PEOPLE 
includes a collective of 

human beings 
5.1.1.3 

DEITY 

includes all nouns denoting 

God/s either pagan or 

Christian; and/or objects 

associated with God/s 

directly 

GOD 

includes all nouns referring 

to God/s, its personae or 

parts of the body of Jesus of 

Nazareth 

5.1.2.1 

MESSENGERS 
includes all nouns referring 

to messengers sent by God 
5.1.2.2 

CONCEPTS 

ASSOCIATED 

WITH DEITY 

includes all nouns referring 

to objects used by God/s or 

by Jesus of Nazareth 
5.1.2.3 

RITE AND 

ASSOCIATED 

CONCEPTS 

includes all nouns denoting 

rites or objects used at rites 

or rituals; pagan or 

Christian 

OBJECTS USED 

IN RITUALS 

includes objects which are 

used in rituals or as 

products of rituals 
5.1.3.1 

RITUALS 
includes nouns denoting any 

type of ritual or part of a 

ritual 
5.1.3.2 

TEACHING 

includes all nouns denoting 

religious teaching or 

objects such as books used 

to teach the followers of the 

religion 

TEACHING 
includes nouns denoting 

teaching 
5.1.4.1 

CONDUCT 

includes all nouns denoting, 

in a direct or abstract 

manner, the way in which 

the followers of the religion 

are to behave 

5.1.4.2 

TIME 
includes all nouns referring 

to any time specification 

COMMON 

NOUNS 
includes nouns referring to 

an unspecific time  
5.1.5.1 

CONCRETE 

TIME 
includes nouns referring to 

a specific time 
5.1.5.2 

BODY 

includes all nouns 

referring to the body of a 

human being as a whole or 

any part of it  

  5.1.6 
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ARTEFACTS 

includes all nouns which 

religious objects are and 

are not used directly in 

rites 

  5.1.7 

PLACE 
includes all nouns referring 

to places 

BUILDINGS 
includes nouns denoting 

buildings or parts of 

buildings 
5.1.8.1 

OTHER 

PLACES 
includes any place which is 

not covered by a solid roof  
5.1.8.2 

SPIRITUAL 

ENTITIES 

includes all nouns referring 

to a soul or psyche of a 

human being 
  5.1.9 

 

The manual analysis of all the occurrences of halig in the attributive use has revealed two 

meanings of halig of which one can be further subdivided as shown in Table X2. The second 

column identifies these two meanings as a qualitative and restrictive halig, respectively. The 

third column shows a further possible division of the qualitative meaning of halig. The fourth 

column provides the definition and the last column identifies the source of holiness. 

Table X2 

semantic analysis of the attributive halig 

adjective meaning division definition 
source of the 

holiness 

HALIG 

QUALITATIVE 

static/recipient 
“set apart for 

religious purpose” 

source is God 

x 

sometimes needs an 

intermediator 

dynamic/ 

instrument 

“setting apart for a 

religious purpose” 

source is God 

x 

sometimes needs an 

intermediator 

RESTRICTIVE  uniqueness source is God 

 

The qualitative halig is used in two functions. The first situation is when halig obtains the 

meaning “set apart for religious purpose” or bestows on its head the quality of “chosen by God as 

holy”. In other words, the noun with which halig collocates is not the source of the holiness as this 

quality is only bestowed upon the noun. This is easily explained by example. The conceptual field 
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of PERSONS includes the collocation halig bisceop “holy bishop” (see 5.1.1.1). Although it may 

seem that being a member of the class of bishops necessarily means to be holy, the holiness is not 

connected to this title. The reason for which halig is used here is to denote that the person is a 

bishop as well as a member of a distinctive class of saints who possess the quality of being holy. 

This is clearly shown in the Image 2. 

Image 2 

a SAINT 

 

holy -- (no relation) -- bishop   

 

However, being holy and a bishop at the same time is not a quality unique to only one person but 

to a group of saints who happen to hold this office; for which reason it cannot be claimed that halig 

has a restrictive meaning. This first situation is identified as static because the holiness is a state 

of the noun and the noun is the recipient of the holiness given by the divine source or the 

intermediator. 

The second situation is where the noun is the instrument of providing holiness to a third party, 

the recipient. This situation is reciprocal as the act of providing holiness to a third party makes 

the word itself  “holy”/halig. As an example, the word fulluht “baptism” can be chosen. Halig fulluht 

is holy as it grants an opportunity to a Christian-to-be to become holy in the eyes of God, i.e. to 

become a Christian, for which reason the act of baptism is holy as well, as shown in Image 3. 

Image 3 

    grants holiness to 

holy   baptism  a person 

    receives holiness back 

 

This second situation can be defined as “setting apart for religious purpose” by which it itself is 

“set apart for religious purpose”. All these nouns then possess the quality of being holy as in the 

first situation. 

The restrictive meaning of halig stands in opposition to this.  This meaning is used in all the 

situations in which halig does not denote any quality, but is used to indicate a uniqueness, or a 

case in which it is a product of lexicalisation, i.e. the word obtains a new, unique meaning. 
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For better understanding, consider this example – halig gewreota, “the Holy Scripture” – is 

introduced. BT lists gewrit as “something written, writing, scripture, inscription, a writing, letter, 

treatise, writ, charter, book” (BT: “ge-writ”), as any general piece of writing. However, when 

collocating with halig, it forms a new lexeme with the very specific meaning of “the Holy 

Scripture”, i.e. the Bible.  This can be further illustrated by translated texts in which halig 

collocating with any noun usually stands for one concept, regularly expressed by a single word in 

the source language, i.e. the source language does not list the word denoting “holy” itself as shown 

in the example taken from chapter 5.1.4 – h (22) in which halgre rædinge equals to the Latin single 

word lectio. 

h (22) Gebroðra gereorde æt hyra mysum ne sceal beon butan haligre rædinge. 

 (cobenrul,BenR:38.62.3.762) 

 Mensis fratrum lectio deesse non debet. (Sancti Benedicti Regula: 38,1) 

 The meals of the brothers should not be without reading. (Benedictine Rule: 38,1) 

  

However, it must be noted that there are cases in which these two meanings of halig coincide as 

explained in the following chapters (5.1.1-10).  

The manual analysis has also attempted to identify the source of holiness. It has been proven that 

the main source of holiness is God apart from the situations in which halig is used in a pagan 

context (in which it can be seen that the author sees the source of holiness in the faith of the pagan 

people.  All texts presented in this work are of Christian origin, as there is no original pagan 

production in YCOE recorded see chapter 5.1.1; 5.1.2).  

On the other hand, God might not be the only source of holiness as some concepts need an 

intermediator who proclaims the concept to be holy. This can be seen in the discussion on the 

conceptual field of RITE (see chapter 5.3). The concepts which do not need an intermediator then 

might require a certain participation of the themselves in the act of being proclaimed holy. For 

example, HUMAN PERSONS who are presumed or perceived to be saints would be expected to 

conform to specific types of conduct and behaviour (see chapter 5.1). 

The following chapters introduce each conceptual field with examples assigning these fields to 

one of the two meaning of halig as well as attempting to identify whether the source of holiness is 

God himself or some other intermediator.   
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5.1.1 HUMAN PERSONS 
 

The conceptual field of HUMAN PERSONS includes all nouns denoting human beings or groups of 

human beings excluding the divine persons (see DEITY; 5.12), spiritual aspects of human beings 

(see SPIRITUAL ASPECTS; 5.1.9) and their dead bodies or parts of their dead bodies (see BODY; 

5.1.6). Table X3 summarizes all the results of this conceptual field. A further division into three 

categories (men, women, groups of people) is shown in the first column.  The second column 

provides a possible further subdivision of these subcategories. The third column indicates the 

nouns which collocate with halig in this conceptual field. The fourth column gives the number of 

appearances of each noun (these data have been extracted from Table H8 as shown in the Method, 

see 4.2.1.2 ; all the morphological and spelling forms have been counted together; e.g. different 

forms of halig in its paradigm – halig, haligu, halgu etc.,); the fifth column lists a translation of the 

word into OE; the sixth column indicates with what meaning of halig the noun in question 

collocates; the seventh column describes the concept for which the noun stands when collocating 

with halig; and, finally, the eighth column identifies the source of holiness.  

The results are discussed in separate chapters (men in 5.1.1.1; women in 5.1.1.2; groups of people 

in 5.1.1.3). There are 1,513 words which have been analysed manually in this conceptual field. 

Table X3 

conceptual field HUMAN PERSONS 

1st rank of 
subcategory 

possible 
further 
division 

nouns 
number of 

occurrences 
with halig 

OE meaning 

the meaning of 
halig when 

collocating with 
the noun 

the concept for 
which the noun 

stands when 
collocating with 

halig 

source 
of 

holiness 

MEN 

NOUNSS 
EXPRESSING 
UNSPECIFIC 
MAN  

wer 460 “man” 

STATIC 
QUALITATIVE 

HALIG   

a saint GOD 

man 114 “man” a saint GOD 

fæder 65 “father” a saint (bishop) GOD 

cypman 1 "chapman" 
a saint 5 

  
GOD 

gesinhiwa 1 
"married 
person" 

a saint GOD 

nyten   1 "ignoramus a saint GOD 

sweor  1 
"father-in-

law" 
a saint GOD 

                                                           
5 Saint Peter and Paul are named as holy merchants due to their profession as fishermen; cf.  

cocathom1,ÆCHom_I,_38:509.73.7597 
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VOCATION OR 
PROFESSION 

NAMES 6 211 
names of 

people 

STATIC 
QUALITATIVE 

HALIG 

a saint GOD 

biscop 78 “bishop” a saint GOD 

apostol 66 “apostle” a saint GOD 

martyr 51 “martyr” a saint GOD 

cyðere 38 “witness” a saint GOD 

lareow 26 “teacher” a saint GOD 

papa 21 “pope” a saint GOD 

sanct 12 “saint” a saint GOD 

sacerd 11 “priest” a saint GOD 

wæcca 10 
“person 

observing 
vigil” 

a saint GOD 

cyning 7 “king” a saint GOD 

mæssepreost 7 
“mass 

priest [3]” 
a saint GOD 

gebroðor 6 “brother” a saint GOD 

arcebisceop  5 “archbishop” a saint GOD 

heahfæder 5 “high-father” a saint GOD 

godspellere 5 “evangelist” a saint GOD 

cniht 6 “boy” a saint GOD 

gæst 5 “guest” a saint GOD 

abbud 4 "abbot" a saint GOD 

munuc 4 "monk" a saint GOD 

diacon 3 “diacon” a saint GOD 

preost 3 “priest” a saint GOD 

fulluhtere 3 “baptizer” a saint GOD 

bydel 2 “herald” a saint GOD 

getwin 2 “twin” a saint GOD 

andettere 2 "confessor" a saint GOD 

casere 1 "emperor" a saint GOD 

ancera 1 "hermit" a saint GOD 

writere 1 "writer" a saint GOD 

wyrhta 1 
"wright, 

labourer" 
a saint GOD 

forrynel 1 "forerunner" a saint GOD 

                                                           
6 Proper names of male saints have been counted together due to their extensiveness. 
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witega 19 “wise man” 
RESTRICTIVE 

HALIG 
a prophet *GOD 

WOMEN 

COMMON 
NOUNS 

fæmne 50 “virgin” 

STATIC 
QUALITATIVE 

HALIG 

a saint GOD 

NAMES 7 
49 

names of 

people 
a saint GOD 

mæden 32 “maid” a saint GOD 

wif 10 “woman” a saint GOD 

cwene 4 “woman” a saint GOD 

modor 3 “mother” a saint GOD 

wydewe 2 "widow" a saint GOD 

gesweostor  1 "sister" a saint GOD 

cennestre 1 "mother" a saint GOD 

gesiðwif  1 
“female 

follower of a 
king” 

a saint GOD 

VOCATION 
nunne 3 “nun” a saint GOD 

nunfæmne 2 "nun" a saint GOD 

GROUP OF 
PEOPLE 

  

gelaðung  63 “gathering” 
RESTRICTIVE 

HALIG 
the Church GOD 

heap 9 “crowd" 

AMBIGUOUS   

the Church/ 
followers of 

Christ/ a group 
of saints 

GOD 

hired 7 
"court of a 

king" 
GOD 

þegenas 6 “servants” GOD 

folc 3 “folk” GOD 

seonoð 2 
"synod, 

council"  
GOD 

werod 2 "band" GOD 

leoð 1 "people" GOD 

geferræden 1 "fellowship" GOD 

geþingð 1 "council" GOD 

þreat 1 
"band, body of 

people" 
GOD 

bearnteam 1 
"offspring, 

progeny" 
GOD 

mænsumung 1 "gathering" GOD 

ðeod 1 "nation" GOD 

analysed 
words 

in total:   1513         

                                                           
7 Proper names of  female saints have been counted together due to their extensiveness. 
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5.1.1.1 Men 

 

This subgroup includes all words denoting male persons which are listed in Table X3.  These 

nouns can be further subdivided into two categories.  One category lists general nouns (father, 

man) and the other category lists nouns which express a certain devotion, vocation or profession 

referring mainly to the service and practice of the Christian church. With one exception, all the 

nouns from both groups denote a Christian meaning; collocating with the static qualitative halig, 

they designate a saint. Halig is here used as an indicator that the human person is a member of a 

certain class. The persons are members of the special class of “saints” thanks to their behaviour 

(Imitatio Christi, following the example of Christ). Their title is not a condition for receiving the 

status of a saint, but rather the result. This can be demonstrated by the example h (1) which 

introduces Pope Sixtus II as se halga bisceop.  

h (1) ON DECIES DÆGE þæs wælhreowan caseres . wæs se halga biscop Sixtus on Romana 
byri drohtniende : 

 (cocathom1,ÆCHom_I,_29:418.1.5612) 

In the time of Decius, the cruel emperor, the holy bishop Sixtus was dwelling in Rome. 
(Thorpe 1864, vol I: 417) 

 

Pope Sixtus was given the office of bishop during his lifetime while his “sainthood”, the reason for 

which he is called halga, was accredited to him by a process of canonisation after he was beheaded 

for practising the Christian faith during the Valerian persecution. These two different time 

references can lead us to the confirmation of the above as the attribute halga placed in front of 

bishop in h (1) identifies Sixtus as a saint with no connection to the title of bishop apart from the 

fact that Sixtus also held this title.  

The task of indicating the source of holiness requires a theological interpretation as the source 

can be seen from two viewpoints. Firstly, it can be claimed that a saint receives his holiness 

through the way s/he testifies/follows the gospel by setting his/her own example. This process 

presumes the independent decisions of the saint; it requires implementation of free will. This 

entire scheme is called Imatitatio Christi “Imitation of the Life of Christ”. This could lead us to the 

understanding that the holiness of a saint comes primarily from their free will. 

However, another viewpoint can be taken into account – the aspect of being chosen by God. This 

predestination may lead us to the conclusion that it is God who is the source of the quality of being 

holy; the person is not free to choose his or her destiny. It must be stated that the theologies of 
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free will and predestination are not yet complete; over the course of Christian history these two 

concepts have continued to be sources of study, debate and confusion. 

Nevertheless, to draw any philological conclusion, it could be said that even when the principle of 

Imitatio Christi, the example of Christ is set by Christ himself (and according to Christian teaching) 

is counted, it can be claimed that the ultimate source of holiness is placed in God. 

As seen in the section Men in Table X3, all other nouns follow the same pattern as the word bisceop. 

However, some require further explanation regarding the basis upon which they have been placed 

in this category. One of these words, fæder, must be discussed due to its polysemic nature as it has 

been proven by the manual analysis that it has three basic meanings (one of which is a part of 

another conceptual field): 

1. father as a title of a priest (in PDE known also as Spanish padre);  

2. father as a title of a theologist, i.e. one of the Church Fathers 

3. father as one of the persons of the Holy Trinity 

The first two confirm the qualitative meaning of halig with the noun as recipient of the quality as 

shown in the example h (2) and h (3). 

Example h (2) presents the word fæder as a title of a bishop, conforming to the first meaning. The 

part of the text cites a direct speech of Saint Lawrence to Pope Sixtus II of Rome, here addressed 

as halga fæder. The extract is taken from the same homily as in the example h (1). For this reason, 

the same justification for the qualitative meaning of halig as in case h (1) can be used. Halig is 

attached to Pope Sixtus who is a member of a distinctive group of saints. At the same time, he was 

usually greeted with a common address of the time for bishops, “father”, as bishops are 

understood as the fathers of their dioceses.  

h (2) Laurentius þa clypode to þam biscope. þu halga fæder : ne forlæt þu me for þan ðe 
ic aspende þære cyrican maðmas swa swa ðu me bebude. 

(cocathom1,ÆCHom_I,_29:420.68.5675) 

 Lawrence then cried to the bishop, “Thou holy father, forsake me not, for I have distributed 
the church's treasures as thou commandedst.” (Thorpe 1864, vol I: 421) 

 

H (3) demonstrates the second meaning of the fæder as a church teacher/theologist. Again, it 

shows a qualitative meaning of halig as the person mentioned is Saint Augustine of Canterbury.  

He is accorded the title of Father of the Church for his introduction of Christianity to pagan 

England (thanks to that he is also known as the Apostle to the English). At the same time, he is 

counted among the saints, with the understanding that this is a distinctive group of people chosen 
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by God and having closer access to God then other Christians, for which he is given the attribute 

halga.  

h (3)  þa se halga fæder Agustinus þisses gewinnesfullan geflites ende gesette 

 (cobede,Bede_2:2.98.21.920) 

 then the holy father Augustine put an end to this wearisome conflict (Miller 1999: 47) 

 

The third meaning of fæder is dealt with in the chapter 5.1.2 as it covers the meaning of a divine 

person and, in contrast to the first two meanings, it shows the restrictive meaning of halig. 

Nevertheless, the first and second meaning do not differ from the rest of the nouns in this 

conceptual field as they always collocate with a stative qualitative halig. The only exception from 

the above-mentioned pattern where the noun collocates with the restrictive halig is witega.  For 

this reason, it is listed as the last of its subgroup in Table X3. Generally, it has the meaning of “wise 

man, one who knows” (BT: “Witega”). Nonetheless, when used as halig witega, it obtains the 

meaning of “prophet” as illustrated in the example h (4).  

h (4)  An God þeahwæþere gesette þurh his halgan witegan þa læssan bebodu . iudeiscre 
þeode þe mid ogan þa gyt gebunden wæs : 

(cocathom1,ÆCHom_I,_36:492.169.7244) 

One God, nevertheless, appointed, through his holy prophets, the less commandments to 
the Jewish nation which was yet bound by fear (Thorpe 1864, vol I: 549) 

 

This can be further supported by example h (5) taken from the Benedictine rule whose original 

language is Latin (which is also provided). A comparison of the original with the OE translations 

shows that OE se halga witega has only a one-word equivalent in the Latin text: prophetus 

“prophet”. This shows a tendency of this expression to have a fixed meaning which can be the 

beginning of a process of lexicalisation showing that halig witega is always a translation of the 

Latin prophetus.  

h (5) Mid þissum wordum se halga witega gesweotulað , þæt we sceolan idelra worda for 
synna wite geswigian : 

(cobenrul,BenR:6.21.12.323) 

Hic Propheta, si a bonis eloquiis interdum propter taciturnitatem debet tacere (Sancti 
Benedicti Regula: 6,21)  

With those words, the prophet shows that we shall remain silent of evil words for 
punishment of [our] sins (translation mine)  
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For this reason, it can be claimed that halig collocating with witega has a restrictive meaning. 

Although it does not possess a uniqueness in its purest form, it does not name a singular entity (as 

does Halig Gast which represents only one solitary entity - a person of God, unlike prophets of 

whom there can be thousands; see 5.1.2.1), it still creates a unique concept as it seems that halig 

witega is a fixed expression to designate “prophet”. Even though the source of holiness cannot be 

strictly identified, God as the source can be presumed in context.  

In conclusion, the nouns denoting male human beings signify mainly members of a distinctive 

group of saints when collocating with halig. They collocate with a static qualitative halig and the 

source of their holiness is God. However, the subcategory has one exception as the word witega 

collocating with a restrictive halig changes its meaning into a new concept – “prophet”. 

 

5.1.1.2 Women 

 

This chapter includes all nouns signifying female human beings and they are presented in the 

Table X3. As in the subcategory of men, women can be further divided into two categories; those 

denoting various nouns and those denoting vocations. However, the ratio differs from that found 

with men as women are mainly represented by a higher number of general nouns than those 

denoting profession or vocation. This can be explained historically by the fact that women had 

limited access to education and the service in the church has been mainly restricted to men. All 

the nouns have Christian associations and collocate with a stative qualitative halig. The source of 

holiness is God, but it can be argued, as in the previous chapter, that this quality is the result of 

following the example of Christ (Imitatio Christi). Regarding Imitatio Christi of female saints, the 

main focus is then put on their sexual purity which may be also a major factor why the most 

represented noun in the subcategory of female human beings is the word fæmne “virgin”. 

The word fæmne as well as its synonym mæden “virgin” are theologically interesting since they 

may possibly denote either any virgin or Θεοτόκος, the mother of God, the Holy Virgin. The 

philological interest then lies in the question whether Mary, the mother of God, is treated 

differently than any another female saint.  

Examples h (6) and h (7) prove that both meanings are possible. H (6) presents Saint Eugenia of 

Rome while h (7) presents Mary, the mother of Jesus. 
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h (6)  to ðam halgan mæðene, Eala ðu Eugenia,  

(coaelive,ÆLS_[Eugenia]:406.436) 

 [the Saviour said] to this holy maid, Blessed thou Eugenia, (translation mine) 

h (7) þone ðe he of þam halgan mædene Marian genam. 

(cocathom1,ÆCHom_I,_19:326.27.3650) 

[Christ’s body] which he received of the holy maiden Mary. (Thorpe 1864, vol I: 261) 

 

It can be seen that Mary, the mother of God, is treated using the same description as used for other 

female saints.  

In conclusion, the nouns in the subcategory of female human beings always collocate with a stative 

qualitative halig and they denote members of a distinctive group of saints. 

 

5.1.1.3 Group of Persons 

 

The last subgroup of the conceptual field of HUMAN PERSONS includes all nouns denoting a group 

of people. These nouns can occur either in the singular, as e.g. heap “great number, crowd, host, 

multitude”; gelaðung “gathering”; hired “household, house, family, court of a great king”, or they 

can appear only in the plural, as e.g. þegenas “servants”. All nouns of this subgroup are listed in 

the table X3 with their number of occurrences and their translations into PDE. 

The manual analysis has proved that if the nouns are understood as a specific group of people, the 

nouns of this subcategory seem to collocate with a restrictive halig as they usually denote a unique 

concept of Christ’s followers. They function as figurative synonyms for the Church as an 

institution. They can also be seen as denoting the mystical body of Jesus Christ (cf. Romans 12: 5; 

1 Corinthians 12:12-27; Ephesians 3:6; Colossians 1:18 and 1:24). However, if these nouns are 

perceived as a group of individuals, it can be claimed that they collocate with a static qualitative 

halig as they are recipients of the holiness which has its source in God. These two approaches may 

vary from author to author or their understanding may vary based on the reader’s religious or 

theological background. As stated in chapter 5.1, the distinction between the two meanings of 

halig may not always be entirely clear. The only conclusion which can be made based on this 

investigation is that these nouns when collocating with halig always denote only Christian 

concepts. 
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Basically, all the nouns can be assumed to have one of three meanings: 

4. the general meaning of the church as a collective of people, in which case halig is 

restrictive in meaning; 

5. the disciples of Jesus Christ for whom the distinction between a restrictive and a 

qualitative halig is not clear depending upon whether they are understood as a 

unique collective or as a gathering of individual saints;  

6. the saints as a distinctive group of people who have been chosen by God and who 

can perform miracles; these nouns can be claimed to collocate with a static 

qualitative halig.  

However, all these meanings overlap one another since the disciples of Jesus Christ are all Saints; 

all Saints are members of the Church as an organisation. 

This overlap can be shown with the noun heap in the example h (8) as it is unclear whether “the 

holy company” is exclusively the twelve apostles or a larger amount of people who follow Jesus 

Christ during his mission. An investigation of the further context does not give a clearer answer 

as the homily does not provide any further description. 

h (8) Se halga heap . befran Crist hwæþer he wolde on þam timan þisne middaneard 
geendian. 

 (cocathom1,ÆCHom_I,_21:347.55.4143) 

The holy company asked Christ whether he would at that time put an end to this world. 
(Thorpe 1864, vol I: 299) 

 

On the other hand, the example h (9) shows the other meaning in which a general group of 

Christians is meant. 

h (9) þa gecyrde se ærendraca and þis sæde þam deman . Martianus þa het þone halgan 
Iulianum him to gelangian to langsumum wytum, and het siððan forbernan ealle his 
gebroðra samod binnan þam ylcan huse þe hi heora beda beeoden . þa wearð se 
halga heap þam hælende geoffrod , and þurh þæt hate fyr to heofonan rice becom. 

(coaelive,ÆLS_[Julian_and_Basilissa]:123.1010) 

Then returned the messenger, and told this to the judge. Martianus bade the holy Julianus 
to be sent for to himself, for lingering tortures, and then commanded all his brethren to be 
burnt together with the very house wherein they offered their prayers. Then was the holy 
company offered up to the Saviour, and went to the kingdom of heaven through the hot 
fire. (Skeat 1931: 97) 
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On the contrary, the words gelaðung and hired might have an easier interpretation. Halig gelaðung 

always designates the Church in which sense it can be stated that it collocates with a restrictive 

halig. Similarly, hired has a general meaning of a group who followed a king (cf. BT: “Hí-réd”). In 

opposition to the general meaning, halig hired has a very specific meaning of the disciples of Christ 

as proved in the example h (10); the meaning of halig hired is clear from the context as only the 

disciples of Christ (in the sense of those who knew him personally and not necessarily the twelve 

apostles only) were partaking in the event of Pentecost.  The association of Christ’s disciples as 

his kingly group may have its roots in the Christian teaching that Christ is “the king of kings” (cf. 

1 Timothy 6:15; Revelation 1:5; Revelation 17:14; Revelation 19:11-16; and possibly 

Deuteronomy 10:17; Psalm 136:3).8 

h (10) Đa com se halga gast on fyres hiwe to þam halgan hirede on þam endleoftan dæge 
Cristes upstiges 

(cocathom1,ÆCHom_I,_21:346.50.4138) 

Then came the Holy Ghost in semblance of fire to the holy company on the eleventh day 
after Christ's ascension (Thorpe 1864, vol I: 299) 

 

In conclusion, it cannot be claimed with certainty whether nouns denoting a group of people 

collocate strictly with the restrictive or qualitative meaning of halig. However, based on the last 

two examples, it seems that most of the time these nouns are used as synonyms for the church as 

an institution in which case it can be affirmed that these nouns incline to the restrictive meaning 

of halig.  

Table X4 then shows the summary of the entire conceptual field of HUMAN PERSONS. 

Table X4 

name of the conceptual field collocate with halig the source of holiness 

PERSONS   

- MEN 
static qualitative meaning 

with the exception of halig witega 
source in God 

- WOMEN static qualitative meaning source in God 

- GROUP OF PEOPLE ambiguous / restrictive meaning source in God 

 

                                                           
8 more information on the cult of the king can be seen in Roux, Jean-Paul. Le roi. Le myths et symboles. Fayard 1995 
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5.1.2 DEITY 
 

The second largest group are words designating God, messengers of God and things associated 

with God. These are words which by definition have been used exclusively by God or which 

describe some attribute of God or the life of Christ.  As an example, the word rod “tree” when 

collocating with halig obtains the concrete meaning of the cross on which Jesus of Nazareth was 

crucified.  

Table X5 summarizes all the results of this conceptual field. The further division into three 

categories (God, messengers, concepts associated with God) is shown in the first column.  The 

second column shows a further division into contextual subcategories. The third column indicates 

the nouns which collocate with halig in this conceptual field; the fourth column gives its number 

of appearances (these data have been extracted from Table H8 as shown in the Method, see 

4.2.1.2); when all the morphological and spelling forms are counted together); the fifth column 

lists a translation of the word into PDE; the sixth column indicates the meaning of halig; the 

seventh column describes the concept for which the noun stands when collocating with halig; the 

last column identifies the source of holiness. 

The results are discussed in separate chapters (God in 5.1.2.1; Messenger in 5.1.2.2; Concepts 

associated with God in 5.1.2.3). There are 750 words which have been analysed manually in this 

conceptual field. 

Table X5 

conceptual field of DEITY 

1st rank of 

subcategory 

possible 
further 

division 
nouns 

number of 
occurrences 

with halig 
OE meaning 

the meaning of 

halig when 

collocating with the 
noun 

the meaning of 

the noun when 

collocating with 
halig 

source of 

holiness 

GOD 
Christian 

context 

gast 420 “ghost” 

RESTRICTIVE 
HALIG 

a person of the 
Trinity  

*GOD 

þrynness 92 “Trinity” Trinity *GOD 

Fæder 17 “Father” 
a person of the 

Trinity 
*GOD 

Drihten 3 “Lord” 
a person of the 

Trinity 
*GOD 

scyppend 1 "Creator”" 
a person of the 

Trinity 
*GOD 

God 1 "God" 
PROCLAMATIVE 

HALIG 
a person of the 

Trinity 
*GOD 

bearn 1 "child" 
RESTRICTIVE 

HALIG 

a person of the 

Trinity 
*GOD 

froforgast 5 
“ghost of 

comfort” 
a person of the 

Trinity 
*GOD 
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Sunu 2 "Son" 
a person of the 

Trinity 
*GOD 

Hælend 3 “Saviour” 
a person of the 

Trinity 
*GOD 

cild 4 “child, son“ 
a person of the 

Trinity 
*GOD 

pagan 
context 

gyden 2 “goddess” 
STATIC 

QUALITATIVE 

HALIG 
a pagan deity 

**given 

by the 

believers 

MESSENGERS 
Christian 

context 

engel 31 “angel” STATIC 

QUALITATIVE 
HALIG 

an angel GOD 

heahengel 5 “archangel” an angel GOD 

CONCEPTS 

ASSOCIATED 

WITH GOD 

object used 

by God or 
denoting 

God 

rod 48 “cross” 

RESTRICTIVE 

HALIG 

the cross *GOD 

stemn 1 
"stem of a 

tree" 
the cross *GOD 

iren 1 "iron" the cross *GOD 

sigetacen 1 
"a sign of 

victory" 

a spear by 

which Christ 
was pierced 

*GOD 

gyrd 2 "staff, rod" the cross *GOD 

rodetacn 5 "cross" the cross *GOD 

treow 12 “tree” the cross *GOD 

treow 1 “tree” 
STATIC 

QUALITATIVE 

HALIG 

an idol 

(paganism) 

**given 
by the 

believers 

abstract 

concepts 
associated 

with God 

mægen 30 “power” 
DYNAMIC 

QUALITATIVE 

HALIG 

the creative 

power of God 
GOD 

nama 10 “name” 

RESTRICTIVE 

HALIG 

a name of God 
(Lordʼs prayer) 

GOD 

þrowung 9 
“passion, 

suffering” 

a passion of 

Jesus on the 

cross 
GOD 

miht 6 “power” 
DYNAMIC 

QUALITATIVE 
HALIG 

a power to 
possess 

someone by 

God 

GOD 

ðrymsetl 2 
"throne of 

God" 
RESTRICTIVE 

HALIG 
Heaven  GOD 

willa 2 "will" STATIC 
QUALITATIVE 

HALIG 

the authority of 

God 
GOD 

heofon 2 "heaven" Heaven GOD 

gemynd 2 "mind" STATIC 

QUALITATIVE 

HALIG 

 will of God GOD 

lufu 2 "love" love of God GOD 

hrepung 1 
"touch, 

touching" 

DYNAMIC 
QUALITATIVE 

HALIG 

the spiritual 
touch of the 

Saviour 
GOD 
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recendom 1 
"power, 

authority" 
the authority of 

God 
GOD 

dyrstignyss 1 "boldness" 
the boldness of 

Jesus 
GOD 

ærist 1 "resurrection" 
RESTRICTIVE 

HALIG 

the resurrection 

of Jesus 
GOD 

setl 1 "seat" Heaven GOD 

wundor 1 "wonder" 
DYNAMIC 

QUALITATIVE 
HALIG 

miracles of God GOD 

þrymness 1 "glory" 

RESTRICTIVE 
HALIG 

the glory of 

God 
GOD 

acenness 1 "birth" 
the birth of 

Jesus 
GOD 

rice 1 "kingdom" Heaven GOD 

wunung 1 
"dwelling, 

living" 
a dwelling of 

saints – heaven 
GOD 

body parts of 

Jesus 

blod 10 “blood” 

STATIC 
QUALITATIVE 

HALIG 

a part of body 

of Jesus 
GOD 

fet 2 “feet” 
a part of body 

of Jesus 
GOD 

ben 2 
“body parts 

(wounded)” 
a part of body 

of Jesus 
GOD 

muþ 3 “mouth” 
a part of body 

of Jesus 
GOD 

analysed words in total:   750         

 

5.1.2.1 God 

 

This subgroup includes all nouns which denote God or gods, their personae and can be further 

subdivided into those nouns which are used in Christian context and those which are used in 

relation to pagan idolatry.  

In the Christian context, the nouns denoting God collocate with the restrictive meaning of halig 

since they always form a unique concept. This can be shown using the noun gast which has the 

general meaning of a spiritual entity. However, when collocating with halig, it obtains the unique 

meaning of Holy Spirit, the persona of God, as shown in the example h (11).  

h (11)  Se halga Frofergast , þe min Fæder asent on minum naman eow, 

(coaelhom,ÆHom_10:80.1446) 

 The Holy Spirit, whom my Father sent to you in my name (translation mine) 
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Unlike the case of halig witega, this uniqueness is more specific as halig gast expresses only one 

unity. The same applies to other words denoting personae of God which are halig Fæder, “God the 

Father”; halig Hælend “Saviour” and halig Drihten “Lord” referring specifically to Jesus Christ. 

Halig froforgast (frofergast) has the meaning of God the Holy Spirit. From this list, it can be seen 

that the word halig collocates only with words denoting personae of God but never with the word 

God itself except in one rare case shown in h (12).  

h (12) Eala Þu halga God,  

 Alas, thou holy God 

 (coaelive,ÆLS_[Thomas]:210.7673)  

 

Nevertheless, h (12) shows that an attributive halig before the word God9 is used as a fixed form. 

It therefore can be argued that the author here uses this halig as a specific proclamation.  By using 

this vocative, he professes his faith; he is a follower of Christ.  This proclamative halig is usually 

used in predication, as discussed in chapter 5.2. 

This further supports the claim of a restrictive meaning of halig as it only identifies the divine 

quality of being holy. The word God itself never needs the attribute halig as it expresses its 

holiness itself. 

The example of “holy father” is also interesting considering the previous chapter.  Halig can also 

take the qualitative meaning in which case it does not denote God but a saint (see chapter 5.1.1). 

This can be proven by a comparison of examples h (3) and h (13). H (3) has a clear indication of 

the name of the saints. H (13) clearly portrays the þone halgan fæder as God since God sent his 

only son, Jesus Christ, to the world (cf. John: 3). 

h (3)  þa se halga fæder Agustinus þisses gewinnesfullan geflites ende gesette 

 (cobede,Bede_2:2.98.21.920) 

 then the holy father Augustine put an end to this wearisome conflict (Miller 1999: 47) 

h (13) Gif hi soðlice þone halgan fæder oncneowon . ðonne underfengon hi mid geleafan 
his ancennedan sunu . þe he asende to middanearde  

(cocathom2,ÆCHom_II,_13:133.177.2923) 

For if they had known the Holy Father, then would they with belief have received his only-
begotten Son, whom he sent to the world. (Thorpe 1864, vol II: 235) 

                                                           
9 Table H7 lists on the 7th row the word Godes; under this heading there can be found the phrases halig Godes æ “holy law of 
God”. It is certainly a case of attributive halig. However, as the morphological structure reveals – halig performs an attributive 
function with regard to æ as they are in grammatical agreement (both being in the nominative), while Godes is in the genitive. 
Based on this, it can be claimed that there is no direct relation between halig and Godes in those cases. 
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A restrictive halig also collocates with the term “Trinity”, as shown in the example h (14). 

h (14) Uton gelyfan on þære halgan þrynnysse , 

 (cocathom1,ÆCHom_I,_8:248.206.1556) 

 Let us believe in the Holy Trinity (Thorpe 1864, vol I: 135) 

 

Nevertheless, halig also collocates in this conceptual field with pagan concepts. Example h (15) 

shows one of the uses of the noun gyden “goddess”. As the concepts of more gods do not express 

uniqueness, it can be claimed that halig has a stative qualitative meaning here.  H (15) supports 

this idea as it identifies the goddesses with the preposition for, translated here as “as”, which 

means that the author wants to identify them properly as those who are worshiped by the pagans 

(the author is a Christian as the passage is taken from an Ælfric homily); therefore, he attributes 

this quality to them, or proclaims that the pagan worshipers attribute them this quality. 

h (15) ac hi wurðiað þa hæþenan for halige gydenan 

 (coaelhom,ÆHom_22:150.3370) 

 but the pagans worship them as holy goddesses (translation mine) 

 

In conclusion, it can be seen that halig when collocating with the divine persons has a restrictive 

meaning in a Christian context (with the exception of addressing God in direct speech). However, 

when used in a pagan context, it has the same meaning as in the previous chapter, namely the 

static qualitative meaning. 

 

5.1.2.2 Messengers 

 

The Corpus includes two types of designations of messengers that collocate with halig; engel, 

“angel”, and heahengel meaning “archangel”. Angels are messengers of God and because of this, 

they belong to God only. From this perspective, they might be considered holy as they are “set 

apart from God”. Philologically, they are of the same state as saints which means that their 

designations collocate with a static qualitative meaning of halig as the angels are the recipients of 

the quality of being holy. The nouns of this subcategory are only used in the Christian context. 
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5.1.2.3 Concepts associated with God 

 

Concepts associated with God are further divided into three subgroups: objects used by God or 

denoting God; abstract concepts associated with God; and, lastly, body parts of Jesus. 

Objects used by God or denoting God include the words that refer to the cross on which Jesus 

Christ was crucified. In one example, irenu “iron” denotes the spear by which Christ was pierced. 

All these nouns collocate with a restrictive halig as these collocations denote a unique concept, as 

shown in example h (16) in which “the holy tree” is a figurative way of expressing the cross.  

h (16) þæt halig treow innan þam tempel læg aa oð þeo tid com þe ure Drihten þrowian 
wolde. 

 (corood,LS_5_[InventCrossNap]:382.393) 

that holy tree lay inside that temple until that time came in which our Lord should suffer 
(translation mine) 

  

On the other hand, this subgroup includes one case in which the word treow collocates with a 

static qualitative meaning of halig as shown in h (17). This is due to the fact that the sentence 

describes a tree as a holy object for pagans who could worship several holy trees; it is not a unique 

concept and the tree has obtained the quality of holiness through its believers.  Pagans therefore 

can be identified as a source of holiness. It must be said that this interpretation is the only possible  

one as the original text is written by a Christian author and a major part of the homily gives us an 

account of the Christianisation of England.  

h (17) Se halga towearp eac sum hæðgyld . and wolde aheawan heahne pinbeam . se wæs 
ær gehalgod þam hæðenum godum ; Đa noldon ða hæðanan þam halgan geðafian . 
þæt he swa halig treow æfre hynan sceolde ; 

(cocathom2,ÆCHom_II,_39.1:292.163.6638) 

The saint also overthrew an idol, and would hew down a high pine tree, which had before 
been hallowed to the heathen gods.  The heathens would not allow the saint that he should 
ever destroy so holy a tree; (Thorpe 1864, vol II: 509) 

 

Abstract concepts associated with God are not as easily interpretable as the concrete objects 

connected with him. Nouns such as acenness or rice usually collocate with a restrictive halig as 

they denote unique concepts – e.g. halig acenness being “the birth of Jesus” as acenness could have 

the meaning of any birth; halig rice being “the heavenly kingdom” as rice could have the meaning 

of any realm. 

However, the concepts of “God’s will” – halig willan – or heofon “heaven” collocate with a static 

qualitative halig as they are passive receivers of the holiness.   
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Also, a third possible halig, the dynamic qualitative, collocates with some of the words from this 

subcategory. These nouns usually show some manifestation of God’s power in the world as miht 

“power”. 

This range of different uses of halig may depend on the fact that this subcategory contains a 

variety of extremely different concepts. However, it must be stated that all of these nouns receive 

their attributes of authority/holiness from God himself.  

The last subgroup, – the body parts of Jesus, collocate with a static qualitative meaning of halig as 

they always gain their holiness by their very nature as parts of the body of Jesus, i.e. God.  

In conclusion, this conceptual field as a whole shows a variety of meanings of halig, mainly 

depending on whether the noun with which the adjective collocates refers to Christian (for which 

the source of holiness is God) or pagan concepts (for which the source of holiness is the people 

themselves).   

 

5.1.3 RITE and ASSOCIATED CONCEPTS 
 

The conceptual field of Rite and Associated Concepts includes all nouns denoting rites or objects 

used during rites or rituals, pagan or Christian. Table X6 (all tables in section 5.1 and 5.2, unless 

described otherwise, follow the same format as given in Table X3; see 5.1.1) indicates that the 

conceptual field can be further divided into two subgroups: objects used in rites described in the 

chapter 5.1.3.1, and rituals described in the chapter 5.1.1.3.2. The number of words analysed for 

this conceptual field is 256 in total.  

Table X6 

conceptual field of RITE  

1st rank of 

subcategory 

possible 

further 

division 
nouns 

number of 

occurrences with 

halig 
OE meaning 

the meaning 

of halig 

when 

collocating 

with the 

noun 

the meaning of the noun 

when collocating with 

halig 

source of 

holiness 

OBJECTS USED IN 
RITES 

wæter 27 “water" 

DYNAMIC 

QUALITA-
-TIVE 

HALIG 

consecrated water GOD / 
INTERMEDIATOR 

drænc 1 "drink" consecrated wine GOD / 

INTERMEDIATOR 

hrægl 1 "robe" ceremonial robes GOD / 

INTERMEDIATOR 

lac 1 "offering" a holy communion GOD / 

INTERMEDIATOR 

reaf 1 "garment, robe" ceremonial robes GOD / 

INTERMEDIATOR 
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fantwæter 1 "font, baptismal”" 
water used for 

baptism 
GOD / 

INTERMEDIATOR 

earc 1 "arch" 
a chest used by a 

deacon 
GOD / 

INTERMEDIATOR 

sealt 1 "salt" consecrated salt GOD / 

INTERMEDIATOR 

wrigels 1 "garment" ceremonial robes GOD / 

INTERMEDIATOR 

win 1 "wine" consecrated wine GOD / 

INTERMEDIATOR 

þweal 1 
"washing, 

ointment" 
consecrated oil GOD / 

INTERMEDIATOR 

maðmfæt 1 "precious vessel" 
a chalice for holy 

communion 
GOD / 

INTERMEDIATOR 

ham 2 “garment” clothes used in mass GOD / 

INTERMEDIATOR 

haligness 2 "holiness" a holy communion GOD / 

INTERMEDIATOR 

fant 2 “font for baptism” consecrated font GOD / 

INTERMEDIATOR 

sealf 2 “ointment” consecrated oil GOD / 

INTERMEDIATOR 

crisma 3 
“holy oil used 

after baptism” 
consecrated oil GOD / 

INTERMEDIATOR 

onsægness 3 “sacrifice”  holy communion GOD / 

INTERMEDIATOR 

fæt 3 “vessel” a consecrated vessel GOD / 

INTERMEDIATOR 

hlaf 4 “bread” consecrated bread GOD / 
INTERMEDIATOR 

þing 4 “thing” a concept GOD / 

INTERMEDIATOR 

ele 5 “oil” consecrated oil GOD / 

INTERMEDIATOR 

offrung 7 “offering”  holy communion GOD / 

INTERMEDIATOR 

geryne 24 “secret”  holy communion GOD / 

INTERMEDIATOR 

husel 43 
“consecrated 

bread and wine" 
consecrated bread GOD / 

INTERMEDIATOR 

RITUALS 

gebed 45 “prayer” 

DYNAMIC 

QUALITA-

-TIVE 
HALIG 

an act of faith/ prayer GOD / 
INTERMEDIATOR 

biggencg 1 "worship" 
an act of 

faith/worship 
GOD / 

INTERMEDIATOR 

gebedræden 1 "praying" praying to God GOD / 
INTERMEDIATOR 

herung 1 "praising" 
an act of 

faith/worship 
GOD / 

INTERMEDIATOR 

ymbhywung 1 "circumcision" 
Jewish rite in 

contrast to baptism 
GOD / 

INTERMEDIATOR 
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fulluhtbæð 1 "baptism bath" 
an act of 

faith/baptism 
GOD / 

INTERMEDIATOR 

bed 1 "prayer" praying to God GOD / 

INTERMEDIATOR 

tacn 1 "sign" 
making a symbol of 

the cross 
GOD / 

INTERMEDIATOR 

geclænsung 1 "purification" a rite/baptism GOD / 

INTERMEDIATOR 

mæssesangas 1 "mass songs" a part of rite GOD / 

INTERMEDIATOR 

weorc 1 "work" 
a rite/ service in 

church 
GOD / 

INTERMEDIATOR 

cantic 3 "chant" a part of rite GOD / 

INTERMEDIATOR 

sang 3 "song" a part of rite GOD / 

INTERMEDIATOR 

hiw 3 “symbol, sign” 
making a symbol of 

the cross 
GOD / 

INTERMEDIATOR 

huselgang 3 
“partaking in the 

holy communion” 
a part of rite GOD / 

INTERMEDIATOR 

bodung 4 “preaching” a part of rite GOD / 

INTERMEDIATOR 

lofsang 5 “worship song” a part of rite GOD / 

INTERMEDIATOR 

mæsse 13 “mass” a rite GOD / 

INTERMEDIATOR 

fulluht 25 “baptism" 
an act of faith/ 

baptism 
GOD / 

INTERMEDIATOR 

analysed 
words 

in total:   256         

 

5.1.3.1 Objects used in rituals 

 

As seen in Table X6, this subgroup contains nouns which in semantic terms designate objects used 

in the Christian ritual. They always collocate with a dynamic qualitative halig as the quality of 

being holy is given to them through the Christian ritual itself and the conduct of a priest or another 

appointed person. Yet by the very act of being used they bless the intermediator, or as in the case 

of holy communion, they bless all those participating in the rite.  Based on this, it can be claimed 

that even though the original source of holiness is God (e.g. it is God himself, in the form of Jesus 

Christ who initiates the first holy communion; cf. 1 Cor 11:23-26; Mark 14:22-25; Matthew 26:26-

29; Luke 22:14-20) following this example requires an intermediator who celebrates the 

particular rite. This can be proved by example h (18) in which holy communion “is offered". The 

passive form of the verb indicates that there is some intermediator of this offering. 



58 
 

h (18) þu gehyrdest þære halgan offrunge gerynu : nu gif þu gelyfst þæt Crist Godes sunu 
se þe wæs on rode ahangen sy soð God : þonne geopenige ic þe hu þæt lamb on his 
rice þurhwunað . ansund and unawemmed siððan hit geoffrod bið. 

 (cocathom1,ÆCHom_I,_38:515.222.7697) 

Thou hast heard the mystery of the holy offering; now, if thou believest that Christ, the Son 
of God, who was hanged on a cross, is true God, then will I disclose to thee how the lamb 
continues sound and undefiled in its kingdom, after it is offered, and its flesh eaten, and its 
blood drunken. (Thorpe 1864, vol I: 591) 

 

The requirement of having such an intermediator can bring us to the question whether or not such 

objects can be understood as blessed or consecrated (as in the example h (19) in which the 

translation “consecrated” fits more accurately). The question is whether a dynamic qualitative 

halig can be replaced by an OE equivalent gebletsod or gehalgod which are derived from the OE 

verb gebletsian “to bless” (BT: “Bletsian”) and gehalgian “to hallow” (BT: “Hálgian”), respectively. 

Otherwise, what is the motivation of the author to employ halig instead of one of its synonyms? 

The motivation is still unclear. However, some level of inference can be made, although it must be 

specified that it is, until proven otherwise, mere speculation. One of the possible explanations 

might have to do with the declension system of OE. The attributive use of an adjective can be 

realised by two sets of paradigms (see Theoretical background; 2.1) for which the perfect 

participle might have to be rather complicated to fit, in contrast to the core adjective like halig 

which has all the declension forms. This leads us to another interesting question, whether the 

same nouns prefer to use gebletsian or gehalgod in the predicative function.   

h (19) And þonne se sacerd smyrað mid þam halgan crisman his breost 

 (cowulf,WHom_8b:32.559) 

 And then, the priest smears his breast with the consecrated oil (translation mine) 

 

5.1.3.2 Rituals 

 

This subcategory includes words which denote the rite itself, such as mæsse “mass”; fulluht 

“baptism”; þeowdom “service”; þenung “service”, or integral parts of the Christian rite, such as 

lofsangas “songs of praise” or gebed “prayer”; bodung “preaching”, meaning “homily, a part of a 

sermon”. As in the case of the previous subcategory, these nouns collocate with a dynamic 

qualitative halig and their source of holiness can be seen in God with the participation of an 

intermediator who conducts the rite.  
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5.1.4 TEACHING 
 

This group contains words which are connected to Christianity and its teaching, way of life or the 

way an office should be conducted. Table X7 lists all the nouns used in this conceptual field. These 

nouns can be further divided into two subcategories: teaching (chapter 5.1.4.1) and conduct 

(chapter 5.1.4.2). The total number of words analysed in this conceptual field is 486. 

Table X7 

conceptual field of TEACHING  

1st rank of 

subcategory 

possible 
further 

division 
nouns 

number of 
occurrences 

with halig 
OE meaning 

the meaning of 

halig when 

collocating with 
the noun 

the meaning of 

the noun when 

collocating with 
halig 

source of 

holiness 

TEACHING 
Christian 

teaching 

lar 51 “teaching” 

RESTRICTIVE 

HALIG 

Christianity  *GOD 

geleafa 13 “belief, faith” Christianity  *GOD 

had 13 “virtue” 
Christian 

teaching 
*GOD 

spræc 11 “speech” 
Christian 

teaching 
*GOD 

wisdom 3 "wisdom" Christianity  *GOD 

leorning 3 "teaching" 
Christian 
teaching 

*GOD 

sæd 3 “seed” Christianity *GOD 

(ge)bysnung 2 "example 
Christian 

teaching 
*GOD 

spel 2 "narrative" 
Christian 

teaching 
*GOD 

gesetnyss 2 "tradition" 
Christian 

teaching 
*GOD 

gerecednys 2 "history"" 
Christian 

teaching 
*GOD 

freols 2 “privilege” 
Christian 

concept 
*GOD 

stær 1 "history"  
Christian 

teaching 
*GOD 

weg 1 "way" 
Christian 

teaching 
*GOD 

gecnyrdnys 1 
"desire, 

diligence” 
Christian 

teaching 
*GOD 

geleaffulnys 1 
"belief, 

faithfulness” 
Christian 

teaching 
*GOD 

gesegen 1 
"saying, 

telling" 
Christian 

teaching 
*GOD 
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gifu 1 "gift" a spiritual gift *GOD 

gerord 1 
"language, 

speech" 
preaching *GOD 

gong 1 "journey" 

the spiritual 

journey, i.e. the 

Christian 
teaching 

*GOD 

geðoht 1 "thought" 
Christian 

teaching 
*GOD 

ryht 1 "right" 
what is right to 

do 
*GOD 

gesæð 1 "what is said" 
Christian 

teaching 
*GOD 

the 

Scripture 

godspell 71 “gospel” 
RESTRICTIVE 

HALIG 
a part of the 

Bible 
*GOD 

gewrit 126 “scripture” 

RESTRICTIVE 

HALIG 

the Bible *GOD 

boc 50 “book” the Bible *GOD 

word 7 “word” the Bible *GOD 

rædung 2 "reading" the Bible *GOD 

Cristesboc 2 “gospel” 
a part of the 

Bible 
*GOD 

trahtboc 1 "book" the Bible *GOD 

CONDUCT   

drohtung 19 "conduct" 

DYNAMIC 

QUALITATIVE 
HALIG 

Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

æ 16 “law” 
Imitatio Christi/ 

the service in the 
Church 

GOD / 

INTERMEDIATOR 

regol 9 “rule” 
Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

sacerhad 8 “priesthood” 
Imitatio Christi/ 

the service in the 
Church 

GOD / 

INTERMEDIATOR 

þenung 7 
“service to the 

master” 

Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

þeowdom 5 “service” 
Imitatio Christi/ 

the service in the 
Church 

GOD / 

INTERMEDIATOR 

weorc 5 “work, service 
Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 
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ban 5 “ban” 
Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

geearnung 4 
"earning, 

merit" 

Imitatio Christi/ 

the service in the 

Church 

GOD / 

INTERMEDIATOR 

dæd 4 “deed” 
Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

mynegung 4 “admonition” 
Imitatio Christi/ 

the service in the 

Church 

GOD / 

INTERMEDIATOR 

beboda 3 "command" 
Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

ealdorlicnes
s 

3 “authority" 
Imitatio Christi/ 

the service in the 

Church 

GOD / 

INTERMEDIATOR 

mynsterlif 3 
“way of life in 

monastery” 

Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

martidom 2 "martyrdom" 
Imitatio Christi/ 

the service in the 

Church 

GOD / 

INTERMEDIATOR 

endebyrn 2 “order, way” 
Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

munuclif 2 
“way of life of 

monks” 

Imitatio Christi/ 

the service in the 

Church 

GOD / 

INTERMEDIATOR 

bisceophad 1 "bishophood" 
Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

munuchad 1 "monkhood" 
Imitatio Christi/ 

the service in the 

Church 

GOD / 

INTERMEDIATOR 

smeaung 1 
"search, 

inquiry" 

Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

weldæd 1 "good deed" 
Imitatio Christi/ 

the service in the 

Church 

GOD / 

INTERMEDIATOR 
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nunlif 1 "life of a nun" 
Imitatio Christi/ 
the service in the 

Church 

GOD / 

INTERMEDIATOR 

end  1 "end, regule" 
Imitatio Christi/ 

the service in the 

Church 

GOD / 

INTERMEDIATOR 

analysed words in total:  486       

 

5.1.4.1 Teaching 

 

As seen in Table X7, the nouns always denote Christian concepts and can be further divided into 

the nouns which designate Christian teaching as a concept (a set of rules) and the nouns which 

are used as figurative ways of naming the Scripture. More specifically, the first subgroup describes 

the manner of life which should be followed by a true Christian to obtain entrance into the 

Kingdom of God. It can be seen that the source of this holiness is God as he provides this teaching 

and sets the example personally as Jesus Christ in the Gospels. This pathway is known as Imitatio 

Christi and is an integral part of Christian doctrine, especially emphasized by monastic schools in 

which the ideal is seen as complete devotion to the Christ. The word “pathway” is of particular 

interest because this metaphor appears not only in this conceptual field but is still used 

extensively in present-day Christian teaching.  The metaphor is expressed by the collocation halig 

weg “holy way” or halig gong “holy journey” and Jesus is therefore described as the path which 

must be followed in order to enter the Kingdom of God. 

Since all of these nouns designate Christianity as a set of teachings and as a way of life, it can be 

shown that they function as figurative fixed expressions. This can lead us to the conclusion that 

all the nouns collocate with a restrictive halig. This can be proven using the above-mentioned 

fixed expression halig weg. The noun weg itself has the general meaning of any “way” or “pathway”  

(BT: “Weg”). Nevertheless, when collocating with halig, it designates a unique concept of 

Christianity. No longer is it an expression of place but an expression of a teaching. This subgroup 

also includes the word sæd “seed” which is figuratively used to express Christian faith as shown 

in the example h (20). Further evidence supporting this conclusion is then provided in example h 

(21). 

h (20) þonne ætbret se fleogenda sceocca ðærrihte þæt halige sæd of swilcera gedwolena 
heortan 

 (cocathom2,ÆCHom_II,_6:54.74.1109) 

 the flying devil straightaway takes away the holy seed from the hearts of such heretics 
(Thorpe 1864, vol II:  91) 
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h (21) Drihten sylf geopenað us þæt þæt sæd is Godes word 

 (Thorpe 1864, vol II: 90) 

 The Lord himself discloses to us that the seed is God's word (Thorpe 1864, vol II: 91) 

 

The other subgroup of nouns, which are used as figurative expressions for the Scripture, collocate 

with a restrictive halig.  This assertion is confirmed by example h (22). The fixed expression halig 

ræding has only a one-word counterpart in the Latin original text – lectio. If halig ræding were not 

a fixed expression, it would be expected that the Latin original would include the word sanctus, 

the Latin counterpart of OE halig. Moreover, the tendency of the Latin translator not to clarify for 

Anglo-Saxon readers of the text what is meant by ræding is evident. Readers of the original 

Benedictine Rule must have understood that lectio means only the Scripture while the Anglo-

Saxons, lacking a long and sustained monastic tradition, might not always have had this 

understanding. 

h (22) Gebroðra gereorde æt hyra mysum ne sceal beon butan haligre rædinge. 

 (cobenrul,BenR:38.62.3.762) 

 Mensis fratrum lectio deesse non debet. (Sancti Benedicti Regula: 38,1) 

 The meals of the brothers should not be without reading. (Benedictine Rule: 38,1) 

 

5.1.4.2 Conduct 

 

Closely connected to the teaching is its application in real life. For this reason, the words 

describing conduct are part of this conceptual field as well. Again, this fits the mediaeval idea of 

Imitatio Christi in which real Christian virtues are considered virtues of purity and strict 

adherence to the teaching of the Church. Following this example is one of the crucial conditions to 

become holy, or to possess a quality of holiness. In this respect, as the conduct separates the 

person or object from being profane and moves the person or object toward the sacred, the person 

or object  must be “holy in itself”. This does not contradict the idea that this holiness comes from 

God as the example is set by God himself and the teaching is believed to be inspired by God. This 

conduct can be of two types – the first type being the conduct of saints; that is to be aware of the 

sinful nature of human beings and to act accordingly in contrast to the second type, the conduct 

during the rite, i.e. the religious actions which are used in the liturgy itself.  

It should be understood that these two types of conduct can still trace their origins to God as both 

of them are established by Jesus of Nazareth, according to the Christian teaching of the divinity of 

Christ. The second type is closely connected to the conceptual field of RITE and ASSOCIATED 
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CONCEPTS. Furthermore, as in the case of RITE and ASSOCIATED CONCEPTS, the holiness of 

behaviour can be seen as a “secondary holiness.” (see 5.1.3.1). 

This subgroup includes the words þeowdom “service, slavery, bondage, thraldom”, referring to 

Christian service; drohtung “conduct”, referring to the conduct of the saints; mægen “virtue” 

meaning the virtue of purity. The interpretation of these nouns is rather straightforward. The 

more challenging interpretation involves the word æ “law” which can once again demonstrate 

why the cooperation between theology and philology might be most helpful. This can be proven 

by example h (23). 

h (23) he sylf wæs þære halgan æ underþeod þe he gesette :  

(cocathom1,ÆCHom_I,_6:226.66.1096) 

he [Christ] himself was subject to the holy law that he had established (Thorpe 1864, vol 
I: 95) 

 

At first sight, it may be unclear whether “the law” mentioned is Christian law or the law of Moses. 

However, when theological knowledge intervenes, the entire matter becomes clearer. The deeper 

context of example h (23) reveals that the pronoun he refers to Jesus of Nazareth. Jesus, born as a 

Jew, had to be subject to the law of Moses (as can be seen by the circumcision of the Lord, Luke 

2,21; the presentation of Jesus into the temple, Luke 2,22). Based on this, it can be concluded that 

the fixed expression halig æ is the law of Moses. Also, this confirms again the above-stated 

assertion that nouns in this subgroup collocate with a restrictive halig as halig æ is not any law 

but a very specific and unique type of law. This also confirms that God is the source of the holiness 

of his teachings as he is the example and the creator of this teaching himself (cf. Colossians 1, 15-

20; John 1, 1-5).   

To sum up, the conceptual field of TEACHING collocates with a restrictive halig and has its source 

in God. However, the words of conduct bring a new element of “secondary holiness” into 

consideration as they require an intermediator which sets them apart from the rest of the nouns 

in this group. 

 

5.1.5 TIME 
 

The conceptual field of TIME is strictly connected to Christianity and to the ecclesiastical year. 

Table X8 shows all the nouns included in this conceptual field. The first column introduces a 

further division of this conceptual field. The first subcategory called Various Nouns is discussed 
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in 5.1.5.1; the second category called Nouns expressing Unspecific Time Reference is presented in 

5.1.5.2. The total number of the nouns analysed in this conceptual field is 97. 

Table X8 

conceptual field of TIME 

1st rank of 

subcategory 

possible 

further 
division 

nouns 
number of 

occurrences 
with halig 

OE meaning 

the meaning of 
halig when 

collocating with the 

noun 

the meaning of 
the noun when 

collocating with 

halig 

source of 

holiness 

NOUNS EXPRESSING 

UNSPECIFIC TIME 
REFERENCE 

tid 31 “time” 

STATIC 
QUALITATIVE 

HALIG / 

AMBIGUOUS 

a longer period of 

time / ** 
solemnitas 

GOD 

rest  1 "rest" a Christian feast GOD 

gangdagas 1 
"days on which 

procession were 
made" 

a Christian feast GOD 

freolsdæg 1 "a feast-day" a Christian feast GOD 

toweardness 1 "future" a Christian feast GOD 

dæg 20 “day” a Christian feast GOD 

æfen (fen) 3 “evening” a Christian feast GOD 

CONCRETE PERIOD OF 

TIME 

restendæg 3 “day of rest” 

STATIC 
QUALITATIVE 

HALIG 

a liturgical day GOD 

midwinter 1 "Christmas" a liturgical day GOD 

fæsten 1 "fast" a liturgical day GOD 

Easteræfen 1  „Easter-Eve“ a liturgical day GOD 

Þunresdæg 2 "thunderday" a liturgical day GOD 

lenctenfæsten 3 
"feast before 

Lent" 
a liturgical day GOD 

Easter 1 "Easter" a liturgical day GOD 

Eastertid 9 “Easter” a liturgical day GOD 

lencten 1 "Lent" a liturgical day GOD 

Easterdæg 8 “Easter day” a liturgical day GOD 

Sunnandæg 3 “Sunday” a liturgical day GOD 

Sæternesdæg 2 “Saturday” a liturgical day GOD 

tocyme 4 “advent” 
RESTRICTIVE 

HALIG 
a liturgical day GOD 

analysed 

words 
in total:   97         

 



66 
 

5.1.5.1 Nouns expressing Unspecific Time Reference  

 

This subgroup includes nouns which cannot be placed on a concrete timeline when the context of 

the hits does not provide clarification. The nouns collocate with a static qualitative halig as their 

quality of being holy is given to them. The source of holiness can be seen as God since all the feasts 

have associations with the life of Jesus Christ or are established in the Bible.  

As seen in Table X8, the most frequently represented noun is tid “time” with 31 occurrences. The 

collocation halig tid has the basic meaning of any “feast” usually associated with a concrete period 

of time in the Christian calendar. It is usually assigned to a longer period of time than a single day 

or two days feast as shown in example h (24) in which it designates the period of Lent, the fasting 

season which starts with Ash Wednesday and ends with Easter.  

h (24) forði læsse pleoh bið þam cristenum menn þæt he flæsces bruce : þonne he on ðisre 
halgan tide wifes bruce. 

 (cocathom1,ÆCHom_I,_11:273.199.2153) 

for it is less perilous for a Christian man to eat flesh, than at this holy tide to have 
intercourse with woman. (Thorpe 1864, vol I: 179) 

 

Nevertheless, the example h (25) shows a translation of the Exodus 10,9 in which halig tid is a 

counterpart to Latin solemnitas10 “feast” as shown in the examples. This proves that halig tid could 

also be understood as a fixed expression for any religious festival. This may suggest that in 

translated texts, tid might collocate with a restrictive halig.  

h (25) We willað faran mid wifum and mid cildum , mid ealdum , and mid geongum , mid 
eallum urum cynne and mid eallum urum yrfe , and offrian wurðlice urum Drihtne , 
for ðam þe hit is halig tid . 

(cootest,Exod:10.9.2763) 

ait Moses cum parvulis nostris et senibus pergemus cum filiis et filiabus cum ovibus et 
armentis est enim solemnitas Domini nostri (Vulgate Exodus 10,9) 

We will go with our young and with our old, with our sons and with our daughters, with 
our flocks and with our herds will we go; for we must hold a feast unto the Lord. (KJV; 
Exodus 10,9) 

 

In contrast to halig tid which usually points to a longer period of time, the collocation halig dæg 

usually refers to a single day. This single day can vary from any Sunday to a feast such as Easter 

                                                           
10 Although the original language of the Exodus is Hebrew, the OE version of the Bible is a translation of the Latin Vulgate 
which was widely available in the early mediaeval times and was accepted as the main liturgical text of the Roman Church. 
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Sunday or Pentecost, as in the example h (26); yet its plural dagas11  can again refer to the fasting 

season of Lent.  

h (26) Seo wæs gefulwad þy halgan dæge æt Pentecosten. 

 (cobede,Bede_2:8.124.5.1171) 

 She was baptised on the holy day of Pentecost (Miller 1999: 58) 

 

In a similar manner, the word æfen “evening” usually when collocating with halig designates the 

eve before some main feast. 

 

5.1.5.2 Concrete period of time 

 

This subgroup contains words which show their time reference even without provision of further 

context. With one exception, the nouns expressing concrete period of time collocate with a static 

qualitative halig. 

This exception is the word tocyme which has a general meaning of “arrival”. When used in 

collocation with halig, it obtains a new specific meaning, that of Advent,12 the season of four 

(sometimes three) Sundays before Christmas. This restriction of meaning indicates that halig 

tocyme must be understood as a fixed expression for which the conclusion that the use of halig is 

restrictive here can be made.  

Our interpretation of the source of the holiness shows that all these periods of time are holy due 

to the fact that they have been chosen by God to be so. These periods can be claimed to be “set 

apart for religious purpose by God”. 

 

                                                           
11 This shows how grammatical categories (such as plural) can shift the interpretation of the meaning of the word. 
12 as tocyme is a direct translation of the Latin word Advent, etymologically coming from ad “to” and venire “to come”. 
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5.1.6 BODY 
 

The conceptual field of BODY originally includes words which signify bodies of people or their 

remains. In contrast to the original expectation that nouns in this conceptual field denote parts of 

bodies of living persons as well as of the dead, the manual analysis has revealed that all the words 

in this conceptual field refer to remnants of dead saints or parts of their dead bodies as can be 

seen in Table X9. The conceptual field can be further divided into two subcategories. The first 

subcategory, Body, includes all words which refer to the whole body of a saint; the second 

category, Parts of Body, involves all words which refer to some part of a body of a saint. Both 

subgroups collocate with a static qualitative halig as the remnants of the body receive their 

holiness through the life of the saint and by the miracle of God. The holiness of the remnants is a 

crucial condition for someone to be proclaimed a saint. The source of this quality can be seen as 

God.  

Table X9 

conceptual field of BODY 

1st rank of 

subcategory 

possible 

further 
division 

nouns 
number of 

occurrences 
with halig 

OE meaning 
the meaning of halig 

when collocating with 
the noun 

the meaning of the 

noun when 
collocating with halig 

source of 

holiness 

  

A BODY 

lichama 33 “body” 

STATIC 
QUALITATIVE 

HALIG 

a dead body of a 

saint/martyr 
GOD 

lic 5 “body” 
a dead body of a 

saint/martyr 
GOD 

bodig 1 "body" 
a dead body of a 

saint/martyr 
GOD 

reliquium 7 “relic” 
a dead body of a 

saint/martyr 
GOD 

 PARTS 

OF BODY 

heafod 7 “head” 
a part of body of a 

saint 
GOD 

breost 4 “breast” 
a part of body of a 

saint 
GOD 

molda 1 
"top of the 

head" 
a part of body of a 

saint 
GOD 

eaxel 1 "shoulder" 
a part of body of a 

saint 
GOD 

hig 1 
"upper part of 

the body" 
a part of body of a 

saint 
GOD 

andwlitan 1 "face" 
a part of body of a 

saint 
GOD 

innoð 2 
"inner part of 

the body" 
a part of body of a 

saint 
GOD 
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hand 5 “hand” 
a part of body of a 

saint 
GOD 

sceanca 2 “shin” 
a part of a body of a 

saint 
GOD 

analysed 

words 
in total :   70         

 

However, the manual analysis had to focus on other possible interpretations of some of the nouns 

in this conceptual field due to its possible further theological interpretation. The word lichama 

can be chosen as an example.  Theologically, this word can have one of several expected 

interpretations. Firstly, it could designate the holy body of Jesus Christ; in that sense it would 

semantically belong to the conceptual field of DEITY. Secondly, it could designate the bread as the 

flesh of Christ during the mass in which case it can be placed into the RITE conceptual field. This 

might, however, give rise to some ambiguity concerning the teaching of transubstantiation. 

Thirdly, lichama could refer to the body of a saint. Nevertheless, it is surprising that only the third 

meaning has been confirmed by the manual analysis (i.e. the evidence for the other one has not 

been found) as shown in example h (27), in which lichama is the body of the Blessed Virgin, the 

mother of God. 

h (27) Nis namum deadlicum men cuð hu oððe on hwylcere tide hyre halga lichama 
þanon gebroden wære ,  
(cocathom1,ÆCHom_I,_30:431.71.5921) 

To no mortal man is it known how, or at what time her holy body was brought from 
thence (Thorpe 1864, vol I: 441) 

 

5.1.7 ARTEFACTS 
 

The conceptual field of ARTEFACTS includes only two objects, as shown in Table X10. It can be 

suggested that these two objects could be interpreted as a part of the conceptual field of RITE. 

However, such an approach would not fully account for the uniqueness of these two nouns. 

Neither object denoted by them was used in religious rituals; rather, they were insignias of a 

commitment to a religious system. Interestingly, each of the collocations refers to a different 

system.  
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Table X10 

conceptual field of ARTEFACTS 

1st rank of 

subcategory 

possible 

further 
division 

nouns 
number of 

occurrences with 
halig 

OE 

meaning 

the meaning of halig 

when collocating with 
the noun 

the meaning of the 

noun when collocating 
with halig 

source of 

holiness 

  

scrin 9 “ark” RESTRICTIVE HALIG Ark of the Covenant GOD 

beag 4 “ring” RESTRICTIVE HALIG a Viking ring/bracelet  SOCIETY 

analysed words in total:   13         

 

The first word is beag “ring or bracelet”, meaning a ring as a symbol of power and office. The 

collocation halig beag appears only in the Anglo-Saxon Chronicles, as shown in h (29) which is 

taken from text D (The only other occurrences of this collocation are in the Anglo-Saxon 

Chronicles). It points to the habit of Vikings to wear bracelets as tokens of adulthood and freedom 

of men (cf. Ellis-Davidson 1964: 76-77). To swear on such a bracelet meant that an unbreakable 

commitment has been made to follow the agreement. The bracelets were considered holy due to 

this power of showing freedom. They received their holiness through the respect of the society in 

which they were used. Their uniqueness, i.e. the fact that they were not trivial adornments, points 

to the fact that the word beag in the case of h (28) collocates with a restrictive halig.   

h (28) and him [pl.] þa aðas sworon on þam halgan beage , 

 (cochronD,ChronD_[Classen-Harm]:876.2.637) 

 and [they] swore with oaths on the holy bracelet, (Ingram 1823: 60) 

 

The other word in this conceptual field is scrin “shrine” which when collocating with halig acquires 

the meaning of the Ark of the Covenant. The uniqueness of this concept again points to the fact 

that halig has a restrictive meaning in this case. On the other hand, and contrary to the word beag, 

the source of holiness can be seen as God because the Ark is built as a result of his direct order (cf. 

Exodus 25:10-22). 

 

5.1.8 PLACES 
 

The conceptual field of PLACES can be further divided into two subcategories as shown in Table 

X11. The first subcategory includes nouns which denote buildings used for religious gatherings 

and rituals (in which sense these nouns are closely related to the conceptual field of RITE and 

ASSOCIATE CONCEPTS; see 5.1.3) and the parts of those rituals. Their analysis can be found in 
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chapter 5.1.7.1. The second subcategory comprises nouns which designate places connected to 

the lives of the saints (which are analysed in chapter 5.1.7.2). The total number of nouns analysed 

in this conceptual field is 149. 

Table X11 

conceptual field of PLACES and GATHERINGS 

1st rank of 

subcategory 

possible 

further 
division 

nouns 
number of 

occurrences 
with halig 

OE meaning 

the meaning of 
halig when 

collocating with 

the noun 

the meaning of the 
noun when 

collocating with 

halig 

source of 

holiness 

ECCLESIASTICAL 

PLACES  

cyrce 40 “church” 

STATIC 

QUALITATIVE 

HALIG 

a building GOD / 

INTERMEDIATOR 

weofod 11 “altar" a part of a church GOD / 

INTERMEDIATOR 

mynster 5 “monastery” a monastery GOD / 

INTERMEDIATOR 

hus 2 "house" 
RESTRICTIVE 

HALIG 
a church GOD / 

INTERMEDIATOR 

þryh 1 "tomb" 

STATIC 

QUALITATIVE 

HALIG 

a tomb of a saint GOD / 

INTERMEDIATOR 

tempel 1 "temple" 
a temple in 
Jerusalem 

GOD 

OTHER PLACES 

stow 58 “place” 
a place (church, 

burial place of 

saints) 

GOD / 

INTERMEDIATOR 

gesomnung 11 “congregation” 
RESTRICTIVE 

HALIG 
a synagogue GOD 

byrg 5 “town” 
STATIC 

QUALITATIVE 

HALIG 

a town GOD / 

INTERMEDIATOR 

dust 3 "earth" 
a place where God 

shows his presence 
GOD / 

INTERMEDIATOR 

eardungstow 3 
“a dwelling 

place” 
RESTRICTIVE 

HALIG 
a tabernacle (Old 

Testament) 
GOD 

Gerusalem 1 "Jerusalem" 

STATIC 

QUALITATIVE 

HALIG 

  GOD  

dun 1 "mountain" 
a mountain of the 

temple in Jerusalem 
GOD / 

INTERMEDIATOR 

Rom 1 "Rome"   GOD  

eorð 1 "earth" 
a place where God 

shows his presence 
GOD / 

INTERMEDIATOR 

flor 1 "floor" 
a floor in the temple 

in Jerusalem 
GOD / 

INTERMEDIATOR 

bearo 1 "grove, wood" 
pagan - a place of 

worship 
**given by the 

believers 
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wurþungstow 1 
"place of 

wonders" 

the holy cities: 
Jerusalem, 

Constantinople, etc. 
GOD 

gemære 1 "end, border" 
RESTRICTIVE 

HALIG 

the line between the 
Earth and the 

celestial sphere 

GOD / 

INTERMEDIATOR 

side 1 
"wide area, 

side" 

STATIC 

QUALITATIVE 
HALIG 

the state of being by 
the side of Jesus 

Christ while he was 

on the cross 

GOD / 

INTERMEDIATOR 

analysed 

words 
in total:   149         

 

5.1.8.1 Buildings 

 

The nouns denoting buildings collocate with a static qualitative halig as they are usually 

understood as recipients of holiness. Although this holiness has its source in God, it requires a 

certain intermediator who consecrates the building in question according to both Christian and 

Jewish rituals. In contrast to that, the pagan rite cannot be analysed as none of the words of this 

group denote any pagan concept. Similarly, as in the conceptual field of RITE (see 5.1.3), the 

intermediator brings a certain “secondary” holiness which raises the question whether halig can 

be a synonym of gehalgod or gebletsod. However, this question should be answered through 

research which is not in the scope of this work.  

The most frequently represented word from this subgroup is the word cyrce “church” meaning 

specifically a Christian place.  See example h (29). 

h (29) Sum blind wif com to þære halgan cyrcan þe wæs on wurðmynte þises eadigan 
weres gehalgod. 

(cocathom2,ÆCHom_II,_2:12.10.258) 

A blind woman came to the holy church, which had been hallowed in honour of this 
blessed man (Thorpe 1864, vol II: 25) 

 

Nonetheless, cyrce can also have the meaning of church as organisation. In this respect, this word 

belongs to the conceptual field of PERSONS as a synonym to gelaðung,13 as shown in example h 

(30). Unlike cyrce, the collocation halig hus forms a lexicalised singular lexeme denoting a church 

building (but never church as organisation) so that it can be claimed that it collocates with a 

restrictive halig.  

                                                           
13 On the other hand, gelaðung can only denote a gathering of people (see 5.1.1.3) 
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h (30) Ne biþ seo halige cirice næfre buton þearfan . þa ane men habbaþ Crist on heora 
heortan  

(coblick,HomS_21_[BlHom_6]:75.183.955) 

The holy church is never without the poor. Those men alone have Christ in their hearts. 
(Morris 2000: 38) 

 

Furthermore, this subgroup contains a couple of words which are references to the Old Testament. 

The first one, tempel, which refers specifically to the temple in Jerusalem; the second one, 

gesomnung “gathering”, means “synagogue”; the third one is eardungstow “a dwelling place, a tent, 

tabernacle” and refers to the tabernacle used by Jews during their pilgrimage through the desert. 

In this respect, the collocation halig eardungstow functions as a direct translation of the Latin 

tabernaculum. The word for holy does not appear in the original text and therefore it can again be 

seen as a means of restricting the noun from a general meaning to a specific one. The collocation 

can then possibly be seen as a lexicalised singular lexeme as shown in example h (31) (see 5.2.1.3; 

5.2.2.1; 5.2.4.1).  Based on this, it can be claimed that in this particular case eardungstow collocates 

with a restrictive halig.  

h (31) Gesonses hirede [..] þa heoldon ða halgan eardungastowe on westhealfe . 
(cootest,Num:3.21.3974) 

 hii post tabernaculum metabuntur ad occidentem (Vulgate; Numeri 3:23) 

The family of the Gershonites shall keep the tabernacle in the west part (translation 
mine) 

 

The source of holiness in the case of the nouns referring to Old Testament buildings might differ 

from the rest of the subgroup because the tabernacle and later the temple were specifically 

commanded to be built by God himself and chosen by him as his dwelling places (cf. Exodus 33:7-

10; Deuteronomy 12:2-27). For these special structures, the source of holiness is the presence of 

God without the need of an intermediator. 

 

5.1.8.2 Other places 

 

The second subgroup comprises nouns which can be defined negatively as those referring to 

places which are not buildings. The most frequently represented word is one of the OE 

expressions for “place” itself; halig stow is quite open in its interpretation which highly depends 

on the context.  The meanings may vary from a place of burial shown in example h (32) to a 
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concrete place like Mount Olivet14 or Rome.15 However, in all these meanings it collocates with a 

static qualitative halig. A saint’s body is holy because the saint was chosen by God (see 5.1.1.1).  It 

follows that the burial site, now containing the remnants of the saint’s body, is holy as well.  So, 

the site’s source of holiness can be seen as God himself. Mount Olivet is a holy site to Christianity 

as it is the place where Jesus of Nazareth was arrested; it has been made holy through the presence 

of God himself. Rome is holy as the place where the head of the church16 has his seat and it is the 

burial place of Saint Peter and Saint Paul, among many others. 

h (32) ne his lic ne sy on haligre stowe bebyriged 

 (cocathom2,ÆCHom_II,_22:196.218.4368) 

 nor let his corpse be buried in a holy place (Thorpe 1864, vol II: 345) 

 

On the other hand, stow also collocates with a restrictive halig; it is used to mean tabernaculum in 

the translation of the Bible as the example h (33) shows. 

h (33) þæt weofod þe is beforan þære halgan stowe dura . 

 (cootest,Lev:1.5.3628) 

 altaris circuitum quod est ante ostium tabernaculi (Vulgate, Leviticus 1:5) 

the altar that is before the door of the tabernacle. (translation mine) 

 

The restrictivity of halig can be demonstrated by the fact that the original Latin text lacks the word 

for holy (sanctus).   

It has the same restrictive meaning as given in the translation of the Benedictine Rule in which the 

place is any monastery, as shown in the example h (34). Again, the word holy (sanctus) is not 

present in the original Latin text.  

h (34) and rihtgelyfedum cuþ bið þam biscope , þe seo halige stow on his bisceoprice is ,  

 (cobenrul,BenR:64.119.5.1158) 

et vitia ipsa in noti tia episcopi ad cuius diocesim pertinent locus (Sancti Benedicti Regula: 
64,4) 

and if vices become known to the Bishop to whose diocese the holy place belongs, 
(Benedictine Rule: 64,4) 

 

                                                           
14 coblick,HomS_46_[BlHom_11]:127.221.1592 
15 cobede,Bede_5:9.408.24.4114; cobede,Bede_4:5.274.29.2794; coherbar,Lch_I_[Herb]:15.0.492 
16  in the meaning of the pope who was a relevant religious leader at the time of OE production. 
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Furthermore, this subgroup contains a noun with pagan association. Halig bearo refers to a forest 

which was used as a place of pagan worship. The source of holiness can be seen in the believers 

who worshiped this object.17 

In conclusion, the nouns in the conceptual field of PLACE and GATHERINGS collocate with a static 

qualitative halig in which they might be synonyms of gebletsod and gehalgod, or with a restrictive 

halig.  

 

5.1.9 SPIRITUAL ENTITIES 
 

The last conceptual field, SPIRITUAL ENTITIES, is closely connected to the conceptual field of 

BODY because it can be seen as being in opposition to it in a certain way. While the conceptual 

field includes nouns denoting the physical body or its parts, the conceptual field of SPIRITUAL 

ENTITIES includes nouns which pertain to the etherical body or its parts – emotions. The 

similarity does not stop here. Both conceptual fields collocate with a static qualitative halig and 

their source of holiness is God, as seen in Table X12. The total amount of words is 62. 

Table X12 

conceptual field of SPIRITUAL CONCEPTS 

1st rank of 
subcategory 

possible 

further 

division 
nouns 

number of 

occurrences 

with halig 
OE meaning 

the meaning of halig 

when collocating with 

the noun 

the meaning of the 

noun when 
collocating with 

halig 

source of 
holiness 

  

lif 18 “life” 
STATIC 

QUALITATIVE 
HALIG 

holy life of a saint GOD 

mod 1 
"inner man; 

spirit" 

STATIC 

QUALITATIVE 
HALIG 

a spirit of a saint GOD 

heofonwaru 1 
" inhabitants of 

heaven" 

STATIC 

QUALITATIVE 
HALIG 

spirits of saints GOD 

witegung 1 "prophecy" 
STATIC 

QUALITATIVE 

HALIG 

a prophecy in the 
Old Testament 

GOD 

sibb 2 
"kindness, 

peace" 

STATIC 

QUALITATIVE 

HALIG 

a kindness of a 
priest 

GOD 

mægðhad 2 “virginity” 
STATIC 

QUALITATIVE 

HALIG 
virginity GOD 

                                                           
17 coalex,Alex:37.12.478 
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hiht 1 "hope" 
STATIC 

QUALITATIVE 
HALIG 

a hope for the 

Kingdom of God 
GOD 

forðfor 1 "death" 
STATIC 

QUALITATIVE 

HALIG 
a death of a saint GOD 

sawul 35 “soul” 
STATIC 

QUALITATIVE 

HALIG 

a saint (a spiritual 

essence) 
GOD 

analysed 

words 
in total: 

  
62 

      
 

 

5.1.10 POSTPOSITION 
 

The last section in 5.1 is dedicated to the special use of the attributive halig – its use in 

postposition. As mentioned in 4.2.1, the postposition of halig has been extracted from the YCOE 

by two different sets of queries which produced 547 hits. The manual analysis of these hits has 

uncovered only 5 instances of the postposition of halig. Table X13 summarizes these results.  

Table X13 

POSTPOSITION 

postposition PDE translation 
conceptual 

field 
subcategory the meaning of halig source of 

holiness 

cynhelmas halige  
“holy 

crowns/helmets” 
ARTEFAC

TS 
  

RESTRICTIVE 
HALIG/ AMBIGUOUS 

GOD / 
INTERMEDIATOR 

þin nama halig  “your holy name” DEITY 
CONCEPT 

ASSOCIATED WITH 

GOD 

RESTRICTIVE HALIG/ 

AMBIGUOUS 
GOD / 

INTERMEDIATOR 

his noma halig  “his holy name” DEITY 
CONCEPT 

ASSOCIATED WITH 

GOD 

RESTRICTIVE HALIG/ 

AMBIGUOUS 
GOD / 

INTERMEDIATOR 

encgel haligne  “holy angel”  DEITY MESSENGER 
RESTRICTIVE HALIG/ 

AMBIGUOUS 
GOD / 

INTERMEDIATOR 

þenunga haligan 
"holy services, 
ministrations” 

RITE RITUAL 
RESTRICTIVE HALIG/ 

AMBIGUOUS 
GOD / 

INTERMEDIATOR 

number of hits created by the queries: 547 

  
number of hits evaluated as 

postposition   5 

 

Table X13 shows that the nouns mainly collocate with a restrictive halig. Most of the words have 

been accredited this quality because in postposition, at least in the case of halig, the original 

meanings of the nouns seem to be restricted. Postposition with a restrictive halig creates a fixed 

expression, as in the case of noma halig where it becomes a unique concept of the name of God 

(compare Fischer 2000:169 in Ringe and Taylor 2014:451). However, this interpretation needs to 
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be supported with a larger set of examples as a certain level of ambiguity can be expected. This 

can be shown in h (35). 

(h 35) Ic hæbbe Godes encgel haligne mid me. 

 (coaelive,ÆLS[Agnes]:131.1801) 

I have a holy angel of God with me. (translation mine) 

 

Halig in h (36) can be restrictive, in which case it would mean that the angel is not any messenger 

but one who is emphatically halig, and/or this use of halig could indicate that, for some reason,  

the author attempted to avoid the phrase Godes haligne encgel.  

In conclusion, let us state that the interpretation of postpositive halig requires further research. 

However, the scant evidence that we currently have seems to favour the idea that this function is 

associated with a restrictive meaning of halig.  
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5.2 Predicative function 

 

Obtaining the data for the predicative function from the Corpus has proven to be a more difficult 

task than it was for the attributive function. As written in 4.2., most of the results have had to be 

analysed manually to select genuine occurrences of the predicative use of halig.  

The results of the manual analysis are systematically divided into categories similar to those for 

the attributive function, i.e. they are divided into conceptual fields which identify X in the equation 

X BE.* halig where BE.* is any copular verb in any tense and X is the subject which has the quality 

of being holy. 

The conceptual fields for the predicative function are similar to those of the attributive function, 

but their analysis also indicates significant differences.  Seven conceptual fields have been 

identified, some of which are further divided into subcategories as shown in Table X14. The first 

column names the conceptual fields; the second column identifies the measures according to 

which the nouns have been chosen for this group; the third column identifies subcategories if any; 

the fourth column identifies the measures according to which the nouns have been chosen for 

these subcategories. Lastly, the fifth column refers to the chapter in which this field is examined.  

Table X14 

Conceptual fields of the attributive use of halig 

names of the field: characteristics of the field: subcategories: 
characteristics of the 

subcategory: 
chapter 

PEOPLE 
includes all nouns denoting 

human beings or groups of 

human being when alive 

Unspecified 

persons 

includes all nouns in which 

X cannot be identified as a 

concrete person 
5.2.1.1 

Concrete persons 

includes all nouns in which 

X can be identified as a 

concrete person (e.g. Saint 

Johannes) 

5.2.1.2 

DEITY 

includes all nouns denoting 

God (either pagan or 

Christian); and/or objects 

associated with God 

directly 

  5.2.2 

RITE AND 

ASSOCIATED 

CONCEPTS 

includes all nouns denoting 

rites or objects used at rites 

or rituals; pagan or 

Christian 

OBJECTS USED 

IN RITUALS 

includes object which are 

used in ritual or as a 

product of a ritual 
5.2.3.1 

RITUALS 
includes nouns denoting any 

type of ritual or part of a 

ritual 
5.2.3.2 
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TEACHING 

includes all nouns denoting 

religious teaching or 

objects such as books used 

to teach the follower of the 

religion 

  5.2.4 

TIME 
includes all nouns referring 

to any time 
  5.2.5 

PLACE 
includes all nouns referring 

to any place 
  5.2.6 

PLANTS 
includes all nouns referring 

to a plant 
  5.2.7 

 

The manual analysis of all the occurrences of a predicative halig has revealed two meanings of 

halig as shown in Table X15. The second column identifies these two meanings – those of a static 

qualitative and proclamative qualitative halig; the third column gives the definition and the last 

column names the source of holiness. 

Table X15 

adjective meaning definition source of the holiness 

HALIG 

QUALITATIVE 

STATIC  “set apart for religious purpose” 

source is God 

x  

sometimes needs an 

intermediator 

PROCLAMATIVE 
“acknowledging the holiness of X; proclaiming 

to have faith that X is holy” 

source is the author of the 

statement 

 

The static qualitative meaning is used in the same manner as the attributive meaning (see 5.1 and 

Image 2). However, the proclamative meaning is unique to the predicative function (with one 

exception in the attributive meaning; see 5.1.2.1). It is applied in situations in which X does not 

require to obtain the quality of being holy as this quality is inherent to the word. As an example, 

cf. sentence h (36) from the chapter 5.2.2. 

h (36) Wuldor þe sy, Crist , þu  þe ane dest mæning wuldor . Ic þe wuldrige and herige , 
forþon þu eart halig and micel on eallum þingum , 

(colwsigeXa,ÆLet_1_[Wulfsige_Xa]:47.60) 

 Glory to you, Christ, thou who do many wonders. I glorify and praise you because thou 
art holy and mighty in all things (translation mine) 

 



80 
 

The holy entity in this sentence is Christ who is being addressed by the author in the 2nd person 

singular. The author’s reasoning for making such a statement is not only to attribute the quality 

of holiness to Christ but also to make a profession of his own faith by expressing his belief that 

Christ is holy.  The author is a Christian.  

As indicated in Table X13, the following chapter describes each individual conceptual field of each 

predicative use of halig.  

 

5.2.1 HUMAN PERSONS 
 

The conceptual field of PERSONS includes the use of halig in sentences in which X is identified as 

a person or a group of persons. It is further divided into several subgroups. Unlike the analysis of 

the attributive function, the division here must be conducted using different criteria. The nouns 

which collocate with halig are divided based on whether the subject of the sentence X BE.* holy 

is a common noun not referring to a concrete person.  Table X16 summarizes all the results of this 

conceptual field. A further division into two categories (an unspecified person and a concrete 

person) is shown in the first column. The total number of analysed sentences is 27. 

Table X16 

conceptual field of PERSONS 

1st rank of 
subcategory 

possible 
further 
division 

nouns 
number of 

occurrences 
with halig 

OE meaning 

the meaning of 
halig when 

collocating with 
the noun 

the meaning of 
the noun when 
collocating with 

halig 

source of 
holiness 

AN UNSPECIFIED 
PERSON 

man 5 "man" 
STATIC 

QUALITATIVE 

HALIG 
a saint GOD 

preost 2 "priest" 
STATIC 

QUALITATIVE 

HALIG 

member of the 

church following 
rules of the 

monastery 

GOD 

hunta/fiscere 1 "hunter/fisherman" 
STATIC 

QUALITATIVE 
HALIG 

a biblical 

reference 
GOD 

lareow 1 "teacher" 
STATIC 

QUALITATIVE 

HALIG 
a saint GOD 

cyning 1 "king" 
STATIC 

QUALITATIVE 

HALIG 

a king devoted to  

Imitatio Christi 
GOD 

sawol 1 "soul" 
STATIC 

QUALITATIVE 
HALIG 

 a saint (used 

figuratively about 
saints) 

GOD 
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thegen 1 "servant" 
STATIC 

QUALITATIVE 
HALIG 

a member of the 

church imitating 
the life of Christ 

GOD 

wer 1 "man" 
STATIC 

QUALITATIVE 
HALIG 

a saint GOD 

mæden 1 "maid" 
STATIC 

QUALITATIVE 

HALIG 
a saint GOD 

fariseisc 1 “Pharisee” 
STATIC 

QUALITATIVE 

HALIG 

Pharisee who 
claimed to be 

holy  
GOD 

ancora 1 "anchorite" 
STATIC 

QUALITATIVE 

HALIG 

member of the 

church following 
rules of the 

monastery 

GOD 

munuc  1 "monk" 
STATIC 

QUALITATIVE 

HALIG 

member of the 

church following 
rules of the 

monastery 

GOD 

A CONCRETE PERSON 

cild  1 "child" 
STATIC 

QUALITATIVE 

HALIG 
nazir (Samson) GOD 

cniht 1 "boy" 
STATIC 

QUALITATIVE 
HALIG 

a saint (Saint 

Boniface)  
GOD 

NAMES18 8   
STATIC 

QUALITIVE 
HALIG 

a saint GOD 

 in total:     27         

 

5.2.1.1 Unspecified persons 

 

Most of the predicative uses of halig in this conceptual field indicate an unspecified person by the 

rule that persons shall be holy if they follow the law of God or live in purity, as shown in h (37). In 

these cases, the source of their holiness is placed in Imitatio Christi which itself has its source in 

the  holiness in God.  These unspecified persons are saints as shown in h (38) which also shows 

that their quality of holiness persists even after their death. Based on this, it can be said that X is 

a recipient of the quality of holiness.  In other words, X collocates with a static qualitative halig. 

                                                           
18 Proper names of saints have been counted together due to their extensiveness. 



82 
 

h (37) ac ælc man sceal þurh þe bion clæne and unwemme , and halig geweorðan , 

(coverhom,HomS_2_[ScraggVerc_16]:31.2048) 

 but every man shall become holy, through you who are clean and without any defects 
(translation mine) 

h (38) þæt þa halgan weras þe gode weorc beeodon , þæt hi wurðfulle wæron on þissere 
worulde , and nu halige sindon on heofenan rices mirhþe 

(colwstan2,ÆLet_3_[Wulfstan_2]:76.95) 

that the holy men who practiced good deeds, that they  were worthy in this world, and 
now are holy in the joy of [the] heavenly kingdom. (translation mine) 

 

However, sometimes the holiness of X is also conditioned by external factors as in h (39) for 

which the requirement of holiness is the rite of baptism. On the other hand, in the case of nouns 

of female gender, it is their sexual purity (similar to the attributive function), as is demonstrated 

in example h (40). Likewise, holy is a king who follows the law of God;19 a priest who has no wife 

and serves the holy communion correctly;20 a monk who should not desire to be called holy;21 

and, lastly, holy is a fisherman in opposition to a hunter as the Apostles Peter and Andreas were 

also fishermen.22 

h (39) And we lærað þæt ælc gefullod man sy æfter his fulluhte halig 

(cowulf,WHom_15:33.1332) 

And we teach that every baptised23 man shall be holy after his baptism (translation 
mine) 

h (40) And clæne mæden cepð Godes willan , þæt heo halig sy ægðer ge on lichaman ge on 
sawle 

 (coaelhom,ÆHom_20:82.2969) 

and a clean maid observes God's will so that she be holy both in her body and in her soul 
(translation mine) 

 

The translational texts from Latin reveal that halig is also applied as a direct translation of sanctus 

as shown in h (41) taken from the translation of the Scripture. H (41) shows that holy is a priest 

                                                           
19 coaelhom,ÆHom_9:55.1328 
20 cogregdC,GD_1_[C]:9.70.25.794 
21 cobenrul,BenR:4.18.17.280 
22 cocathom1,ÆCHom_I,_19:327.74.3682 
23 the adjective gefullod is translated here as “baptized”. BT does not have any entry for gefullod although it includes the 
entry of ungefullod rendered as “unbaptised”. However, this brings about the question of finding the best translation. The 
adjective is a deverbal form taken from the verb fullian to fill (BT: “fullian”). Theologically, this might indicate that when 
baptised the person is filled by God with the Holy Spirit in which respect he or she becomes holy - partaking of the holiness 
of God. In this respect, it would confirm the theory that the holiness of a person has its source in God even though brought 
about through ritual. 
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who conducts the Israelite rites which demonstrates the fact that this conceptual field is not 

restricted only to Christian concepts. 

h (41) Nime eower ælc his storcyllan and stere ætforan Gode ; and þone þe he gecyst , beo 
se halig  

(cootest,Num:16.6.4211) 

ponite desuper thymiama coram Domino et quemcumque elegerit ipse erit sanctus 
(Vulgate, Numeri 16:7)24 

and put incense in them before the Lord to morrow: and it shall be that the man whom 
the Lord doth choose, he shall be holy (KJV, Numbers 16:7) 

 

5.2.1.2 Concrete person 

 

The interpretation of the sentences X BE.* halig in which X is a concrete person is, as estimated, 

easier. In all cases except one, the holy person is a saint: Saint Johannes twice;25 Saint Gallicianus26 

once; Saint Julianus once;27 James the Deacon once;28 Saint Martin of Tourse29 and lastly Saint 

Boniface who is proclaimed holy even as a cniht “child”.30 

The above-mentioned exception provides an interesting insight into the translations from Latin 

into Old English. The example h (42) is a translation of a verse taken from Judges 13:3 in which 

Samson is proclaimed holy to God from his childhood (for which his mother is ordered not to 

shave or cut his hair). The Latin original expressed this by the phrase erit enim nazareus Dei ab 

infantia which is translated into OE as halig fram his cildhade. As it can be seen, the counterpart of 

OE halig is nazareus. However, the Latin expression has a broader meaning than a sole provision 

of the quality of being holy. It marks Samson as a member of a specific group of Nazarites 

(nazareus) who devoted their lives to God.  In contrast, the OE translation lacks this meaning. The 

motivation of the translator of the text might then be the lack of OE vocabulary or it may be 

avoidance of lexical innovation in order to elude confusion while maintaining the main meaning 

of the phrase.  

                                                           
24 The Hebrew original uses not an adjective but the deadjectival verb (דֹוׁש  .as it has a different grammatical structure (ַהקָּ
This can also work as a proof that the Old English text followed the Latin version as the verb gehalgian could have been used, 
since it would show the same nature as the Hebrew verb. The Hebrew original follows: ֵהן ּוְתנּו  ז ימּו ֵאׁש בָּ ְפֵני ְקֹטֶרת ֲעֵליֶהן ְושִׂ  לִׂ
ר ,ְיהוָּה חָּ יָּה ,מָּ יׁש ְוהָּ אִׂ ְבַחר-ֲאֶׁשר הָּ דֹוׁש הּוא ,ְיהוָּה יִׂ ֶכם-ַרב ;ַהקָּ י ְבֵני ,לָּ  (Torah, Numeri 16:7) .ֵלוִִׂ
25 cocathom1,ÆCHom_I,_32:455.136.6461; cocathom1,ÆCHom_I,_32:455.137.6462 
26 coaelhom,ÆHom_23:56.3731 
27 coaelive,ÆLS[Agnes]:391.1988 
28 cobede,Bede_2:16.150.23.1448 
29 cobede,Bede_1:16.84.12.769 
30 cogregdC,GD_1_[C]:9.70.25.794 
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h (42) An man wæs eardigende on Israhela þeode , Manue gehaten , of ðære mægðe Dan : 
his wif wæs untymende and hig wunedon butan cilde . Him com þa gangende to 
Godes engel , and cwæð ðæt hi sceoldon habban sunu him gemæne ; Se bið Gode 
halig fram his cildhade and man ne mot hine efsian oððe besciran ; ne he ealu ne 
drince næfre oþþe win , ne naht fules ne ðicge , 

 (cootest,Judg:13.3.5732) 

erat autem vir quidam de Saraa et de stirpe Dan nomine Manue habens uxorem sterilem cui 
apparuit angelus Domini et dixit ad eam sterilis es et absque liberis sed concipies et paries 
filium cave ergo ne vinum bibas ac siceram ne inmundum quicquam comedas quia concipies 
et paries filium cuius non tanget caput novacula erit enim nazareus Dei ab infantia sue et ex 
matris utero (Vulgate, Judges 13:2-5)31 

And there was a certain man of Zorah, of the family of the Danites, whose name was 
Manoah; and his wife was barren, and bare not. And the angel of the Lord appeared unto 
the woman, and said unto her, Behold now, thou art barren, and bearest not: but thou shalt 
conceive, and bear a son. Now therefore beware, I pray thee, and drink not wine nor strong 
drink and eat not any unclean thing: For, lo, thou shalt conceive, and bear a son; and no 
razor shall come on his head: for the child shall be a Nazarite unto God from the womb: 
(KJV, Numbers 13:2-5) 

 

We can deduct from this that halig when used in association with persons does not differ 

significantly from the attributive halig collocating within the same conceptual field. The source of 

holiness is God and the holiness is granted to saints who imitate the divine example of Jesus. It can 

be claimed that X collocates with a static qualitative halig in all the cases. 

On the other hand, halig can be given new meanings in translational texts due to lexical gaps in 

OE. 

 

5.2.2 DEITY 
 

The conceptual field of DEITY has only 8 hits. Unlike the conceptual field of DEITY in attributive 

function, it is poorer in number as all the appearances of halig are in the predicative function. 

Table X17 summarizes all the results of this conceptual field.  

                                                           
31 An interesting note should be made as the OE version does not make clear to whom the angel speaks and the verbal 
conjugation (hig wunedon, hi scealdon) is used in plural so it seems that the angel speaks to both, the man and the female. 
However, the Latin text clarifies by the phrase ad eam that the person to whom the angel speaks is the wife, not the man. It 
might show the tendency of the translator to make the story patriarchal. However, this is a mere speculation.  
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Table X17 

conceptual field of DEITY 

1st rank of 
subcategory 

possible 
further 
division 

nouns 
number of 

occurrences 
with halig 

OE 
meaning 

the meaning of halig 
when collocating with 

the noun 

the meaning of the 
noun when 

collocating with 
halig 

source of 
holiness 

CHRISTIANITY 

God 

Crist  2 "Christ" 
PROCLAMATIVE 

HALIG 
a person of the 

trinity 
GOD 

Drihten 1 "Lord" phrase halig genemned 
a person of the 

trinity 
GOD 

object used 

by God or 

denoting 
God 

nama 3 "name" 
PROCLAMATIVE 

HALIG 
a name of God 
(Lord’s prayer) 

GOD 

rod 1 "cross 
STATIC 

QUALITATIVE 

HALIG 
a cross  GOD 

PAGAN   
uncuð 

god 
1 

"unknown 

god" 

STATIC 
QUALITATIVE 

HALIG 
an idol (paganism) 

**given by 
the 

believers 

analysed words in total:   8         

 

 

The most frequent is the appearance of Crist “Christ” being proclaimed holy. As was demonstrated 

for the attributive function, halig used attributively never gives the quality of holiness to God as 

such but only to concrete persons of the Holy Trinity when used with a common noun. It can be 

understood as having a restrictive meaning (see 5.1.2.2). On the other hand, when used 

predicatively, it is Christ himself who is accredited this quality. It can be seen that in the 

predicative function halig helps the theological interpretation that Christ is God, i.e. the source of 

holiness. It is used as a certain proclamation of the author of the text to ensure that the reader 

understands the exceptionality of Jesus as the Saviour. Philologically, it means that predicative 

halig can have the proclamative function in opposition to the restrictive attributive halig when 

connected to God as shown in example h (36). 

h (36) Wuldor þe sy, Crist , þu  þe ane dest mæning wuldor . Ic þe wuldrige and herige , 
forþon þu eart halig and micel on eallum þingum , 

(colwsigeXa,ÆLet_1_[Wulfsige_Xa]:47.60) 

 Glory to you, Christ, thou who one dost many wonders. I glorify and praise you because 
thou art holy and mighty in all things (translation mine) 

 

Similarly, the same proclamative meaning is used with other synonyms used of Crist “Christ”, as 

in h (44) and h (45). 
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h (43) ac ure hælend ana : wæs geeacnod buton unrihtwisnysse and buton synnum 
acenned . he wæs geeacnod . þærrihte : swa raðe swa he man wæs . fulfremed God . 
þæs ælmihtigan Godes sunu . on anum hade . mann . and God . 

 (cocathom1,ÆCHom_I,_13:285.137.2475) 

but Our Saviour alone was conceived without iniquity, and born without sins; and he was 
holy as soon as he became man, and perfect God, the Son of the Almighty God, in one 
person man and God. (Thorpe 1864, vol I: 201) 

 

h (44) Spiritus sanctus superueniet in te . Se halga gast með ufon on þe , and þæs hyhstan 
mægen þe utan ymbsyleð and innan gefylleð , forþan þæt of þe bið acenned , þæt bið 
halig nemned , Godes bearn . 

 (coverhom,HomS_1_[ScraggVerc_5]:125.918) 

Spiritus sanctus superueniet in te. The Holy Spirit comes upon thee and the highest might 
from above fills thee within for which thou givest birth to a child of God that is going to be 
called holy. (translation mine) 

   

H (44) has two important aspects. Firstly, it can be noted that it is a paraphrase of Luke’s Gospel, 

the scene in which the archangel Gabriel announces to the Blessed Virgin that she is going to give 

birth to a child. The Latin translation of the Gospel of Luke is even quoted: Spiritus sanctus 

superueniet in te (cf. Vulgate: Luke 1:35). Secondly, it introduces a new aspect of halig as it does 

not collocate only with copular verbs but also with the verb nemnan “to name”. To name someone 

halig means to proclaim him halig; to give him the quality. The source of holiness is still God as it 

is God’s messenger who names Christ holy; in this meaning it is God himself who proclaims Christ 

to be holy.  

Similarly, Godes nama “God’s name” is proclaimed holy twice;32 Drihten “Lord” is proclaimed holy 

once33 and the image of the Cross34 as shown in Table X17.  

In conclusion, halig in the predicative function in this conceptual field can have a proclamative 

meaning. In this respect, the use of halig could be called a performative act in the sense that by 

acknowledging that Christ is holy the authors perform the act of confessing their allegiance to 

Him. Philologically, it might show that the predicative halig is close to the performative verb 

halgian, yet they differ from each other in function as the predicative halig is intransitive in its 

nature and gehalgian is transitive.   

 

                                                           
32 cowsgosp,Lk_[WSCp]:1.48.3641 ; cocathom1,ÆCHom_I,_19:327.74.3682 . This has to do with the Lord's prayer in which it 
is a paraphrase of “hallowed by thy name”. 
33 coblick,LS_20_[AssumptMor[BlHom_13]]:159.373.2006 
34 cocathom1,ÆCHom_I,_20:339.118.3962 
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5.2.3 RITE and ASSOCIATED CONCEPTS 
 

As in the attributive position, this conceptual field of RITE and ASSOCIATED CONCEPTS can be 

further divided into two subcategories as shown in Table X18. The first category named Objects 

used in rituals includes words for objects used during sacred rituals; the second category Rituals 

includes words which denote  particular religious practices. All nouns collocate with a static 

qualitative halig. The source of holiness is placed in God with the requirement of an intermediator. 

In this respect, this conceptual field follows the same parameters as the conceptual field of RITE 

for the attributive function. However, the total number of words analysed is only 7. This can 

further support the hypothesis (proposed in 5.1.3.1) that halig can here function as a synonym of 

getbletsod and gehalgian. Future research might help to reveal whether these past participles 

collocate within this conceptual field as well as whether the ratio differs between the use of halig 

and the past participles gehalgod and gebletsod.35 

Table X18 

conceptual field of RITE  

1st rank of 
subcategory 

possible 
further 
division 

nouns 
number of 

occurrences 
with halig 

OE meaning 

the meaning of 
halig when 

collocating with 
the noun 

the meaning of 
the noun when 
collocating with 

halig 

source of 
holiness 

OBJECTS USED IN 

RITES 

husel 3 
“consecrated 

bread and 
wine" 

STATIC 

QUALITATIVE 
HALIG 

a holy 

communion 
GOD / 

INTERMEDIATOR 

onsægness 1 "sacrifice" 
STATIC 

QUALITATIVE 

HALIG 

a holy 
communion 

GOD / 
INTERMEDIATOR 

ege 1 "water" 
STATIC 

QUALITATIVE 

HALIG 

consecrated 

water 
GOD / 

INTERMEDIATOR 

foresetnesse 

hlafas 
1 "shewbread" 

STATIC 

QUALITATIVE 
HALIG 

Jewish sacred 

bread 
GOD / 

INTERMEDIATOR 

RITUALS clænsung/fulluht 1   
STATIC 

QUALITATIVE 

HALIG 
circumcision  GOD / 

INTERMEDIATOR 

analysed 
words 

in total:   7         

 

                                                           
35 The expectation is that past participles should be more frequent in the predicative function while halig should be preferred 
in the attributive use due to its morphological simplicity (see 5.1.3.1) 
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5.2.3.1 Objects used in rituals 

 

Correspondingly to the attributive function (see 5.1.3.1), this subcategory mostly includes the 

word husel “a consecrated blood and wine” as well as, in one occurrence, the word onsægednyss 

“offering” meaning the holy communion.36  

The example h (45) illustrates the predicative use of halig with the subject husel. The most 

important aspect of h (45) is that the word gehalgod appears in the next sentence. This may stand 

in opposition to the idea proposed above since it can be claimed that halig is not in competition 

with the deverbal adjective gehalgod. Evidently, in this case, halig shows the quality of inner 

change – that the bread becomes holy which might indicate that its holiness comes from God 

although the bread was consecrated through a ritual.  

h (45) Eal swa halig is þæt husel , þe bið gehalgod todæg 

(colwstan2,ÆLet_3_[Wulfstan_2]:90.108) 

also, very holy is that consecrated bread and wine that is blessed today (translation 
mine) 

 

Theologically, h (45) points to a certain degree of understanding of the process of 

transubstantiation which is confirmed by one more phrase.37 It must be stated that both sentences 

are taken from the Ælfric' Letters and that it might be his understanding of the teaching. Other 

examples of the predicative use of halig collocating with the word husel show a slightly different 

approach to the teaching of transubstantiation, as in the example h (46). 

h (46) swilce þæt husel sig haligre þonne oþer 

colwstan2,ÆLet_3_[Wulfstan_2]:86.104 

 Also, that consecrated bread and wine be holier than others (translation mine) 

 

The use of the comparative in h (51) might indicate the understanding that the quality of holiness 

is gradable. Based on this, it can be deduced  that the author could not know the teachings of 

transubstantiation because the holiness of the body of Christ is by nature without qualification. 

The question remains whether in this case the adjective halig is in competition with gehalgod. This  

could work as a proposal for further research.  

                                                           
36 cocathom1,ÆCHom_I,_32:454.100.6432 
37 the phrase can be found in: colwsigeXa,ÆLet_1_[Wulfsige_Xa]:135.179 
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The last item in this subcategory is foresetenesse hlafas “shewbreads” referring to twelve loaves 

which are eaten by Jewish priests in the Temple. Bede supports the claim that these breads are 

holy to the Jewish faithful when he presents a story of King David as shown in h (47). 

h (47) Swelce eac bi þisse wisan to Dauide þurh þone sacerd wæs cweden be his geferum , 
þætte , gif heo fram wifum clæne wæren þæt heo mosto onfoon and þicgan þa 
foresetenesse hlafes , þa ðe mid him halige wæron , 

 (cobede,Bede_1:16.84.12.769) 

Also, on this point it was declared to David by the priest about his companions, that, if they 
had abstained from women, they might receive and partake of the shewbreads, which 
were sacred among them (Miller 1999: 40) 

 

5.2.3.2 Rituals 

 

This subgroup includes only one instance of halig in the predicative function. However, it 

mentions two words, ymbsnidenyss “circumcision” and fulluht “baptism”, presented in h (48). 

h (48) On ðæm dæge Crist onfeng ða ealdan ymbsnidenysse ond ða ealdan clæsnunge 
Iudea folces , þæt þonne wæs þæt hie æghwelcum cnihtcilde ymbsnidon þæt 
werlice lim on ðæm eahteþan dæge æfter his acennysse , ond seo clæsnung him 
wæs swa halig swa us is fullwiht. 

 (comart3,Mart_5_[Kotzor]:Ja1,A.2.18) 

On this day, Christ underwent the old circumcision, the old ritual of the Jewish folks in 
which they circumcise every boy’s manly limb on the eighth day after their birth and this 
ritual is so holy to them as baptism is to us. (translation mine) 

 

The example h (48) shows that baptism is considered to be holy, yet this ritual also brings holiness 

to the receiver of this action as shown in h (39) (see 5.2.1). The source of this holiness is God but 

also, as in the attributive function, it might be claimed that it itself is holy due to the fact that it is 

“set apart from profanity” as it “sets apart for religious purpose”. 

 

5.2.4 TEACHING  

 

This conceptual field has only three instances which are summarized in Table X19. The first is seo 

ealde æ “this old law” in which is meant the Law of Moses.38 The second is the word hadas “virtues” 

                                                           
38 cocathom1,ÆCHom_I,_6:226.69.1099 
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of purity and moderations understood as a virtue of Christendom.39 The third is wisdom “wisdom; 

knowledge” meaning the knowledge of Christian ways.40 

It must be claimed that this conceptual field does not differ significantly from its counterpart 

collocating with the attributive halig. The nouns collocate with a static qualitative halig. The 

source of holiness is God.  

Table X19 

conceptual field of TEACHING  

1st rank of 
subcategory 

possible 
further 
division 

nouns 
number of 

occurrences 
with halig 

OE meaning 
the meaning of halig 

when collocating 
with the noun 

the meaning of the 
noun when 

collocating with 
halig 

source of 
holiness 

  

æ 1 "law" 
STATIC 

QUALITATIVE 
HALIG 

Moses law GOD 

had 2 "virtue" 
STATIC 

QUALITATIVE 

HALIG 
a conduct GOD 

wisdom 1 
"knowledge, 

wisdom" 

STATIC 
QUALITATIVE 

HALIG 

a Christian way of 

life 
GOD 

analysed 
words 

in total:  4      

 

 

5.2.5 TIME 
 

This conceptual field includes three items of which two are translations from the Bible. All three 

denote days. The predicative halig always functions here as a proclamation of a day being holy 

(proclamative halig; see 5.2). It also has a performative power as it can be proclaimed holy by 

some intermediator (in which sense it can be the author himself), although this is made by the 

command of God. In this respect the word might be in competition with the word gehalgod or 

gebletsod. This might also be the reason the number of the nouns in this conceptual field in 

predicative position  differs significantly in comparison to the same conceptual field in the 

attributive position (97 hits in the attributive function compared to 3 hits in the predicative one). 

The results of this conceptual field are summarized in Table X20. 

                                                           
39 colwsigeXa,ÆLet_1_[Wulfsige_Xa]:47.60 
40 cocathom2,ÆCHom_II,_21:186.198.411 
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Table X20 

conceptual field of TIME 

1st rank  of 
subcategory 

possible 
further 
division 

nouns 
number of 

occurrences 
with halig 

OE 
meaning 

the meaning of halig 
when collocating 

with the noun 

the meaning of 
the noun when 
collocating with 

halig 

source of 
holiness 

  

se forma 

dæg 
1 

"the first 

day" 
PROCLAMATIVE 

HALIG 

a feast / Old 

Testament 
reference 

GOD / 
INTERMEDIATOR 

Þæt fifteoðe 

gear 
1 

"the 

fiftieth 

year" 

PROCLAMATIVE 

HALIG 

a ceremonial year / 

Old Testament 

reference 

GOD / 
INTERMEDIATOR 

se 

Sunnandæg 
1 

"the 

Sunday" 
PROCLAMATIVE 

HALIG 
Sunday GOD / 

INTERMEDIATOR 

analysed 
words 

in total:   3       
  

 

 

This also leads us to question the motivation of the authors of the 3 Anglo-Saxon texts regarding  

their preference of halig over gebletsod or gehalgod. One of the possible explanations can be 

demonstrated in example h (545). However, to obtain further knowledge about this matter the 

results of this conceptual field containing gebletsod and/or gehalgod should also be analysed. This 

again can be an objective of future research. 

H (49) is taken from the biblical book of Exodus which is an OE translation from Latin. Latin might 

be the author’s motivation for using halig instead of gehalgod since the Latin text contains sancta 

for which halig stands as a direct translation. 

h (49) Se forma dæg bið halig and se seofoða bið eal swa  ; ne wyrce ge nan ðing on ðam 
dagum , buton ða ðing þe ge etan sceolan . 

(cootest,Exod:12.16.2855) 

dies prima erit sancta atque sollemnis et dies septima eadem festivitate venerabilis nihil 
operis facietis in eis exceptis his quae ad vescendum pertinent (Vulgate: Exodus 12:16)  

And in the first day there shall be an holy convocation, and in the seventh day there shall 
be an holy convocation to you; no manner of work shall be in them, save that which 
every man must eat, that only may be done of you. (KVJ: Exodus 12:16)41 

                                                           
41 It must be stated that the translation of the OE text shortened the sentence dramatically as the Latin text uses sanctus in 
the attributive position. 
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h (50) þæt fifteoðe gear bið halig 

 (cootest,Lev:25.10.3857) 

 sanctificabisque annum quinquagesimum42 

 And ye shall hallow the fiftieth year (KJV; Leviticus 25:10) 

 

Dissimilar to h (49), the reason why the author of h (50) used halig is unknown apart from the 

possible reasoning that the deverbal adjective gehalgod was not lexicalised at that time. However, 

the Latin text contains the verb sanctificare (in the second person plural future tense) which is 

closer to OE halgian. 

 

5.2.6 PLACES 
 

Table X21 which summarizes the result of this conceptual field shows that the manual analysis 

has identified only four items in five occurrences. All nouns collocate with a static qualitative halig. 

Except one (Godes tempel), all are given their holiness by an intermediator on the command of 

God. The nouns can be divided according to whether they come solely from OE original texts (see 

h [51]) or whether they are part of translations from (h [52;53]).  

Table X21 

conceptual field of PLACES 

1st rank of 
subcategory 

possible 
further 
division 

nouns 
number of 

occurrences 
with halig 

OE 
meaning 

the meaning of halig 
when collocating 

with the noun 

the meaning of the 
noun when 

collocating with halig 

source of 
holiness 

  

cyrce 1 "church" 
STATIC 

QUALITATIVE 

HALIG 
a building GOD / 

INTERMEDIATOR 

Godes 
tempel 

2 
"God’s 
temple" 

STATIC 

QUALITATIVE 

HALIG 

not a building but a 

gathering of people/ a 

hypothetical place 
GOD 

se stede 1 
"the 

place" 

STATIC 

QUALITATIVE 

HALIG 

a place of an 
appearance of an angel 

GOD / 
INTERMEDIATOR 

weofod 1 "altar" 
STATIC 

QUALITATIVE 

HALIG 
altar (Old Testament) GOD / 

INTERMEDIATOR 

analysed 
words 

in total:   5         

 

                                                           
42 the Hebrew original also uses the verb meaning “to hallow” 
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The example h (51) shows an Old English translation in which it can be noticed that the 

predicative halig is used as a synonym of the verb halgian, i.e. it is used in the meaning “hallowed” 

as the church is not holy in its own right but hallowed in the name of the Blessed Virgin. 

h (51) in þære wæs sum swiðe wundorlices lifes wer , þæs nama wæs Seuerus . Se wæs 
sacerd in þære halgan cirican , seo wæs halig þære eadigan and þære clænan 
fæmnan Sancta Marian . 

(cogregdC,GD_1_[C]:12.88.2.1008) 

there was a man of such a wonderful life whose name was Severus. He was a priest in the 
holy church there which was hallowed43 to the Blessed and Clean Virgin Saint Mary. 
(translation mine) 

 

The second instance is of part of an OE original text and speaks of Godes tempel which is also 

holy;44 this is a quotation from 1 Corinthians 3:17. Godes tempel is understood to be a collective of 

people. However, it is not included in the conceptual field of PEOPLE since it is used as a 

hypothetical place, i.e. an unspecified place among Christians in which God the Holy Spirit can 

operate. In contrast to this, it is the only item meaning “place” in the predicative function in which 

holiness is purely based on God and does not require any intermediator. 

The examples h (52) and h (53) are translations of the biblical text. Example h (52) names a place 

chosen by God to be holy as he shows his presence there. Again, the source of holiness is placed in 

God himself. Halig is here a direct translation of the Latin sanctus.  

h (52)  Se engel him cwæð to : Vncnyte ðin gescy hraðe of ðinum fotum, for ðam ðe stede is 
halig , ðe ðu on styntst ; he swa dyde . 

 (cootest,Josh:5.16.5285) 

et adorans ait quid dominus meus loquitur ad servum suum 16. solve inquit calciamentum 
de pedibus tuis locus enim in quo stas sanctus est fecitque Iosue ut sibi fuerat imperatum 
(Vulgate: Jozue 5:15-16) 

And the captain of the Lord's host said unto Joshua, Loose thy shoe from off thy foot; for 
the place whereon thou standest is holy. And Joshua did so. (KJV, Joshua 5:15)45 

 

H (53) designates an altar as holy. The altar is here the most sacred place of the Israelites. 

Although it may seem that the altar is holy due to its cleaning and purifying, i.e. its purification is 

the reason for holiness, the theological interpretation reveals that the altar is holy for which 

reason the altar is purified, i.e. its purification is the consequence of the holiness (cf. Výklady ke 

                                                           
43 this lexical choice is due to its closeness to the original text, i.e. purely for philological reasons; however, it must be 
acknowledged that the translation “consecrated to; dedicated to” would be more appropriate concerning theological aspects 
of the text.  
44 cocathom1,ÆCHom_I,_28:416.185.5575 
45 the number of the verse differs in various translations. 
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starému zákonu: 310). On the other hand, the process of performing Israelite rites makes it “holier 

than holy” as the presence of God increases by this. 

h (53) Seofon dagas þu feormast þæt wefod and halgast and hit bið haligre halig , and ælc 
þæra þe his onrinð bið gehalgod . 

 (cootest,Exod:29.37.3414) 

septem diebus expiabis altare et sanctificabis et erit sanctum sanctorum omnis qui tetigerit 
illud sanctificabitur. (Vulgate: Exodus 29:37)46 

Seven days thou shalt make an atonement for the altar, and sanctify it; and it shall be an 
altar most holy: whatsoever toucheth the altar shall be holy. (KJV: Exodus 29:37) 

 

In conclusion, the predicative halig collocating within the conceptual field of PLACES has its 

source of holiness in God; i.e. these places are “set apart for religious purposes” mainly by an 

intermediator.  

 

5.2.7 PLANTS 
 

This conceptual field has only one instance, here presented as h (54). 

h (54) seo wyrt byþ haligu and þus þu hi scealt niman   

 (coherbar,Lch_I_[Herb]:1.1.5) 

 the wort is very wholesome and thus thou shalt gather it (Cockayne 1894:71) 

 

The wort in question is Betonica officinalis well known for its medical benefit. The example h (54) 

proves that the word halig could also have the meaning of “wholesome”, i.e. healthy. This points 

to the fact that the theory of halig being originally a synonym for healthy and prosperous might 

be confirmed. The closeness of halig to words in PDE like heal, hale and health is evident. It may 

be further claimed that being healthy meant to be blessed as God chooses the person or thing and 

delivers the person or thing from evil; in other words, the meaning of  “being set apart from 

suffering” developed into “being set apart for religious purpose”. It collocates with a static 

qualitative halig which might indicate that this meaning was its first intended use. 

It must be said that religion and medicine must have been closely connected as most magical 

rituals are designed to ease pain or alleviate illness. This can be confirmed by example h (54) as 

the text continues with a proclamation that the wholesome plant can be used against evil spirits. 

                                                           
46 the Hebrew text uses the same expression: יםִ ֹקֶדׁש ׁשִׂ דָּ  (see Torah: Exodus 29:37)קָּ
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6 Results  

 

Chapter 3 identifies three objectives which have been applied to the material extracted from the 

Corpus. The first objective is an attempt to find out whether the syntagmatic relations establishing 

the conceptual fields of halig differ in the syntactical position of halig. Based on this, the 

hypothesis has been generated which expects that predicative and attributive functions differ in 

the number and distribution of these conceptual fields. The results of the research dealing with 

this objective are listed in 6.1. The second objective is to find out whether there are uses of halig 

which might indicate possible connections with the lexical field of QUALITY OF BEING HEALTHY, 

as the second hypothesis expects this connection,  with results listed in 6.2. The third and last 

objective is to identify the sources of holiness associated with the uses of halig as the third 

hypothesis expects some difference in the distribution of these sources based on the syntactical 

position of halig; the results can be found in 6.3. 

 

6.1 The first objective 

 

As written above, the first objective has been to identify whether the syntagmatic relationships 

establishing the conceptual fields of halig differ when the adjective is used predicatively or 

attributively. In other words, it has identified who or what are the heads of the noun phrases for 

attributive uses of halig (expressed above by the equation NP = (x) halig N; see 5.1) and who or 

what is the subject of the sentence in which halig is used as a subject complement (expressed 

above by the equation X BE.* halig; see 5.2).    

It has been hypothesised that there is a significant difference in the number of occurrences and/or 

the number of nouns with which halig collocates. The results of this objective can be seen in Table 

R1 which lists the respective syntactic position in the first column. The attributive position was 

further divided into two subcategories – attributive pre-position and attributive post-position 

which also differ in the distribution of the conceptual fields and the number of occurrences of 

halig. For the sake of clarity, these two attributive subcategories are listed independently. The 

following columns then identify each conceptual field with the number of hits in that field for the 

given syntactic position. The last column then contains the total number of hits for the given 

syntactic position.  
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Table R1 

  HUMAN 

PERSONS 
DEITY RITE TEACH. TIME BODY PLACES ARTEFACTS 

SPIRIT. 

ENT. 
PLANTS TOTAL 

ATTRIBUTIVE- PRE-

POSITION 1513 750 257 486 97 70 149 13 62 0 3397 

PREDICATIVE 27 8 7 4 3 0 5 0 0 1 55 

ATTRIBUTIVE -POST-

POSITION  0 3 1 0 0 0 0 1 0 0 5 

 

From Table R1 it is clear that the significant difference in the number of occurrences with regard 

to the syntactical position of halig has been confirmed. The attributive pre-position is represented 

in total  by 3397 hits compared to  the predicative function represented by 55 hits and the 

postposition by only 5 hits. This can lead us to the first conclusion, namely that halig is primarily 

used in the attributive – pre-positive – function and that the other use might be a marginal feature. 

This raises the question, which has been proposed through the entire thesis, whether the 

predicative function is not expressed by other synonyms of halig (gebletsod, gehalgod) for the 

lexical field of QUALITY OF BEING HOLY or, alternatively, whether halig in the attributive position 

does not adopt the conceptual fields of its synonyms. 

Furthermore, Table R1 confirms the expectation that the number and the distribution of the 

conceptual fields differs between the predicative and attributive function. The attributive halig 

collocates with 9 different conceptual fields while the predicative halig collocates only with 7. On 

the other hand, one of the fields, PLANTS, is unique to the predicative function. Post-position then 

shows an even smaller number of conceptual fields – 3. However, two of the conceptual fields – 

DEITY and RITE – are here covered by all the syntactic positions of halig, i.e. they appear for both 

subtypes of the attributive position and for the predicative position.  

In order to make the results comparable, Table R2 has been recreated to show the numbers of 

conceptual fields in Table R1 as per cents. The total number for each syntactical position has been 

established as 100%; i.e. 100% for the attributive position is represented by 3397 hits. The 

predicative position is represented by 55 hits. The postposition is represented by 5 hits. All the 

percentages have been rounded to a tenth in the entire chapter unless otherwise specified. 
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Table R2 

  HUMAN 

PERSONS 
DEITY RITE TEACHING TIME BODY PLACES ARTEFACTS 

SPIRIT. 

ENT. 
PLANTS 

ATTRIBUTIVE – PRE-

POSITION 
44.5 % 22 % 7.5 % 14.2 % 

2.8 

% 
2 % 4.3 % 0.3 % 1.8 % 0 % 

PREDICATIVE 49 % 14.5 % 
12.7 

% 
7.2% 

5.5 

% 
0 % 9.1 % 0 % 0 % 1.8 % 

ATTRIBUTIVE – POST-

POSITION 
0 % 60 % 20 % 0 % 0 % 0 % 0 % 20 % 0 % 0 % 

 

As can be seen in Table R2, the distribution of the conceptual fields does not differ dramatically 

for the attributive and predicative uses of halig. The most significant conceptual field is HUMAN 

PERSONS followed by that of DEITY.   

However, the main difference between the attributive and predicative uses of halig consists in the 

meaning of halig. In other words, the syntactic function is reflected in the semantics of halig. There 

are four meaning of halig, namely static qualitative, dynamic qualitative, proclamative and 

ambiguous cases. Table R3 shows the distribution of the different kinds of meaning for the 

attributive and then for the predicative position. The first column identifies  the meaning of halig. 

The following ten columns name the conceptual field and the number of hits with the indicated 

meaning. The penultimate column shows the total number of hits for each meaning of halig; the 

last column then shows the percentage. The post-positive halig is not mentioned as a specific 

meaning of halig and is in all the cases ambiguous (see 5.1.10). 

Table R3 

ATTRIBUTIVE – PRE-POSITIVE HALIG 

HALIG 
HUMAN 

PERSONS 
DEITY RITE TEACH. TIME BODY PLACES ARTEF. 

SPIRIT. 

ENT. 
PLANTS 

TOTAL 

NUMBER  
%  

STATIC 

QUALITATIVE 
1395 64 0 0 35 70 132 4 62 0 1762 51.9% 

DYNAMIC 

QUALITATIVE 
0 40 257 107 0 0 0 0 0 0 404 11.9% 

RESTRICTIVE 82 645 0 379 4 0 17 9 0 0 1136 33.4% 

AMBIGUOUS 36 0 0 0 58 0 0 0 0 0 94 2.7% 

PROCLAMATIVE 0 1 0 0 0 0 0 0 0 0 1 0.02% 

total number of hits: 1513 750 257 486 97 70 149 13 62 0 3397 100% 

PREDICATIVE HALIG 

HALIG 
HUMAN 

PERSONS 
DEITY RITE TEACH. TIME BODY PLACES ARTEF. 

SPIRIT. 

ENT. 
PLANTS 

TOTAL 

NUMBER  
%  

STATIC 

QUALITATIVE 
27 2 7 4 0 0 5 0 0 1 46 83,6% 
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DYNAMIC 

QUALITATIVE 
0 0 0 0 0 0 0 0 0 0 0 0% 

RESTRICTIVE 0 0 0 0 0 0 0 0 0 0 0 0% 

AMBIGUOUS 0 1 0 0 0 0 0 0 0 0 1 3.6% 

PROCLAMATIVE 0 5 0 0 0 3 0 0 0 0 8 14.5% 

total number of hits: 27 8 7 4 0 3 5 0 0 1 55 100% 

 

Based on Table R3, it can be seen that the attributive halig mainly has a static qualitative meaning 

(51.9%), restrictive meaning (33.4%), dynamic qualitative meaning (11.9%) and even one case of 

proclamative meaning which, however, is only marginal as it is represented only by 0.02 % 

instances. The predicative halig has only a static qualitative meaning (83.6%), proclamative 

meaning (14.5%), and one case is ambiguous. This suggests that the static qualitative halig might 

be the original meaning of halig whereas the other two meanings (dynamic qualitative and 

proclamative) were introduced secondarily.  

 

6.2 The second objective  

 

Thee second hypothesis implies, based on the etymology of halig, that halig might originally have 

belonged to the lexical field of QUALITY OF BEING HEALTHY for which a second objective has 

been formulated as a search for instances which might confirm or contradict such a claim. The 

hypothesis was confirmed only in the case in  example h (55) where halig can be clearly translated 

into PDE as “wholesome” (cf. PLANTS; 5.2.7). Nevertheless, the question whether one instance is 

a reliable confirmation of such a statement must be raised. For that reason, the answer cannot be 

fully provided due to the lack of material.  

 

6.3 The third objective 

 

The last objective examines the difference in the sources of holiness. The manual analysis of the 

results has shown that there are three possible sources – God himself (in the Christian context); 

God with the participation of an intermediator (Christian context); or the society/pagan believer 

(in pagan context: pagan society as written about by Christian authors). 

For each syntactic position, Table R4 summarizes the totals for sources of holiness within each 

conceptual field. It follows the same format as Table R3 except that the first column lists the source 

of holiness. The post-position is not included as in all the 5 relevant cases it has its source of 

holiness in God with the participation of an intermediator. 
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Table R4 

ATTRIBUTIVE HALIG 

SOURCE OF HOLINESS 
HUMAN 

PERSONS DEITY RITE TEACH. TIME BODY PLACES ARTEF. SPIRIT. ENT. PLANTS TOTAL 

NUMBER  
% 

GOD 1513 747 0 379 97 70 18 9 62 0 2895 85.2% 

GOD/INTERMEDIATOR 0 0 257 107 0 0 130 4 0 0 498 14.7% 

PAGAN 

BELIEVERS/SOCIETY 
0 3 0 0 0 0 1 0 0  0 4 0.1% 

total number of hits: 1513 750 257 486 97 70 149 13 62 0 3397 100% 

PREDICATIVE HALIG 

SOURCE OF HOLINESS 
HUMAN 

PERSONS DEITY RITE TEACH. TIME BODY PLACES ARTEF. SPIRIT. ENT. PLANTS TOTAL 

NUMBER  
% 

GOD 27 7 0 4 3 0 2 0 0 1 44 80% 

GOD/INTERMEDIATOR 0 0 7 0 0 0 3 0 0 0 10 18% 

PAGAN 

BELIEVERS/SOCIETY 
0 1 0 0 0 0 0 0 0 0 1 2% 

total number of hits: 27 8 7 4 3 0 5 0 0 1 55 100% 

 

Table R4 shows clearly that the attributive and the predicative uses of halig are not different when 

it comes to the source of holiness. Predominantly God is the source of holiness in both types of 

uses, followed by God with the participation of an intermediator. However, the limited 

representation of pagan believers as the source of holiness can be explained by observing that 

Christian authors did not have the need to describe pagan rituals. None of the hits mentioned 

above have been produced by a pagan author. It can be also seen that the distributions of sources 

of holiness are very similar over the conceptual fields in both the syntactic positions of halig. 
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7 Conclusion 

 

The thesis has set three major objectives/hypotheses.  The first hypothesis, expecting several 

differences between the two syntactical positions of halig (attributive and predicative), has been 

confirmed. As the first difference, the number of occurrences can be identified. It has been proven 

that the attributive – pre-positive halig appears in 3,397 hits while the predicative halig appears 

only in 55. The attributive post-positive halig has also been confirmed with 5 hits. The second 

difference is the distribution of the conceptual fields. The attributive – pre-positive halig 

collocates within 9 conceptual fields out of which 3 are unique to this syntactical position of halig 

(BODY; ARTEFACTS; SPIRITUAL ENTITIES); the predicative halig collocates with 7 conceptual 

fields out of which 1 is unique to this syntactical position (PLANTS). The attributive – post-positive 

halig collocates only with 3 conceptual fields out of which none is unique to this syntactical 

position.  

In both cases the attributive halig is predominant, i.e. it has a higher number of occurrences and 

it covers more conceptual fields. Lastly, the difference between the predicative and attributive 

halig lies in the distribution of the meanings of halig (static qualitative; dynamic qualitative; 

restrictive; proclamative; ambiguous). The attributive pre-positive halig is represented by all 5 

meanings out of which the static qualitative meaning is predominant (51.9%) followed by the 

restrictive meaning (33.4%); the dynamic qualitative (11.9%) and, lastly, the proclamative 

meaning (0.02%). In contrast to that, the predicative halig covers only 3 meanings which is 

predominantly represented by the static qualitative meaning (83.6%) followed by the 

proclamative meaning (14.5%) and ambiguous instances (3.3%). The attributive – post-positive 

halig always appears semantically ambiguous. However, the static qualitative meaning of halig 

appears to be predominant in the attributive pre-positive position and in the predicative for which 

it can be assumed that this meaning might historically be the primary meaning.   

The second hypothesis, namely that halig could originally be a member of the lexical field of 

QUALITY OF BEING HEALTHY, cannot be fully confirmed due to the lack of material. On the other 

hand, and despite the meagre evidence represented by a mere one instance, it cannot be 

completely discounted.  

The third hypothesis, in which the expectation was that the syntactic position and/or the 

conceptual field might influence the source of holiness, has not been confirmed since both the 

predicative and attributive (pre-positive) uses of halig show similar tendencies of the distribution 

of the source of holiness. There have been identified three sources of holiness – God himself; God 

with the participation of an intermediator, i.e. the person who conducts a ritual or dedication 

through which the object or person receive the quality of being holy; and pagan society. The aim 

of the thesis was “towards the characterisation of the lexical field in Old English”. It could be 
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assumed that the work has managed to do this first step with adjective halig. However, it is clear 

that the full characterisation should include such analysis conducted for all the remaining 

adjectives (gehalgod, gebletsod and gesælig) of the lexical field. This can then function as a 

suggestion for further research to be conducted in this area. This can be further supported by the 

relevant part of this work which identifies possible crossing points of halig with its two synonyms 

(gebletsod, gehalgod) as can be seen in the analytical part of this work (see 5.1 -5.2).  
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8 Resumé  

 

Původním záměrem práce bylo pokusit se charakterizovat staroanglické lexikální pole SVATOSTI, 

které obsahuje čtyři staroanglická adjektiva halig, gebletsod, gehalgod a gesaelig tak, jak jsou 

definována Thesaurem staré angličtiny (TOE). Nicméně tento úkol se ukázal jako příliš obsáhlý 

vzhledem k formálním omezením diplomové práce. Z toho důvodu bylo rozhodnuto, že práce 

přispěje alespoň k částečnému vymezení lexikálního pole, a to tím, že se pokusí detailně popsat 

jedno z daných adjektiv – halig – za pomoci korpusového výzkumu provedeného na materiálu 

excerpovaném z York Helsinki Parsed Corpus of Old English Prose (YCOE), s ohledem na možnou 

přípravu materiálu pro následný výzkum v oblasti celého lexikálního pole, a to i jeho přesahem. 

Práce je rozdělena na sedm hlavních částí. První kapitola je Úvod, který podává přehled o 

struktuře práce. Teoretická část (viz. 2) podává, jak už ostatně název napovídá, teoretický podklad 

k diplomové práci. V první časti seznamuje čtenáře v krátkém přehledu s vývojem teorie 

lexikálních polí tak, jak je relevantní pro danou práci, a se specifikací několika významných studií, 

jmenovitě pak Trier (1931) a jeho přelomová studie Der deutsche Wortschatz im Sinnbezirk des 

Verstandes; studie Wolfganga Kühlweina Die Verwendung der Feindseligkeitsbezeichnungen in der 

altenglischen Dichtersprache (1967); Kühlweinova Modell einer operationellen lexikologische 

Analyse: Altenglisch ‘Blut’ (1968); Solandova Altenglische Ausdrücke für ‘Leib’ und ‘Seele’ (1979); a 

také nejvíce relevantní studie od Schwytera Old English Legal Language: The Lexical Field of Theft 

(1996), která přináší do této práce prvek nedávné studie provedené v korpusovém prostředí.  

Na základě těchto studií práce hledá východisko k teoretickému uchopení materiálu. Přichází s 

definováním lexikálního pole na dvou rovinách, a to jak na paradigmatické, tak syntagmatické. 

Přičemž paradigmatické lexikální pole je prezentováno v kapitole 2.1. Z daného pole je vybráno 

jedno adjektivum halig, jak je již zmíněno výše, a následně práce zkoumá jeho syntagmatickou 

rovinu, tj. s čím dané adjektivum kolokuje. Práce se tedy snaží identifikovat, co je řídícím členem 

nominální fráze, ve které se vyskytuje halig (v atributivní pozici), a co je podmětem vět, ve kterých 

se halig vyskytuje v predikativní funkci. Na základě toho je vytvořena hypotéza, že halig může 

vytvářet rozdílné kolokační rámce v různých syntaktických pozicích. Podstatná jména, se kterými 

halig kolokuje, jsou pak na základě vlastních paradigmatických vztahů rozdělena do svých 

lexikálních polí, které se nicméně z důvodu přehlednosti a také z důvodu, že klíčem k jejich určení 

není nejvyšší možné hyperonymum, ale koncept, v této práci nazývají konceptuální pole. Další 

hypotézou je, že se podaří identifikovat jednotlivé významy adjektiva halig. 

Následují kapitoly se snaží přinést dostupný přehled relevantních informací o adjektivu halig. 

Kapitola 2.3.1.1 vytváří lexikografický profil daného adjektiva za pomoci informací získaných ze 

dvou slovníků – Bosworth-Toller Dictionary a Dictionary of Old English. Na základě těchto 
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informací je vytvořena hypotéza, že halig nabývá různých významů, které se mohou lišit ve zdroji 

své SVATOSTI.  

Následující kapitola 2.3.1.2 podává přehled etymologie adjektiva halig. Na základě těchto 

informací je vytvořena další hypotéza, ve kterém se očekává, že halig původně patřilo do 

lexikálního pole ZDRAVÍ.  

Poslední kapitola teoretické části 2.3.1.3 předkládá gramatické rysy adjektiva halig tak, jak jsou 

prezentovány ve Wrightově Old English Grammar. Informace získané zde jsou pak použity při 

vytváření korpusových dotazů, a to především z toho důvodu, že korpus YCOE není lematizovaný, 

a tak morfologická variace daného adjektiva je zásadní při vytváření korpusového dotazu, který 

má postihnout všechny výskyty adjektiva halig. 

Metodologická část (viz 4) podává přehled o YCOE (viz. 4.1), popisuje způsob vytvoření 

korpusových dotazů, a to jak pro atributivní pozici, tak pozici predikativní (4.2.1) a následně 

popisuje, jakým způsobem je provedena lexikální a sémantická analýza. 

Pátá kapitola podává přehled o provedené analýze. Atributivní funkce je zkoumána v kapitole 5.1. 

Bylo zjištěno, že v atributivní pozici má halig 3997 výskytů, u kterých byly identifikovány řídící 

členy nominálních frázích, které byly následně roztříděny do jednotlivých konceptuálních polí. 

Pro atributivní funkci je jich devět (LIDSKÉ OSOBY; BOŽSTVO; RITUS a s ním SPOJENÉ KONCEPTY; 

NAUKA; ČAS; TĚLO; ARTEFAKTY; MÍSTA; DUCHOVNÍ ENTITY). Zvláštní případ atributivní pozice 

– postpozice je pak následně řešen odděleně v kapitole 5.1.10.  

Zároveň bylo zjištěno, že pro atributivní pozici získává halig dva základní významy; a to 

kvalitativní význam, který řídícímu členu nominální fráze přisuzuje význam „vyčleněn pro 

náboženský účel“ – toto vyčlenění může být statické, tj. vlastnost je podstatnému jménu 

garantována bez jakékoliv zpětné vazby, či dynamické, tj. vlastnost svatosti je udělena 

podstatnému jménu, které je pak schopno tuto vlastnost předat dál; druhým významem je pak 

význam restriktivní, ve kterém halig neoznačuje kvalitu daného podstatného jména, ale spolu s 

ním tvoří nový lexém.  Musí se ovšem přiznat i třetí možnost dvojznačnosti, a to z toho důvodu, že 

ne vždy je možné určit jeden nebo druhý význam. 

Predikativní funkce se svými 55 výskyty je pak následně řešena v kapitole 5.2. I pro ni jsou určeny 

konceptuální pole (LIDSKÉ OSOBY; BOŽSTVO; RITUS a s ním SPOJENÉ KONCEPTY; NAUKA; ČAS; 

MÍSTA; ROSTLINY), jejichž počet je nižší než v atributivní funkci. Predikativní halig pak nabývá 

rovněž dvou významů, a to statického kvalitativního, který je stejný jako v případě atributivní 

funkce, a proklamativního, který až na jednu výjimku (viz. 5.1.2) je unikátní pro predikativní 

funkci. Proklamativní kvalitativní význam adjektiva halig je použit v takových větách, ve kterých 

smyslem adjektiva není jenom přisoudit kvalitu svatosti podmětu věty, ale také ona věta je 

stanoviskem, kterým autor přiznává svoji náboženskou příslušnost. Není divu, že tento typ se 

výhradně vyskytuje pouze v křesťansky orientovaných textech.  
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10 Appendix 

 

10.1 Tables and images 

Table H1 

Table H1 

table of collocation candidates for [word="(i?)hal.*g.*"& tag="ADJ.*"] 

line tag Frequency 
T-
score MI line tag Frequency 

T-
score MI 

1 P 2582 44,196 2,941 93 HV 12 3,059 3,096 

2 N^D 1714 37,728 3,495 94 NEG+BEDI 12 3,038 3,023 

3 . 1802 37,37 3,063 95 BEN 11 3,03 3,531 

4 N^N 1628 37,051 3,613 96 PRO$^G 14 2,965 2,268 

5 D^N 1461 35,897 4,039 97 Q^I 13 2,935 2,427 

6 , 1636 35,546 3,045 98 VBN^D 12 2,924 2,681 

7 CONJ 1591 34,477 2,882 99 NUM 32 2,923 1,049 

8 N^A 1276 32,101 3,303 100 VBPH 12 2,895 2,606 

9 N^G 1051 30,131 3,825 101 AXDI 11 2,868 2,885 

10 D^D 981 29,274 3,935 102 QR 11 2,797 2,674 

11 D^A 922 28,234 3,833 103 VBN^A 13 2,777 2,121 

12 PRO^N 1030 26,547 2,533 104 NEG+ADV^T 11 2,753 2,558 

13 C 876 26,041 3,057 105 NUM^G 10 2,693 2,754 

14 D^G 717 25,505 4,396 106 NEG+MDD 9 2,662 3,148 

15 VBDI 825 25,405 3,114 107 WPRO^A 11 2,588 2,186 

16 ADV^T 778 24,322 2,966 108 ADV+P 10 2,527 2,316 

17 ADV 682 22,685 2,929 109 MDP 12 2,508 1,857 

18 N 627 22,309 3,197 110 HVP 7 2,47 3,912 

19 VBD 548 20,882 3,212 111 RP+VBDS 7 2,425 3,585 

20 PRO$ 532 20,573 3,21 112 ADVS 8 2,38 2,658 

21 BEPI 479 19,702 3,325 113 WPRO^N 10 2,37 1,997 

22 NR^N 482 19,639 3,245 114 MDPS 12 2,367 1,659 

23 BEDI 416 18,404 3,356 115 ADVR 10 2,3 1,874 

24 NR^G 383 18,119 3,753 116 VAG^A 7 2,241 2,71 

25 VBPI 420 17,811 2,933 117 FP 8 2,228 2,237 

26 VBN 370 17,521 3,488 118 WQ 7 2,221 2,637 

27 ADJ^D 352 16,63 3,138 119 RP+VBI 6 2,215 3,384 

28 VB 339 16,122 3,007 120 NEG+HVPI 6 2,14 2,983 

29 ADJ^N 364 16,047 2,654 121 ADJR^N 10 2,133 1,62 

30 PRO^D 249 13,399 2,729 122 RP+VAG^N 5 2,131 4,413 
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31 ADJ^A 231 12,894 2,721 123 RP+VAG 5 2,081 3,851 

32 PRO^A 215 12,393 2,691 124 UTP 6 2,06 2,653 

33 NR^D 181 12,102 3,315 125 NEG+MDDI 5 1,996 3,218 

34 PRO 179 11,353 2,724 126 NEG+MDPI 5 1,956 2,995 

35 Q^N 162 11,104 2,971 127 RP+VBN^D 5 1,937 2,902 

36 VBN^N 138 10,66 3,433 128 HV^D 4 1,913 4,529 

37 NR 149 10,601 2,926 129 QS 4 1,911 4,493 

38 ADV^L 146 10,204 2,685 130 RP+VB^D 4 1,859 3,822 

39 D^I 121 9,753 3,14 131 BEPH 4 1,857 3,811 

40 ADJ^G 121 9,613 2,987 132 HVPS 6 1,771 1,852 

41 Q^D 115 9,464 3,09 133 WADV^D 4 1,736 2,92 

42 NEG 131 9,119 2,299 134 NEG+BEDS 4 1,703 2,751 

43 Q^A 116 9,11 2,698 135 RP+VBPS 5 1,581 1,771 

44 MDPI 106 8,864 2,847 136 ADJR 3 1,567 3,395 

45 VAG^N 82 8,464 3,936 137 NEG+HVD 3 1,561 3,341 

46 NR^A 90 8,272 2,966 138 WPRO^I 3 1,522 3,043 

47 MDD 85 8,035 2,96 139 ADJR^A 4 1,508 2,022 

48 VBPS 112 7,889 1,974 140 WADJ^N 4 1,479 1,941 

49 RP+VBDI 69 7,5 3,364 141 WADJ^A 3 1,475 2,753 

50 BEPS 71 7,133 2,704 142 NEG+Q^D 4 1,471 1,92 

51 RP 70 7,052 2,67 143 ADJS 3 1,429 2,517 

52 Q^G 57 6,825 3,38 144 HVN 2 1,368 4,926 

53 WADV 58 6,778 3,185 145 WADV^L 3 1,36 2,218 

54 TO 56 6,51 2,943 146 HVDI 4 1,307 1,529 

55 NUM^N 50 6,431 3,466 147 NEG+ADV^L 2 1,303 3,663 

56 PRO$^N 51 6,173 2,882 148 RPX 3 1,267 1,898 

57 VB^D 48 5,959 2,837 149 ADJR^D 3 1,265 1,89 

58 VBDS 42 5,833 3,322 150 RP+VBN^G 2 1,254 3,146 

59 BE 41 5,723 3,234 151 ADJS^G 2 1,219 2,856 

60 VAG 40 5,629 3,185 152 WADJ^D 2 1,127 2,302 

61 PRO$^D 42 5,586 2,857 153 RP+VBN^A 2 1,085 2,105 

62 NUM^D 38 5,401 3,013 154 VBN^G 2 1,048 1,95 

63 HVPI 36 5,314 3,129 155 NEG+Q^G 2 1,033 1,89 

64 BEDS 38 5,216 2,701 156 ADVP-TMP 1 0,998 8,833 

65 MDDI 35 5,128 2,909 157 AXD 1 0,969 5,026 

66 RP+VBD 33 5,105 3,166 158 HAG^N 1 0,963 4,745 

67 PRO$^A 38 5,099 2,533 159 HAG 1 0,954 4,441 

68 VBI 60 5,085 1,541 160 ADV^T22 1 0,941 4,078 

69 ADV^D 33 4,881 2,735 161 ADV^T21 1 0,941 4,078 

70 NUM^A 34 4,795 2,493 162 RP+VAG^G 1 0,939 4,026 

71 RP+VBPI 28 4,655 3,055 163 NEG+MDPS 1 0,936 3,975 
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72 NEG+CONJ 34 4,519 2,152 164 ADVS^L 1 0,932 3,879 

73 INTJ 25 4,452 3,189 165 NEG+Q^I 1 0,914 3,547 

74 HVD 26 4,406 2,88 166 QR^D 1 0,879 3,052 

75 RP+VB 25 4,397 3,052 167 ADJS^D 2 0,878 1,398 

76 VBP 35 4,333 1,902 168 WADJ^G 1 0,873 2,975 

77 Q 27 4,313 2,556 169 WPRO^G 1 0,825 2,511 

78 RP+VBN 24 4,157 2,723 170 ADVR^L 1 0,785 2,218 

79  22 4,108 3,01 171 BEI 1 0,748 1,987 

80 NEG+BEPI 20 4,085 3,529 172 RP+VBP 1 0,717 1,822 

81 WPRO 19 4,045 3,795 173 QS^N 1 0,643 1,484 

82 NEG+ADV 24 3,952 2,371 174 NEG+Q 2 0,642 0,873 

83 ADJS^N 20 3,906 2,982 175 NEG+VBD 1 0,636 1,458 

84 PRO^G 21 3,738 2,441 176 BEP 1 0,539 1,119 

85 VAG^D 17 3,726 3,375 177 VAG^G 1 0,397 0,73 

86 D 16 3,711 3,791 178 QR^N 1 0,316 0,547 

87 MAN^N 28 3,681 1,716 179 NEG+VBPI 1 0,311 0,538 

88 RP+VBN^N 17 3,662 3,16 180 ADJS^A 1 0,289 0,493 

89 ADJ 18 3,659 2,862 181 ADJ^I 1 0,213 0,345 

90 ADVS^T 16 3,484 2,953 182 QR^A 1 0,211 0,341 

91 FW 56 3,416 0,88 183 NEG+MDP 1 0,14 0,218 

92 NEG+Q^N 18 3,284 2,146 184 NEG+Q^A 3 
-

0,167 
-

0,133 

 

Table H2 

Table H2 

frenquency list for BEPI (479 
hits) for query 

[word="(i?)hal.*g.*"& 
tag="ADJ.*"]  

line tag Frequency 

1 ADJ^N 204,00 

2 ADJ^G 136,00 

3 ADJ^D 95,00 

4 ADJ^A 37,00 

5 ADJS^N 3,00 

6 ADJR^N 2,00 

7 ADJS^A 1,00 

2 ADJS^G 1,00 
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Table H3 

Table H3 

frenquency list for BEDI (416 
hits) for query 

[word="(i?)hal.*g.*"& 
tag="ADJ.*"]  

line tag Frequency 

1 ADJ^N 178,00 

2 ADJ^D 98,00 

3 ADJ^G 80,00 

4 ADJ^A 56,00 

5 ADJS^N 2,00 

6 ADJ 1,00 

7 ADJ^I 1,00 

 

Table H4 

Table H4 

frenquency list for BEPS (71 
hits) for query 

[word="(i?)hal.*g.*"& 
tag="ADJ.*"]  

line tag Frequency 

1 ADJ^N 33,00 

2 ADJ^D 24,00 

3 ADJ^G 8,00 

4 ADJ^A 4,00 

5 ADJR^N 1,00 

6 ADJS^N 1,00 

 

Table H5 

Table H5 

frenquency list for BE (41 hits) for 
query [word="(i?)hal.*g.*"& 

tag="ADJ.*"]  

line tag Frequency 

1 ADJ^N 16,00 

2 ADJ^G 10,00 

3 ADJ^D 9,00 
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4 ADJ^A 4,00 

5 ADJR^N 1,00 

6 ADJ 1,00 

 

Table H6 

Table H6 

frenquency list for BE (38 hits) for 
query [word="(i?)hal.*g.*"& 

tag="ADJ.*"]  

line tag Frequency 

1 ADJ^N 19,00 

2 ADJ^G 7,00 

3 ADJ^D 6,00 

4 ADJ^A 4,00 

5 ADJS^N 2,00 

 

Table H7 

Table H7 

frenquency list for the query 
[word="(i?)hal.*g.*"& 

tag="ADJ.*"] listing all tags of 
halig 

line tag Frequency 

1 ADJ^N 1190,00 

2 ADJ^D 887,00 

3 ADJ^G 734,00 

4 ADJ^A 710,00 

5 ADJ 49,00 

6 ADJS^N 11,00 

7 ADJR^N 5,00 

8 ADJS^D 5,00 

9 ADJS^G 3,00 

10 ADJ^I 2,00 

11 ADJS^A 1,00 
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Table H8 

Table H8 

Frequency list of 1R of minimal frequency of query [word="(i?)hal.*g.*"& tag="ADJ.*"] [ tag="N.*"] 

line word frequency line word frequency 

1 wer 261 393 Frofergast 1 

2 gast 216 394 sigetacen 1 

3 gaste 116 395 cypan 1 

4 gastes 81 396 monungum 1 

5 were 80 397 fulluhteres 1 

6 weres 73 398 hrægle 1 

7 Godes 52 399 bysceop 1 

8 rode 47 400 Lenctene 1 

9 lare 46 401 mannan 1 

10 stowe 42 402 nome 1 

11 godspelle 34 403 geryna 1 

12 fæder 33 404 wurþungstowe 1 

13 þrynnysse 32 405 andwlitan 1 

14 gewrit 31 406 ercan 1 

15 bocum 27 407 cyrce 1 

16 fæmnan 26 408 cild 1 

17 mannes 25 409 nunfæmne 1 

18 apostolas 24 410 þryh 1 

19 biscop 24 411 geryno 1 

20 gebedum 24 412 heofona 1 

21 wæter 23 413 hus 1 

22 gewritu 22 414 Dryhtnes 1 

23 manna 22 415 weoras 1 

24 gewrita 21 416 andetteras 1 

25 men 21 417 Neoten 1 

26 ðrynnysse 20 418 sancte 1 

27 weras 20 419 Cuðberhte 1 

28 lichaman 19 420 lenctenfæstenes 1 

29 godspel 18 421 leornunga 1 

30 gewritum 18 422 moder 1 

31 apostolum 17 423 Iohannem 1 

32 mæden 17 424 Elizabet 1 

33 Fæder 17 425 Easteræfenne 1 

34 bec 17 426 bisceopum 1 

35 man 16 427 Hilarius 1 

36 æ 16 428 hiredes 1 

37 Margareta 15 429 sanges 1 

38 lifes 15 430 werede 1 
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39 drohtnunge 15 431 casere 1 

40 lareowas 15 432 weldæda 1 

41 bisceop 15 433 gesægene 1 

42 husel 15 434 mægene 1 

43 tid 14 435 Laurentie 1 

44 biscopes 14 436 Eadmunde 1 

45 Andreas 14 437 Dryhten 1 

46 fæmne 14 438 ðegnunga 1 

47 gelaðunge 13 439 mod 1 

48 tide 13 440 mægenu 1 

49 martyras 12 441 Oswoldes 1 

50 geryne 12 442 cennestran 1 

51 mægnum 12 443 martirdome 1 

52 geleafan 12 444 witedomes 1 

53 papan 12 445 gewrietum 1 

54 Petrus 12 446 Oswald 1 

55 sawla 12 447 rædungum 1 

56 mædene 12 448 byrgenne 1 

57 fædera 11 449 weorum 1 

58 Cristoforus 11 450 wydewe 1 

59 Cristes 11 451 biggencgum 1 

60 bisceope 11 452 wununga 1 

61 cyrcan 11 453 gyrdæ 1 

62 engel 11 454 lichamum 1 

63 godspell 10 455 lenctenfæstene 1 

64 fæderas 10 456 gæsð 1 

65 husles 10 457 Oswolde 1 

66 fulluht 10 458 dyrstignyss 1 

67 papa 9 459 Þunresdæg 1 

68 mannum 9 460 wordes 1 

69 martyra 9 461 fantwæter 1 

70 Marian 9 462 gesetnysse 1 

71 englas 9 463 byrgenum 1 

72 apostol 9 464 rædincg 1 

73 witegan 9 465 bysceopes 1 

74 weofode 8 466 blodes 1 

75 Gregorius 8 467 goddspelle 1 

76 blod 8 468 fæmnæ 1 

77 stowum 8 469 reaf 1 

78 sacerd 8 470 fullutbæðe 1 

79 treow 8 471 þeowdomes 1 

80 Maria 8 472 abbud 1 

81 fulluhte 8 473 lufan 1 

82 mæssan 8 474 stemne 1 

83 heap 8 475 burh 1 
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84 gelaðung 8 476 rod 1 

85 gebedu 8 477 heafdes 1 

86 Martinus 8 478 sacerdhadum 1 

87 naman 8 479 mænsumunge 1 

88 wera 8 480 drohtunge 1 

89 sawle 8 481 Þurresdæge 1 

90 lichama 8 482 Petronella 1 

91 gewrites 8 483 hlafes 1 

92 temple 8 484 duste 1 

93 martyrum 7 485 preostes 1 

94 sawl 7 486 flore 1 

95 saula 7 487 Marie 1 

96 Benedicte 7 488 mæssesanges 1 

97 menn 7 489 geferan 1 

98 gelaþunge 6 490 mingunga 1 

99 gerynu 6 491 wærum 1 

100 godspelles 6 492 mæssepreostas 1 

101 cyrican 6 493 heape 1 

102 ciricean 6 494 gesomnuncgæ 1 

103 apostola 6 495 sang 1 

104 gewreota 6 496 drohtnunga 1 

105 gebeda 6 497 rest 1 

106 dæge 6 498 cyðeras 1 

107 martyr 6 499 weg 1 

108 fædra 6 500 rice 1 

109 englum 6 501 biscep 1 

110 Swyðun 6 502 Darian 1 

111 martiras 6 503 win 1 

112 scrin 6 504 werode 1 

113 husle 6 505 Sancta 1 

114 witega 6 506 wrigelse 1 

115 sacerdhad 5 507 cwen 1 

116 ele 5 508 fulwiht 1 

117 had 5 509 Ermen 1 

118 gewrite 5 510 ciericean 1 

119 lic 5 511 rodetacen 1 

120 Iohannes 5 512 ende 1 

121 apostoles 5 513 forðfore 1 

122 lareow 5 514 triow 1 

123 Sancte 5 515 nytenum 1 

124 Ysodorus 5 516 ymbhidignes 1 

125 hade 5 517 tacn 1 

126 offrunge 5 518 federas 1 

127 abbodes 5 519 mæssepreostum 1 

128 cyðere 5 520 templ 1 
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129 heafod 5 521 leoðum 1 

130 spræce 5 522 maðmfatu 1 

131 gemænsumnesse 5 
523 toweardnesse 1 

132 reliquias 5 524 Maure 1 

133 werum 5 525 nunlifes 1 

134 martires 5 526 geearnunga 1 

135 wifes 5 527 cnyht 1 

136 cirican 5 528 geearnunge 1 

137 gasta 5 529 Furseus 1 

138 dæg 5 530 þrinis 1 

139 Jacobus 5 531 gebedræddenne 1 

140 þrynesse 5 532 Æquitius 1 

141 ceastre 5 533 Thoman 1 

142 Eastertide 4 534 Benedictum 1 

143 þrynnys 4 535 lariow 1 

144 boca 4 536 gewreotum 1 

145 Easterdæge 4 537 forryneles 1 

146 heahengel 4 538 Swiþune 1 

147 mægena 4 539 gelaðuncg 1 

148 mon 4 540 innoðe 1 

149 wære 4 541 dune 1 

150 cyricean 4 542 gewrytu 1 

151 cyðeres 4 543 gereordes 1 

152 wif 4 544 willan 1 

153 cirice 4 545 Crisantum 1 

154 Benedictus 4 546 Alexandrum 1 

155 dagas 4 547 geferræden 1 

156 wætere 4 548 werude 1 

157 þrowunge 4 549 bysenum 1 

158 þeowdome 4 550 heafde 1 

159 weorc 4 551 gife 1 

160 stow 4 552 heahfæderas 1 

161 gebroðra 4 553 folce 1 

162 gewriten 4 554 dust 1 

163 regoles 4 555 regule 1 

164 mægna 4 556 Eastrum 1 

165 beage 4 557 apostoli 1 

166 mægnu 4 558 gebroðrum 1 

167 gesomnunge 4 559 mynsterlif 1 

168 gebed 4 560 huselganges 1 

169 ðrynnyss 4 561 geleafa 1 

170 fæmnum 4 562 munecas 1 

171 gesomnung 4 563 Andeteras 1 

172 ban 4 564 Swiþun 1 
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173 cyþeres 3 565 lofsanga 1 

174 byrgene 3 566 gebedes 1 

175 wæccan 3 567 moldan 1 

176 martyres 3 568 lofsangum 1 

177 mæsse 3 569 martyrrace 1 

178 sæd 3 570 þrinnysse 1 

179 lar 3 571 femnan 1 

180 gewrito 3 572 fæsten 1 

181 arcebiscop 3 573 muþe 1 

182 nunne 3 574 Michahel 1 

183 Swiðun 3 575 cynges 1 

184 rædinge 3 576 geleaffulnysse 1 

185 Isodorus 3 577 fatum 1 

186 ðrynnys 3 578 tiid 1 

187 lichoman 3 579 seonoð 1 

188 fædrum 3 580 beboda 1 

189 tocyme 3 581 dustes 1 

190 bodunge 3 582 Martinum 1 

191 scrine 3 583 þrinnis 1 

192 rodetacne 3 584 Oswaldes 1 

193 wæccena 3 585 Iudoce 1 

194 Eastordæge 3 586 abbodissan 1 

195 crisman 3 587 halignesse 1 

196 Thomas 3 588 bebodu 1 

197 lofsangas 3 589 hige 1 

198 hirede 3 590 Simeon 1 

199 þenungum 3 591 spel 1 

200 wær 3 592 herunga 1 

201 apostole 3 593 gesinhina 1 

202 gewreotu 3 594 freolsdæg 1 

203 heahfæderum 3 595 Helena 1 

204 eastertide 3 596 tocymes 1 

205 treowe 3 597 spræcu 1 

206 cyning 3 598 Andrea 1 

207 Effrem 3 599 hiht 1 

208 hiwe 3 600 munecys 1 

209 cyþere 3 601 Iustinus 1 

210 fæmnena 3 602 godspelleras 1 

211 sanct 3 603 anceran 1 

212 mæn 3 604 þrinesse 1 

213 ealdorlicnysse 3 605 geclæsnunge 1 

214 Petrum 3 606 Birine 1 

215 ðrowunge 3 607 bearnteam 1 

216 Drihtnes 3 608 godspelleres 1 

217 spræcum 3 609 eorðe 1 
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218 þenunge 3 610 hondum 1 

219 mihta 3 611 Bonefacies 1 

220 mihte 3 612 martir 1 

221 þrynnyss 3 613 God 1 

222 cwene 3 614 Petres 1 

223 fulwihte 3 615 Moyse 1 

224 sawul 3 616 recenddomes 1 

225 biscope 3 617 writu 1 

226 hired 3 618 geðoht 1 

227 Georius 3 619 stel 1 

228 Martine 3 620 gongum 1 

229 þrynnesse 3 621 sacerdes 1 

230 eardungstowe 3 622 geþingðum 1 

231 godspellere 3 623 anddetterum 1 

232 Petre 3 624 Elizabethe 1 

233 engla 3 625 martyrdome 1 

234 Cuðberhtus 3 626 lyfes 1 

235 æfen 3 627 æfenne 1 

236 diacon 3 628 acennesse 1 

237 Margaretan 3 629 ryht 1 

238 þegnum 3 630 laces 1 

239 hades 2 631 Hælende 1 

240 sauwla 2 632 Libertinum 1 

241 Cuðberht 2 633 sange 1 

242 mynstre 2 634 þegenas 1 

243 sawlum 2 635 blode 1 

244 fet 2 636 gerecednyssum 1 

245 ham 2 637 gegearnunga 1 

246 fulwihtes 2 638 bodige 1 

247 weofodes 2 639 gangdagas 1 

248 wydewan 2 640 feddra 1 

249 benum 2 641 apostel 1 

250 bisceopas 2 642 treo 1 

251 wæccum 2 643 sunu 1 

252 Sunnandæg 2 644 ðrynnesse 1 

253 bisceopes 2 645 munuchade 1 

254 cyningas 2 646 treowæs 1 

255 lac 2 647 magenæ 1 

256 cyninges 2 648 trahtbec 1 

257 handa 2 649 abbudessan 1 

258 lif 2 650 innoð 1 

259 mynstres 2 651 Castolum 1 

260 onsægdnesse 2 652 hæfen 1 

261 Teclan 2 653 ræstendæge 1 

262 Eastertid 2 654 þrynis 1 
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263 modor 2 655 þegenum 1 

264 godspellum 2 656 bisceophad 1 

265 stowa 2 657 gemynde 1 

266 drohtoðes 2 658 canones 1 

267 sacerdhade 2 659 bebodum 1 

268 messan 2 660 noman 1 

269 abbod 2 661 hrepunge 1 

270 Iulianum 2 662 Dauid 1 

271 bydelas 2 663 biscepa 1 

272 wordum 2 664 Bearne 1 

273 preostas 2 665 witegena 1 

274 Word 2 666 lareowe 1 

275 fatu 2 667 laar 1 

276 Stephanes 2 668 onsægdnes 1 

277 endebyrdnesse 2 669 spell 1 

278 restendæg 2 670 stæres 1 

279 ðeawum 2 671 drænc 1 

280 mæssepreostes 2 672 gemynd 1 

281 Albane 2 673 scyppend 1 

282 rædingum 2 674 wifa 1 

283 monna 2 675 nunfæmnan 1 

284 Benedictes 2 676 halignessum 1 

285 Stephanus 2 677 gecnyrdnyssum 1 

286 regole 2 678 byrig 1 

287 Froforgast 2 679 lara 1 

288 Beda 2 680 gesiðwifes 1 

289 fante 2 681 ðeod 1 

290 fulluhtere 2 682 Ecgbriht 1 

291 muðe 2 683 sealt 1 

292 Hieronimus 2 684 gemæro 1 

293 regol 2 685 myngungum 1 

294 breoste 2 686 fæmna 1 

295 offrung 2 687 gæst 1 

296 folc 2 688 Gast 1 

297 huselgange 2 689 munuces 1 

298 dagum 2 690 Salemannes 1 

299 breostum 2 691 banum 1 

300 dæda 2 692 heofenware 1 

301 tidan 2 693 seagntes 1 

302 cnihtas 2 694 gesetnissum 1 

303 spræca 2 695 cynincg 1 

304 trahtas 2 696 cyrcum 1 

305 þrowunga 2 697 cildes 1 

306 cnihtes 2 698 arcebisceop 1 

307 Marcus 2 699 midewintres 1 
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308 hlaf 2 700 Tiburtium 1 

309 mæssepreost 2 701 bysnungum 1 

310 stowæ 2 702 lichame 1 

311 tidum 2 703 swuran 1 

312 sacerdas 2 704 ðing 1 

313 getwinnum 2 705 cyricþenunga 1 

314 dædum 2 706 mann 1 

315 dæges 2 707 exlum 1 

316 gelaþung 2 708 cwide 1 

317 gæstes 2 709 frofre 1 

318 ræding 2 710 irenu 1 

319 Cristesboc 2 711 cyrice 1 

320 munuclifes 2 712 Aidan 1 

321 gebodu 2 713 weorcum 1 

322 trio 2 714 hlafe 1 

323 lareowum 2 715 mægne 1 

324 fulluhtes 2 716 smeaungum 1 

325 mynegunge 2 717 mæssepreoste 1 

326 Swyðune 2 718 Sanctus 1 

327 Dunstan 2 719 Ecgberht 1 

328 reliquium 2 720 Agnen 1 

329 lareowa 2 721 munuc 1 

330 werr 2 722 Agnes 1 

331 gerynes 2 723 Romane 1 

332 cilda 2 724 bodung 1 

333 Furtunate 2 725 þrymnesse 1 

334 husl 2 726 froforgast 1 

335 mædenes 2 727 Rome 1 

336 mynsterlifes 2 728 gebysnungum 1 

337 gespræcu 2 729 rodetacn 1 

338 gerynum 2 730 biscopa 1 

339 gewritan 2 731 gyrden 1 

340 sealfe 2 732 huses 1 

341 life 2 733 þweale 1 

342 monnum 2 734 Michael 1 

343 freolse 2 735 æriste 1 

344 gesomnunga 2 736 gebroþra 1 

345 word 2 737 bearo 1 

346 saulum 2 738 eorðan 1 

347 Hælend 2 739 handum 1 

348 sceancan 2 740 ðrymsettle 1 

349 gydenan 2 741 wundres 1 

350 mægðhad 2 742 cyþnesse 1 

351 Sæternesdæge 2 743 wyllan 1 

352 þing 2 744 wisdom 1 
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353 þenas 2 745 gæsta 1 

354 þrynnes 2 746 engle 1 

355 hundum 1 747 gæste 1 

356 þinena 1 748 witegunge 1 

357 Eadmundes 1 749 Gelaðunge 1 

358 boc 1 750 Mariæ 1 

359 Maurus 1 751 þreatas 1 

360 Gregories 1 752 writere 1 

361 Sunnadæg 1 753 easterdæg 1 

362 Pentecosten 1 754 Equitius 1 

363 byrigene 1 755 Gaste 1 

364 ðrinisse 1 756 abbudes 1 

365 ege 1 757 lengtenfæstene 1 

366 heahfæder 1 758 martira 1 

367 Laurentium 1 759 trymnisse 1 

368 lichoma 1 760 ænglas 1 

369 Eastrena 1 761 leornungum 1 

370 heahengles 1 762 mædenu 1 

371 geearnungum 1 763 mæignes 1 

372 martyræs 1 764 gewirtum 1 

373 lufu 1 765 þinc 1 

374 Sunu 1 766 hælend 1 

375 hadum 1 767 arcebiscope 1 

376 gesweostra 1 768 bech 1 

377 Iudas 1 769 wyrhtan 1 

378 monn 1 770 Maures 1 

379 sibbe 1 771 bosme 1 

380 fif 1 772 Augustinus 1 

381 MARIA 1 773 Bosan 1 

382 gesegene 1 774 bed 1 

383 Stefanus 1 775 witegum 1 

384 daga 1 776 sawlen 1 

385 wæccenum 1 777 mynster 1 

386 Peteres 1 778 weofod 1 

387 leorningum 1 779 cantic 1 

388 ðigene 1 780 witgan 1 

389 Gerusalem 1 781 geræcednyssa 1 

390 sidan 1 782 Paulus 1 

391 cantices 1 783 Laurenties 1 

392 Wisdom 1 784 wudewan 1 
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10.2 The list of tags in the YCOE 

 

The list of tags used in YCOE adopted on 8th August 2017 from: 

 http://www-users.york.ac.uk/~lang22/YCOE/doc/annotation/YcoeLite.htm#pos_labels 

 

Part-of-Speech Labels 

Nominals and Pronominals 

 

      N     Common noun, singular or plural 

      NR   Proper noun, singular or plural 

      MAN   Indefinite "man" 

      PRO   Personal pronoun 

      PRO$  Possessive pronoun 

 

Adjectives and Adverbs 

      ADJ  Adjective 

      ADJR Comparative Adjective 

      ADJS Superlative Adjective 

 

      ADV  Adverb 

      ADVR Comparative Adverb 

      ADVS Superlative Adverb 

 

Quantifiers and numerals 

      Q    Quantifier 

      QR   Comparative Quantifier 

      QS Superlative Quantifier 

      NUM  Numeral 

 

Wh-words 

      WPRO  Wh-pronoun 

      WADJ  Wh-adjective 

      WADV  Wh-adverb 

      WQ    WHETHER 

 

Miscellaneous 

      CONJ  Coordinating conjunction 

      C     Complementizer 

      D     Determiner 

      P     Preposition or subordinating conjunction 
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      NEG   Negation (note that NEG can adjoin to verbs, quantifiers,  

                 conjunctions, etc.) 

      RP    Adverbial particle (note that RP can adjoin to verbs) 

      FP    Focus particle 

      FW    Foreign word 

      INTJ  Interjection 

      XX    unknown or problematic word 

 

The verb BE 

      BE        infinitive 

      BEI   imperative 

      BEPH present tense, ambiguous imperative/subjunctive 

      BEPI  present tense, unambiguous indicative 

      BEPS  present tense, unambiguous subjunctive 

      BEP   present tense, ambiguous form 

      BEDI  past tense, unambiguous indicative 

      BEDS  past tense, unambiguous subjunctive 

      BED   past tense, ambiguous form 

      BAG  present participle 

      BEN   past participle 

 

The verb HAVE 

      HV    infinitive 

      HVI   imperative 

      HVPI  present tense, unambiguous indicative 

      HVPS  present tense, unambiguous subjunctive 

      HVP   present tense, ambiguous form 

      HVDI  past tense, unambiguous indicative 

      HVDS  past tense, unambiguous subjunctive 

      HVD   past tense, ambiguous form 

      HAG   present participle 

      HVN   past participle (verbal or adjectival) 

 

Auxiliary verbs 

      AX    infinitive 

      AXI   imperative 

      AXPI  present tense, unambiguous indicative 

      AXPS  present tense, unambiguous subjunctive 

      AXP   present tense, ambiguous form 

      AXDI  past tense, unambiguous indicative 

      AXDS  past tense, unambiguous subjunctive 

      AXD   past tense, ambiguous form 
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      AXG   present participle 

      AXN   past participle (verbal or adjectival) 

 

Modal verbs 

      MD    infinitive 

      MDI   imperative 

      MDPI  present tense, unambiguous indicative 

      MDPS  present tense, unambiguous subjunctive 

      MDP   present tense, ambiguous form 

      MDDI  past tense, unambiguous indicative 

      MDDS  past tense, unambiguous subjunctive 

      MDD   past tense, ambiguous form 

      TO    infinitival TO 

 

All other verbs 

      VB    infinitive 

      VBI   imperative 

      VBPH ambiguous imperative/subjunctive 

      VBPI  present tense, unambiguous indicative 

      VBPS  present tense, unambiguous subjunctive 

      VBP   present tense, ambiguous form 

      VBDI  past tense, unambiguous indicative 

      VBDS  past tense, unambiguous subjunctive 

      VBD   past tense, ambiguous form 

      VAG   present participle 

      VBN   past participle (verbal or adjectival) 

 

Extended POS tags 

      ^N   nominative case   (case may be marked on N, D, MAN, Q(R/S),  

      ^A   accusative case    NR, NUM, PRO, WPRO, PRO$, ADJ(R/S), WADJ,  

      ^G   genitive case    participles, infinitives) 

      ^D   dative case 

      ^I   instrumental case 

      ^T   temporal    (marked on ADV, WADV) 

      ^L   locative    (marked on ADV, WADV) 

      ^D   directional (marked on ADV, WADV) 

 

Punctuation 

      .  Final punctuation 

      ,  Non-final punctuation 

 

Non-linguistic tags 
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      CODE  Indicates non-text material 

      ID    Token identifier 

 

 


